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1hmrI kro hwQ dy r`Cw

EDITORIAL

hmrI kro hwQ dy r`CwhmrI kro hwQ dy r`CwhmrI kro hwQ dy r`CwhmrI kro hwQ dy r`CwhmrI kro hwQ dy r`Cw

Sikh Panth, Punjab economy, finances, ecology, environment,
Sikh Punjab youth, Sikh society, state governance and demographic
structure - are all in doldrums and in a State of  turmoil. The whole
scenario is frustrating. Things are going from bad to worse every day.
All the main organs of  Sikh society and the state, be it religion, polity,
governance, human source and human conduct, seem to be diseased
and stunted. A palpable sense of helplessness and desperation prevails
among a sizeable section its people who are God-fearing, morally
upright, genuinely concerned about the continuously declining graph
of their native motherland and sensitive about the speedily increasing
gap between its Sikhism's rich past and heritage and its present
degradation. This kind of awareness, rather acute consciousness is
physically threatening, mentally disturbing and spiritually most
frustrating. Some of  the most heart moving sacred verses of  Guru
Nanak and Guru Gobind Singh's verse Kaviyo Bach Benati Chopai must
have been composed at some such moments of  crisis in their lives.
We, the lesser mortals, can communicate our pain through our appeals
to our present religious and political leaders and masters of our
economic well-being. To illustrate our serious concern to the present
custodians of religion, polity and state governance, there have been
continuous appeals, protests and warnings against the malfunctioning/
misgovernance in these  area and those responsible for this rot. For
instance, despite all the public outrage against some of the most
heinous acts of  religious blasphemy, sacriledge and State police
brutality against the peaceful, devout Sikhs protesting against these
crimes, the panthic Shiromani Akali Leadership governing the state
during that period neither acted against the perpetrators of these crimes
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nor accepted their own dereliction of duty during their tenure. Even
after the end of ten years period of their misgovernance and the dismal
performance of  the Shiromani Akali Dal in the two subsequent state
legislative elections held during the last seven years during which their
representation in State legislature has been reduced to just three
legislators, the Akali leadership has refused to accept their own
responsibility. Since religion and politics are inseparable and integral
to each other in Sikhism as per the Miri-Piri Sikh doctrine with the
provision for politics being subservient to religion and mediation by
the custodian of  the highest Sikh temporal authority Sri Akal Takht is
the prescribed Code of Conduct; even that provision and process has
failed to resolve this crisis. Even after a massive representation made
to the highest authority by a large number of Akali stalwards, majority
of whom have themselves been passive collaborators in condoning
these criminal acts but now admitting their connivance and tendering
their apology, the topmost leader continues to be incorrigible. Even
after presenting himself before the highest, religious authority and
owning responsibility for  all his acts of omission and commission
during his tenure and disguising himself as the humblest, devout Sikh
and expressing his complete trust in the bonafide authority of  Sri Akal
Takht and even after having been awarded the highest and the severest
indictment of  being declared a Tankhaeeya (Guilty), he refuses to resign
from the presidentship of Shiromani Akali Dal. Human ego and its
projection even after being accused and declared guilty by the highest
religious authority causing irreparable damage to the parent organization
in terms of  its reputation and century old heritage is the height of
arrogance and selfishness. Revered Sikh Gurus's sacred verses, Gurbani
terms Ego (Haumain) as the most chronic psychic malady which
destroys not only those who refuse to shed it against all kinds of sane
advice, but destroys the whole body politic as well. It proves fatal and
disastrous when it afflicts public figures whose behavior has a great
bearing on the society. History bears witness to the disastrous
consequences of egoistic leaders to for their nations caused by their
megalomaniac temperament. On the other hand, the dilly-dallying and
withholding of the final decision to award the appropriate quantum
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of punishment to the guilty Sikh leader even after declaring him a
Tankhaeeya is also highly disturbing. Why should those occupying the
Divinely sanctioned highest seat of Sikh temporal authority be
procrastinating their considered decision. As justice delayed is justice
denied, it is creating doubts in the public Sikh mind about the integrity
and stature of these decision makers in the light of some of their
predecessors' dubious conduct in the past.

Apart from this serious damage to the Sikh religio-poltiical
organization, the Shiromani Akali Dal, Sikh society is suffering from a
very serious damage due to the malfunctioning of the apex Sikh
organization the SGPC and its skewed priorities. Instead of  setting up
a reliable institution of Sikh religious education for preparing a well-
qualified, well trained certified cadre of Sikh preachers equipped with
the sound knowledge of  Sikh fundamentals, Skill and padagougy of
preaching and propagating Sikh Gurus' teachings to the Sikh masses
in Punjab, India and Sikh diaspora, SGPC is spending a major part of
its funds and resources on a vast network of its educational institutions
which are not only imparting mediocre education but are a big drain
on its finances. It is the result of  fixing wrong priorities. Sikhi Parchar
should have been its topmost priority; secular education should have
come next. Institution of Sikh Studies, Chandigarh, had sent a complete
blue print for the establishment of a model training Institution for
Sikh Preachers to the then Jathedar of  Sri Akal Takht Dr Harpreet
Singh after he expressed his desire to go through this document and
farward it for its presentation to the Dharam Parchar Committee of
the SGPC. But it had been received and filed never to be opened
again. The result is damage done to the Sikh youth who need to be
addressed through the skillful use of modern audio-visual and other
electronic tools in a hybrid English-Punjabi medium by a cadre of
well-trained Sikh preachers. We can learn a lot from the highly
successful RSS model and network of training institutions (Shakhas)
of creating a very committed cadre of Hindu preachers of Sanatan
Hindu Dharma. In the absence of  any similar significant Sikh preaching,
majority of Sikh youth have not only turned apostaste with shorn
keshas and beards and proudly branding themselves as cut-surds, but
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a sizeable number among them have become drug addicts with all its
attendant criminal activities such as indulgence in petty thefts,
burglaries street snatchings, acts of violence, gangsterism molestation
of  women and endangering and law and order situation in Punjab.
Drug trade and gangaerism are becoming an alternative way of  life. In
the absence of reliable Sikh parchar, Christianity and its motivated
preachers are spreading Christianity speedily almost as they did in the
pre-independence days, especially among the poor sections of Sikh
society in the border districts of Punjab in the wake of large scale
unemployment. The rootcause of all the above-mentioned maladies
is the complete lack of Sikhi parchar among the Sikh youth and
misgovernance of  Punjab economy by the political leadership.

Punjab, even after its reorganization as a Punjabi Suba or a Punjabi
linguistic state, has been prosperous having robust economy and GDP
for a few years till the dark violence-ridden 1980-90 decade. Since
then, it has been on the decline continuously and increasing in
indebtedness. Now the State indebtedness has become so huge that a
major part of  Stat's income is consumed in the servicing of  interest
on this borrowed Principal amount burden and the mandatory payment
of  salaries, pensions and other liabilities. As a result of  fulfilling these
obligatory commitments, a very little portion is left for any development
works and generation of meaningful employment for the youth of the
State. This is resulting in the large scale brain drain and flight of capital
from Punjab to foreign countries and influx on a mass scale of labour
class from UP and Bihar into Punjab. They are not only sending their
earnings to their parent states but also a large number of them have
been settling in Punjab and monopolizing the labour market and seeking
permanent domicile in Punjab and upsetting the demographic profile
of  the State with a long time threat to the State power structure. The
Sikh religion, Sikh society, Sikh culture, Punjab economy are under a
grave crisis. Combined with this multiple crisis, is the widespread
damage being caused to Punjab's ecology consisting of  poisoning of
its major water bodies, fertile topsoil, alarming depletion of  its
underground water table and its underground aquifers and air pollution
due to the adoption of unnatural crop wheat-paddy cycle, excessive
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use of  chemicals and artificial fertilizers and unsustainable mining.
The net result is unbearable degradation of natural environment.
Extreme poisoning of the Buddha Nala and frequently occurring
farmers' and labourers' suicides and never-ending farmers' protests
and blocking of rail-roads are symptoms of this overall, all round
degradation of a once healthy Sikh population and fertile Punjab
landscape. Through the columns of this editorial, we have tried to
express the cumulative aguish and pain of all those enlightened highly
sensitive, devout Sikhs steeped in Sikh ethos and highly worried Sikhs
desperately looking for the emergence of some Messianic figure from
among them who may have the vision and chrisma to break this Gordian
knot. Hence, the adoption of the opening line hamri karo hath de rachha
of  Sri Guru Gobind Singh's highly appealing verse as title of  this
editorial column. When human delinquent conduct crosses all limits,
Divine intervention is devoutly wished for and invoked.

jwo/ d[PN ;G? s[w xBtU] jkE d/fj w'fj puktU]
;[yh t;? w'o' gotkok] ;/te f;Zy ;G? eoskok]

¤
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J.S. GREWAL ON SIKH HISTORY, HISTORIOGRAPHY
AND RECENT DEBATES

DR INDU BANGA*

This article is being published in two parts while first part is being
published in this issue, the second part will be published in Jan-March
2025 issue of this Journal.

- Editor

INTRODUCTION

The tremendous growth of the discipline of history over the past
half  a century coincides with J.S. Grewal’s multi-faceted contribution
to historical research. By the time he joined the School of Oriental
and African Studies, London, for Ph.D. in the late fifties, a serious
rethinking had started about the nature, scope and method of history
in the West. Yet, in the contemporary academic context in Britain, his
decision to work on the British historical writing on medieval India
was regarded as somewhat unconventional. By now, however, it is
well recognized that the vitality and consistency of the discipline of
history requires periodic stock taking or reflection by its own
practitioners. As a form of  history of  ideas ‘second-order-history’
illumines historical reconstruction and interpretation.

After the publication in 1970 of his doctoral thesis on British
historians of medieval India, which came to be regarded as a seminal
work,1 Grewal kept up his interest in the history of historical writing

* Prof. Emerita, Department of  History, Panjab University, Chandigarh
Originally published in the Journal of Punjab Studies (vol.20, 2013; now called
The Journal of Sikh and Punjab Studies), this article appears here with the kind
permission of Professor Gurinder Singh Mann, executive editor of the Journal.
-  Author
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while branching out into several other areas of  Sikh and Punjab history.
In fact, his first research paper on ‘J.D. Cunningham and his British
Predecessors on the Sikhs’ had been published in 1964. By the time
he wrote on the ‘State of Sikh Studies’ in 1973, his monographs on
Guru Gobind Singh (conjoint, 1967) and Guru Nanak in History (1969)
had been published, along with an insightful collection of essays
entitled, From Guru Nanak to Maharaja Ranjit Singh (1972). The
deepening of  Grewal’s interest in Sikh history thus went hand in hand
with reflections on its treatment by historians. Guru Tegh Bahadur and
the Persian Chroniclers (1976) preceded a detailed treatment of the
historians of Maharaja Ranjit Singh in 1980, to be followed by two
monographic studies of Ranjit Singh and his times (1981, 1982). In
1990, came out Grewal’s ‘veritable tour de force’, The Sikhs of  the
Punjab, incorporating the latest research, widening and deepening his
interest in Sikh history, and extending it to contemporary times.2  A
monograph on Guru Nanak in Western Scholarship was published in
1992, partly in response to the ongoing debate about his status and
the nature of  his message, to be taken up later in this essay. Two more
monographs dealing with controversial issues followed. The
tercentenary of the Khalsa in 1999 inspired focus on the historical
and historiographical studies of the Khalsa.

All along, Grewal kept on analysing the Sikh and Persian sources
and revising and elaborating his earlier understanding of Sikh history
and its central issues, best exemplified by his influential collection of
essays whose fourth revised and enlarged edition came out in 2007.3
Since then, and among others, Grewal has produced the inter-related
studies on the Guru Granth Sahib (2009); The Sikhs: Ideology,
Institutions and Identity (2009); History, Literature and Identity: Four
Centuries of  Sikh Tradition (2011); Recent Debates in Sikh Studies
(2011); and Historical Writings on the Sikhs (2012). His Historical
Studies in Punjabi Literature (2011) can be regarded as an offshoot of
interest in Sikh literature, beginning with an analysis of the Prem
Sumarag in 1965. Evidently, empirical research, analysis of  literature,
and history of ideas enmeshed in these works have been mutually
illumining. This is true equally of  Grewal’s work specifically on regional
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and medieval Indian history.4

Taking note of  his recent publications on Sikh history, the present
essay begins with a discussion of  Grewal’s latest monograph dealing
with historical, historiographical, methodological and interpretational
issues of  fundamental importance to the field of  Sikh Studies.

Historical Writings on the Sikhs

SCOPE AND APPROACH
A substantial volume, the Historical Writings on the Sikhs, is

divided into six parts, presented in terms of  ‘Western enterprise and
Indian response’, from the last quarter of the eighteenth to the
beginning of  the present century.5 The first two parts take up works
of the British, European and American writers who ‘laid the
foundations of modern Sikh studies in the broad framework of
colonial, “orientalist”, and evangelical concerns’. The next three parts
include the works of the first three generations of the English educated
Indian writers from diverse professional and regional backgrounds.
They ‘appropriated the Western legacy and tried to improve upon it’
in the backdrop of socio-religious and political resurgence during the
colonial period. The sixth and the last part of the book dealing with
contemporary times exemplifies the widening scope and increasing
complexity of historical studies on the Sikhs, which has also resulted
in controversies among the Western and Indian scholars over several
issues. Altogether, the works of  over three scores of  writers on the
Sikh past have been taken up in this book. With their diverse
backgrounds, varied purposes, competing interpretations and differing
emphases and nuances, they may be seen as cumulatively constituting,
to use Grewal’s words, ‘our heritage as researchers in the area of  Sikh
studies’ (Preface).

Broadly, three kinds of  approaches seem to have been adopted
in this book. The works of most of the writers in the first five parts
have been analysed on the assumption that their historical thinking
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was embedded in their socio-political situations and world-views.
Therefore, to determine their relative worth for illumining the Sikh
past, Grewal goes into the scope, thrust, sources, method and
limitations in each case. The existential situation of a writer, his avowed
purposes and underlying concerns and assumptions are considered
relevant for understanding his prejudices, misconceptions and errors,
which resulted in several stereotypes. Where possible, as in the case
of  Trumpp and Macauliffe on Sikhism and the Sikh scripture, a
comparative analysis of their works is made to evaluate their relative
worth. While analysing the writings of the Indian historians of the
colonial period in the next three parts, their formulations are seen in
relation to their ideological orientations to the changing socio-political
context during the colonial period.  In the post-colonial period,
however, the widened scope of historical  research necessitated a
somewhat different approach. Grewal takes up fifteen monographic
studies which in his view represent major new themes, sources and
approaches and, together, mark a significant departure from the
historical writing on the Sikhs before Independence. In the last chapter
of the book, the controversies between the professional historians
mostly located in the West and those writing as ‘Sikh’ scholars largely
located in India have been approached in terms of  the origin and
escalation of controversies and the issues involved.

WESTERN ENTERPRISE

Turning to the foundational texts in part one, the author traces
the beginnings of interest in the Sikh past under the East India Company
from 1784, and situates the analysis of each writing in the rapidly
changing political context and purposes of the British until 1849, the
year of annexation. On the maxim that knowledge was power,
appraisals of the resources of the Sikhs as the potential political
adversaries could have more meaning for the British if seen in relation
to the Sikh past. Thus, an interest in Sikh history is evident in the
writings of  Charles Wilkins, Antoine-Louis Henri Polier, George Forster
and James Browne which covered the last quarter of the eighteenth
century. Their endeavour synchronized with the rise of  the East India
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Company into political power in Bengal and that of the Sikhs in the
Punjab. Establishment of  British supremacy over Delhi in 1803, and
over the cis-Satlej Sikh chiefs in 1809 resulted in John Malcolm’s Sketch
of  the Sikhs which was published in book form in 1812. Henry Prinsep
gave an assessment of  Ranjit Singh’s financial and military resources
after the Governor General William Bentinck sought to contain Ranjit
Singh’s advance towards Sind in 1831. While Prinsep considered the
possibility of the Company annexing his territories after his death, the
British writers of  the1840s - W.G.Osborne, W.L.M’Gregor, G.C.Smyth
and H.H.Wilson - unequivocally supported an aggressive policy towards
Ranjit Singh’s state and successors.

The only discordant note in this expansionist stance was struck
by J.D. Cunningham’s History of  the Sikhs. Its publication ironically
coincided with annexation in 1849. Decried in the official circles for
its criticism of  the British authorities, Cunningham’s work was
eventually acclaimed as a ‘classic’. It stands out, among other things,
for his appreciation for Sikhism as a distinct faith, an innate sympathy
for the Sikhs as a young nation, objective assessment of his British
predecessors on the Sikhs, erudite interpretation of  a vast range of
Sikh sources and, above all, ‘his sound judgement in selecting his facts
with a strict regard to historical truth’.6

In part two of his book, Grewal discusses the British, European
and American writers in the period under the crown. Interestingly,
from 1865 to 1930 nearly a dozen British administrators and military
officers wrote on the Sikh past mainly to justify annexation and British
rule, trace the history of  the loyal Sikh rulers and aristocracy, provide
information about Sikh religion and customs to the recruiting and
commanding officers of  the army, and to harness the support of  the
Sikh people as collaborators. As may be expected a priori, the points
of emphasis changed with the changing political context. However,
these writers took no serious interest in the Sikh past, they had no
appreciation for the Sikh tradition, and their general attitude towards
the Sikhs remained unsympathetic. Moreover, with the exception of
Lepel Griffin who collected information about the chiefs and families
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of note, all other writers depended on the published works, mostly by
Malcolm and Trumpp, using these selectively to suit their purposes.

On the assumption that there was a link between the celebrated
martial spirit of the Sikhs and their faith, the bureaucracy encouraged
the study of  their religion and scripture, first by Ernest Trumpp, a
German missionary, and then by Max Arthur Macauliffe, a British civil
servant, who wrote in direct reaction to Trumpp. Grewal compares
the two writers, also taking note of  N.G Barrier’s recent defence of
Trumpp’s work, and comes to the conclusion that the latter’s work
was essentially unsympathetic and extremely misleading. In Grewal’s
assessment, Trummp’s understanding was faulty, his translation was
literal and flawed, and his interpretation of Sikhism amounted to
‘misrepresentation’ on several crucial points.7 He was highly sceptical
about the use of  Janamsakhis for the historical life of  Guru Nanak
who was said to be greatly indebted to Hindu philosophy for all his
important doctrines, and especially to Kabir for his theistic ideas. Tumpp
maintained that Sikhism remained a Hindu sect.

By contrast, Macauliffe’s approach towards Sikhism was
sympathetic and his attitude towards Sikh orthodoxy was considerate.
He evaluated the different Sikh sources and looked upon Sikhism ‘as
the most original dispensation’ with ‘many “moral and political”
merits’.8 His translation of the Sikh scripture and some other sources
was closer to the original. Yet, Macauliffe too could not transcend his
immediate context. He uncritically accepted some post-eventum
prophecies because these suited the colonial state and the loyalist Sikh
scholarship. At places, he accommodated the orthodox Sikh view
against his own judgment about the reliability of a particular source.
On the whole, ‘Macauliffe was acceptable to the Sikhs primarily because
his translation was closer to the original, and his interpretation of the
Sikh tradition was faithful to the sources he used’.9 Moreover, by
widening the scope of the early Sikh tradition, he provided the basis
for the later writings on Sikhism. His translation and interpretation
suggested to Dorothy Field in 1914 that ‘Sikhism was a world religion
“rather than a reformed sect of  Hindus”.10
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Turning to the works of  John Clarke Archer and C.H. Loehlin,
two American missionaries, Grewal notices interesting similarities and
differences between them. Archer’s comparative study of  the Sikhs in
relation to other religions, and Loehlin’s work on The Sikhs and their
Scriptures were first published in 1946. In 1971, Loehlin published
his study of  the Granth of  Guru Gobind Singh and the Khalsa
Brotherhood. Together, the two writers bridged Western scholarship
of  the colonial and post-colonial periods. At the end of  his analyses
of  their works, Grewal observes that while the two agreed that Sikhism
emerged as a world religion, they differed in their conception of the
nature of  the Sikh faith in the beginning. Loehlin believed that Sikhism
was a synthesis of  Bhakti Hinduism and Sufi Islam, and that Guru
Nanak was indebted to both Vaishnava Bhakti and Kabir. While they
agreed on the development of  the Sikh Panth as evolutionary, Archer
laid emphasis on the martial activity of  Guru Hargobind, and Loehlin
focused on the tenth Guru as completing the process of  militarization.
Despite their broad agreement over the invocation of the Goddess by
Guru Gobind Singh, personal Guruship ending after his death,
Guruship vested in the Granth Sahib, and the need to determine the
authenticity of  the Kartarpur Pothi, there are differences of  emphasis
and detail between Archer and Loehlin. Loehlin regards the Dasam
Granth as one of the ‘two books of scripture’. As a whole he does not
clarify any issue.

Grewal draws attention to some other views peculiar to the two
writers. Archer was the first Western scholar to postulate a difference
between the Nanak of  history and Nanak of  faith, and to suggest that
the Khalsa rahit (code of  conduct) as well as the doctrines of  Guru
Granth and Guru Panth came to be established gradually during the
eighteenth century. Loehlin emphasized the gap between the ideal of
equality and the ground realities by pointing to the caste restrictions
for matrimony, and denial of  equality to the lower castes in social
relations and worship. It is possible to see the bearing of  the missionary
orientation of  the two writers on these formulations which,
significantly, were picked up later by W.H. McLeod. There was a



13J.S. GREWAL ON SIKH HISTORY, HISTORIOGRAPHY AND RECENT DEBATES

palpable influence of  Trumpp on Loehlin as well as McLeod.

INDIAN RESPONSE

The next three parts take up the historical writing on the Sikhs
by Indians from the 1890s to the 1950s, ending with an analysis of
Teja Singh and Ganda Singh’s well-known work, A Short History of  the
Sikhs.

 In 1891, Syad Muhammad Latif published a substantial volume
on the History of the Punjab since the earliest time to the present.
Over half of its 650 pages are given to the history of the Sikhs as the
immediate predecessors of the British. He used a large number of
non-English sources, mainly Persian, and his treatment was essentially
unsympathetic, justifying annexation and praising British rule. As an
Extra Judicial Assistant Commissioner in the Punjab, Latif  hoped for
reward from the government, which he got in 1892. He wrote as a
loyal Muslim and his work reflected the emerging communal
consciousness in North India. For Sikh history, at any rate, it leaves a
dead trail.

The other three writers in part three of the book happened to be
educated Sikhs who belonged to the emergent professional middle
class and whose scholarship was inspired by their faith and sympathy
for the Sikh tradition. Sewaram Singh Thapar, a lawyer and later a
District and Sessions Judge, published a monograph on the life and
teaching of  Guru Nanak in 1904. Bhagat Lakshman Singh, a professor
and a journalist, wrote on the life of  Guru Gobind Singh in 1909, and
on the Sikh martyrs in 1919. Khazan Singh, an Extra Assistant
Commissioner, produced ‘the first comprehensive work on the history
and religion of the Sikhs’ in 1914. Responding to the writings of the
Western writers, all three of  them sought to correct the existing
misrepresentations. They laid emphasis on the distinctiveness of  the
Sikh faith and Sikh identity. They were concerned with the correct
understanding about the Sikh movement, doctrines and institutions.
For example, Sewaram Singh underlined that ‘Guru Nanak enunciated
the basic principles for the guidance of his disciples’; Bhagat Lakshman
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Singh emphasized that ‘Guru Gobind Singh’s achievement was made
possible by the work of the predecessors’ or that martyrdom was ‘an
integral part of  the Sikh tradition’; and Khazan Singh suggested that
‘the “touchstone” for assaying any work on Sikhism was available in
the Adi Granth and the Vars of  Bhai Gurdas’.11 In Grewal’s
assessment, the three writers had a good knowledge of the Sikh sources
which they used critically and interpreted ‘in human and rational
terms’.12 There were occasional errors of  judgment or compromises in
deference to tradition. As a whole, the three writers could be taken as
the early representatives of  modern ‘Sikh’ scholarship. Their concern
for the Sikh past was related to their concern for the present and future
of  the Sikhs. Interestingly, writing in the backdrop of  the Singh Sabha
movement, ‘they did not look upon Sikh identity as a basis of Sikh
politics’.13

In part four, Grewal analyses the writings of the two well-known
Bengali historians – Indubhusan Banerjee and Narendra Krishna Sinha
– which were well-received as comprehensive scholarly studies and
remained part of  the university syllabi for four decades or so. First
published in the 1930s, the works of both the historians reflected the
influence of  the Freedom Struggle and its undercurrents during the
twenties and the thirties.

In the course of  his analysis of  Banerjee’s study of  the Evolution
of the Khalsa in two volumes, Grewal draws attention to its basic
limitations arising partly from the author’s conceptualization inspired
by his environment, and partly from his inability to deconstruct Sikh
sources. Assuming that Guru Nanak was a ‘Vaishnava reformer’,
Banerjee failed to grasp ‘the core of  the message of  the Janamsakhis’
about ‘the uniqueness of  Guru Nanak’s mission’.14 For Banerjee, thus,
there was ‘nothing in the ideology of  Guru Nanak’ which could lead
to ‘transformation of  Sikhism’. He tried to explain it ‘in terms of
“Muslim persecution”, the ideological and institutional developments
under the successors of  Guru Nanak, and the innate traits of  the
Jats’.15 These assumptions clouded Banerjee’s judgment and he not
only failed to appreciate the creative responses of  Guru Nanak and
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Guru Gobind Singh, but also overlooked the ideological continuities
between the first and the last Guru. Moreover, Banerjee wrote as a
Hindu nationalist.16 In short, the ideas that informed Banerjee’s research
‘induced him to force on his evidence an interpretation that it was not
strong enough to support’.17

Inspired by J.D. Cunningham’s work, and dedicating his Rise of
the Sikh Power to him, Sinha subscribed to his formulation of  ‘theocratic
confederate feudalism’ for the eighteenth century Sikh polity. Drawing
a parallel between the rise of the Sikhs and that of the Marathas,
Sinha underlined ‘the collective endeavour of a united people’ who
were led successfully by ‘comparatively obscure men’. He appreciated
their role in checking ‘the Durrani menace’. In Grewal’s words, ‘for
Sinha, the rise of Sikh power was a nationalist enterprise, both Indian
and Hindu’.18 By comparison, in his study of Ranjit Singh, Sinha was
much less appreciative of his ‘military monarchy’ and of Ranjit Singh
himself  both as a person and as a ruler. He was credited nonetheless
with saving the Punjab, Kashmir and the north-west for India from
the Afghans. Sinha wished, however, that instead of  ‘yielding’ to the
British, Ranjit Singh had gone to war against them, irrespective of the
consequences. While borrowing his formulations from modern
European history, Sinha allowed his judgments to be influenced also
by the contemporary political environment in India. Like Banerjee,
Sinha’s works too suffered from the limitations of  conceptualization
and sources.

The fifth part of the book deals with ‘the native historians of the
Punjab’, beginning with Gokul Chand Narang’s doctoral study. First
published in 1912, and revised and enlarged several times till the 1960s,
his Transformation of  Sikhism remained consistent in its basic premise
that Sikhism was a Hindu sect and that Sikh movement was a Hindu
movement from the first to the tenth Guru. Banda Bahadur, however,
taught the Hindus how to conquer and rule, thereby making Sikhism
‘less sectarian and more nationalistic’ in its character. Grewal suggests
that Narang ‘looked upon the Sikhs as prototypes of the Arya
Samajists’.19 Ironically, while he highlighted the ‘life-and-death struggle’
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and political achievement of the Khalsa in the post-Banda period, for
the history of  the Sikhs under colonial rule, Narang dwelt on the theme
of  loyalty. Until after the attainment of  independence, ‘Narang looked
upon himself as a “missionary of Hindu-Sikh unity”’.20 He had no
sympathy for the Sikh struggle for what he calls ‘Khalistan’ and the
Akali agitation for a Punjabi-speaking state. Like Indubhusan Banerjee,
Narang ‘tried to appropriate the Sikh past for Hindu nationalism’. While
Narang’s ‘assumptions and approach’ marred his interpretation even
in the first edition of his work,21 ‘the later editions can be seen as “a
journalistic exercise” or as “a piece of political writing rather than a
writing of history”’.22

The next historian taken up is Hari Ram Gupta who can be seen
as chronologically bridging the pre and post-Independence historical
writing on the Sikhs. His most important work on Sikh history was his
doctoral thesis published in 1939 as History of the Sikhs from 1739
to 1768. Its sequel came out in two volumes in 1944 as the history
respectively of the cis and trans-Satlej Sikhs from 1769 to 1799. The
first and the third volumes give a connected and on the whole
meaningful account of the political activity of the trans-Satlej Sikhs
who fought against the Mughals and Afghans and developed institutions
and practices that contributed towards the ultimate triumph of the
Sikhs and occupation of  territories. The second volume on the politics
and warfare of the cis-Satlej Sikhs, however, ‘does not contribute to
our understanding of  the political process’. In Gupta’s treatment, the
Sikh chiefs of this tract emerged as selfish plunderers who subordinated
collective interest to their individual interests, and who had no
hesitation in accepting political subordination as vassals. Gupta referred
to them as the Phulkian misl, ‘though there is no evidence for treating
the Phulkian chiefs as a single unit’. Moreover, Gupta failed ‘to see
that all the important Sikh chiefs were acting independently of others’.
If they were virtually autonomous in the cis-Satlej tract, in the trans-
Satlej area ‘they were acting as monarchs and Ranjit Singh was a born
monarch’.23

Gupta evinced admiration for the trans-Satlej Sikhs who repulsed
the Afghan invasions and established sovereign rule in the Punjab. By
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turning the tide of  ‘foreign’ aggression after 800 years and by securing
the frontier region of  ‘our country’, they performed a ‘national duty’.
In this ‘equation of Muslims with foreigner’, Gupta revealed an
overlapping of ‘Indian nationalism’ with ‘Hindu nationalism’,24 though
he was far removed from Narang’s unabashed ‘Hinduized perspective
positing Hindu-Muslim divide as a central aspect of Indian society’.25

Gupta’s sympathetic treatment brought out the ‘intrinsic worth’ of
the Khalsa and ‘their tenacity of purpose and resourcefulness’.

Using a number of  Persian, English, Gurmukhi and Marathi
sources, Gupta ‘may be seen as interpreting eighteenth century Sikh
history largely through his facts’. He was meticulous about persons,
places and events, but stretched his ‘contemporary evidence’ to
‘anything that came from the eighteenth century and even the early
decades of the nineteenth century’. As a whole, his work can be seen
as constituting ‘a clear and substantial advance over Sinha in terms of
factual detail and authenticity and in terms of  political development
phase by phase’. However, continues Grewal, Gupta’s History ‘does
not  contribute anything serious’ to the study of  Sikh polity, while
economic, social and cultural aspects are ‘barely mentioned’.26

G.L. Chopra was the first historian of  Ranjit Singh to get a
doctorate from London which he published in 1928 as the Punjab as a
Sovereign State. With its critical use of unpublished Persian and English
sources available in London, extensive annotation, three maps, and
seven appendices (six of  which illumine the text), Chopra’s work can
be considered ‘scholarly’. He systematically studied the creation and
structure of  Ranjit Singh’s state and attributed its ultimate decline to
some ‘subtle and fundamental causes’ beyond his control. Chopra
disagreed with his British predecessors over the character and religious
beliefs of Ranjit Singh, his court and civil administration. It was
underlined that there was neither any religious discrimination nor any
‘drain of wealth’ under Ranjit Singh. He involved all religious
communities of the Punjab in his enterprise, but it was a mistake on
his part to allow the Dogras to acquire vast territory and influence. As
Grewal puts it, ‘an undercurrent of Punjabi nationalism’ was evident
in Chopra who assumed the existence of three wellmarked religious
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communities in the Punjab.27

A ‘strong Punjabi sentiment’ is evident also in Sita Ram Kohli’s
work on Ranjit Singh and his successors. As the Keeper of  Records at
Lahore, he had access to a diverse range of sources in Persian, English,
Urdu and Punjabi and even some artifacts which he used for his various
publications on the early nineteenth century Punjab. Kohli was not
inclined to treat any of the existing sources and recent studies as
‘authorities’ though he appreciated J.D. Cunningham’s sympathetic
approach. Kohli’s comprehensive study of  Ranjit Singh in Urdu (1933)
and Punjabi (1953) dwells on his early life, political history, diplomatic
relations, military organization, revenue and civil administration, and
his idea of  sovereignty. Ranjit Singh did not give importance to the
symbols of royalty like the crown and the throne, but he could lay
emphasis on his sovereign status through other means. In Kohli’s view,
his greatest service to the country was the unification of  the Punjab
which entailed peace and prosperity for a large part of  the country.

Kohli studied the eventful decade after Ranjit Singh in a separate
volume entitled, Sunset of the Sikh Empire, which was published
posthumously. While meticulously presenting the fast-changing political
scenario at Lahore and the political considerations of the British, Kohli
narrated the sequence of events leading to the outbreak of the Anglo-
Sikh War and what Grewal calls the ‘deliberate subversion of  a
protected state’ subsequently.28 Despite Khushwant Singh’s substantial
editing of  the last three chapters, the Sunset remained Kohli’s work
‘with great empathy for the Khalsa’.29 His approach was marked by
intellectual integrity, logical presentation and lucidity of  style. He was
‘a pioneer in bringing new sources to light’; he was ‘also a pioneer in
giving special attention to the army of  Ranjit Singh, and his revenue
administration’.30

The last work analysed by Grewal is A Short History of  the Sikhs
by Teja Singh and Ganda Singh, which represents ‘a kind of  transition
from the colonial to contemporary Sikh studies’.31 By then, a string of
‘Sikh scholars’ had produced encyclopaedic, textual, philological,
linguistic, scriptural, philosophical, grammatical and biographical
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studies in Punjabi and English.32 Historical approach is evident in the
works particularly of  Teja Singh, Karam Singh, ‘the historian’, and
Ganda Singh. Through his several publications on Sikhism, Sikh ideals
and institutions, Teja Singh laid emphasis on Sikhism as ‘an original
system’. Representing the Singh Sabha concern for Sikh history, Karam
Singh collected unpublished evidence about the period of  Sikh rule in
Punjabi, Persian and English. His articles on problems of Sikh history
and monographs on Banda Singh and Raja Ala Singh presented ‘rational
interpretation of empirical evidence’ in Punjabi, with an open-minded
approach to the sources. ‘Interest in biography, original source materials,
and issues or themes of contemporary interest’ was evident also in
Ganda Singh’s writings. Reflecting all these concerns and approaches
during the transitional phase, A Short History can be regarded as ‘its
most important publication’, which ‘served as a good introduction to
Sikh history for six decades’.33

Laying emphasis on ‘scientific approach’, Teja Singh and Ganda
Singh claimed their history to be a just and impartial account from a
secular viewpoint. They covered the period of  Sikh history in three
unequal phases: From 1469 to 1708, the ten Gurus laid its ‘religious
foundations’; from 1708 to 1716, Banda Singh laid its ‘political
foundations’; and the period from 1716 to 1765 was marked by
‘persecution leading to power’. The authors underlined that Sikhism
was founded as a new faith from the very beginning, and that Sikh
ideology and institutions became the basis of  the Sikh social order.
The Sikh ideology for which they used the term ‘character’ (sum of
ideas, attitudes, ethics and values) enabled the Sikhs to respond to the
trying situations constructively. This empathetic and insightful study evinced
familiarity with the sources from the sixteenth to the eighteenth century,
with a cautious use of Persian and English accounts and greater reliance on
the contemporary Sikh sources, including the Guru Granth Sahib.

However, as Grewal points out, the authors did not always ‘make
a distinction between strictly “contemporary” and “near contemporary”
evidence’. Moreover, there is no credible evidence for the ideas that
Guru Gobind Singh agreed to perform hom for the Goddess (even if
to disillusion the people); that it was Banda Singh who first thought
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of  sovereign rule; that he abolished the zamindari system; that the
rakhi system was different from the occupation of territories by the
Sikhs later on; or that the concept of misldari was relevant for the
period of  Sikh rule which, incidentally, was not covered in A Short
History.34 Recent research has drawn attention towards these lacunae
in the political history of  the Sikhs as presented by Teja Singh and
Ganda Singh. By now, in fact, the scope of  Sikh history has widened
sufficiently to cover social, cultural, economic and institutional aspects.

IN RETROSPECT

The contours of modern historical writing on the Sikhs took shape
over the past century and a half. What was a bare outline at the end of
the eighteenth century got filled up gradually by the time J.D.
Cunningham published his sympathetic yet scholarly History of  the Sikhs
in 1849. In the first half of the colonial period historical writings on
the Sikhs moved either in neutral gear or consciously away from
Cunningham, adding to stereotypes and misconceptions. A convergence
of traditional Sikh scholarship (inspired by the Singh Sabha resurgence)
with the Western scholarship (inspired by colonial necessity) resulted
in Max Arthur Macauliffe’s multi-volume work published in 1909,
weaving tradition with narrative. It was intelligible alike to the Western
and Indian readers, and its influence can be discerned in the later
writings of  the American missionaries. By then, and as a corrective to
the generally unsympathetic Western writings, the first generation of
the English educated ‘Sikh’ scholars came to the fore, using Sikh
sources, laying emphasis on the distinctiveness of Sikhism, and
expressing concern about the position of the Sikhs in contemporary
times. The growth of  modern education and the march of  Indian
nationalism, albeit under-towed by communalism, inspired a cross-
section of Punjabi and Bengali scholars to study Sikh history from
various standpoints. The traditional Sikh scholars also came forth with
a diverse range of studies in Punjabi as noted by Grewal. A convergence
of some of their concerns with those of modern scholars is evident in
Teja Singh and Ganda Singh’s A Short History.

While classifying the writers according to their background and
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period, Grewal rightly looks upon them as the products of their
particular situations. Through his deconstruction of  each work,
capturing its nuances and intricacies, pointing out its fine points and
inaccuracies, and unravelling its author’s purposes, concerns and
predilections, Grewal determines the degree of  its reliability and
comparative worth for Sikh history. His analysis exposes the prejudices
and hollowness of the writings of the British administrators and military
officers, particularly in the post-annexation period. Their relevance
lay more in affording insights into the thinking and priorities of the
colonialists in their own time. By and large, the works of only those
writers – whether Western or Indian – turned out to be more lasting
for those who used the sources critically while respecting the Sikh
tradition. With the exception of Syad Muhammad Latif, Indian scholars
attempted that, albeit with varying degree of  success. All along, they
were asking new questions, unearthing new sources, refining the earlier
interpretations, and gaining maturity, respectability and readership in
the process. According to Grewal:

What is common to the Indian historians is their conviction
that their understanding and their interpretation of the Sikh
past was more meaningful than that of  the Western writers.
Adopting Western methodology, they created ‘modern’
historical writing.

Looking back, it is possible to see that the works of  J.D.
Cunningham and some Indian scholars turned out to be important
milestones in the historiography of the Sikhs, identifying and illumining
the different periods of  Sikh history. Some of  these studies blazed
trails and some came to be regarded as classics for their sound treatment,
empathetic understanding and lucidity of style. Some works have
remained relevant for posterity only as the mirrors of their own time,
and for the views of the authors; they have entered history in the
sense of their contents and interpretations having been rejected or
subsumed by the later research. Together, however, the works analysed
in the book constitute the ‘heritage from the colonial period’, to be
‘reinforced, expanded and enriched after India’s Independence’.35

~~~
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FIGHTING FOR PUNJAB CAUSES IN INDIAN
PARLIAMENT

DR HARDEV SINGH VIRK*

“Fighting for Sikh Causes in Indian Parliament” was edited by
me in 2021 on the basis of  documents supplied by Sardar Tarlochan
Singh (Ex-MP, Rajya Sabha). Sardar Vikramjit Singh Sawhney (presently
MP Rajya Sabha) funded this project and book was freely distributed
by Arsee Publishers, New Delhi. It got wide publicity on discussion
forums before parliamentary elections 2024. It will augur well if
Members of Parliament from Punjab start fighting for the “Punjab
Causes” collectively, rising above the party interests, as displayed
recently in Indian Parliament.

After retirement, my research interests were focussed on
“Groundwater Contamination of Punjab due to Uranium and other
Heavy Metals”. More than two dozen research papers have been
published in International Journals. Punjab suffers from two maladies
of extreme nature: (i) Its groundwater is depleted beyond recovery in
almost all blocks due to overexploitation, and (ii) It is highly
contaminated due to presence of pollutants of all types rendering it
unfit for drinking and irrigation. Before summing up results of my
investigations, I may recall the role played by Parliamentarians of
Punjab.

Uranium poisoning in Punjab first made news in March 2009,
when a South African Clinical Metal Toxicologist, Carin Smit [1],
visiting Faridkot city in Punjab found surprisingly high levels of
uranium in 88% of the blood samples collected from amongst mentally

* Professor of Eminence in Physics Department (Honorary); Sri Guru Granth
Sahib World University, Fatehgarh Sahib, India
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retarded children in the Malwa region of  Punjab. This issue was raised
in Parliament and fruitful discussion was held to resolve it. As a
consequence, Bhabha Atomic Research Centre (BARC) provided
liberal grants to GND University Physics Department for carrying out
research on groundwater contamination. Tata Memorial Cancer hospital
was also involved and its branch became operational in Sangrur to
evaluate cancer risk due to heavy metal contamination. The famous
“Cancer Train” to Bikaner is no more needed in Punjab.

S. Partap Singh Bajwa (Member, Rajya Sabha) raised a Starred
Question No. 39 in Parliament on groundwater contamination in Punjab
which was answered by Uma Bharti, the then Minister of  Water
Resources, River Development and Ganga Rejuvenation, on 6th Feb.
2017.

Will the Minister of  Water Resources, River Development and
Ganga Rejuvenation be pleased to state:

a) the prescribed World Health Organization (WHO) limits for
chemicals like Aluminum, Arsenic Lead, Uranium. Mercury
and Chromium in groundwater, chemical-wise;

b) whether any of the districts in Punjab have higher concentration
of  the aforementioned chemical in groundwater and if  so, the
details thereof and the reasons therefor; and

c) whether any study has been undertaken/ completed to gauge
the potential health impact of these chemicals in groundwater
and if  so, the findings thereof?

The details are available from archives of Parliament Library
proceedings as under:

*39.  SHRI PARTAP SINGH BAJWA
The gist of  Minister’s reply is summed up in a table regarding

contaminants in Punjab:
CONTAMINANTS IN GROUND WATER IN PUNJAB
Arsenic Lead Chromium Uranium
Mansa, Amritsar, Amritsar, Amritsar, Bathinda Amritsar, Bathinda,
Gurdaspur, Hoshiarpur, Bathinda, Gurdaspur, Barnala, Faridkot,
Kapurthala, Ropar, Ferozepur, Kapurthala, Fatehgarh Sahib,
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Faridkot, Nawashahar, Gurdaspur, Mansa, Ropar, Ferozepur, Gurdaspur,
Sangrur, Taran Taran Muktsar, Ropar Barnala, Sangrur, Hoshiarpur,

SAS Nagar, Kapurthala,
Taran Taran Jalandhar,

 Ludhiana, Mansa,
Moga, SBS Nagar,
Patiala, Ropar,
Sangrur,Taran Taran

The reply was based on groundwater data collected by Department
of  Water Supply and Sanitation (DWSS) of  Punjab Government, SAS
Nagar (Mohali) under the aegis of  World Bank Project,and generated
by Regional Advanced Water Testing Laboratory (RAWTL) based in
Mohali. Our study is also based on groundwater data supplied by
DWSS.

On July 26, The Tribune published a report”Dangerous amount
of  toxicity in Punjab groundwater showing presence of  harmful
uranium, lead beyond permissible limits”. Congress MP, Charanjit Singh
Channi, raised this issue in Parliament and Minister of State for Jal
Shakti, Raj Bhushan Chaudhary, replied using data provided by Central
Ground Water Board (CGWB). The summary of  Minister’s reply is as
follows:

MINISTER REPLIES TO EX-CM CHANNI'S POSER

According to the minister, groundwater samples showed
dangerous concentrations of contaminants such as nitrate, iron, arsenic,
selenium, chromium, manganese, nickel, cadmium, lead and uranium,
all exceeding permissible limits set by the Bureau of  Indian
Standards.Heavy metals and anthropogenic pollutants beyond the
permissible limits for human consumption have been reported in
isolated pockets in groundwater of  Punjab.
OVERUSE OF FERTILISERS, PESTICIDES TO BLAME?

Experts attribute the contamination largely to the overuse of
fertilisers and pesticides. Punjab leads the country in fertiliser
consumption, with an annual usage of 375.63 kg of urea and 91.49 kg
of diammonium phosphate per hectare.
HEALTH PROBLEMS
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High levels of  magnesium can lead to depression and nerve
problems, while excessive sodium intake can cause nausea, muscle

twitching, and in severe cases, fatality.
The Minister’s reply is based on CGWB data collected randomly

from 924 locations. DWSS data covers the entire Punjab with more
than 8200 samples analysed at RAWTL, Mohali. My research is based
on DWSS data collected from all districts; hence it is more
comprehensive and represents a far better scenario of groundwater
contamination in Punjab. A summary of  our findings is listed as under:

Our group in GND University was the first to report high Uranium
content in groundwater and correlate it with cancer occurrence in the
Malwa belt of  Punjab. My recent investigations [2-6] based on DWSS
data reveal a different scenario in Punjab. Majha belt is highly
contaminated with Arsenic, Doaba belt with Selenium, and Malwa
belt with Uranium contamination in groundwater. Our Current Science
paper (25 June, 2024) reports carcinogenic and non-carcinogenic health
hazards for the population of Majha belt of Punjab: “The predicted values
for cancer induction in children and adults of Amritsar district are 500 and
360 per million respectively. Mitigation of  arsenic in groundwater is an urgent
need in the Majha belt of Punjab”.
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Other important conclusions of our study using DWSS data of
RAWTL are as follows:

1. Patiala district is a “Hot Spot” due to high Fluoride, Nitrate,
Sulphate, Nickel, and Cadmium contamination in groundwater,
in addition to Uranium.

2. Amritsar district is a “Hot Spot” of Arsenic contamination in
Punjab. More than 50% villages with high Arsenic in Punjab
are found in this district.

3. Hoshiarpur is a “Hot Spot” of Chromium contamination of
groundwater. More than 80% villages with high chromium are
found in this district.

4. Mercury contamination of groundwater is rampant in
Ferozepur district.

5. Lead contamination is wide spread in Punjab with highest
number of  villages found in Jallandhar and Gurdaspur districts.

6. Uranium contamination is rampant in the 10 districts of Malwa
belt.

7. Mitigation measures are in progress by DWSS under the World
Bank Project.

8. Heavy metal contamination in groundwater is attributed to
intensive use of fertilisers and weedicides in addition to
geogenic sources which come into play due to over-exploitation
of  groundwater resources in Punjab.

9. A simple solution to the problem is also suggested: (i) promote
Organic farming in Punjab, (ii) stop free supply of  power to
Tubewells, and (iii) adopt a cropping pattern which breaks the
wheat-paddy cycle.

10. Punjab is on the brink of a looming disaster if mitigation
measures are not implemented in near future.

Clock is ticking fast for Punjab to act, otherwise the backbone
of  Punjab, its peasantry, will be destroyed!I am reminded of  a couplet
of Oliver Goldsmith in his celebrated poem “The Deserted Village”:

Ill fares the land, to hastening ills a prey,
Where wealth accumulates, and men decay:
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Princes and lords may flourish, or may fade—
A breath can make them, as a breath has made:         
But a bold peasantry, their country’s pride,
When once destroyed, can never be supplied.

~~~

End Notes
1. Vikramjit Singh Sawhney, MP Rajya Sabha, is raising Punjab

issues in Parliament boldly. He asked about solution of
declining groundwater level in Punjab. The Minister Jal Shakti,
CR Patil, informed him that 18 districts are in red zone due to
overexploitation of  groundwater in Punjab.Sawhney wanted
Punjab to be included under Atul Bhujal Yojana, a World Bank
Project. Haryana and six more states are beneficiaries under
this scheme. TheMinister informed him that Punjab has not
fulfilled the criteria.

2. Under crop diversification, the Central Govt. sanctioned Rs.
293 Crore to Punjab on June 10. The scheme failed to be
implemented during this paddy season due to red tape of
bureaucracy in Punjab.

3. Punjab also suffers due to tensions between the Centre and
State governments.

Acknowledgements: Author is obliged to thank Ms. Veenakshi
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SIKH ACROSS THE SEAS
– SIKH EMIGRATION ABROAD –

D.S. MANGAT*

According to the Ministry of External Affairs Govt of India report
released on May 21, 2024, ‘There are 35.4 million (35,421,987 to be
exact) Non-Resident Indians (NRIs) and Persons of Indian Origin
(PIOs) including Overseas Citizens of India (OCIs) residing outside
of  India.’ About 20 million of  these Indians live and work in the Persian
Gulf  countries. In some of  these countries, the Indian diaspora forms
a sizable proportion of  that country’s population, like in Qatar, they
form around 85% of  the total population of  the country (2005
estimates) and in United Arab Emirates 75% of the total population
of  the country.The Indians living abroad form the world’s largest
diaspora. About 2.5 million Indians migrate overseas annually which
is the highest annual number of migrants in the world. From
constitutional perspective the Overseas Citizenship of India does not
extend Indian citizenship rights, to the OCI card holders along with
restriction on ‘voting rights’, and government jobs. As a matter of
fact, the OCI card entitles foreign passport-holder a permanent visa
for visiting India. Unlike in Europe and north America, the west Asian
and the Gulf countries do not extend the right to citizenship or
permanent residence status to the foreigners on work visa. That is
partly why the Indian diaspora in these countries maintain close links
with their country and contribute lots of foreign exchange through
remittances lots of foreign exchange to India. According to the Ministry
of Overseas Indian Affairs records, India received US$125 Billion in
foreign exchange in 2023, which is a big boost to India’s foreign trade.

* Email: <devinder.mangat@gmail.com>
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Around 40% of  India’s remittances flow to Kerala, Tamil Nadu, Punjab,
Andhra Pradesh, and Uttar Pradesh. Reserve Bank of  India’s records
indicated in 2012, that 30.8% of  the total remittances were from West
Asia, 29.4% from North America and 19.5% from Europe. These
remittances contributed 3.4% of the GDP of India in 2023-2024.
According to the Pew Research Centre, top contributors are United
Arab Emirates (UAE) US$ 13.826 billion, United States US$ 11,7i5
billion, Saudi Arabia US$ 11.239 billion and UK US$ 3.941 billion
and so on.

Indomania or Indophalia is considered love and admiration for
India, its culture and its people. With reference to, ‘The Formation of
Human Population in South and Central Asia’ by Narasimhan,
Vagheesh M., it is believed that the ‘Indus periphery’ population was
spread out in Central Asia during the Bronze Age. They may have
migrated from the Indus Valley Civilization and settled down at BMAC
(Bactria-Margiana Archaeological Complex) also known as Oxus
Civilization.

According to the ‘St, Petersburg City News’ on March 16, 2016,
under the heading, ‘The Indian Diaspora in Russia’ the Indian merchant
diaspora in Central Asia and Arabia emerged in the 16th century and
remained active for over four hundred years. In 1610, a trade post was
set up at Astraskhan at the mouth of  Volga was the first place during
the Tsardom of  Russia. In the 18th century, the Russian chroniclers
reported the presence of the Hindu traders in Moscow and St.
Petersburg. Encyclopaedia Iranica Vol. VIII states that Multani people
from Multan, Shikarpur and Mawar of both Hindu and Muslim
background acted as bankers and merchants in Safavid Persia. Hindu
merchants were massacred by the Ottomans. Due to the Ottoman-
Afghan war of 1722-1727 in Iran, the Indian merchant community
plummeted. In the Kerman province of  Iran, near the town of  Kerman,
there was a ‘Caravanserai’ (A road-side resting place built along the
trade routes also called the ‘Silk Roads’covering Asia,North-Africa
and Southeast Europe. These caravanserais helped the traders for
promoting market for their goods, exchange of  information and
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introducing traders from different countries. These caravanserais were
called by different names in the Islamic world like ‘khan’, wikala or
funduq. They played a central role in promoting economic, cultural,
religious and political interactions between the eastern and the western
world.) Indian traders were mentioned by Jean Chardin, Jean de
Thevenot and F. A. Kotov in Persia living along with Jews and
Armenians. Indian traders of  Sikh and Hindu background lived among
the Qajar and the Zand Dynasties in Persia after a clamp down by
Nader Shah and the Afghan Ghilzar wars in Iran.

According to George Forster, in 1783, Samarqandi and Bukharan
traders bought indigo from the merchants of  Hindu origin in Kandahar.
Lumsden mentioned that there were 350 stores owned by the Hindu
traders in Kandahar. Sikhs and Hindus traded textiles, finance and
precious metals in Kandahar in the 18th century. By 1776 the Peshawar
Hindus were doing money-lending business in Kabul. The Peshawari
and Shikarpuri Indian traders were involved in grain, Ferghana cotton
and in legal money-lending businessin the Bukharan Emirate. Hindus
and Bahais lived in Baluchistan and Khorasan in Iran. Muslim Uyghurs
would shout insults on the Hindu traders in 1907 in Poskam and
Yarkand. In the Islamic world the Muslim attitude was very hostile
towards Hindu traders. The Hindu money lenders and merchants were
the targets of hostility in Xinjiang, an autonomous region in northwest
China till the British Consul-General ensured their safety. Similarly,
the Indian traders had started travelling to the southeast Asia since
the time of Ashoka the Great.

More recently the British had abolished slavery through the British
Slavery Act of 1833 which took effect on August 1, 1834. But they
still needed workers for their colonies. In order to fulfil that need they
created a category of forcible, ‘Indentured labour’ under the ‘Indian
Indenture System’ whom they could use under a contract,in their
colonies without paying much for a stipulated length of time usually
five years. The indentured workers used to be Bhojpuri speaking from
Bhojpur district in Uttar Pardesh or Awadhi speaking from Bihar. Main
destinations for the indentured workers were Mauritius, Guyana,
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Trinidad and Tobago, Suriname, Caribbean Countries (Jamaica,
Guadeloupe, Martinique, Belize, Barbados, Grenada, Saint Vincent
and the Saint Lucia) Fiji, Reunion, Seychelles, Malaysia, Singapore,
East Africa (Kenya, Somalia, Tanzania, Uganda) and South Africa.
So, when the indentured labourers were sent abroad, at the end of
their term some of  them chose to stay there and seek employment.
Gujrati and Sindhi merchants and traders settled in the Arabian
Peninsula, Aden, Oman, Bahrain, Dubai, South Africa and other East
African countries which were British colonies. The Indian Rupee was
the legal currency in many countries of the Arabian Peninsula. Baloch,
Sindhi, Rajasthani, Kashmiri and Punjabi camel drivers were brought
to Australia.

SIKH (PUNJABI) EMIGRATION TO CHINA

Punjabis have been known for being on the look-out for greener
pastures (Explorers of economic opportunities) all over the world.
During early 1970, I had a chance to stay in Europe for nine or so
months, I noticed thousands of  visitors from east and west Punjab.
From times immemorial, people from this area have been ‘on the move’
as has been mentioned by Dr. Buddha Parkash in his book, “Evolution
of  Heroic Tradition in Ancient Punjab”.TRADERS:- Punjabi Khatris
and Hindu traders traversed along the Silk Roads from Ladakh to central
Asia including China. Punjabi Khatris played a stellar role in promoting
trade along the Silk Roads up to China. Mr. Robert Shaw and Mr.
Aurel Stein were accompanied by Tara Singh (in 1867) and Rai Bahadur
Lal Singh (1860-1930), repectively.SOLDIERS:- According to Swaran
Singh Kahlon in his ‘Sikh Migration of Great Historical Interest’, soon
after the annexation of  the Lahore Durbar, the British started recruiting
the Punjabi Sikhs to serve in the Shanghai Municipal Police and
Hongkong Police. Mr. Bibek Bhandari states in his, “The Forgotten
History of Sikhs in Shanghai”, that the British were reluctant to hire
too many Chinese men for the Police force because they did not trust
them. So, they decided to hire Sikhs.

SHANGHAI INTERNATIONAL POLICE (1854)
According to the ‘Historical Dictionary of  Sikhism’ by W. H.
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McLeod, a contingent of  Sikh Policemen arrived in Hongkong in 1867.
The recruitment for Shanghai Police Force began in 1884, in 1886 for
Tianjin Police Force followed by Tientsin, Amoy, Hankow and Wuhan.
Their number in the police force remained any where from 500-800.
According to the, ‘Lording Over the Locals: When Red Turbans were
a Familiar Sight’, by Bivash Mukarjee,in 1884 there were only 16 Sikh
policemen in Shanghai, in 1910, the number rose to 159, in 1920,
there were 513, in 1934 there were 634 and in 1942 there were 464
Sikhs were employed in Shanghai.Sikh Policemen participated in
putting down Shanghai riots in 1905.

ASSASSINATION OF BUDHA SINGH

Budha Singh was born in the Majha region in 1870, and moved
to Shanghai in 1902 to join the Shanghai Municipal Force and rose
through the ranks to become Havildar in February, 1906 and Jamadar
(A rare accomplishment among the Sikh policemen) in 1911. Being
aggressive, he served the local Sikh Gurdwara (Doang Baoxing Road
Gurdwara) as a treasurer and later as Secretary. Captain E. M. I. Barrett
had started using Budha Singh as an informant regarding the activities
of the radical Sikh individuals in the Shanghai congregation especially
during the Ghadar movement. The dedicated Sikhs of Shanghai and
the Ghadarites were apprehended by the British authorities with the
help of Budha Singh. Budha Singh was threatened from time to time
for his anti-national activities. Finally, on the morning of  April 6, 1927,
Budha Singh was shot to death by ‘Harbant Singh, a member of the
Ghadar party’. At the time of his murder, Budha Singh was on duty on
the front gate of  the Central Police Station within the Shanghai
International Settlement. Before this, there was anidentical case in
Vancouver (Canada). Mr. William Charles Hopkinson was passing
intelligence informationabout the activities of  the Indians to the
Canadian authorities. He was assassinated on October, 21, 1914, by
Meva Singh Lopoke.

Apart from Police, the Sikhs in Shanghai also worked as watchmen
and guards at banks, wharves, nightclubs and hotels. Many were
employed as prison guards.Some Sikhs were also involved in money-



ABSTRACTS OF SIKH STUDIES: OCT-DEC 2024/ 556 NS36

lending business as a second job. According to the, ‘Captivating History
of Sikhs in Old Shanghai’ by Rhea Almeida, the Sikh money-landers
had a reputation for being ‘ruthless’. They also worked as warehouse
workers at big businesses. For these reasons the local Chinesepopulation
despised the Sikhs in general.

Mostly, the bonded Sikh policemen would return after the expiry
of  their term in service. But some would choose to marry the Chinese
ladies and raise their families in Shanghai. They built Gurdwaras (Sikh
Shrines) for collective worship by the congregation. There are several
Gurdwaras functioning in China and Hongkong. Some of  them are in
Keqiao (Yiwu) named ‘Sach Dham’ established in October, 2011 by
the Sindhi Sikhs. With reference to, “Shanghai’s Secret Gurdwara” by
Anju Kaur, ‘A secret Gurdwara is functioning on the top floor of  a
luxurious, private residence located in an affluent neighbourhood on
the outskirts of Shanghai. Times of India,reported abut it in 2017
that it was established in around 2006 by a Sikh business man, Satbir
Singh, a long-time resident of  Hongkong. Regular religious service
and caretaking is of  the Gurdwara is performed by a full-time Granthi.
Daily kirtan service is performed in the morning and evening. Around
thirty people attend the service on Sunday. During Gurpurab
celebrations the attendance goes yup to one hundred. “On July 19,
1925, a group of 25 reached Amritsar from Shanghai, (China).”1 The
reference is also available to this participation in the historical records
of the Shanghai Sikh Gurdwaras with the picture of the Jatha on their
departure in the month of  February, 1925.

In 1924, Rabindra Nath Tagore is believed to have visited the
Gurdwara on Doang Baoxing Road, during his visit. In 1932, Indian
field hockey legend Mr. Dhayan Chand also visited the same Gurdwara.

Bibek Bhandari mentions in his writing, ‘Forgotten History of
Sikhs in Shanghai’, with reference to Mr. Yin Cao, that the role of
Shanghai-based Sikhs played in both the Indian independence
movement and Chinese nationalist movement has been disregarded
by both the national histories of modern India and China. He further

1 A Brief  History of  The Sikhs, Devinder Singh Mangat, p. 429
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adds that the Chinese national history focuses on the contributions
made by the Chinese themselves, ignoring non-Chinese who assisted
in their nationalist movement. In the meanwhile, the Indian national
history focuses on the efforts of the Indian National Congress and
ignores the efforts of the Sikh diaspora in the independence movement
of India.

INDIAN EMIGRATION TO AFRICAN COUNTRIES;
According to Renu Modi in her, “The Indian Diaspora in Africa”

mentions the existence of trade relations between the Dravidians and
the Babylonians even in the 7th century B.C. Indian coastal communities
had established trade and cultural ties with East Asia, Central Asia
and East Africa during the pre-colonial era. After the abolition of
slavery in the British Empire in 1834, the British started using forcible
labour under the ‘Indian Indenture System’ they created to fulfil their
need for labour in their colonies. Some of  the ‘indentured labourers’
after completing their initial term they were forced to renew their
contract afterwhich they would decide to settle there permanently.
Estimates suggest that between 1829-1926, about 769,500 Indians
migrated to Mauritius, South Africa, Seychelles and East African
regions. In Africa, the Indian labourers numbering around 3.5 million,
mostly worked in sugarcane plantations.

During the twentieth century labour demand changed in Africa.
According to the, ‘The Report of the General Manager of Uganda
Railway 1918-1919’, ’22, A European Officer thoroughly well
acquainted with India and Indians was sent over to India in 1918,
with instructions to recruit 357 Indians for all departments- Station
Masters, Signallers, Artisans, etc. He returned in April 1919, and had
only been able to sign on 83% of those required. It is hoped, however,
that now that military operations have ceased our requirements will
be met, but the difficulty of meeting our wants from India has made it
very clear that we should look to this country for our supply.’ It shows
the Indians played a key role in the construction of  Railways and its
success.

According to the recent estimates of the Indian government,
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indicate that 2,710,654 Indians live in 46 countries in Africa. The
concentration of Indian population varies across Africa. In Mauritius,
70% of the total population is of Indian background. Lots of Sikhs
from Punjab worked in African countries in forest industry and Artisans
from Phagwara contributed a lot for technical support in all kind of
newly developing industry in Africa. When they returned, they imported
Mercedes cars from overseas. There may, still be an old Mercedes still
parked in some garage from 1950s or even earlier in Phagwara, Punjab
which has been an Agro-industrial hub along with legendary Moga
Artisans since the early twentieth century.

SIKH EMIGRATION TO AUSTRALIA

According to the 2021 census, 976,000 Indians live in Australia
and with reference to September 2023, figures there are 122,391 Indian
students as well. Out of the Indians, 210,000 Sikhs are includedin
those numbers forming the country’s fastest growing fifth-largest ethnic
group. Highest Sikh concentration is in Victoria, New South Wales
and Queens Land. During Pre-Federation time (1830s-1901) Sikhs
seem to have arrived during late 1830s when the slowing down of
‘Penal transport’ of  convicts to New South Wales (Queensland and
Victoria), before it was completely abolished in 1840. 1836 records
indicate a man with the last name ‘McCoy’ recruiting 50 Sikh workers
for his Sugar plantations in Australia. 1860 onwards, cameleers and
hawkers were brought in to Australia to help settle and populate
Australia’s vast arid interior. The Sikhs were a recognizable among
those new settlers who worked as cameleers and hawkers (selling goods
door to door on foot or on a wagon). Sikh hawkers were a common
sight towards the end of  the 19th century. Hawking was based on credit
right to the consumer who used to pay after the harvesting of  crops.
The hawkers sold wide variety of  goods like work wear, farming goods,
fashionable clothing and sewing needles for the ladies of the household.
All hawkers required licenses which became restricted to British
subjects after 1890. Afghans, Assyrians and Chinese were denied license
renewals 1fter 1890. That gave the Sikh hawkers a monopoly. Some
of  them became successful businessmen. Two of  the most successful
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Sikh hawkers were Baba Ram Singh and Otim (Uttam Singh) who
established ‘The People Stores’ in 1907. Baba Ram Singh is believed
to have brought the first Guru Granth Sahib to Australia in early 1920s.

Due to the enactment of  ‘White Australia Policy’ between 1901-
1973 (Federation) Sikhs were restricted to enter Australia. According
to the historians, number of Indians in Australia in 1901 was between
4700 7600. According to the 1911 census Indian population dropped
to 3698 and in 1921 only 2200 Indians (mostly Sikhs) were left. After
the conclusion of  the WW. I, image of  the Sikhs in Australia improved.
Sikhs were classified a ‘Martial Race’ by the officers of the British
Empire. Australian Sikhs were viewed  preferentially in the face of
Japanese industrialised and expansionist policy. Indians were extended
limited property rights, right to vote and allowed pension. During 1930s
the Sikhs began to utilise their new-found privileges to bring theirsons
over from Punjab to work as labourers, Sugar cane farm workers,
banana plantation workers (in Woolgoolga) and in the construction of
the railways. During the WW II, Australia suffered from shortage of
manpower, since the white population was recruited into the army to
serve overseas. During 1950s and 1960s, the Sikhs started purchasing
their own banana farms and bringing their wives and children from
Punjab and start raising their families in Australia.

RACIAL DISCRIMINATION ACT OF 1975;
A new chapter in the lives of the Australians started with the

enactment of the Racial Discrimination Act on June 11, 1975, by the
Edward Gough Whitlam government, outlawing the racial
discrimination. After this act the Sikh migration to Australia increased
dramatically. Sikhs began to move from India, Kenya, Uganda,
Malayasia, Singapore, Fiji and the United Kingdom. Sikhs prefer
Australia because it is a free and stable country with better
opportunities. Progressing from being indentured labourers to hawkers
in the early 19th century, now they are in every profession from driving
taxis, to accountants, engineers, medical professionals and lawyers.
They also own and operate their own businesses.
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LEGACY

The Australian Sikh Heritage Trail, is a group of  interconnected
pathways in Adenia Park, Riverton, Western Australia, is a grand
monument dedicated to commemorate the history of the Sikh pioneers
in Australia. The winding trail features interpretive signage, plaques,
benches and a covered area and boardwalk by the river. Information
on the signs displays the themes, such as Sikh farmers, Sikh wrestlers,
Sikh Anzacs, Sikh hawkers and Sikh entrepreneurs. Sikh Temples
(Gurdwaras or places of  Worship) are an essential part of  Sikh way of
life. There are several Gurdwaras in Australia where Sikh congregations
assemble to celebrate their religious functions connected with their
births and birthdays, engagements, marriages and deaths. Some of  the
Gurdwaras are in New South Wales, Queensland, South Australia,
Victoria and Western Australian cities. All these Gurdwaras have Langar
(Community Kitchen) attached to them, where vegetarian food is
served to the congregation as well as to the needy, without any
distinction of caste, colour, gender, social status and religion. It is
served to all the high and low in one-line denoting equality and
fraternity. The Gurus message of  ‘love, compassion and Charhdi Kala
(Positive mental attitude combined with resilience) is conveyed.

SIKH MIGRATION TO THE UNITED KINGDOM

According to the British Sikh Report ‘An Insight into the British
Sikh Community’ of 2013, “There has been a Sikh presence in Britain
for almost 160 years, with the first Sikh known to have settled here
being Maharaja Dulip Singh, in 1854. Since then, there have been a
number of waves of Sikh migrants to Britain, most notably following
the Second world War when the Britain was reaching out to the
commonwealth during its post-war reconstruction period. Each wave
of Sikh migrants to the UK have brought their own cultural beliefs to
these shores and yet managed to integrate themselves within British
society, whilst retaining their distinct identity,” Prior to the second
world war, Britain had very little population of Sikh students and
door to door salesmen selling their wares throughout the country. For
the first half  of  the 20th century, the only Gurdwara serving the needs
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of  the congregation was established in 1911in Putney, which was moved
to Shepherds Bush in 1913. Maharaja Bhupinder Singh of Patiala made
a generous donation for the construction of  theGurdwara. At that
time, this Gurdwara was the first port of  call of  all Sikhs. During the
period between the WW II and 1960, lots of male Sikhs migrated to
UK to fulfil the needs of the expanding economy which had led to the
labour shortages. It is believed that the Sikh population of  Southall
grew exponentially during the 1950s. The recruitment officer of  a newly
opened rubber factory had worked along side the Punjabi Sikhs as an
army officer the second World War and was familiar with their work
ethics. He was willing to hire them in the factory. Such personal
connections helped the new settlers in the UK. Roger Ballard
conducted a study of the Sikhs of Britain in 1972 according to which,
“By1939 almost every large city seemed to have had a small number
of Sikh residents, for the most part engaged in selling clothes in the
markets. At the end of  the war number slowly rising, and large
contingents began to arrive, particularly in the late 1950s and early
1960s.”

According to the census of 2021, number of Sikhs in Britain was
over 520,000 and accounted for 0.92% of  England’s population. It
forms country’s fourth-largest religious group. As of  2006 the number
of Sikh Gurdwaras stood at 352. Largest Sikh population concentration
is in West Midlands and greater London. The proportion of  English
Sikhs who identified themselves as ‘Indian’ declined from 91.6% in
2001 to 76% in 2011, the proportion of English Sikhs who identified
as “Other Asian” rose from 4.6% to 12% and the proportion of English
Sikhs who identified as “Other Ethnic Group” rose from 0.7% to
9.5%.

EDUCATION AND THE SIKH MEDIA

As of 2016, there were 13 schools were operating in UK which
impart Sikh values along with the national curriculum. These schools
mostly outperform the public schools, due to strict discipline. The
Sikh media is very aggressively educating the masses through print
media as well as Radio and television. There are four major Sikh TV
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channels in UK. One of the channels provides 24-hour Gurbani
recitation on the air. The British Sikh Reports are the result of  lots of
hard work by the people, who collected large amount of data and
covered extensive areas of Sikh way of life. It is a laborious work that
was started in 2013 and published every year. The ‘British Sikh Report
of 2020’, on page 20, covers under the heading ‘Employment and
Education’,survey states that 79% of  Sikh men and women are
employed or self-employed. More women tend to work part time. That
data presents a promising picture of  the vibrant community.

POLITICAL AWARENESS AMONG THE BRITISH SIKHS

Indians as a whole are highly involved politically wherever they
settle permanently. According to the BBC news of  July 11, 2024,in
the recent British general election of July 4, 2024, twenty-eight members
of  parliament of  Indian origin were elected out of  whom 11 are Sikhs.
That is an impressive performance by the Sikh community. Preet Kaur
Gill, the first Sikh woman to be elected to the House of Commons in
2017, told BBC Radio WM, “It was a privilege and an honour to take
up the role and see more Sikh MPs in Parliament. It’s absolutely brilliant
to see a record level of Sikh representation in Parliament, the Labour
Party now has 11 Sikh members of Parliament.” She added there was
still a lot to do, however, to better serve the British Sikh
community.Five of  the MPs who won are women. It is not that only
the Indians vote for Indians, the British voters elect them all. Twenty-
eight Indians can not win with the support of the Indian community
alone. In the new British Parliament of 650, Labour party won 412
seats and Sunak’s Conservatives won 121 seats.Female representation
in the newly elected Parliament is 40% (263 female MPs). New British
Prime Minister, Mr. Keir Starmer, presently,choseone minister of  Indian
origin in his cabinet. She Is Lisa Nandy, who has been re-elected from
Wigan and has been appointed Culture Secretary in the Keir Starmer’s
Cabinet and Shabana Mahmood, a British of Pakistani origin, has been
appointed Justice Secretary.

¤
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THE STRUGGLE OF RAMGARHIAS FOR THEIR
RIGHTS, AGAINST THE BRITISH BLACK LAW

GURDEV SINGH*

From ancient times, we have been victims of caste
discrimination. Throughout history, various great individuals have made
efforts to eradicate these discriminations. Even the Sikh Gurus worked
tirelessly to guide us and eliminate these feelings from within us.
Unfortunately, we have not been able to eradicate this poison of  caste
discrimination from within ourselves, and today this social malady of
caste is growing day by day.

The rulers of  the time took full advantage of  this, which made it
easier for them to enslave us. Before the time of  the Sikh Misls, and
during the time of the Sikh Misls, and even during the reign of Maharaja
Ranjit Singh, when he unified all the Misls into a large Sikh kingdom,
many blacksmiths, carpenters (later known as Ramgarhias), and other
castes were significant landowners in Punjab. While Jat landlords
primarily engaged in agriculture, many blacksmiths, carpenters, and
masons also worked in both agriculture and their ancestral crafts. These
blacksmiths and carpenters were substantial landowners in large villages
and areas.

PUNJAB UNDER THE BRITISH RULE

From ancient documents, we gather some information, which
we will certainly consider. In 1839, when Maharaja Ranjit Singh passed
away, the British began to enter Punjab. Soon, they occupied the entire
Punjab. There is no doubt that some selfish and greedy people of
Punjab fully supported the Britishers. They collaborated with the British

* Email: <gsrai2000@gmail.com>
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government for their own convenience.
When the British completely took over Punjab politically, they

also wanted to enslave us religiously to weaken us. Various laws were
created to take control of  our religious places. At one point in 1877, it
was even decided to auction Sri Darbar Sahib (Amritsar), but
fortunately, that scheme did not succeed due to Guru Ram Das Ji’s
grace. Then, in 1900, a new law was made to create discord among us
on caste lines and to weaken us, known as the Punjab Alienation of
Land Act 1900.The act was brought at the time of Lord Curzon. The
general narrative was that landlords and moneylenders would take
over the lands of  innocent people by giving them loans. But the real
intention was to create divisions among Punjabis and collect maximum
revenue (tax) for the British government. Most of these moneylenders
were Baniyas, Khatris, Mahajans, and some large Jat landlords.

According to this law (Punjab Alienation of Land Act), only Jat
landlords could own agricultural land, and non-Jats (blacksmiths,
carpenters, masons, Khatris, Mahajans, and other similar communities)
were deprived of  land ownership rights. According to Section 3 (1, 2,
3) of  this law, both the seller and buyer of  land had to belong to the
Jat landlord community.

If the buyer belonged to a non-Jat landlord community and it
was necessary to make the transaction, permission had to be obtained
from the district revenue officer. The revenue officer had the full
authority to approve or reject the application.

The worst effect of this law was that the entire Sikh community
was divided into two factions: Jat landlords and non-Jat landlords.
Another significant change was that Jats began to see themselves closer
to Hindu and Muslim Jats and started to view their Amritdhari Sikh
brothers as separate. Under this law, many Ramgarhia brothers lost
their lands. Similarly, the lands of  many Sehajdhari Sikh farmers were
also taken away. Jat landlords saw this as a major victory and began to
consider non-landlords as inferior. The damage caused by this can still
be seen today. Many non-Ramgarhia organizations at the time saw
themselves as special allies of the British and occupied major
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government and other high positions.
At the time this law was made, Raja Sir Harnam Singh Ahluwalia

of Kapurthala, who was only one a member of the council, opposed
it. However, the Sikh organizations that were dominant in the Sikh
community at that time supported the British. Dr. Gokul Chand
Narang, in his book “Transformation of  Sikhism,” writes that the most
powerful Sikh organization of the time was the Singh Sabha movement.
If it had united the entire Sikh community and opposed this law as a
strong force, it could have been stopped. But they remained silent,
perhaps not foreseeing the long-term consequences of  this law, which
would once again entangle the Sikh community in the same caste
system from which the Tenth Guru had liberated us. However, even
within that organization, the influence of Jat landlords was probably
stronger.

Mainly the capital of Punjab was at Lahore, but in British period
the summer capital was always moved to Shimla. This act alerted the
all non cultivating communities. In 1902 a monthly paper was started
from Lahore with the name: (Ramgarhia Patrika ). This newspaper
brought awareness in all Ramgarhias too. The head of  Bagrian cast S.
Arjun singh Bagrian also owned thousands of acres of land which was
confiscated by this law.

14 June 1908 there was a big meeting held of Ramgarhias and
Ramgarhia Sabha Punjab was founded.

1922 the news paper with the name “ Ramgarhia gazette” was
started from Shimla. Both these news papers Ramgarhia Patirka and
Ramgarhia gazette worked really hard to bring the awareness about
this black law among Ramgarhia brethrens. A big conference was held
at Lahore and “ Ramgarhia central Board” was founded. Similar
meetings were held in all over Punjab and outside punjab state to
spread the awareness and to raise the voice against this law. In 1931
S.Ishar singh along with Dr. Nand singh seehra and Kulwant singh
Contractor met the Governor of Punjab related to this subject. Even
in 1933 The governor of Punjab came to Phagwara personality to
meet Dr. Nand singh seehra.
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In 1940 some prominent Ramgarhia personnel started visiting
the nearby and far of villages to spread awareness and to make a unity
of  people against this law.

We should also be thankful to the Ramgarhia Sabha Shimla
for starting a strong opposition to this black law in 1913. They began
collecting government statistics. Although this law was repealed in
1946-1947, no changes were recorded in government records for Sikh
farmers, nor were they included in the cultivator’s category. Cases
were filed in the Shimla High Court. To pursue this case, many
dedicated Ramgarhias even moved their businesses to Shimla. This
struggle continued for a long time, and finally, on 23 June 1950, they
succeeded in their mission.

Here is some information and government statistics obtained
through Ramgarhia Sabha Shimla Gazette:

In 1913, Ramgarhia Sabha Shimla presented a memorandum to
Sir Umar Karaj, detailing the land ownership and significance of the
Ramgarhia community.

In 1939, through S. Teja Singh B.A., Secretary of  Young Men
Ramgarhia Association Lahore, these statistics were presented in the
Punjab Assembly through Nawab Muzaffar Khan.

Statistics collected by district patwaris and tehsildars of ten
districts presented to the Punjab government included the following
areas: Hoshiarpur, Dasuya, Garhshankar, Una, Jalandhar, Nakodar,
Phillaur, Nawanshahr, Lahore, Kasur, Moga, Chunian, Zira, Ferozepur,
Muktsar, Fazilka, Ajnala, Amritsar, Tarn Taran, Batala, Gurdaspur,
Pathankot, Sialkot, Shakargarh, Narowal, Pasrur, Daska, Ambala,
Ropar, Kharar, Ludhiana, Narayangarh, Jagadhri, Jagraon, Samrala,
Sheikhupura, Shahdara, and Nankana Sahib.

Total landowners in these areas were:
·Ramgarhia Sardars = 30,545

– Marus = 8,028
– Jagirdars = 127
– Mafidars = 38
– Numberdars = 63
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Details of lands confiscated:
1. In 17 villages of Lahore: 494 acres, 2 kanals, 4 marlas
2. In 12 villages of Amritsar: 720 acres, 7 kanals, 13 marlas
3. In 67 villages of Gurdaspur: 840 acres, 3 kanals, 17 marlas
4. In 20 villages of Hoshiarpur: 260 acres, 2 kanals, 10 marlas
5. In village Sikhwala of  Ferozepur: 1,552 acres
6. In Bagrian: over 1,000 acres of  land went from Ramgarhias.

This struggle continued, and finally, the government had to grant
equal rights to the Ramgarhias.

THE DECISION OF LAHORE HIGH COURT:
“Ganda Singh vs. Dassaundha Singh and others A.I.R. 1931

Lahore 637 page 640 – (The blacksmith and carpenter belong to the
original class. Although their ancestral profession can be said to be
carpentry and blacksmithing, they are more closely aligned with the
landlord classes).”

Senior Sub-Judge Sheikhupura S. Bhagat Singh B.A.P.C.S.’s 1943
decision:

“Blacksmiths and carpenters are made of the landlord classes,
whose ancestors made carpentry and blacksmithing their
auxiliary profession along with agriculture. (Without this
craftsmanship, agriculture would have never been possible, :
author). During the time of the Sikh Misls, their Misl was
Ramgarhia, led by Sardar Jassa Singh Ramgarhia. Ramgarhias
fall under the landlord law. Hindu Dharma Shastra does not
apply to them.”

Mr. Hardy I.C.S., District and Additional Sessions Judge, in
1944, during the appeal by the opposition, upheld the 1943 decision
of Sub-Judge Sheikhupura and dismissed the appeal against Ramgarhia.

(Ramgarhia Sabha Shimla obtained this information from the book
“Glimpses of Ramgarhia Glory”)

NOTIFICATIONS REGARDING RAMGARHIAS AS CULTIVATORS:
1. Shimla-East, Friday, June 23, 1950, Department of  Revenue’s

June 1950 notification number 4797-R.-50-3464, using the
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powers given under the Fourth Part of  the Punjab Alienation
of  Land Act 1900, the Governor of Punjab is pleased to
declare that the group of people known as Ramgarhia
shall be considered “agriculturists” in all districts of
Punjab from today.

2. Every individual of the Ramgarhia community residing in
Punjab shall be considered “agriculturist” under this law.

3. In all districts of  Punjab, the Ramgarhia community will be
counted among “A-District communities.”

Signed: Raghubir Singh Deputy Secretary, Government of  Punjab
- Department of Revenue

Note: Due to the efforts of Ramgarhia Sabha Shimla, the Punjab
government, in its notification number 6309, R. 50-5007 dated
September 20, 1950, removed the word “Sikh” from the Ramgarhia
title and declared all Ramgarhias, Hindu and Sikh alike, as
“agriculturists.”

PEPSU NOTIFICATION:
Department of Revenue Notification number 314-B-50-11-50

Patiala, February 1950. Using the powers given under the Fourth Part
of the Punjab Alienation of Land Act 1900, the Rajpramukh is pleased
to declare that the group of people known as Ramgarhias shall be
considered “agriculturists” in all districts of PEPSU (Patiala and East
Punjab States Union) from today.

DEPUTY SECRETARY, PATIALA AND EAST PUNJAB STATES UNION

Thus, the persistent efforts of Ramgarhia Sabha Shimla resulted
in the Ramgarhias being granted equal rights. However, the adverse
effects of  the discriminatory law, the Punjab Alienation of  Land Act
1900, continued to impact many Ramgarhias. The ultimate conclusion
is that we must learn from this history and work to root out the poison
of  caste differences from within us, striving to become true followers
of  the Sikh Gurus.

CONCLUSION
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In conclusion, it is evident that the struggle of  the Ramgarhias
for their and other non cultivating community rights was long and
arduous. The caste-based discrimination they faced was deeply
entrenched and legally sanctioned by the British colonial administration.
However, through persistent efforts and legal battles, the Ramgarhia
community was able to secure their and other non cutivating community
rights as cultivators and landowners. This historical struggle highlights
the importance of unity and resilience in the face of discrimination
and serves as a reminder of  the need to eradicate caste-based
distinctions within the Sikh community and beyond.

~~~
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I AM THE GURU'S BANDA FOR EVER AND EVER!

LT GEN R.S. SUJLANA*

Bowing before Guru Gobind Singh Ji, the Bairagi declared, 'I am
theGuru's Banda till my last breath, what is the Hukam? You are blessed
as Banda Singh Bahadur, northwards you go, collect and rejuvenatethe
Khalsa, I too am coming soon;

My spirit will always be with you, here is my Nishan and five
arrows to protect you, five leaders to advice and Hukam Namahs for
the Khalsa to join you.Touching the Guru's feet and blessed by him,
Banda sets on course, fully determined to fulfill the mission bestowed.

Merging in a caravan, Banda's arduous journeybegins in 1708,
an epic of valour was awaiting to unfold; through Marathas and Rajputs
lands he travels incognito, avoiding the evil Mughal eye,he arrives
north of Delhi to set base at Kharkhauda in 1709.

The populace here lives in fear as dacoits run riot, to add to their
misery, the MughalAlimis cruel to the hilt;Banda vowsto ameliorate
their misery, the Hukam Namahstoreach the Khalsa,they come in a
floodwith Talwars and horses few, fully ready to take on the challenge
at hand;

Banda eggs them on, swordsmanship, stamina and strength
they imbibe, on gram and water they learn to survive, stealth they
learn tosurprise the foe, strikethunderbolt like and disappear before
the enemy regains balance,

The dacoits are targeted, the Mughals are at bay, all no not howto
counter the enemy unseen; the populace breaths freely and Godthey
thank for sending his messenger and rush to touch his feet; no says

* President, Institute of Sikh Studies, Email <sujlanaraj51@gmail.com>
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Banda, 'I am only the Guru's Banda, for ever and ever!
The spirits are soaring, it's time for real action, opportunity

dawns,the Khalsas prove their worth; the enemy is smothered, arms
and horseare collected as booty, thecashin the kitty all goes to the
needy and poor!

Word spreads of  Banda's largesse, local support is absolute, morale
is sky high, the power of the peasant is on the rise, the Nagara
sounds,the Ardas is said,Banda flashes his sword, the men show their
readiness by raising their weapons!

A dash is announced, the rumble ofthundering hooves is
earthquake like, a haze of dust risesthick and wide, the sun is hidden,
the Mughals wonder how comethis unexpected eclipse?

Through the haze, suddenly a sea of fluttering blue and yellow
flags emerge, carried by galloping horsemen, erect in the stirrups, with
glisteningswords and'Bole So Nihal' rents the air,a full throttle charge
hits the enemyhead on!

Another wave of  foot soldiers follows,with just daggers and
hoes,theycut through the enemylike professionals' unseen; the enemy
has no chanceto counter the Khalsa,like nine pinstheir bastions fallone
after another;

The enemy is on the run, weaponry and cannons are bagged in
plenty; Samanna, Sanaur, Ghuram, Thaska, Thanesar, Mustafabad,
Kapuri, Sadhaura and Lohgarhare under the Khalsa sway,

Banda is cheered, the men say victory is all yours, no says Banda,
it's allthe Gurus' Blessing and resilience of  the Khalsa, I am just
theGuru's Banda for ever and ever!

Bandafeels the pulse; men and horse need some rest,to Lohgarh
they head and establish a base;amidst thunderous Jaikaras,the Khalsa
flag is raised and coins are struck, the first capital of  the Sikhs is
announced to the world!

Up ahead lies the bastion of  Sirhind,Wazir Khan holds firmly
with a forceundefeated, but the Khalsa is undeterred, to Chappar Chiri
Banda moves, the Khalsa from the north joins him there,battle lines
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are drawn, ready for the stiff action ahead!
Wazir Khan is sure that victory lies at his feet, he advances

with flagsaflutter and 'Ya Alis' in plenty, hordes ofelephants' swarm
ahead, six thousand horsemen, eight thousand archers and barqandaz
follow,

A barrageby the Mughal cannons shatters the Khalsa defences,
the weak hearted and looters startto flee;being static is disastrous so a
headlong charge is ordered, the injured elephants go berserk, the guns
cannot fire, it's confusion galore,

If  that was not enough, 'Follow me' shoutsBanda, he leads a
cavalry charge ontoWazir Khan's flank, with two fronts to counter the
enemy is at a total loss,a slaughter follows, Wazir Khanlays dead, the
Mughal pride is dusted and done!

Sirhind fallsin May 1710,the men hail Banda, but he says no, first
let's remember the young Sahibzadas, Zorawar Singh and Fateh Singh,
put mercilessly to death and raise a gurudwara in their memory,'I am
just the Guru's Banda for ever and ever!

Sonipat to Sirhind the Khalsa standardflutters; the Zamindarshere
are put to their place, the yoke on the tiller is lifted forever.Banda is
restless, soto the Ganga- Jamuna Doab he heads, Saharanpur,
Muzaffarnagar, Nanauta, and many others fall,

At Jalalabad howeverBanda's path is blocked, his absence back
homegives the Mughals confidence to trouble the people, the monsoons
too are approaching fast, so before it's too latehe turns homewards
and soon is present back inJalandhar.

Far south in the Deccan Bahadur Shah learns of Banda's enigma,
feared and in awe, by one and all in the Mughal ranks; Delhi, the
capital is clearly in danger,the emperor sets back for the north. AtAjmer
he halts to pacify the Rajputs, here the Pirzadasaccost him, save usfrom
Banda!

An edict is passed 'Slaughter all worshippers of Nanak' (Nanak
Prastan ra har ja kih ba-yaband ba -qatl rasanand) where ever seen; a
heavy advance guardis unleashed to kill the menace ruling in Punjab;
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TheKhalsas are caught with their guard totally down, the odds
are overwhelming but yet they resist, their massacre is immense, cruelty
is severe,with their headspyramids are formed and many are strung on
poles by their hair,the Central Asian cruelty is openly at play;

The news is encouraging, but the emperor knows the danger is
far from over, he goes not toDelhi but direct to Punjab,leadinga
juggernaut unseen, the Sikhs stand up determined with sword, but
they have no counter for the heavyMughal cannon fire;

Khalsa riders and horses are blown sky high, but still atLohgarh
theymanageto hold fort, the Mughals are sure that Banda is trapped,
his end is foretold, but stillthe fear of Banda's black magic lurks in
their minds, their forward movement is marked with precaution;

A sudden loud blast shatters the night silence,taken aback the
Mughal advance comes to a grinding halt, they wonderwhat it is up in
Banda's sleeve next? For Banda the enemy halt and caution is enough,
sowith many followershe escapesunseen into dense jungles of Nahan!

Lohgarh and Taragarh fall to the Mughals, but Banda is nowhere
dead or alive, they realise they have been fooled by the pseudo-Banda
in hand,the hawk had flown, the owl was netted (Baz Parida a hum ba
dam uftada ast Masir-ul-umara)!

The emperor fumes and shouts at his generals, 'The jackal has
escaped from you so many dogs!'The brunt is borne by Rustam Dil
Khan and his commanders, theyhang their heads in shame to the curses
of their emperor!

At Anandgarh Bandare-surfaces andcollects the Sikhs,tostrike
againat Pathankot and Gurdaspur, butthe guerilla in him, senses enemy
superiority, he quickly disengages and disappears toReasi, the year is
1712, the emperor dies without fulfilling his vow,

Jahandar follows but is challenged by Farrukh Siyar, a battle for
the Mughal crown is at hand, Bandalets not the opportunitygo by so
back to Sadhaura- Lohgarh he finds his way but again pulls back, to
the hills and safety of Dera Baba Banda.

Siyar patiently awaits, his plans are set, Banda returns in 1715,
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initial victories are gained but he misreads the situation, Siyar throws
the gauntletandtraps him near Gurdas Nangal at Bande Wali Theh
with astranglehold siege, even cats and dogs have no escape,

For ten months Banda holds out amidst adversities untold,
without food, water or ammunition the misery is intense, with no
opportunity to escape, a surrender is enforced; 740 with Banda are
kept alive, for torture and ignominy to Delhi they are brought.

The Barbarity is terrible to instill fear andbreak their will,daily a
few are put to sword, in front of cheering crowds, butnot one Khalsa
seeks pardon orapostatizes, they only step forward, shouting at the
executioner, 'Mukte take me first!'

Banda is last on 09 June 1716, forced to kill his infant son, his
skin is peeled, limbs are cut, but theBanda is unmoved, dharma and
vows are kept uppermost, he remembers Guru Gobind, and as he
takes his last breath heprays,'Wahe Guru, Wahe Guru, I am your
Banda,for ever and ever!'

¤
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EXPLORING THE ETHNIC BACKGROUND OF
BANDA SINGH BAHADAR

INDERJEET SINGH*

INTRODUCTION

Banda Singh Bahadar is an enigmatic and intriguing character in
the early 18th-century history of Northern India. During his short stint
from 1709-16, he shook the foundation of the Mughal Empire in India.
Very little is known about the early life of  Banda Singh and speculations
by early writers have been presented as history and irrefutable truth.
This short article will critically explore the ethnic background of Banda
Singh and how in the 20th century it got embodied with contrasting
philosophies.

EARLY SIKH WRITINGS

John Malcolm (1812) sums up the status of the Banda Singh
amongst Sikhs during the earlier nineteenth century. He writes that
‘they do not revere his memory, and he is termed by some of  their
authors, a heretic who, intoxicated with victory, endeavoured to change
the religious institutions and laws of  Guru Gobind Singh.’1The
accusations made by traditional Sikh scribers against Banda Singh were
that he married despite being told against it. He introduced the greeting
‘Fateh Darshan’ to replace the Khalsa salutation of  ‘Wahe Guru Ji Ka
Khalsa! Wahe Guru Ji Ki Fateh’. Further Banda Singh was accused of
promoting a vegetarian diet.

Ratan Singh Bhangu (1841) author of  Sri Guru Panth Prakash
(commonly known as Parchin Panth Prakash) who devoted several
chapters of the Banda does not refer to him as Singh or Khalsa even

* Email <inderjeet08@hotmail.com>
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once in writings!2

Giani Gian Singh (1822-1921) was the first Sikh who wrote the
whole Sikh history and unlike earlier Sikh writers who wrote in poetry,
he wrote in prose and modern-day Punjabi. His Tawarikh Guru Khalsa
(post Guru period books were later named Shamsher Khalsa and Raj
Khalsa) written in several volumes in Urdu and Punjabi from 1890
onwards became very famous, also repeated the above allegations
against Banda Singh without questioning or probing the accusations.

Karam Singh Historian (1884-1930) was perhaps one of the
earliest Sikhs who studied and analysed history critically. He and later
Prof. Ganda Singh (1900-87) argued against these accusations logically.
Sikhs are not forbidden to marry hence it is not possible that Banda
Singh received any such commandment for Guru Gobind Singh. Banda
may have styled himself as a King, but the coins he issued, considered
signs of  sovereignty, were in the name of  Guru Nanak and Guru
Gobind Singh. Misls Sardars and Maharaja Ranjit Singh followed this
practice. Banda introduced a new salutation ‘Fateh Darshan’ not to
replace ‘Wahe Guru Ji Ka Khalsa Wahe Guru Ji Ki Fateh’ but the new
salutation was an additional one. However, it was rejected by the
Khalsa.3

BHAI PARMANAND ON BANDA

Karam Singh Historian (1907) authored a Punjabi book, Banda
Bahadar which was published by Chief  Khalsa Diwan, Amritsar. This
was an honest attempt to write a biography on Banda Singh Bahadar
however the author commented in the book that he had been unable
to find a reference that suggested Banda was administered Khande de
Pahul.4 This erroneous comment was picked by a prominent leader of
Hindu Mahasabha and a member of  the Ghadr Party, Bhai Parmanand.

Bhai Paramanad was considered as one of the descendants of
the Bhai Mati Das and Bhai Sati Das who accompanied Guru Tegh
Bahadar to Delhi in 1675 and were also martyred by the Mughals.
Their grandfather, father, and other descendants severed the Sikh Gurus
with distinction. They were given the title of ‘Bhai’ which means
brother as a mark of respect and recognition of their contribution.
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Bhai Parmanand also belonged to the Chhibber clan of  village Kariala
in district Jhelum (now in district Chakwal). It is not uncommon, but
every clan member claimed the lineage of  the martyred family. The
Singh Sabha movement at the time was staunchly promoting the
separate Sikh identity. Bhai Parmanand followed the opposite
philosophy that believed that Sikhs are Hindus.

Bhai Parmanand (1921) wrote a book in Hindi titled Veer Vairagi.
In the foreword, the writer tried to prove Banda was a Hindu ascetic
who laid the foundation of  Hindu rule in Punjab. He credited Banda
for completing the ‘unfinished work’ of  Guru Gobind Singh.5 He wants
to remind Sikhs that his ancestor Bhai Dharam Singh was appointed
Diwan by Guru Gobind Singh. In a way, he acknowledges that his
ancestors became Khalsa. Kesar Singh Chhibber (1769) writes that
his father Gurbaksh Singh (son of Dharam Singh) was the daroghah
or manager of  Mata Sundri Ji, wife of  Guru Gobind Singh Ji.6

Bhai Parmanand asserts that Sikhs are Hindus which seems
strange because his book emphasises that it was Banda Vairagi, a Hindu
ascetic who revolted against the tyrannical rule of  Mughal. As the
writer felt that Sikhs were Hindus then admitting that Banda took
Khande de Pahul like some of  his ancestors should not have been an
issue. However, he was adamant that Bandaremained a staunch Vairagi
(ascetic) Hindu throughout his life and considered him the hero of
Hindus.7

Karam Singh Historian (1928) as a rebuttal to Bhai Parmanand’s
book written in Urdu, Banda Kaun Tha. This was translated into Punjabi
and published in 1934. In these works, he used Persian and Punjabi
sources to prove Banda and his soldiers were Sikhs.8 The next year,
Prof. Ganda Singh wrote his monumental work, Life of Banda Singh
Bahadur which even after 90 years (almost) inspires readers and authors
alike. However, despite this outstanding work, there were still some
skeptical historians.

DID BANDA BECOME A KHALSA?
Prof. Hari Ram Gupta (1902 -92) celebrated historian who wrote

5 volumes on the History of  Sikhs has written that Guru Gobind
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Singh made Banda his disciple but did not give Khande de Pahul hence
he was not a Khalsa. 9

This is in sharp contrast to Prof. Ganda Singh who has provided
names of 35 historians from Hindu, Sikh, Muslim, and Christian
religions who wrote that Banda was a Sikh. Surprisingly and
disappointingly Prof. Gupta gives only one name to back his claim.
He states that Giani Gian Singh of  Guru Panth Prakash (first edition
1880) wrote that Banda was not made a Khalsa. The Guru Panth
Prakash clearly states that Banda was made a disciple and Sikh by
Guru Gobind Singh Ji.

Shahr Nanded Godavari Tat, Othare Joi Jay. Bande Ko Nij Sikh
Kar, Pathae Punjab Desaye. |2|10

In Tawarikh Guru Khalsa, Giani Gian Singh writes that Madho
Das became Guru Ka Sikh and was named Banda Singh. 11

Prof. Gupta makes a rare mistake. Bhai Parmanand’s ancestor
wrote that Banda took Khande de Pahul and became Khalsa. Kesar
Singh Chhibber (1769) in Bansavalinama Dasan Patshahian Ka writesPahul
Guru Ki Chhak Ke, Banya Singh Hathhiya |623|12

WHAT WAS BANDA SINGH’S CLAN OR TRIBE?
Banda was born Madho/Lachman Das in a humble background,

and little is known about his childhood or youth. Giani Gian Singh in
Shamsher Khalsa Part 1 was the first historian who remarked about the
clan of Banda Singh. He states that Banda was a Rajput according to
an old book/manuscript (pothi). The name of  Banda’s father is given
as Ram Dev Kshatri is stated as an owner (maalik) of  2-3 villages. The
Giani does not provide any details of this old manuscript hence no
one has seen it.13  Bhai Parmanand and Prof. Gupta also noted Banda
as Rajput citing Giani Gian Singh.

Karam Singh Historian (1905) wrote a book on Banda Singh titled
Banda Bahadar where he states that Banda’s father was Ram Dev who
was a Bhardwaj Rajput and as he was not a government official, he
did not have much money! The financial status of Ram Dev was that
of  the middle class (vichle mail). In terms of  profession, Karam Singh
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is slightly vague and simply writes that he same line of work as his
fellow community members.14 The historian does not provide any
reference to the Bhardwaj clan.

Prof. Ganda Singh (1935) writes that Ram Dev was an ordinary
ploughman Rajput of the Bhardwaj clan and Banda was born in poor
circumstances. Interestingly from the owner of  2-3 villages, Ram Dev
was now depicted as a poor farmer.15 The esteemed historian provides
Giani Gian Singh and Karam Singh Historian as references regarding
this assertion.

BANDA AS A KHATRI

Farsi chronicler Khafi Khan (1731) in Muntakhabu ‘l Lubab writes
‘From amongst the Khatris, (some) who regarded themselves in secret
as the followers and disciples of  that rebel,” approached Muhammad
Amin Khan and other intermediaries of  nobles with offers of  large
sums of  money in return for that wicked man’s life being spared, but
this was not listened to.’16 It is interesting to note that Khatris are
stated as secret followers of Banda, and they offered a pay-off to the
Mughals if  Banda’s life could be spared.

Budh Singh Arora (1783) in Risala -i-Nanak Shah written in Farsi
states that Banda was prior friends and had immense faith in Guru
Gobind Singh.17Based on these historical records, some people have
suggested that Banda was from a Khatri background. Although these
are much older accounts, the evidence is conjectural.

During the years from 1884 to 1900, R.C. Temple authored three
volumes of  The Legends of  the Panjab. The Vol 3 in the preface refers to,
LXIX The Story of Banda Bairagi, amongst others which have been
prepared for publication but not yet published.18

HA Rose compliedA Glossary of  the Tribes and Castes of  the Punjab
and North West Frontier Provincein three volumes based on the Census
Report for the Punjab, 1883, by Denzil Ibbetson and the Census Report
for the Punjab, 1892, by Edward Maclagan. These three volumes were
published between 1911 and 1919. The ballad Ahwal I Lachhman Das
urf Banda Sahib Chela Guru Singh Sahib byHakim Rai which was perhaps
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noted and prepared by R. C. Temple was now published by H.A. Rose.
In the first line of the ballad, Hakim Rai says that Banda belonged to
the Sodhi Khatri lineage.19 Earlier in the footnote, Rose mentions that
according to another account, Banda was a Punjabi Khatri of Sialkot
district. 20

Sahib Kaur, the second wife of Banda Singh Bahadar and his son
Ranjit Singh survived him.21 The Gurdwara Dera Baba Banda Singh
Bahadar at Reasi, 75 km from Jammu is headed by Baba Jatinder Pal
Singh Sodhi a descendant of  Banda Singh Bahadar. Mahant/Baba Fateh
Singh was a contemporary of Maharaja Ranjit Singh who bestowed 4
jagirs to him.22

The records at the above Dera state that Banda Singh Bahadar
was the spiritual (Naadi) son of  Guru Gobind Singh. The name of  the
biological father of Banda is not mentioned in the genealogical
table(kursinama).  This is also stated in the old Pande Vahis in
Hardwar.23

CLAIM OF BANDA AS MOHYAL BRAHMIN

P.N. Bali (1986) in The History of  the Mohyals claimed that Banda
was a Chhibber Brahmin without any reference.24 This contention seems
odd as Banda was not mentioned in T.P. Russell Stracey’s (1911)
authored book, The History of  the Muhiyals, the Militant Brahman Race of
India which was compiled for the General Muhiyal Sabha.25 Lahore. A
reprint edition was published in Lahore in 1938. Again, there is no
reference to Banda in this edition.

CONCLUSION

Banda took Khande de Pahul and became Khalsa and came to be
known as Banda Singh Bahadar. It seems strange when some people
and institutions prefer him to call him Bairagi as ascetic are wonderers
and remain single throughout their life. After becoming Khalsa, Banda
married twice and had children.

There is no denying that Banda was a Hindu ascetic before he
became a Khalsa. There is something called shared history and heritage.
Bhai Parmanand and Prof. Hari Ram Gupta are wrong when they assert
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that Banda remained Hindu throughout his life and never took Khande
de Pahul. Bhai Parmanand’s ancestor Kesar Singh Chhibber (1769)
wrote that Banda took Khande de Pahul and became Khalsa.

Let’s examine an existing case. In 1989, a young man of  23 years
of age and a budding musician by the name of Dileep Kumar who
belonged to the Hindu religion embraced Islam and changed his name
to Allah Rakha Rahman. The young man then achieves success and
fame as a film music scorer across India and rest of  the world. Would
we call A.R. Rahman by his old name Dileep Kumar, 100 years from
now?
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GURU NANAK: A PROPHET IN SIKH TRADITION
AND INTERFAITH CONTEXTS

DR JASBIR SINGH SARNA*

The incarnation of  Guru Nanak Dev Ji, the manifest Parbrahm
form, took place in Bharat-varsha at a time when the condition of  the
worldly beings was extremely sad and pitiable. Bhavishya Purana, as
the name suggests, focuses on the future events. It belongs to Sattva
Guna. In this Purana, in the words of Lord Brahma, the virtues of
lord Sun are mentioned. It has 129 chapters with 28000 shlokas. In
this Purana, a glimpse of  thousands of  years ago is found about Guru
Nanak as follows:

eyvMvY Drm pRwcurXM Biv~KXiq Xdw klo ]33]
qdYv lok rKXwrQ mlyCwnw nwS hyquby ]
iv pscmyqu suBy dySy bydI bMsyc nwnko nwmnw ]34]
Buv rwj irKI bRhm igAwnYk mwns: ]
Biv~KqI klaU skMd qq ibqXM klXw hry ]35]”

(Biv~Kq purwx auqwrDR, 28 ,233-34)
In this way, when the power of  religion will be weakening in the near
future, when Kalyug will happen, so at that time, for the protection of
the people and for the destruction of Malechas in the Bedi clan of the
Shubh Desh (Punjab) of  the Western direction,  Nanak will be the
incarnation of  a king-sage named Nanak. He will bring knowledge
from the Divine and will be his human appearance. He will call forth
the conflicts of the coming Kalyug period, the miseries, and kleshas of
the living beings of that time.

Although some scholars are doubtful about the veracity of such
predictions about Guru Nanak from these ancient Sanskrit texts, these
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lines do occur in this classic
text. Bhavishya Purana is one of
the eighteen major works in the
Purana genre of Hinduism
written in Sanskrit.

Guru Nanak Sahib
bestowed the treasure of
“Naam” not for any particular
sect, but for the salvation of
beings of all castes worldwide. Many ancient Muslim saints and mystics
have also made predictions about his universality, which are present
in writings. Pir Wali Niamat Ullah Shah  writes in Persian :

Swih bwbr hukmrW bwSd ps Az vy cMdroz[ drimAwnS Xk &kIr
Az swlkw pYdw ^vMd[ nwm au nwnk b~vd Awrd jhW bwvy rjUA[ grm
bwzwrI &kIrI ey krW pYdw SvMd[ drimAwnS mulk pMjwb SvMd Suhrq
qmwm[ koim is~KwinS murIdy pIr Aw pYdw SvMd[ koim is~KW Adl krdn
br irhw[ qw cyhl iensw& eIN AMdr zmw[ pWc sdo ieSqwdy ihjrI bUd cUM
eI gu&qw Sud[ X~k hzwro sy sdo eISqwd eI AMdr zmw[
Niamat Ullah Shah’s prognostication regarding Guru Nanak Sahib

holds considerable historical and cultural significance. He prophesied
that during the reign of  Emperor Babur, a remarkable Mystic reformer
would emerge in the world. This figure would be none other than
Nanak, whose renown would proliferate globally, engendering
widespread veneration.Guru Nanak’s acclaim would notably flourish
in the Punjab region, where his disciples would form the Sikh
community, of  which he would be the spiritual guide (pir). This Sikh
nation was foretold to administer justice  equitably among all people
and would govern for a duration of  forty years.

This saint appeared approximately 547 years before Guru Nanak
Sahib. His tomb is said to be on the Sonmarg mountains in Kashmir.
He wrote a prophetic book in Persian about the conditions starting
after his death. In this book, he wrote about the conditions from 580
Hijri to 1380 Hijri, covering 800 years. Among them, the following
couplet about Guru Nanak Sahib is noteworthy:

Bud Nanak arife mard Khuda.
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Raazha-e-marfat jo raah kusha.
Lekin e marde Khuda ahle wafa.
Kird qaumen ke jab hai jaa raha.
(The man of  God, Nanak, will appear in the latter times.
He will reveal the mysteries that the previous prophets could
not unveil.
But this man of  God will be a person of  fidelity.
He will arise when the community is in need.)

This assertion underscores the far-reaching impact and enduring
legacy of  Guru Nanak’s spiritual leadership. The veracity of  Niamat
Ullah Shah’s foresight is considered pivotal and important in the
historical narrative concerning Guru Nanak. These are some of  the
stories about Satguru Nanak Dev ji, thousands of  years before his
appearance, which are not found about any other person in the world.

In many Persian manuscripts,Guru Nanak’s glorious attributes
are preserved as:

“Nanak-Panthis are the followers of their Sikh prophets”
(Chahar Gulshan,1759-60,Rai Chatarman, Persian MSs no.92,
Patna)

 “As he (Nanak) had for a long time detached himself  from the
world and its entanglements,as in the court of  God no man’s labor is
lost,he attained to the position of a pious divine.”  (Imad-u-Sa’adat,1223
A.H, 1808 A.D by Sayyed Ghulam Ali Khan, 1864)

“From his very infancy, signs of  the manifestation of  miracles
and divine luster begin to appear in him.And the news of his secret
revelations and the realization of  the true one spread in the whole
world.” (Khalis Namah by Ratan Chand Bal, Persian manuscript no
167, Lahore)

Bhai Gurdas Ji’s verses paint a vivid picture of  Guru Nanak as a
profound spiritual leader whose attributes align closely with those of
a prophet. This recognition is deeply rooted in both Sikh and interfaith
traditions, reflecting Guru Nanak’s universal appeal and his
embodiment of  prophetic qualities. Guru Nanak, the founder of
Sikhism, is revered by various names across different countries and
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regions, reflecting his widespread influence. The prominent names
includes :Punjab: Baba Nanak, Guru Nanak Dev Ji, Nanak Nirankari,
Nanak Tapa, Bhutan, Nepal, Sikkim, Tibet: Guru Rinpoche, Guru Nana,
Nanak Lama, Southern Tibet: Bhadra Guru, Nepal: Nanak Rishi-
Dhomari, Arab Countries: Nanak Pir, Jada, Syria, Kaaba-Mecca, Wali Hind,
Russia: Ura Tube, Cairo, Egypt: Nanak Wali, Indo-Turkistan: Guru Nanak
Wali, Alkoot and Baghdad Area: Baba Nanak , Baba Nana, Mazar-e-
Sharif, Afghanistan: Balgadhan, Bukhara, Russia: Nanak Qalander. These
diverse appellations illustrate Guru Nanak’s universal appeal and
profound spiritual legacy.

According to Bhai Gurdas ji:
gMg bnwrs ihMdUAW muslmwxW mkw kwbw]
Gir Gir bwbw gwvIAY vjin qwl imRdMgu rbwbw]
Bgiq vClu hoie AwieAw piqq auDwrxu Ajbu Ajwbw]
cwir vrn iek vrn hoie swDsMgiq imil hoie qrwbw]
cMdnu vwsu vxwspiq Avil dom n sym Krwbw]
hukmY AMdir sB ko kudriq iks dI krY jvwbw]
jwhr pIru jgqu gur bwbw ]

bwbw iPr m`ky gXw nIl bsqR Dwry bnvwrI]
Awsw h`Q ikqwb k`C kUjw bWg mus`lw DwrI]
bYTw jwie msIq ivc ijQy hwjI h`j gujwrI]
jW bwbw su`qw rwq nUM v`l mihrwby pWie pswrI]
jIvn mwrI lq dI kyVHw suqw ku&r ku&wrI]
lqW vl ^udwie dy ikauNkr pieAw hoie bjgwrI]
tMgoN pkV GsIitAw iPirAw m`kw klw idKwrI]
hoie hYrwn kryn juhwrI ]32

(Baba (Guru Nanak) then wore blue clothes (like Muslims)
and went to Mecca, the holy place of  Muslims. He was the
personification of  God in this garb.He carried a long staff  in
his hand, a book/notebook under his arm-pit and a prayer mat
(musalla) used by the Muslim faithfulls when offering
Namaz.He went and sat in the holy mosque where those who
came on Hajj were performing their Hajj rituals.As the night
fell, Baba laid down to sleep with his legs and feet extended
towards the holy stone (Kaba). A devotee and a religious leader
of sort named ‘Jiwan’ kicked Baba with his foot and asked
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who was that infidel sleeping like a cheat and a faithless
person.O man! Why are you lying here with your legs extended
towards God? Why are you becoming a sinner? Jiwan got hold
of  Baba’s feet and dragged his legs so as to turn them away
from the direction of Ka’ba. Baba showed such divine power
so as to turn the holy shrine (Mecca) in the direction his feet
were moved to. Bewildered; all present started supplicating
before him.(32)

‘Prophet’ is said to be a great person who has the following four
qualities besides other qualities:-

1. Kitab [religious book] such as Quran Sharif.
2. Ummat [follower] means, his followers.
3. “Mu’jizat” (miracles) ‘meaning’ spiritual power.
4. Companions [close servants] like Hazrat Muhammad Sahib

Ji’s four friends - Khalifa Abu Bakr, Khalifa Umar, Khalifa
Uthman, Khalifa Ali.

    In religious traditions, the title of  a prophet is often reserved
for those who exhibit distinct qualities. These qualities include
possessing a holy book, having a dedicated following (ummah),
performing miracles (mojizat), and being surrounded by close
companions. Analyzing Guru Nanak’s life through these criteria reveals
his alignment with these attributes, thereby affirming his prophetic
stature.

Kitab (Religious Book): Guru Nanak’s hymns and teachings,
compiled in the Guru Granth Sahib, serve as the spiritual and doctrinal
foundation for Sikhs, akin to how the Quran functions in Islam. His
verses are considered divinely inspired and hold a central place in
Sikh worship and daily life.

Ummat (Followers): Guru Nanak’s following, the Sikh Sangat,
has grown from a small group of  disciples into a global community.
Despite facing historical adversities such as the Mughal rule, invasions
by Abdali, and British colonialism, the Sikh community has persevered
and flourished, reflecting the enduring strength of their faith.

Mu’jizat  (Miracles or Spiritual Power ): Accounts of  Guru
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Nanak’s Spiritual Powers /miracles are numerous in Makka Madina
and other travels and well-documented as mentioned above. These
include the famous incident of the imprint of his hand (panja) on a
stone, Panja Sahib (Hasan abdal) ,In Leh - Ladakh a boulder still bears
the indelible marks resembling Guru Ji in a meditative posture.  Now
known as ‘Gurdwara Pathar Sahib.’ The transformation of  bitter sand
into sweet pudding(Hasan Abdal), and the creation of sweet water
from a bitter spring . These miracles, though extraordinary, are also
seen as manifestations of his spiritual prowess and connection to the
divine.

Companions: Just as the Prophet Muhammad had his close
companions, Guru Nanak was accompanied by devoted followers such
as Baba Buddha ji and Guru Angad Dev Ji (Bhai Lehna). These
companions played pivotal roles in the early development of the Sikh
faith and were instrumental in continuing Guru Nanak’s mission after
his death.

Guru Nanak’s Unique Position Among Religious Figures:
The reverence for Guru Nanak extends beyond the Sikh tradition. He
is also honored by Hindus and Muslims, who recognize his spiritual
authority and universal message. His interfaith appeal is exemplified
in the harmonious coexistence of  his Hindu and Muslim followers,
even in the face of  disputes over his final rites.The respect for Guru
Nanak as “Nabi Nanak” or “Wali Allah” highlights the
acknowledgment of his prophethood by devout adherents of other
faiths. This recognition is further illustrated in the poetic tribute by
Alahyar Khan ‘Jogi’, who celebrated Guru Nanak as a divine emissary
sent to guide humanity, transcending religious boundaries.

Historical and Scholarly Perspectives: Pandit Rajji Arya’s
observations in ‘Arya Musafar Masak Patra’ provide an additional layer
of  scholarly endorsement. He notes the alignment of  Guru Nanak’s
life and teachings with the attributes traditionally associated with
prophets. This endorsement from a Hindu scholar underscores the
universal acknowledgment of  Guru Nanak’s spiritual significance.
Moreover, the reflections of an Iranian woman in Amritsar further
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validate Guru Nanak’s prophetic qualities. She emphasizes that while
many prophets are recognized within their respective traditions, Guru
Nanak uniquely embodies all prophetic attributes and is revered by
non-Muslims as well, underscoring his universal and inclusive
spirituality. When I consider Baba Nanak, it becomes unmistakably
evident that he embodies these four elements:

Baba Nanak Kitab Darad, Baba Nanak Ummat Darad, Baba Nanak
Mu’jizat Darad, Baba Nanak Companions Darad.

     Elderly Muslims, filled with spiritual fervor and conviction,
acknowledge this. Therefore, without doubt and with good fortune,
Baba Nanak is recognized as a prophet.

Conclusion : Guru Nanak’s life and teachings resonate with the
characteristics of a prophet, as evidenced by the reverence he
commands across different religious traditions. His contributions to
spiritual discourse, his miraculous deeds, and the enduring strength of
the Sikh community all affirm his prophetic stature. In this light, Guru
Nanak can be seen not only as the founder of Sikhism but also as a
universal prophet whose message transcends religious and cultural
boundaries.

¤
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JAPUJI
muMdw sMqoKu srmu pqu JolI iDAwn kI krih ibBUiq]
iKMQw kwlu kuAwrI kwieAw jugiq fMfw prqIiq ]
AweI pMQI sgl jmwqI min jIqY jgu jIqu ]
Awdysu iqsY Awdysu ]
Awid AnIlu Anwid Anwhiq jugu jugu eyko vysu ]28 ]
munda santokh saram pat jholee dhi-aan kee karahi bibhoot.
khinthaa kaal ku-aaree kaa-i-aa jugat dandaa parteet.
aa-ee panthee sagal jamaatee man jeetai jag jeet.
aadays tisai aadays.
aad aneel anaad anaahat jug jug ayko vays.||28||

Bugiq igAwnu dieAw BMfwrix Git Git vwjih nwd ]
Awip nwQu nwQI sB jw kI iriD isiD Avrw swd ]
sMjogu ivjogu duie kwr clwvih lyKy Awvih Bwg ]
Awdysu iqsY Awdysu ]
Awid AnIlu Anwid Anwhiq jugu jugu eyko vysu ]29]
bhugat gi-aan da-i-aa bhandaaran ghat ghat vaajeh naad.
aap naath naathee sabh jaa kee ridh sidh avraa saad.
sanjog vijog du-ay kaar chalaaveh laykhay aavahi bhaag.
aadays tisai aadays.
aad aneel anaad anaahat jug jug ayko vays. ||29||

eykw mweI jugiq ivAweI iqin cyly prvwxu ]
ieku sMswrI ieku BMfwrI ieku lwey dIbwxu ]
ijv iqsu BwvY iqvY clwvY ijv hovY Purmwxu ]
Ehu vyKY Enw ndir n AwvY bhuqw eyhu ivfwxu ]
Awdysu iqsY Awdysu ]

* Editor, Abstracts of  Sikh Studies, Email: <kulwantggs@gmail.com>

JAPUJI
ENGLISH TRANSLATION OF PAURIS/ STANZAS 28-31

PROF KULWANT SINGH*
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TRANSLATION
Consider contentment as your earrings and hardwork as begging bowl;
And consider contemplation as ash smeared around your body.
Consider fear of  death as a ragged cloth protecting your celebate body;
And consider adherence to yogic code as your yogic staff.
Be a member of  Aaee sect of  Yogis believing in universal brotherhood;
And consider conquest over your mind as conquest of the whole world.
Cultivating these virtues will make you a true yogi;
And say salutation unto the Divine Lord in deed.
Who is eternal, immaculate, immutable and immortal;
And whose writ continues to prevail through out ages.||28||

Consider spiritual enlightenment as stock of your sustenance;
And universal compassion as its main dispenser.
Consider Divine power as supreme Lord of entire creation;
And all other yogic feats as counterfeit displays.
Communion and separation from the Divine are two processes;
Based on the consequences of one's deeds in the past.
Realising this, shall make you worthy of being devout and obedient;
And entitled to make salutation to the Divine Cosmic power.
Which is eternal, immaculate, immutable and immortal;
Which continues to prevail uniformally through out the ages.||29||

Out of  the planned union between primordial masculine Divine Power;
And feminine matter, three offsprings were mainfestly born.
While one became the creator and second the sustainer;
The third one came to be the destroyer of the creation.
He guides and monitors them as per His own volition;
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Awid AnIlu Anwid Anwhiq jugu jugu eyko vysu ]30]
aykaa maa-ee jugat vi-aa-ee tin chaylay parvaan.
ik sansaaree ik bhandaaree ik laa-ay deebaan.
Jiv tis bhaavai tivai chalaavai Jiv hovai furmaan.
oh vaykhai onaa nadar na aavai bahutaa ayhu vidaan.
aadays tisai aadays.
aad aneel anaad anaahat jug jug ayko vays.

Awsxu loie loie BMfwr ]
 jo ikCu pwieAw su eykw vwr]
kir kir vyKY isrjxhwru ]
nwnk scy kI swcI kwr ]
Awdysu iqsY Awdysu ]
Awid AnIlu Anwid Anwhiq jugu jugu eyko vysu ] 31 ]
aasan lo-ay lo-ay bhandaar.
jo kichh paa-i-aa so aykaa vaar.
kar kar vaykhai sirjanhaar.
naanak sachay kee saachee kaar.
aadays tisai aadays.
aad aneel anaad anaahat jug jug ayko vays. ||31||
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And they carry on their assigned duties as per His directions.
What is most intriguing about this whole process is;
That he himself remains invisible while looking over them.
Realising the unique mystery of this threefold process;
Respectful salution be unto such a magnanimous creator.
Who is eternal, immaculate, immutable and immortal;
And who continues to hold his universal sway throughout ages.  ||30||

His majestic presence exists in countless regions of His;
So are His provisions available in those regions.
Inexhaustible are His provisions everywhere;
As He has made all the provisions once for all.
He keeps on looking after His entire creation;
As he himself is the sole creator of His creation.
Nanak, just and fair is His dispensation;
As He himself  is just, fair and true indeed.
Salutations be to him who is so benevolent;
And He be hailed again and again for His generosity.
He is eternal, immaculate, immutable and immortal;
Who continues to hold His sway uniformly  over all ages.||31||

~~~
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INTERPRETATION OF PAURI/ STANZA 28-31 OF
GURU NANAK'S JAPUJI

Addressing the contemporary Nath Yogis in these four stanzas
(28-31) Guru Nanak stresses upon the cultivation of  right moral and
human values in life instead of wearing the outward yogic symbols by
them. These values are contentment, honest hardwork, meditation or
contemplation, continuous remembrance of death, leading a planned
streamlined life, compassion and benevolence, self-restraint and
detachment.

The corresponding representative yogic symbols worn and
displayed by Nath Yogis are earrings, begging bowl, sling pouch,
smearing of human body with ash, carrying wooden staff and practicing
code of yogic conduct, etc. It is through the cultivation of these values
that a union with the cosmic Divine Power can be achieved and spiritual
enlightenment achieved. Contrary to the yogic pathway of the Nath
Yogis involving undergoing several bodily penances and observance
of  austerities, Guru Nanak’s spiritual pathway consists of  leading the
life of  a householder, earning one’s livelihood through earnest means,
continuous remembrance of  god’s sacred name and imbibing its Divine
attributes like universal love, compassion, charity in the normal course
of  life called sehaj way of  life. Guru Nanak’s spiritual pathway is the
spontaneous, natural way of life without forcible imposition of any
bodily penances. Instead of  escaping from the problems of  life and
society, it is a meaningful way of  making both life and society better
and worth living.

¤

Gwil Kwie ikCu hQhu dyie ]
nwnk rwhu pCwxih syie ]

(gurU gRMQ swihb, pMnw 1245)



75NEHRU, INDIRA GANDHI AND THE PUNJAB

NEHRU, INDIRA GANDHI AND THE PUNJAB

DR TEJWANT SINGH GILL*

A mention of  the Punjab in the context of  Jawaharlal Nehru’s
policies and programmes before and after Independence brings to mind
a relationship that was intricate from the very beginning. It becomes
evident from the corpus of  his writings, speeches, interviews and
statements that Nehru began to reflect on the Punjab in the 1920s.1
His reflections show that the religious composition of the people as
much as the political complexion of the province was his primary
concern.

Nehru did not feel the urge to ponder over the nature and culture
of  the Punjab. Acclaiming it as a fertile land inhabited by brave and
virile people, he did not reckon with what the panj-aab of the Persian
chronicles evoked with regard to its natural habitus. This had nothing
to do with Nehru’s historiography. Its poetic paradigm was nurtured
upon male-female or lover-beloved syndrome, which impelled him to
write about India as nobility-incarnate with a ‘strong and serene face-
strong and yet calm and determined, that ancient face which is ever
young and vibrant. The lover-beloved aspect of this syndrome led
him to glorify the service of  the motherland as ‘a unique experience...
such an experience as though full of  turmoils and hardships is good
for a nation.2

Nehru’s reflections on the Punjab were occasioned by another

* Prof. Head, Department of  English, GNDU, Amritsar, Fellow Bhartiya Sahit
Academy.  – This article is being published with the permission of  Institute of
Punjab Studies, Chandigarh, which included it in the collection entitled, Punjab in
Prosperity and Violence: Administration, Politics and Social Change, 1947-1997. Ed. J.S.
Grewal and Indu Banga, New Delhi: Manohar/Institute of Punjab Studies,
2024.  — Author
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paradigm of  his historiography. Being ideological, he was impelled to
take note of  the diversity marking the unity of  the country. It was
under the burden of this impulse that he sought to relate the problems
of the people to the economic, social, political and religious factors
of  their life. Literacy, planning, industrialization and socialism were
the measures which he suggested for their growth as against
communalism, parochialism and linguism which kept them under-
developed and backward.

These two paradigms operated in converging parallelism in
Nehru’s mind. When he reflected upon India as a civilisational unity,
it was usually the first paradigm that impelled him to glorify her
achievement in the fields of  spirituality, literature and culture. Drawn
to her poverty at the present historical juncture, he employed the
second paradigm to frame policies and programmes for ameliorating
the condition of the vast multitude of her people. Impelled to describe
the natural beauty of his native land, Kashmir, he invariably took
recourse to the poetic means of the first paradigm. Through these
means he would evoke the protuberances, curvatures and apertures
of this mountainous region as if it were identical with the female
body. While reflecting upon the other regions of  India, particularly
Bengal and the Punjab, which nurtured no feelings of  identity and
self-identity, he found only the second paradigm relevant for his
purpose.

I
Nehru found three religious communities marking the

composition of the Punjabi people. They were the Muslims, the Hindus
and the Sikhs in order of  percentage. Nehru felt that though with the
largest percentage, the Muslims were not the addressee to whom as an
addressor he could address his message. They were not even the
recipients whom as a speaker he could have the disposition to forward
his discourse. To all intents and purposes, his address or discourse
sought to exclude them as the other. For, without any involvement of
the sort, the Muslims could formally be his listeners. The large-scale
killing of the Muslims particularly in the erstwhile Patiala state in the
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aftermath of  the partition did trouble him a lot. The expression that
he gave to his troubled state of  mind was also agonising. However, its
significance at that juncture was only gestural or gesticulative.

The exclusion of Muslims as the addressee of his message and
the recipients of  his discourse was valid because Nehru felt that they
aligned themselves politically either with a feudal party, like the
Unionist Party under the leadership of Sir Sikandar Hayat Khan. Sir
Sundar Singh Majithia and Sir Chhotu Ram, or with a communal
organisation like the Muslim League led by the cohorts of Muhammad
Ali Jinnah. This provoked his ire so much that to guarantee their
separation from the Hindus and the Sikhs, he started approving of the
partition of the country that he had earlier opposed with vehemence.
The rationale that he provided was that for the health and survival of
the body, it is advisable to amputate the diseased or the paralytic limb.
The use of disease imagery that he employed in this regard in his
writings, statements, speeches and interviews, included in his Selected
Works in the second series, is evident enough. ‘We agreed because we
felt that India’s political and social life was being undermined and
poisoned by continuous inner conflict and we wanted to put an end to
this so that people may consider the questions facing us
dispassionately.3 That this sought to invert the norms of  the paradigm
drawing sustenance from the male-female or lover-beloved syndrome,
did not visibly exasperate him.

Nehru treated the Hindus of  the Punjab as the addressees for
whom his address was of significance or the recipients for whom his
discourse carried meaning. But they were addressees or recipients of
the passive sort. This remained Nehru’s position till the time of  the
partition. His rationale was drawn from the suppression to which they
in the course of  history had been subjected by the Muslim rulers.
Though their invasions made the Hindus aware of the Islamic message
of  equality and fraternity, they were so caste ridden that it elicited no
positive response from them. As recorded in The Discovery of  India,
Islam ‘produced powerful psychological reactions among the people
and filled them with bitterness’. Nehru felt constrained further to
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remark: ‘There was no objection to a new religion but there was strong
objection to anything which forcibly interfered with and upset their
way of life’.4

The Sikhs at this juncture were the fittest people whom in the
active sense of  the word Nehru wanted to be the addressee. He was
arrested at Jaito in 1923. During his short internment, he prepared a
statement which he proposed to read in his self-defence in the court at
Nabha.

The text of this ‘statement’ is available in a volume of the first
series of  The Selected Works, It is an eloquent expression of  Nehru’s
admiration for the Sikhs, their indomitable courage and selfless sacrifice.
In its concluding paragraph he rejoiced that he was being tried for a
cause that ‘the Sikhs had made their own’. He marvelled at ‘the courage
and sacrifice of the Sikhs’ and wished for an opportunity to show his
‘deep admiration for them by some form of  service. When the
opportunity was there, he hoped to prove worthy of their high tradition
and fine courage.5 To impart a proper climax to his enthusiastic
admiration, he ended his statement with the traditional salutation of
Sat Sri Akal which signifies the Sikh’s faith in the invincibility of  truth
and its praxis.

The event convinced Nehru of  the need to bring into the national
fold the morcha launched by the Sikhs under the leadership of  the Akalis.
It was at his suggestion that a publicity-cell was set up at Amritsar for
this purpose. He recommended the names of  A.T. Gidwani and K.M.
Pannikar for conducting the affairs of the publicity-cell. Their reports
bore testimony to the fact that the basic hindrance in the way of the
Sikh espousal of the national cause under the leadership of the Congress
Party was the strain that prevailed between the Hindus and the Sikhs.

Nehru’s perception of  the communal strain revealed to him the
negative feature of  the Sikh-Hindu relationship. He realised that the
Sikhs were obdurate and had no generous word or gesture for the
people of  the other community. This perception of  their obduracy
was fair enough but the historical reasons for the Sikhs adopting such
an attitude are not articulated anywhere in his writings. He did not
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take adequate note of the fact that in the eighteenth and nineteenth
centuries the Sikhs had waged relentless struggle both against the
Mughal governors and the Afghan invaders This struggle bore fruit in
the form of  sovereign Sikh rule in late eighteenth century and under
Maharaja Ranjit Singh. It was for the first time that the Punjab felt
itself  as a sovereign entity. This sovereignty also laid claim to the fact
that the Muslims and the Hindus comprising 90 per cent of the
population accepted the political hegemony of  the Sikhs. Likewise
the Sikhs had no compunction in consenting to theo cultural supremacy.

In his Glimpses of  World History, Nehru had words of  praise for
Maharaja Ranjit Singh. To his engaged mind, Ranjit Singh’s kingdom
was ‘a great Sikh State’ that ‘weakened and began to break up after his
death. Ruefully recollecting that it was not possible even for the later
Mughals to suppress the Sikhs when they were a hunted minority group,
he commented that it illustrated the old maxim: one rises in adversity
and falls after a success is attained.6 By the time he came to write The
Discovery of  India his mind, had got reflective enough. In this new state
of  mind he found Ranjit Singh’s kingdom ‘a marginal state’ that could
not succeed in the real struggle for supremacy against the British.7
Both these observations are profound but they do not encompass the
whole problematic of the Sikh kingdom and the traumatic impact of
its end on the Sikh psyche. Rather than dialectical and historical, these
observations entailed a positivistic perception.

For all the defining and redefining involved, Nehru did not
articulate how this traumatic impact resulted in a sort of disorientation
for the Sikhs. Howsoever vague, he had an inkling of  this disorientation.
That is why he felt that Sikh nationalism that arose from the end of
the nineteenth century was only a ‘sectional nationalism’ working for
a more distinct and separate existence. At the same time its negative
aspect was offset by what he viewed as positive, that is, ‘an amazing
exhibition of courage and endurance.8 Thus an element of criticism,
albeit a mild one, was added to his enthusiastic admiration for the
Sikhs. As compared to this criticism, it was condemnation, though
compassionate, that he reserved for the Hindus at this historical
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juncture. In the second volume of the series, he recorded the bitterness
that the Hindus had invariably nurtured for the Muslims and the Sikhs.
Characterising it as an essential feature of the Hindu psyche, he found
that ‘this bitterness of the Hindu against the Sikh and the Muslim’
was chiefly due to ‘the realisation of his utter weakness and humiliation’.
The irony of the situation was that this bitterness, instead of urging
him to better himself or make himself stronger, turned to ‘hatred and
curses’.

That his criticism did not get the better of  Nehru’s admiration
for the Sikhs was proved by the deep regard that he had for their
organising capacity. As compared to the Hindus and Muslims the Sikhs
formed a minority, marginal in number to the multitude of  the two
majorities. All the same he found them invulnerable not because the
Hindus and the Muslims were considerate but because the Sikhs were
well-organised and even ready ‘to defend themselves from unrighteous
attacks’. He felt that the fissure in the Hindu- Sikh relations had
deprived the Congress ‘of much of the good of the Akali civil
disobedience’. Since the Akali civil disobedience was something to be
emulated, he wanted this fissure to end. He found that both the
communities wanted this undesirable divide to go but nothing could
be done because ‘each was afraid of lowering its prestige by taking the
first step’.9

The organising capacity of the Sikhs, he thought, could be useful
both at the national and the international level. The national purpose
could be served by bringing the morcha launched by the Sikhs under
the hegemony of the Akalis into the broad framework of the satyagraha
espoused and initiated by the Congress Party. To serve the international
purpose, however, it was desirable to associate the Sikhs with the
movement against imperialism.

In the third volume there is a letter by Nehru to an organiser of
the Sikh League, presumably Mangal Singh Gill, suggesting ‘it will
suit the Sikh League better to become an associate body...of  the league
against Imperialism’. He conveyed this information to V.
Chattopadhyaya who was then the most important Indian working for
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the Congress. At the same time, Nehru expressed the fear that the
leaders concerned were ‘hardly likely to pay much attention’ to the
matter because they seemed ‘to have developed a very strong
communal outlook’.10

For all his scepticism, Nehru cherished the hope that the Sikhs
would advocate the cause of anti-fascism at the international level.
That he had no such hope from the Hindus and Muslims is evident
from the double spectre of fascism that he found lurking over India
on the eve of  the partition. In the first volume of  The Selected Works
in the second series, he confirmed the growth of  fascist tendencies
amongst the Hindus and the Muslims. It was his conviction that ‘the
two-pronged Indian fascism threatened to wipe out the proud culture
and civilisation’ of  the country.

Regarding them as two opposing forces, he believed that the
components of  India’s two-pronged fascism, mutually contributed to
the growth of  each other. Equi-distant in theoretical perspective, they
did not provoke him in an equal measure. It was the Muslim fascism
under the leadership of the Muslim League that in the first instance he
was led to oppose after the formation of  the Interim Government. He
believed that ‘the best manner in which the existing situation’ could
be improved was ‘by educating the Muslim peasantry against the
poisonous communal propaganda of the league’.

However, Nehru failed to embark on this ideological programme
on account of  communal riots in several parts of  the country. He felt
that any compromise with the Muslim League was impossible because
its leaders had ‘intellectual and mental affinity with senior Government
officials like Governors’. In the event, ‘mass slaughter, arson, burning
of human beings, rapes, abduction on a large scale, forcible conversions
and all manner of other things’ exasperated him most. He could hold
out a general threat that if anybody has mistaken his silence, he does
not or give a sermon in apreciatin of  'courage and strength' along with
advice that they had to be directed to proper channels and not frittered
away in outbrusts of  communal frenzy.11

The deteriorating situation in the country made Nehru so helpless
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that he felt like putting the whole blame on Hindu fascism. It seemed
that he felt like putting the whole blame to him that ‘the responsibility
for the disturbances lies on as they are in a majority’. He remained
fraught with doubt, disillusion and agony. Caught in a predicament, he
either condemned such psychic factors as animality, or fear and ‘anarchy
of the mind the involved self-sacrifice almost as a metaphysical
panacea. Urging the students to do relief work, will congratulate the
students if a few of them have to die in their endeavour to restore
confidence’.12

That Nehru did not apprehend the growth of  fascist tendency
among the Sikhs a factor of which the members of this community
can be proud even at the present historical juncture. It is also a tribute
to his secular outlook that is extremely difficult, if not impossible, to
maintain in India even now. More so, it was difficult to maintain such
a secular outlook before Independence when political activity was
disposed to derive vital impulse from communal and religious
considerations.

II
After Independence when Pakistan became a separate country

and the Muslims claimed to have realised their destiny, Nehru’s
perception changed with regard to the Sikhs as well. Either his priorities
changed or a deep disillusionment set in his mind about their intentions.
From now onwards, he began to address the Hindus as his addressees
of the active sort, with the Sikhs feeling themselves rendered passive
recipients of  his discourse. It was Nehru’s perversion perhaps that in
the emergent situation, the Sikhs were no longer an imperative for
countering the Muslim communalism as they had been earlier. Feeling
themselves thus reduced in significance, the Sikhs became self-centered
and in this self-centredness, Nehru magnified it to the extent of  feeling
that the Sikhs posed a danger to decode their disposition centred in
their selfcentredness. Nehru regarded it as a danger to the edifice of
secularism that he sought to build so assiduously in the country.

No wonder, in Nehru’s perception every claim put forth by the
Sikhs became suspect. Even their genuine claims of which the one to
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the linguistic reorganisation of the Punjab was incontrovertible, became
controversial. So much so that he got skeptical about the linguistic
veracity of even the Punjabi language. In the thirteenth volume of the
second series, he pointed out to Bhim Sen Sachar, the then Chief
Minister of  the Punjab, that ‘Gurmukhi was not advanced to be a
medium of  instruction after the matriculation’. Here the substitution
of  Gurmukhi, the name of  the script, for the Punjabi language, was
rather strange. Then in a letter to C.M. Trivedi, the then Governor of
the Punjab, he passed an inexcusable stricture on Punjabi literature
itself. Without entertaining any doubt about his misinformation, verging
on disinformation, he wrote: ‘There is hardly any literature in Gurmukhi,
so far as I know except some sacred literature’.13 How one wishes that
he had avoided the subterfuge of an immodest assertion through a
modest claim. In his speech in the Lok Sabha delivered on 30 August
1961, he gave expression to his skepticism in a circumlocutory way.
Reiterating that Punjabi was the language of  Punjab, he referred to
the usage of Persian script. He forgot that the Persian script was
common with the Muslim writers whereas the non-Muslim writers had
invariably employed the Gurmukhi script. Then he claimed that Punjabi
was a home language.14 It was an ambiguous way of calling it a dialect.
He forgot that Dogri, a dialect to which his Government awarded the
status of  language, was actually a spoken form of  Punjabi. In fact,
Punjabi under its ambience had several other dialects in the eastern
and the western parts of  the Punjab.

Nehru ardently championed Punjab’s claim to literacy and
progress. Perhaps he visualized some sort of  a common culture to
grow in the Punjab. May be, the Regional Formula was a measure in
the same direction. The Regional Formula identitied a Punjabi and a
Hindi region. In the former region Punjabi was to be the primary
language with Hindi as the secondary one. Likewise, in the latter region
Hindi was to be the primary language and Punjabi as the secondary
one. Both the regions were to be administered by two regional
committees, claiming substantial powers. Nehru believed that with
the implementation of  the Regional Formula no further question would
be left out from the language point of view This was rather a wishful
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thinking because in recalcitrance he had to confess that in the wake
of problems relating to power politics between the Hindus and the
Sikhs, it did not even solve the language question. Symptomatic of it
was the census of 1961 in which the Hindus settled in the Punjabi
region were instigated to declare Hindi as their mother-tongue. In all
candidness Nehru felt that it was not a truthful statement and it did a
lot of  harm’.

Holding the Akali Dal and certain Hindu organisations as equally
guilty for causing this strain, the Congress had recourse to the policy
of deferral. Smacking of manipulation in the vulgar sense of the word,
this policy provided the Congress with political space for rule in the
Punjab. The damage this rule caused to the social and cultural fabric
was tremendous. Nehru, with all his subtlety and sobriety, failed to
award hegemonic meaning to his own value-based strategy as distinct
from the opportunistic policy of  his party. As a result his vision of  the
Hindus and the Sikhs as ‘interwoven like the warp and woof of a
fabric’ proved to be an illusion. No less illusory was the commitment
he candidly articulated in the following words:

What troubles me is that if we separate them applying the principle
of division, we shall be tearing a finely woven tapestry into two bits
and spoil it. Such a tearing process will have aweful consequences.
Tearing up an integrated community into two is a terrible thing. With
all my desire to be flexible, I find it impossible to adapt myself to the
idea.15

Rather than grow into a resilient strategy to resolve the issue,
this sort of  thinking resulted in a diffident policy, meant to complicate
it further. No wonder the Akalis got extremely desperate, launched
one morcha after the other. They even talked in a vein sounding
secessionist to chauvinistic ears. So the issue lingered on till Mrs Indira
Gandhi made it explosive on the one hand by granting a truncated
Punjabi Suba and on the other hand by dispossessing it of  its resources.

III
Recapitulation of  events after Nehru’s death in 1964 shows that

the policy to resolve this highly convoluted problem has been one
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step forward and two steps back. Nehru’s diffidence was replaced by
‘doubleness’ that became more and more the hallmark of Indira
Gandhi’s policy. As one step forward, she accepted the demand for
linguistic reorganisation of  the Punjab. When the Punjabi state was
actually reorganised it became evident that two steps had been taken
backwards. Happy with the thought that their long cherished demand
was accepted, the Sikhs felt nonetheless exasperated to find that the
reorganised state was a truncated state. The exclusion of  Chandigarh
and other Punjabi speaking areas which were in the parent state under
the Regional Formula, and the central control over water, disconcerted
them so much that they felt cheated if not betrayed by the whole
exercise.

To cover up the raw deal meted out to the reorganised state,
Indira Gandhi had recourse to a subterfuge. To please the Sikhs, she
played to the gallery by identifying her lineage with a cherished event
in their history in utter disregard of  historical veracity. In a speech on
the occasion of the tri-centenary celebrations of the martyrdom of
Guru Tegh Bahadur, known to have laid down his life for the religious
cause of the Kashmiri Pandits, she sought to underline her identification
with the Sikh community. The Hindus of  Kashmir had approached
Guru Tegh Bahadur with the complaint that they were being forced to
change their religion: ‘That was the time when many families including
mine were compelled to leave Kashmir and settle elsewhere so that
they did not have to give up their religion’

The second sentence implied that her family too was beholden
to the Guru for his martyrdom. It also owed a special gratitude to the
savant who ‘stood up not merely for his co-religionists but for followers
of  other religions also’.16 Her observation was nothing less than a
concoction. Jawaharlal Nehru has given an altogether different version
of  his ancestor’s migration from his native land. It was several decades
after the Guru’s martydom that his ancestor ‘came down from that
mountain valley to seek fame and fortune in the rich plains below.17

Not religious oppression but search for fame and fortune was the motive
for migration from Kashmir.
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Indira Gandhi’s speech gave no consolation to the Sikhs in their
exasperation. Short of the inclusion of Chandigarh and the Punjabi-
speaking areas into the reorganised state and the settlement of the
river-waters dispute in accordance with the riparian principle, nothing
could pacify and conciliate them. For Indira Gandhi this was an
impossible proposition. So, in the Sikh psyche, the impression got
ingrained that she was biased against the Punjabi Suba. The territorial
issue and the water-dispute substantiate the charge. Rather than resolve
Rajasthan’s demand for water at the national level, she regarded it
solely as a responsibility devolving upon the Punjab. In lieu of
Chandigarh she insisted upon Punjabi areas to be transferred to Haryana
though the Regional Formula had specified it for the parent state.

As a diversionary tactic, Indira Gandhi encouraged the Akali
leaders to raise in the first instance the so-called religious demands.
They would readily succumb to this temptation, dictated partly by
their political naivety and partly by their vested interests. Hypothetical
as those religious demands were, she had no hesitation in accepting
them. She would have no compunction then in using this acceptance
as a gloss to cover her duplicity in respect of the substantial demands
of the reorganised state. Thus on 4 July 1984, when replying to
discussion on the White Paper on the Punjab she was in a tight corner,
the acceptance of the so-called religious demands came to her rescue
almost as a reprieve. As certified by her, they pertained to (a) banning
of intoxicants in Amritsar, (b) relaying of kirtan on All India Radio
from the Golden Temple, (c) permission for Sikh passengers to carry
kirpan on domestic flights, and (d) an All-India Gurdwara Bill for
awarding control to the SGPC of all historical gurdwaras situated in
India.

It is doubtful whether orders to the effect have been carried out
though over twelve years have gone by since their acceptance was
announced. Whether any advantage would have accrued to Sikhism
and the Sikh community from their acceptance is a matter of even
more doubtful conjecture. Only the All India Gurdwara Bill might
have made a difference and for that reason perhaps absolutely nothing
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has happened on that score. Indira Gandhi did of course get the
opportunity to forward a claim of this sort: ‘I was specially pleased
that my relationship with the Sikh community was a close one and a
very friendly one. And I cannot imagine that any Sikh should think
that I would do anything, that I would be responsible for anything that
could hurt their feelings’.18

Supposing a grain of  truth to be there in what she pleaded, the
point to know is as to who gave the hurt and that too to the extent of
destroying the Akal Takht, burning the Sikh Museum and the Reference
Library, and destroying so many valuable gifts and rare manuscripts.
Since all this destruction could not be wished away at will, so she had
to explain it and that she did by a characteristic ambiguity which
actually explains nothing:

I do not want to go into the details of who built up whom because
nobody built up any person. It is the situation and the circumstances
which built up  a person and that person took advantage of it, whether
he really was in control of the situation himself, I am not in a position
to say. If  I did not take any names it was because of  this. Otherwise
also I rarely take names. But I feel there were certain forces behind
these happenings, some may be within the country, some be outside.19

In this paragraph, a demonic person, presumably Sant Jarnail Singh
Bhindranwale, was being valorized and rendered anonymous. The
motive to valorize him and render him anonymous was not stated but
her innocent denial was substantiating it as if through textual
subversion. So the problem before her was retrospectively to obliterate
his links with the Congress Party. What better method could there be
for that than portray herself as a ‘damsel-in-distress’.

Adept in this tactic, she portrayed herself as a person who had
suffered so much abuse:

I have said before in this House and I say it again that I have
heard abuse since I was a small child. I have had falsehood flung against
my family and those were the days when I used to lose my temper. But
long ago, I had decided that it was not worth my while losing my
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temper with such people.
As if the domestic and social context was not enough, she related

to it the international context as well: ‘How is it that all these forces
are directed against me? Against India also, but more especially against
me”.

This scenario, more appropriate for a damsel-in-distress in a film.
was not suited to the world of politics in which violent forces unleashed
by her were intent upon her elimination. She was eliminated by her
own security-guards. She left her mantle to a young man whose sole
qualification rested in being a prince-charming He tried to solve a
political problem by state terror. After his cruel death, this policy has
been implemented further with devilish skill. So the Punjab is back to
normal as it is claimed by all and sundry. If  now there is nothing wrong
with this long suffering land, it is perhaps in the sense in which Bertolt
Brecht wrote of  Germany by invoking her through an addressor who
had nothing wrong with him her:

For nothing
Can be wrong with me if I myself
Am nothing.20

~~~
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irhw hovy, pMjwb dy lokW ƒ kyNdr dI BydBwv dI nIqI bwry iSkwieq rhI hY[
pihlW pihl is~K AwgUAW ƒ iglw sI ik kyNdrI nyqwvW dy vwAidAW Anuswr
aunHW ƒ ‘AwzwdI dw in~G mwnx’ vwlw koeI ivSyS drjw nhIN imilAw[ ies
ivqkry dy sulGdy DUMeyN ny ‘is~K homlYNf’ vrgIAW mMgW dI Gusr musr ƒ jnm
id~qw[ nwlo-nwl AkwlIAW ny bolI dy AwDwr ’qy pMjwbI sUbw bxwaux dI mMg
auTw id~qI[

mwstr qwrw isMG dI AgvweI ivc ieh mMg lihr bx geI[ aunHW dy
sMGrS, jylH XwqrwvW Aqy hor kurbwnIAW dy jzby ny mzbUq AwDwr id~qw pr
kyNdr dy kMn ’qy jUM nw srkdI dyKx qoN bwAd pMjwb nwl ivqkry dI coB, csk
bx geI[ dyKx ivc BwvyN ies lihr ƒ pMjwbI bolI dy ivkws leI pyS kIqw
igAw pr AkwlIAW dI mnSw bxn vwly is~K bhulqw vwly sUby ivc isAwsI
s~qw hwsl krnw sI[ ies ƒ Dwrimk rMg dy ky SRomxI gurduAwrw pRbMDk
kmytI dw smrQn vI pRwpq kr ilAw[ bwAd ivc smu~cy pMjwbIAW dI mMg
bxw ky ies ƒ SkqISwlI lihr bxw id~qw igAw[

au~Dr, 1956 ivc pMjwb dy mu~K mMqrI bxy prqwp isMG kYroN Aqy qqkwlI
pRDwn mMqrI jvwhr lwl nihrU ies dw pUrw ivroD krdy sn[ ie~kV du~kV
ihMdU nyqwvW dy ies p~K ivc Awvwz dy bwvjUd kuJ ihMdU sMgTn vI pMjwbI sUby
dy ault sn[ kyNdr vMf qoN bwAd ihmwcl, rwjsQwn, au~qr pRdyS Aqy id~lI
dy kuJ nwl lgdy ielwky imlw ky ies ƒ ihMdI bhulqw vwlw grytr pMjwb
bxwauxw cwhMudw sI pr is~KW dw vwr-vwr jylH Brnw, qwrw isMG dI gYr-
hwzrI ivc sMq Pqih isMG dw mrn vrq dw AYlwn Aqy ihMdU nyqw syT rwm
nwQ dI nihrU ƒ imlx vwly fYpUtySn (iek fYpUtySn nihrU ƒ Bwv ngr
imilAw) ’c SmUlIAq ny nihrU ƒ QoVHw nrm kr id~qw[ 1962 dy cInI hmly

* pMjwbI itMRibaUn, sqMbr 28, 2024 iv`coN DMnvwd sihq
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Aqy 1965 ’c Bwrq-pwiksqwn Xu~D ivc is~KW dI gOrvmeI BUimkw ny grm
lohy ’qy s~t lgweI qy AMq kyNdr ny pihlI nvMbr 1966 ƒ pMjwbI sUbw bxw
id~qw[

kI pMjwbI sUby dI pRwpqI nwl ivqkirAW dI khwxI ^qm ho geI? nhIN,
iblkul nhIN[ pMjwb punrgTn AYkt-1966 qihq, 1961 dI gxnw (bolI) dy
AwDwr ’qy pMjwb nwl kwxI vMf kIqI geI[ Asl ivc bxwieAw qW igAw
hirAwxw; pMjwb dy ih~sy qW k~t-v~F hI AweI[ pUrbI pMjwb ivcoN bhuq swry
ijælHy k~t ky hirAwxw bxw id~qw[ phwVI ielwky k~F ky ihmwcl ivc imlw
id~qy[ ieauN kwlkw, pMckUlw, isrsw, AMbwlw Awid pMjwbI bolI vwly keI Kyqr
pMjwboN bwhr k~F id~qy[ ivqkry dw sB qoN v~fw nwsUr pMjwb dI rwjDwnI
cMfIgVH ƒ pMjwb qoN Al~g kr ky kyNdr Swisq rwj (XUtI) notIPweI krnw sI[
ies ƒ pMjwb qy hirAwxw, donW sUibAW dI sWJI rwjDwnI bxw id~qw igAw[
hweI kort, sk~qryq Aqy hor bhumu~lIAW jwiedwdW ivc hirAwxy ƒ BwgIdwr
bxwieAw igAw[ pMjwb dy dirAweI pwxIAW dI vMf, bIbIAY~mbI dy kyNdrI
kMtrol dIAW pMjwb nwl AinAW dIAWaudwhrnW hn[

pMjwb qoN bwAd punrgiTq rwjW XUpI ivcoN auqrwKMf, ibhwr ivcoN
JwrKMf, m~D pRdyS ivcoN C~qIsgVH, AWDrw pRdyS ivcoN iqlMgwnw Awid hor keI
sUibAW dIAW vMfW qoN bwAd koeI AMqr-rwjI ryVky nhIN C~fy gey[ pMjwb qoN
isvwie koeI hor sUbw nhIN ijQy sWJI rwjDwnI hovy[ ienHW AinAwvW ivru~D
pMjwbIAW ny bhuq sMGrS kIqy[ 1970, 1975 ivc kyNdr v~loN keI koiSSW vI
hoeIAW pr prnwlw au~Qy dw au~Qy[ rwjIv-lONgovwl smJOqw iesy dI hI kVI sI
ijs dw koeI is~tw nhIN inkilAw sgoN sMq hrcMd isMG lONgovwl ƒ jwn qoN h~Q
Doxy pey[

pMjwb dy AwgUAW ny smyN-smyN Gol iv~Fy[ sB qoN mh~qvpUrn 1982 dw
Drm Xu~D morcw sI[ ies qoN pihlW drSn isMG PyrUmwn dI mrn vrq rwhIN
kurbwnI AjweIN geI[ auNJ, Drm Xu~D AwgUAW dy h~QoN inkl igAw Aqy ies
dy mwrU qy ihMsk rUp ny pMjwb ƒ gihry sMkt v~l D~k id~qw[ 1983 qoN 1994
q~k pMjwb dy hzwrW byksUr nwgirk, pulIs APsr, Dwrimk AwgU Aqy vpwrI
mwry gey[ kyNdr ny Akwl q^q Aqy hor gurDwmW iv~c POj ByjI[ ies qoN pYdw
hoeI kuV~qx iv~coN dyS dI pRDwn mMqrI dw kql ho igAw Aqy id~lI, kwnpur
vrgy keI SihrW ivc is~K mwry gey pr pMjwbI sUby ivcoN pnpy msly Ajy vI
ltk rhy hn[ isAwsI dl vI ieh msly qy mMgW isrP coxW smyN hI auCwldy
hn[ kort kcihrIAW, jl kimSnW Aqy kyNdr dI ivcolgI dy bwvjUd pwxIAW
dI vMf dy msly ijauN dy iqauN hn[
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smyN-smyN isr pMjwb srkwr Aqy hor sMsQwvW kyNdrI bjt ivc pMjwb
dIAW ivkws XojnwvW ƒ A~KoN Ehly krn Aqy tYksW dy ih~sy iv~coN iv~qI
shwieqw nw dyx dy doS lwauNdIAW hn[ hux ivqkry ny hor rUp Dwr ley hn[
kxk dI KrId, ibjlI dI pYdwvwr qy pwxI ’qy kyNdrI kbzy ƒ KyqI mwrU Aqy
kwrporyt GrwixAW p~KI grdwinAw jw irhw hY[ ieMJ lgdw hY ik kyNdr pMjwb
dy AwriQk Aqy smwijk ivkws ’qy brykW lwauxw cwhuMdw hY[ ivqkirAW
ivru~D Awvwz dI g~l hux ieQoN q~k phuMc geI hY ik ikswn pMjwb ivc nvyN
mu~K mwrg Aqy rylvy lweInW dw ivroD kr rhy hn[ aunHW dy qrk ivc vzn
hY[ aunHW Anuswr id~lI-ktVw Aqy AMimRqsr-jwmngr vrgy mu~K mwrgW dI
pMjwb ƒ loV hI nhIN[ k~tVw sVk pMjwb dy grIb ikswnW dI 6000 eykV
aupjwaU BOieM ingl jwvygI[ t~kW dy Coty-Coty tukVy ho rhy hn[ pwxI dI motr
iek pwsy Aqy bwkI tukVw dUsry pwsy[ ivcwly au~cI sVk[ Kwly, lWGy Kqm Aqy
lokW ƒ brbwdI dy rwh v~l D~kw[ pMjwb dI svwrI Aqy hor FoAw-FuAweI leI
pihlW hI rylW Aqy sVkW dw loVINdw jwl hY[ id~lI luiDAwxw jlMDr AMimRqsr
qy id~lI Pwizlkw jrnYlI sVkW qy rylW rwhIN juVy hn[ k~tVw vrgIAW sVkW
kwrporytW dI pRPu~lqw leI hn[ pMjwb dy lokW leI phuMc mwrg Aqy ilMk sVkW
dI guxv~qw vDwaux v~l zor id~qw jwvy[

iesy qrHW kuJ hlikAW ivc kyNdr dy rwjpurw ivc audXogk h~b sQwpq
krnw, rwjpurw-cMfIgVH ryl ilMk Awid XojnwvW dy ivroD ivc vI Gusr-musr
SurU ho geI hY[ vznI dlIl Anuswr ienHW ivc vI hzwrW ik~ly aupjwaU zmIn,
mkwn ikswnW qoN lu~ty jwxgy[ audXogk h~b ivc moty kwrKwnydwr Aw bYTxgy[
rwjpurw-cMfIgVH sQwnk ilMk hY Aqy ieQy pihlW hI Ku~lHI sVk hY[ hW, ieQy
moty stIl plwtW, sIimMt dy kwrKwnydwr, v~fIAW isvl auswrI kMpnIAW ƒ
Tyky, ibjlI dy smwn, bwhrly rwjW dI lybr Awid ƒ g~Py zrUr imlxgy[ lok
pMjwb srkwr Aqy ryl rwj mMqrI rvnIq ib~tU ƒ bynqI kr rhy hn ik ieh
pRwjYkt roikAw jwvy[

Aijhy ivqikrAW nwl sbMiDq kuJ hor nukqy vI hn[ ienHW ivc Su~D
bIjW, kItnwSkW, KwdW Awid dI splweI ivc QoVH krnw Swiml hY[ kxk Aqy
AwlUAW dI ibjweI leI Aiq loVINdI fIeypI Kwd dI kmI dy qOKly pYdw ho rhy
hn[ Jonw mMfIAW ivc Awaux vwlw hY pr kyNdr pMjwb dy BMfwrW ivcoN cukweI
nhIN kr irhw[ AwVHqIAW dy bkwey Aqy jwiez mMgW ltkw ky aunHW ƒ hVqwl
v~l D~ikAw jw irhw hY[ loV hY ik pMjwb jo dyS dw AMndwqw hY, dIAW swrIAW
jwiez mMgW dw inbyVw kr ky ies ƒ iPr KuShwl Aqy rMglw bxwieAw jwvy[

¤
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fw: gurmyl isMG*fw: gurmyl isMG*fw: gurmyl isMG*fw: gurmyl isMG*fw: gurmyl isMG*

ivSw-pRvyS:ivSw-pRvyS:ivSw-pRvyS:ivSw-pRvyS:ivSw-pRvyS:
qIjy pwqSwh sRI gurU Amrdws pwqSwh jI vloN sQwipq mMjI jW pIiVHAW

sMbMDI pRwpq AiDAYn Aqy smIiKAw vDyry krky ieiqhwsk Aqy pRcwrwqmk
idRStI duAwly kyNdrq hY[ ies ƒ Awm qOr auqy ‘pRQw (mMjI pRQw), rIq (mMjI
rIq), pRbMD (mMjI pRbMD), prMprw (mMjI prMprw)’ Awid ikhw jWdw hY Aqy ies
dw audyS isKI ‘pRcwr’ ilAw jWdw hY[ iek pRsMg ivSyS ivc mMjI jW pIiVHAW
bwry bxIAW ieh DwrnwvW drusq vI hn Aqy ieiqswhk phuMc ivc ies ‘pRQw/
pRbMD’ dw inrDwrq kIqw audyS vI drusq hY, pr Drm dI idRStI qoN, ijs ƒ
ieQy Dwrimk pirpyK ikhw hY, mMjI fUMGyry ivhwrk Aqy rUpkI ArQW ivc
kwrjSIl ‘sMsQw’ hY[ies dw srUp Aqy audyS bhuq ivAwpk hY[ sMsQw’
(Insititution)dI muK ivSysqw ieh huMdI hY ik ies dy buinAwdI FWcy ƒ bdilAw
nhIN jw skdw Aqy ieh hmySw isrjxSIl (creative)rihMdI hY, ijvyN ‘pMj
ipAwry’ isKI dI iek sMsQw hY, ieh hmySw ‘pMj’ hI rihxgy, ‘cwr’ jW ‘Cy’
ipAwry nhIN ho skdy; Aqy ieh sMsQw hmySw jIvMq Aqy isrjxSIl rhygI[
isK sMgq ikqy vI ; kdoN vI ‘pMj’ iek~Ty ho ky pMj ipAwry bx skdI hY[ ieauN
mMjI Aqy iesy dw SwKw-ivsqwr pIVHI/ pIVHw vI iek sMsQw hY, jo  bIqy
(ieiqhws) dI Xwdgwr mwqr nhIN[ ies prcy ivc mMjI sMsQw dy ivhwrk-
ArQW dI fUMG ƒ jwxn dI muFlI ijhI koiSS kIqI jw rhI hY[ hQlI phuMc
(approach) aukq kIqy sMkyq muqwibk ivhwrk hY[prcy dy AMq ivc iek
AMiqkw (a) joVI hY, ijs ivc mMjI sMsQw bwry vDyry pVHn leI kuJ kwrjW dw
vyrvw idqw hY[

ieiqhws dI idRStI qoN ienHW mMjIdwrW bwry bhuq hI BrosyXog pihlw
smkwlI hvwlw BweI gurdws jI dIAW vwrW ivcoN igAwrvIN vwr dI 16vIN

* AYsosIeyt pRoPYsr, Drm AiDAYn ivBwg, pMjwbI  XUnI:, pitAwlw;  Email:
<gssidhu03@gmail.com>
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pauVI ivc Awey gurisKW dy nW hn, ijnHW dy ADwr auqy BweI mnI isMG jI
ShId dy mOiKk bcnW qoN auDirq isKW dI Bgqmwlw (1734) ivc ivsqwr
imldw hY[ ienHW sroqW qoN auprMq swfy kol bwvw srUpdws dw mihmw pRkwS
(1776), bwvw ikrpwl dws dw mihmw pRkwS vwrqk (1773), bwvw qolw isMG
dI gur rcnwvlI (1776) Aqy bwbw ibsn isMG dI rcnw mihmw pRkwS gurU
Amrdyv (1825) bVw mhqwpUrn hY[ goieMdvwl swihb dy gurduAwrw hvylI
swihb ivc lgy sunihrI p~qry ƒ vI sroq vjoN vriqAw jWdw hY[ bwbw gxysw
isMG duAwrw 19vIN sdI dy muFly smyN ivc ilKy sRI gurU bMs ibnod (cSmw-ey-
nUr, lwhOr 1884)vI sUcnw dw iek Aihm sroq hY[ mhWkvI BweI sMqoK isMG
jI dy sUrj pRkwS (1843) ivc kuJ-k mMjIdwr gurmuKW dy kwrj Kyqr Aqy
SKsIAq mUlk vyrvy qQw sMkyq imldy hn[ ieauN hor sroq vI hn[BweI joD
isMG jI (BUq-pUrv Aqy pihly vweIs cWslr pMjwbI XUnIvristI, pitAwlw)
ny ienHW sroqW dy ADwr auqy kwPI ivsqwr nwl gurU jI dy ienHW isKW dy, ijnHW
ivcoN keI mMjIdwr bxy, vyrvy qQw ivAwiKAw idqI hY[1 ieauN hI iek hor
BwvpUrq vyrvw fw. qwrn isMG jI duAwrw vI idqw igAw hY[2 iesy qrHW hI
BweI swihb BweI vIr isMG jI duAwrw gurmuK mMjIdwrW dy SKsI jIvn dy hvwly
nwl jo BwvpUrq vyrvy qQw ibrqWq idqy hn, aunHW ivcoN ies mhwn sMsQw dw
audyS Awpxy Awp spSt ho jWdw hY[3 ienHW vyrivAW ƒ hQly prcy ivc ieQy
duhrwaux dI loV nhIN smJI geI, ikauNik jigAwsU pwTk ienHW ivdvwn jnW
dy Koj BrpUr kwrj mUl rUp ivc hI vyK-vwc skdy hn[ieQy AsIN aunHW coxvyN
vyrivAW auqy hI kyNdrq rhWgy, ijnHW dy ADwr auqy mMjI dy rUpkI qy ivhwrk
ArQ,ieiqhwsk pirpyK dI sImw Aqy sMBwvnw ƒ nwl rKdy hoey, spSt ho
skx[

a
‘pRcwr’ buinAwdI rUp ivc, sMklp vjoN swfI isK prMprw dw Sbd nhIN,

AsIN ieh iesweI imSnrIAW qoN ilAw hY[ iesweI ‘pRcwrkW’ ny jo Bwrq/
pMjwb ivc ‘pRcwr’ kIqw, aus dw pRBwv swfy auqy AYnw pRbl hY ik AsIN aunHW
dw‘nW qy mwfl’ qk Apxw ilAw[ ies ivc koeI do rwvW nhIN ik iesweIAW
ny ies mulk ivc Aw ky keI pDrW auqy kwrj AwrMBy qy keI pKW qoN swfy auqy
Xog/AXog pRBwv vI pwey Aqy loVINdw Xogdwn vI pwieAw[4 iblw-Sk ies
mwfl nwl kuJ igxwqmk qy guxwqmk kwrj vI hoey, pr ies nwl swfI idSw
Btk geI[ mMjI, swfw buinAwdI ‘pRcwr’ mwfl sI/ hY[jykr AsIN ies sMsQw
qoN syD lYNdy (jW A~j vI lY leIey) qW is~ty byhqrIn Aqy swkwrqmk hoxgy[

mMjI,ijs dI sQwpnw qIjy pwqSwh ny iek sMsQweI pRbMD vjoN kIqI
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sI,Drm-ivhwrk qy rUpkI- dovW ArQW dI DwrnI hY[ ivhwrk rUp ivc qW
ieh kyNdrIkrn dw icMnH hY; rUpkI ArQW ivc ieh lokW nwl Drwql p~Dr auqy
juVy hoey pRbMDnumw jIvn-Aml dw sMkyq hY[ jykr ies dI ivAwiKAw krIey qW
ies kyNdr/pRbMD dw Bwv ieh bxdw hY ik mMjIdwr, Awm lokW dIAW jmInI
hwlqW ivc ivcrdy sn, (hux vWg) isrP ‘styjI lYkcrbwjI’ nhIN krdy
sn[ mMjI ikauNik Awm lokW/pirvwrW ivc fwhI/vrqI jwx vwlI plMG numw
cwrpweI vsqU hY; ieauN ieh dsdI hY/sI ik dUr-durwfy ielwikAW ivc lokW
dIAW smisAwvW ƒ ivcwr ky, aunHW lokW ivc ‘mMjI fwh ky’, aunHW dy pDr auqy
Aw ky duKW-suKW ivc BweIvwl ho ky, gurisKI dI shI jIvn jwc idRVH
krvwauNdI hY/sI[ BweI gurdws jI dsdy hn ik ‘sMswrI kpVy pihn ky’(Bwv
sMswrI lokW vrgw ho ky/lokW dy pihrwvy/bolI Dwr ky) gurU nwnk pwqSwh hjUr
ny swry ByK invwr/auqwr ky ‘mMjI bYT kIAw Avqwrw’ (1/38)[ieQy ‘mMjI’ pd
lokW dy pDr qk jwx dw sMkyq hY; ‘sMswrI kpVy’ vwkMS spSt krdw hY ik
gurU jI lokW nwloN ivQ bxw ny nhIN qury[ ieh mMjI sMsQw dw muF sI, jo Drmswl
dy rUp ivc SurU hoieAw[5

ieh q~Q TIk hY ik isK Drm dI hr swDnw, sMsQw,prMprw Aqy jIvn
dw muF gurU nwnk dyv jI duAwrw hI sQwipq kr idqw igAw, ieauN jo
DrmswlwvW jW sMgqW gurU jI ny sQwipq kIqIAW, auhI mMjI sMsQw dw ADwr
bxIAW[purwqn jnmswKI ivc gurU nwnk dyv dI duAwrw DrmswlwvW kwiem
krn dIAW sUcnwvW imldIAW hn, ijvyN syK sjx (s~jx T~g) vwlI swKI dy
AwKr ivc disAw hY6 “nwau DrIk isK hoieAw[ pihlI Drmswl EQy bDI”;
iesy qrHW iek hor QW Drmswl dy hvwly ivc iliKAw hY “eyk mMjI Awsw dyis
ivic hY”[7 guriblws pwqswhI 6 Anuswr vI mMjI sMsQw dw AwrMB gurU nwnk
dyv jI ny hI kIqw; krqw mMjI ƒ pRcwrk-sQwn dy ArQW ivc gRihx krdw
hY[8 ies hvwly nwl ipRMsIpl qyjw isMG jI qW gurU nwnk dyv jI ƒ hI mMjI
sMsQw dy sMsQwpk dsdy hn Aqy JMfw bwFI, swls rwey (ptnw), isvnwB (sRI
lMkw) Awid ƒ pihly mMjIdwr[9 isDWqk qOr auqy qW ies ivcwr ƒ pRvwn krn
ivc koeI muSikl nhIN, pr ieiqhwsk qOr auqy mMjI sMsQw qIjy pwqSwh
duAwrw hI sQwipq hoeI[ ieauN ies Swndwr sMsQweI prMprw ƒ qIjy pwqSwh
jI ny iek ivvsiQq rUp dy ky ‘mMjI sMsQw’ dw gurU nwnk jI dI rKI nINh auqy
inrmwx kIqw[iesy qrHW hI gurU Amrdws jI vloN sQwipq ‘pIVHI/VHy' vI lokW
dy hor nyVy hox dw sMkyq hY[10 pIVHIAW qW cu~lHy dy iblkul lwgy fwhIAW jWdIAW
hn, ijvyN ik lqIP dsdw hY ik ieh mMjIdwr isK, lokW nwl isDy rwbqy ivc
sn[11 Bwv spSt hY ik mMjI, isKI dy cwnx ƒ AigAwn nwl BrI, prMprkmqW-
mqWqrI ‘84’ dy gyV ivc PsI, lokweI dy AYn Dur ivckwr qk iljwx dw iek
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ivDIvq qrIkw sI Aqy ieh sPlqw nwl inBwieAw vI igAw[

swfy bhuqy ieiqhwskwr/ivdvwn ies ƒ pRQw jW prMprw mMn ky, ies dy
audyS Aqy ies dI kwrjSIlqw jwxn dI QW mMjIAW dI igxqI-imxqI krn,
nW-QW lBx jW mMjIdwrW nwl juVy ieiqhwsk vyrvy Kojxivc vDyry iDAwn
kyNdrq krdy rhy hn[ BwvyN ieiqhwsk msilAW nwl vI nijiTAw jwxw jrUrI
huMdw hYAqy swƒ ieiqhwskwrW auqy sMqoK vI hoxw cwhIdw hY ik mMjI bwry AYnw-
kuJ lB hI ilAw igAw hY ik swfy swhmxy qsvIr kwPI swP ho geI hY; hux
ivAwiKAw dw kMm Drm-SwsqrIAW (theologians) dw hY[ ieQy AsIN kih
skdy hW ik swfIAW prMprwvW, sMsQwvW dI Drm-ivigAwink ivAwiKAw
bhuq Gt hoeI hY[12 ieauN Drm SwsqrIAW dI vDyry juMmyvwrI hY[

pihlW khy Anuswr mMjI sMsQw bwry joivvrn jW ivAwiKAw pRwpq hY, auh
ieiqhwskwrW dI kIqI vDyry imldI hY,hwlWik swfy Drm Aqy ieiqhws dI
Alg hoNd nhIN, pr iPr vI ieiqhwskwrW qoN isDWqkcUk ho jwx dIAW
kudrqI/suBwivk sMBwvnwvW vD huMdIAW hn[audwhrn leI iek ivdvwn fw.
blbIr isMG idl ny Awpxy pIAYc.fI QIiss ivc ‘mMjI pRQw’ dI hoNd auqy Sk
kIqw sI, auh socdy sn ik Swied ieh gurU Gr dI vifAweI drswaux leI
SrDwlUAW ny kuJ sMkyqW dy ADwr ’qy imQ leI hY[ ies ADwr auqy keI AwXog
klmW ny dyKw dyKI svWg vI rcwieAw13, sMBv hY ik AgWh vI ieh kvwied
jwrI rih skdI hY, ies leI ies q~Q dw smwDwn jrUrI hY[ ieQy iDAwnXog
hY ik fw. blbIr isMG idl iek SrDwvwn qy sUJ vwly ivdvwn sn,ijnHW ny sRI
gurU Amrdws jI sMbMDI pIAYc.fI (1967-68) QIiss iliKAw sI, jo bwAd
ivc BwSw ivBwg, pitAwlw ny 1975 ivc Amr kvI gurU Amrdws isrlyK hyT
CwipAw sI[ fw. idl ƒ SMkw mMjIAW dI hoNd auqy nhIN sI, blik ies ƒ auh
iek ‘pRbMD’ vjoN mMnx leI sMkoc krdy sn[ aunHW dw SMkw sI ik purwxy
hvwilAW ivc mMjIAW dI sQwpnw dw sMkyq qW imldw hY, pr aunHW dy sQwnW
dw vyrvw pUrw nhIN imldw, ieauN hI imldy nwvW ivc  aunHW Anuswr kyvl 13
nW hI sWJy hn[ fw. idl ieh vI kihMdy hn ik mMjIdwrW dIAW QwvW auqy
XwdgwrW nhIN; auh ieh vI kihMdy hn ik keI sQwn iek qoN vD nwvW nwl
sMbMiDq hn,Awid Awid[ ies sMbMDI kuJ sMkyqk ivcwr ieQy pihlW ho cu~kI
hY[ fw. idl dy ‘qrkW’ dw kwPI  qrk BrpUr jvwb/KMfn fw. rwey jsbIr
isMG ny Awpxy iek prcy rwhIN kIqw vI hY14,  AsIN ieQy aus ƒ duhrwauxw nhIN
cwhuMdy[ ieQy ieh g~l d~sxI jrUrI hY ik fw. idl ny AwpxI Koj ƒ pIAYc.fI.
bwAd vI jwrI riKAw qy nw isrP mMjI sMsQw dI hoNd hI svIkwrI,sgoN ies
bwry BrvIN nvIN Koj vI swhmxy ilAWdI, Kwskr mMjIdwrW dy sQwnW  Aqy aunHW
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dy kwrj KyqrW qy kMmW dI[ bwAd ivc auh ieh vI mMndy hn ik mMjIAW ivc
syvw krn vwly kyvl 22 gurmuK nhIN sn, sgoN iqMn drjn dy krIb sn[15

dUjI g~l ieh jwx lYxw jrUrI hY ik sroq smisAw, Aksr ‘AwDuink’
ieiqhws dI smisAw hY; Drm ƒ ieSwrw hI kwPI hY; Drm ivc pRBwv qy
prMprw, q~Q nwloN pihly drjy auqy huMdy hn[ mMjI, ieiqhws dw ivSw qW hY hI;
Drm dw ivSw vI hY[ Drm ivc XwdgwrW jW dsqwvyjIkrn nhIN huMdw;
audwhrn leI gurU-kwl dIAW jW gurU swihbwn dIAW kwPI XwdgwrW smyN dIAW
byvPweIAW kwrn kwl dy grB ivc guAwc geIAW hn, audwhrn leI hux swƒ
gurU nwnk dyv jI mhwrwj, ijnHW BWifAW ivc Bojn Ckdy sn, auh nhIN imldy,
pr jrw AMdwjw lweIey ik jy swƒ jpu jI nw imldI qW inpt BWifAW dw kI
krdy? Swied dunIAw ivc AsIN hI KuSiksmq hW ik swfy kol gurU jI dI mUl
AwpxI bwxI jpu jI (Bwv swrI bwxI) hY, jo Asl sWBx vwlI qq-vsqU hY[
ies hvwly ivc ieiqhws dy bhuqy ieqrwj, Drm ivc mnPI ho jWdy hn; jW
hor ArQ gRihx kr jWdy hn[ qIjI g~l iksy Gtnw bwry q~Q/Xwdgwr Awid
nw imlx dw ADwr aus dI AxhoNd nhIN huMdI[ jIvn jgq ivc hjwrW
GtnwvW hn, ijnHW dIAW koeI XwdgwrW nhIN bcIAW, pr kwl dy iksy ibMdU auqy
auh hoeIAW jrUr[ lokDwrw AijhI ismrqI[‘simRqI’ nhIN] dy icMnHW ƒ
ieSwirAW ivc sWB ky rKdI hY[cOQI g~l jo jwxnI inhwieq jrUrI hY ik
mMjIdwr, gurU jI dy ipAwry Aqy pivqr auc jIvn vwly gurmuiK sn, auh
Awpxw-Awp jqw ky KuS nhIN sn, iesy krky auh AjklH vWg ‘vrklof’dI
duhweI nhIN idMdy sn Aqy nw hI ieSiqhwrbwjI ivc ivSvwS rKdy hn[16 ijvyN
Pul, KuSbU vMfdw hY, jqwauNdw jW rOlw nhIN pwauNdw[ ieauN ieh mMjIdwr gurisKI
bwg dy mihkdy Pul sn, gurbwxI dI mihk vMfdy/iKlwrdy sn, dsqwvyjIkrn
nhIN krdy sn[mihmw pRkwS ny ies sMsQw dy dYvI audyS Aqy 'gurmiK pMQ'
dyivgws-kwrnW bwry QW-pur QW ieSwry kIqy hn[17

mMjIAW dI ivAwiKAw kridAW swfy kuJ ivdvwnW ny ‘mMjI’ (Aqy pIVHI)
Sbd dy mUl ƒ sMsikRq nwl joV ky, ies ƒ mwqr bYTx vwlI vsqU smJ ilAw
hY[18  ijvyN hQly prcy dy SurU ivc ieSwrw kIqw hY ‘mMjI’ dw cl irhw Sbd
Aqy pRsMg inrol gurmiq dw mOilk pd Aqy sMklp hY; ies ƒ sMsikRq nwl
(cwhy BwSweI pDr auqy hI shI) joVnw nw kyvl guMmrwhkun hI hY, blik
hwsohIxw vI hY[ iDAwnXog hY isKI ivc ieiqhws qy isDWq nwl nwl cldy
hn[ ieiqhws Anuswr ieh mMjIAW isKIdy ‘pRswr’ kyNdr sn, jo muK kyNdr
(goieMdvwl) nwl sMgqW ƒ joVdy sn[ ieauN hI lokWƒ Drm dy prdy hyT
pnpIAW rUVH prMprwvW dy Brm jwl qoN mukq krnw Aqy lok BlweI leI dsvMD
iekTw Awid krnw, ienHW scI ikrq krn vwlIAW mMjIAW dw kMm sI, nw ik
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sMsikRq mañchakâ qoN19, ijs dw ArQ ‘ivhlVW’ dy bYTx vwlw ‘soPw’ hY[
AwvwjweI dy swDn nhIN sn, sMcwr swDn vI pYdl, GoVy, aUT, bYl gfIAW
Awid hI sn[ieauN ienHW kyNdrW dI vjHw kwrn muK kyNdr dw sQweI sMprk dUr-
dUr lokweI qk ho skxw sMBv ho igAw sI[

mMjI dw Swbidk ArQ qW cwrpweI jW bYTx/pYx vwlw mMjw hI hY, pr
ijvyN ik pihlW sMkyq kIqw hY, iesdy ArQ, rUpkI qy ivhwr-muK hn[ ieh
Asl ivc aus vsq dy nwl ‘AiDkwr’ dw sMkyq vI hY, ijs ƒ gurU swihbwn
dw pRqIinD bYTdw/vrqdw sI jW kho ijs ƒ AiDkwr imilAw huMdw sI, auh hI
ieh kwrj krdw sI[ieQy ieh vI iDAwn rhy ik mMjI, iek vsq ‘cwrpweI’
dy rUp ivc pRqIinD icMnH vjoN vI ho skdI hY, pr jy nhIN vI qW AiDkwr-icMnH
jrUr sI; ies hvwly ivc swfy kwPI swry ieiqhwskwr, jdoN cwrpweI rUp ivc
mMjIAW dI qlwS krdy hn qy nw-imlx dI hwlq ivc ies sMsQw qoN hI munkr
hox qk jWdy hn qW aunHW ƒ AwpxI boD-sImw dw ivsqwr ies dy AiDkwrI-
icMnH qk kr lYxw cwhIdw hY[ iesy hvwly ivc mMjI ƒ isrP cot smJxw jW ies
dy kwrn (gurU Amrdws jI dI) bu~FI aumr ivcoN qlwSxy ieiqhwskwrdI
isDWq-sImw qW hY hI, sUJ dI qrs-siQqI vI hY[20 gurU swihbwn ijQy jWdy
jW bYTdy sn, auQy ‘QVHw’ swihb dy nW hyT aunHW dIAW pivqr XwdgwrW, mMjI
jW QVHy dy nW hyT hn, ijvyN gurduAwrw QVHw swihb sRI KfUr swihb[ ieauN pihlW
pihl, mMjIAW isK sMgqW dy juVn dI QW qQw sMgqW dy sMkyq vjoN vI sI, ijQy
bYT ky; iekTy ho ky auh gurU js suxn/kr skx qy ismrn kr skx; Awpxy
duK-suK sWJy kr skx; bwAd ivc ieh sB sQwn gurduAwirAW dw rUp Dwrn
kr gey[21

mihmw pRkwS dsdw hY ik gurisKI ivc Xog ivAkqIAW ƒ hI mMjI
bKiSS kIqI jWdI sI[ ies Xogqw ivc lokweI dI‘syvw’ ƒ muK riKAw jWdw
sI[ vYswKI dy smyN muK mMjIdwr goieMdvwl swihb ivKy gurU swihb kol phuMcdy
sn, qW ik Agly idSw-inrdyS ley jw skx[22 iDAwnXog hY ik ieiqhwsk
qOr auqy mMjI jW mMjIdwr ijQy sQwipq sn, auh gurisKI dy aup-kyNdr sn, nw
ik ‘seats of spiritual authority’23 jW ‘prgxydI g~dI’24 ijhw ik swfy kuJ
ieiqhwskwrW ny klp ilAw hY; Aqy nwhIN ieh iksy ‘ibSp’ dI ADIngI vwly
ielwky dw sMkyq sI, ijhw ik bRtyinkw ny mMjI leI diocese pd vriqAw hY[25

spiritual authoirty di seat ‘guirAweI’ hY, mMjI nhIN, ieauN hI prgxy jW
diocese dI g~dI dw sMbMD srkwrI tYks augrwhux Kwqr huMdw hY[26 ieQy
iDAwn duAwauxw jrUrI hY “is~K ieiqhws ivc ies ‘mMjI’ Sbd dw pirBwiSk
mh~qv hY”,27  mMjI qW gurisKI dI rUhwnI KuSbU vMfx dw iek ivDIvq pRbMD
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sI28, ijhVw aus smyN isK sMgqW dy dUr dUr qk PYl jwx kwrn jrUrI ho igAw
sI[fw. gMfw isMG Aqy qyjw isMG ny iesy krky hI mMjI ƒ spiritual domain
ikhw hY[29

mMjIdwr lokW ivc bYT ky lokW dy duK-suK suxdw Aqy gurbwxI, gurU bcnW
rwhIN gurisKI dI KuSbU bKyrdw sI[30 ies guhj vyrvy ƒ igAwnI igAwn isMG
jI ny ienHW SbdW ivc AMikq kIqw hY: “jyhVy AzmqW dy Kjwny gurU nwnk
swihb jI qy gurU AMgd jI ny sMgRYh kIqy sy qy bVy guhj rKy hoey sy Eh krwmwqW
eynHW gurU swihbW ny 22 AsQwnW pr 22 mMjIAW ArQwq g~dIAW kwiem krky
sMswrI lokW dI mno kwmnw pUrn krn leI EnHW SkqIAW dy 22 sdw bRq lgw
idqy sy ik ijQy ijs ƒ loV pvy EQy hI pUrn ho jwvy[”31

ieQy iek hor q~Q vI spSt krnw jrUrI hY ik mMjI pRbMD, isKW dw iek
suqMqr Kud muKiqAwr pwqSwhI vjoN vI auBwr sI[ ijhVI g~l swfy sroq krdy
hn32 ik gurU jI duAwrw 22 mMjIAW dI sQwpnw, Akbr/mugl styt dI 22
sUibAW dy brwbr dw Swsn sI, auh isDWqk qOr ’qy iblkul TIk sI, BwvyN
q~Qwqmk qOr auqy nw vI TIk hovy[ q~Q dy qOr auqy Akbr dy smyN sUibAW dI
igxqI 15 jW 16 sI, jhWgIr vyly ieh igxqI 19 qy AOrMgzyb vyly bIjwpur Aqy
golkuMfw dIAW irAwsqW ƒ imlw ky 21 bxdI hY[33 Akbr dy rwj dy muFly smyN
1580 qk kyvl 12 sUby sn[34 mYklof ijhy ‘ieiqhwskwrW’ leI ieh ‘guMJl’
‘Asl guhj’ smJxI nw-kyvl gwvwrw hI hY, blik aunHW dI smrQw vI nhIN,
ies krky aus ƒ ieh ‘geographical authority’nhIN jwpdI Aqy nw hI Akbr
dy sUibAW nwl koeI qwlmyl bYTdw jwpdw hY[36 ieQy ieh jwxnw vI idlcsp
hovygw ik iesy mwnisk ‘guMJl’ dw iSkwr fw. jy. AYs. gryvwl kYNbirj vloN
ilKwey isK ieiqhws  ivc ‘mMjI’ dw ijkr qk nhIN krdy; smyq AwksPorf37

sIrIz dy[ isK sroq Aqy prMprw ‘bweI’ sUibAW dI igxqI ƒ bweI mMjIAW
dy hvwly ivc hI pyS krdy hn[ aunHW dI njr ivc gurU Gr vloN sQwipq ieh
sUby hI hn, ijQy gurU drbwr dw rwj cldw hY; iblkul smkwlI mugl rwjsqw
dy brwbr, ijs dy smuMdrW qk zKIry sn[ ieQy prMprwvwdI vrxwSrm rUVIAW
dy AlMbdwr phwVIAW dIAW ‘bweIDwrW’38 dI pRiqDunI vI gUMjdI suxweI idMdI
hY, jo smkwlI mugl styt qoN vI vD ky gurU scu dy ivruD BugqI sI[ mihmw
pRkwS (ibsn isMG) dw AlMkwrk kQn ies hvwly ivc iDAwn Xog hY:

“AwgY swKI sRI Amr gur dIvwn lwie bYTy sy[ qbu eyhu bcnu khw siqgurU
jI[ jo pwqswh iks BWq idvwnlwie bYTqy hYN[ ikqny muswhbu AMbIr hoqy hYN[
isK sMgq ny Ardws krI[ hy scy pwqswhu jI bweI sUby bvMjw bwvnIAw[ sqr
Kwn bhqr aumrwvu hoqy hYN[ pwqswh hjUr vjIr hoqw hY[”39
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pIVHy, jo igxqI ivc 52 mMny gey, mihmw pRkwS dy aukq kQn ‘bvMjw
bwvnIAw ’ dI qulnw ivc rK ky vwcx dI vI loV hY[ kuier isMG guriblws
pwqswhI 10(1751 eI.) ivc iek idlcsp pRsMg AwauNdw hY ik sRI dmdmw
swihb ivKy dsvyN pwqSwh hjUr nwl BweI flw jI vwrqwlwp kr irhw hY, ijs
ivc gurU goibMd isMG jI aus auqy KuS ho ky aus ƒ kuJ mMgx leI kihMdy hn;
BweI flw AwpxI sUJ Anuswr keI cIjW-vsqW (mINh, duD,  PslW...) dI mMg
krdw hY[ lMmI ivcwr/Pirhsq auprMq gurU jI kihMdy hn ik qUM BweI, rwj Bwg
hI ikauN nhIN mMg lYNdw!, AsIN qYƒ ‘bwvnI’ hI sONp idMdy!;40 phwVIAW qoN qW,
Drm ivc kcy hox kwrn rwj Bwg sWiBAw nhIN jw irhw; rwj ibnW Drm dI
giq vI nhIN huMdI!41 iDAwnXog hY mugl hkUmq smyN ielwikAW dI jo vMf
prgixAW dy rUp ivc kIqI geI sI; 52 prgixAW dy smUh ƒ ‘bwvnI’ ikhw
jWdw sI, audwhrn leI pRisD ngr srihMd mugl hkUmq smyN 52 prgixAW
dw muK kyNdr hox krky ‘srihMd bwvnI’ (52) dy nW nwl pRisD sI[42 idlcsp
hY ik 1832 eI. dI iek hQ-ilKq gurpRxwlI dw AigAwq lyKkgurU Amr dws
jI dy ‘rwj’ ƒ vI ‘bweI brK’ hI dsdw hY[43

aukq hvwly ivc ik isKI kyvl inrwpurw Dwrimk auBwr nhIN sI, sgoN
smwjk, rwjsI qy siBAwcwrk ienklwb vI sI[ gurU swihbwn ny ijQy baulI
dI auswrI krky lokweI ƒ vihmW-BrmW, jwqW-jmwqW qy aUc-nIc dI ‘84 coN
kF ilAw sI, iqauN 22 mMjIAW dI sQwpnw krdy smyN, nwl hI bwdSwhq dI
ADIngI, pRDwngI (hegemony) qQw gulwmI qoN vI mukqI duAweI sI, ikauNik
mMjIdwr lokW dy rwjsI, smwijk Aqy GrylU JgVy-msly vI sulJwauNdy sn[
ieauN mMjIdwr mugl hkUmq dy AihlkwrW dy mukwbly isKW dy rwjnIiqk nyqw
vI sn[ieh isK lIfriSp dI pihlI sucyq qy ivDIvq ivauNq sI[44 ieauN
“mMjI isstm sQwpq krn dw... mksd isK smwj ƒ iek rwStr dy qOr qy
sMgTq krn dw sI... isty vjoN isK siBAwcwr iek invyklI Skl AKiqAwr
kr igAw[”45 ieauN mMjI dw pwqSwhI pswr KudmuKiqAwrI (sovereignty) dy
icMnH vjoN vI hY[ fw. sIql TIk kihMdy hn ik “mMjI s~cy qKq dI pRqIk hY[”46

isK prMprw Anuswr mMjIAW dI igxqI bweI sI[ bweI mMjIAW jW
mMjIdwrW dy nW-sUcI jwxn qoN pihlW ieh jwx lYxw jrUrI hY ik:

swry mMjIdwr, ijvyN pihlW vI ieSwrw kIqw hY, gurU jI dy ipAwry qy
pivqr auc jIvn vwly gurmuiK sn, auh Awpxw-Awp jqw ky KuS nhIN sn,
iesy krky auh AjklH vWg ‘vrklof’ dw irkwrf nhIN rKdy sn, ijvyN Pul,
KuSbU vMfdw hY, jqwauNdw nhIN, ieauN ieh mMjIdwr gurisKI bwg dy mihkdy Pul
sn, gurbwxI dI mihk vMfdy/iKlwrdy sn, dsqwvyjI krn nhIN krdy sn[ies
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bwry pihlW idqy BweI vIr isMG dy hvwly nwl BwvpUrq vyrvy qQw ibrqWq vyKy
jw skdy hn[47

dUjI g~l iek QW auqy vDyry mMjIdwrW dw hoxw, ijvyN f~ly nyVy dy ipMfW ivcoN
hI iqMn mMjIdwr sn, vYrovwl ipMf ivcoN do mMjIdwrW dy nW imldy hn, Awid ieh
isD krdw hY ik Xogqw dw pYmwnw- syvw, pRqIbDqw, loV Aqy Awqimk AvsQw
sI, sQwn Aqy igxqI ivSyS nhIN sI[

qIjw mMjIdwrW dy jo nW swƒ vKvK sroqW qoN imldy hn, auh vDyry
mMjIdwrW dy j~dI ipMfW/ielwikAW dy imldy hn, aus ielwky dy Gt, ijQy auh
syvw inBwauNdy sn[ ies qoN ieh vI isD huMdw hY ik iek mMjIdwr jrUrI nhIN,
aus leI inrDwirq kIqy sQwn-ivSyS ivc hI rihMdw hovy[

cOQI g~l ieh ik mMjI sMsQw dI sQwpnw iekdm, ieko idn nhIN hoeI[
baulI swihb dy inrmwx (1558) auprMq mMjI sMsQw dw gTn SurU hoieAw sI,
jo kwPI bwAd qk cldw irhw[

pMjvIN g~l ik smyN smyN nwl sMbMiDq QW mMjIdwr bdldy vI rhy, ijvyN ipRM.
sqbIr isMG dy kQn Anuswr pihlI mMjI jlMDr lwauxy vYrovwl ivKy BweI
mwlk cMd jIvVy ƒ bKSI geI qy Agly 16 swlW ivc ies mMjI dy keI mMjIdwr
bdldy rhy[48

AglI g~l jo jwxnI jrUrI hY auh ieh ik jo nW-QW swƒ vKvK sroqW
qoN imldy hn, aunHW ivcoN kuJ nwvW ivc iviBMnqw hY, ies dy keI kwrn ho skdy
hn-pihlw ieh ik iek ivAkqI dy iek qoN vD nW hoxw swfI siBAwcwrk
pRivrqI hY, dUjw bhuq swrIAW ‘A~lW’ pY jwxIAW suBwivk hn, ijvyN ik iek
mMjIdwr dw nW ‘iPrw/iPirAw (ktwrw)’ pRwpq huMdw hY, pr ausdy nW nwl
juiVAw ‘ktwrw’ aus dI ‘A~l’ (aurP) jwpdI hY[ jo sroq ienHW dy vyrvy idMdy
hn, auh jrUrI nhIN ieko smyN/ qqkwl dy nW idMdy hox, mhIny-swl Agy-ipCy
vI ho skdy hn[ keI nW, siBAwcwrk vwqwvrn qQw ielwikAW qoN vI
pRBwivq jwpdy hn, ijvyN fw. hrI rwm gupqw49  ny, knHeIAw lwl dI (qwrIK-
ey-pMjwb) sUcnw dy ADwr ’qy ijnHW pMj mMjIAW dy ielwky inScq krn dI
koiSS kIqI hY, ijvyN: ropV ivc KrV dw ipMf vwjUn (wajun), mlHI dws vYrwgI
(mwlvw), aUnw dw DrmSwlw ipMf, vYrovwl AMimRqsr qy pitAwly (mweI syvW)
grdnyh (gardnah), isMD ivc BweI lwlU Awid[ieh sQwnk siBAwcwrk
vwqwvrn qoN pRBwivq hn, ijvyN vYrovwl dw mMjIdwr mwxk cMd ‘jIvVw’[‘jIvVw’
pd/A~l BweI mwxk cMd dI smrpx Bwvnw Aqy syvw leI pRqIbDqw dI
lokDwrweI gvwhI hY[50

gurU Amrdws mhwrwj scy pwqSwh hzUr dI mhwn AgvweI ivc gurisKI
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dw cwnx bKyrn dI bKisS ivc Swiml BweI swvx ml, ijnHW dI syvw hrIpur
gulyr irAwsq vl sI;BweI scnsc lwhOr ivc syvw krdy sn, pwro julkw f~ly
ivKy sn; BweI lwlU, sDwrn lohwr, Kwn Curw, kydwrw lUMbw, mhysw DIr, Bt
iBKw, swvn cMd (vYrovwl), gMgU swh (gVSMkr), mQo murwrI (lwhOr), byxI,
iPrw ktwrw, pRymw (qlvMfI, goieMdvwl), mweIdws (nrweI, lwhOr), AlwXwr
(lwhOr), mweI Bwgo (kwbl), suKx (rwvlipMfI), durgo (imhVw), Kyfw soierI
(Kymkrn), rwmw sUhVI AwidmuK gurmuK sn[ ienHW ivc vK-vK jwqW: KqRI,
bRwhmx, suinAwr, lohwr, Bt, Awid ibnW musilm ipCokV ivcoN Awey gurmuK
Aqy AOrqW vI Swiml sn[ieh nW dsdy hn ik mMjIdwrW ivc bhuqy Awm lok
sn Aqy smkwlI bRwhmxI prMprw ijnHW dI ‘Cuh’ nwl hI iBt jWdI sI, gurU
jI dy ieh isK AwpxI ‘Cuh’ nwl gurisKI dI KuSbU bKyrdy Aqy bRwhmxI
prMprwvW dw iqAwg kr rhy sn[ Asl ivc koeI iksy vI jwq/ilMg dw sI,
swry gurU dy isK sn[

ieh swry hI, ijvyN ik pihlW g~l kr Awey hW, ijQy vI syvw kwrj krdy
sn, lokW dy nwl ivcrdy sn[ aunHW lokW ƒ gurbwxI rwhIN sc dy mwrg auqy
qordy sn[ iek qrHW nwl ieh qurdIAW-iPrdIAW gurbwxI tkswlW sn, ijQy
sbdu(bwxI) duAwrw lokweI dy jIvn GVy jWdy sn[ ieh vI spSt hY ik ieh
gurmuK gurbwxI kMT vI krvwauNdy qy gurmuKI vI isKwauNdy sn[ dsvMD iekTw
krky kyNdr (goieMdvwl) ivKy Byjxw vI ienHW dI ikrq dw Bwg sI, qW ik pRbMD
ivc shwieqw imly[ ijhVIAW lok smisAwvW iksy kwrn ienHW qoN nhIN
sulJdIAW sn, auh vI gurU swihb qk phuMcweIAW jWdIAW,ieauN ienHW dI
AwpsI sWJ vI isK jQybMdk FWcy ƒ mjbUq krdI sI[ so kul imlw ky qIjy
pwqSwh jI duAwrw mMjI sMsQw dI sQwpqI, iek mhwn jQybMdk pRbMDkI qy
Awqimk kwrj sI[

pihlW kIqy sMkyq muqwibk pIVHw pRbMD,mMjI sMsQw dw ivgisAw shwiek
rUp sI[ieiqhwskwr hrI rwm gupqw qW ienHW ƒ 22 mMjIAW dIAW 52 SwKWvW
(branches) hI kihMdw hY[51  pr ienHW ƒ mMjI dw ivsqwr smJxw cwhIdw hY[
pMjvyN pwqSwh duAwrw sQwipq msMd ‘pRQw’ ƒ vI mMjI dy ivsqwr qy lgwqwr
prMprw dy rUp ivc smJxw cwhIdw hY[52  so purwqn rogI mqWqrW dI ijHlx
ivc Psy smwj ƒ nroey vwqwvrn ivc ilAwaux leI gurU Gr vloN cuky gey
dUrdrSI Aqy dlyrwnw kdmW ivc pIVHy sQwpqI vI Aihm kdm sI, ijs ivc
vDyry krky AOrqW ƒ pihl idqI geI[pIVHIAW/pIVHy ikauNik cu~lHy qk phuMcx
dw guhj Bwv hY, so ieh kwrj vI bIbIAW hI vDyry kr skdIAW sn[bIbIAW
ƒ gurbwxI vl lwauxw, kIrqn isKwauxw, aunHW ƒ cIVHy Asmwijk gYr-kudrqI
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qwxy-bwxy Aqy vihmW BrmW qoN mukqI idvwauxI ieh sB kwrj nroey smwj dI
isrjxw leI jrUrI sn[pIVHIAW ivc bIbI BwnI, dwnI, pwl, syvw Awid dy nW
pRisD hn[ igAwnI igAwn isMG ny ijnHW nwvW dy sMkyq jW vyrvy idqy hn,aunHW
ivc keI bIbIAW/AOrqW dy nW Swiml hn[53 pihlW khy Anuswr mMjIdwr jW
pIVHydwr iksy iek inSicq QW leI sQwipq nhIN sn, blik iek QW qoN dUjI
QW jWdy rihMdy sn[ ieh vI iek kwrn hY ik vK vK ielwikAW ivc ieko nW
dy mMjIdwr lB pYNdy hn[

ijvyN ik AsIN jwxdy hW ik BweI swihb BweI gurdws jI dy jIvn-Aml-
AiBAws dw swrw suhj qy igAwn gurU Amrdws jI dI Swndwr rwhnumweI hyT
sRI goieMdvwl swihb ivKy ivgisAw[ gurU Amrdws jI smyN goieMdvwl gurmuKI,
gurbwxI Bwv isK ivdvqw Aqy swDnw dw kyNdr (tkswl) bx igAw sI[ BweI
gurdws jI goieMdvwl ivc ho rhy ies kwrj-kRm ƒ Aijhw 'Acrju Kylu' kihMdy
hn, ijs ƒ liKAw/jwixAw nhIN jw skdw- Acrju Kylu n liKAw jweI (1/
57); pRo. pRIqm isMG ny bhuq hI BwvpUrq Aqy KUbsUrq qrIky nwl ies smyN
dy goieMdvwl swihb ivclIAW igAwn qy swDnwmeI gqIivDIAW dw vrxn
kIqw hY54, pr AsIN pRo. pRIqm isMG jI dy ies ivcwr nwl sihmq nhIN ho skdy
ik “No Gurdaisan School; Only Experiments”[55 goieMdvwl swihb
ivKy gurbwxI Aqy gurmuKI swihq dI iek mhwn prMprw qurI Aqy tkswl
bxI[ BweI gurdws jI qoN bwAd ies pDqI dI pRqIinDqw krn vwly ShId
BweI mnI isMG jI hn[ BweI gurdws (1551-1636) Aqy BweI mnI isMG dy
jIvn-kwl (1644-1734) ivc BwvyN koeI bhuqw AMqr nhIN, pr lwjmI hY ik
ienW ivcwly hor Aink gurmuK vI hoey hoxgy, jo gurmuKI, gurbwxI dI ivAwiKAw
Awid dw ieh skUl clwauNdy rhy[ ienHW ivcoN bhuqy goieMdvwl Aqy AMimRqsrI
tkswl nwl hI sMbMiDq sn Aqy AYn sMBv hY ik aunHW ivcoN bhuqy mMjIdwr vI
hoxgy[ pihlW khy Anuswr gurbwxI ArQ pRxwlI (Sikh school of meaning)
dy  Agly muK vwirs BweI mnI isMG hn[ ies pRxwlI dy qq-rUp bIj, iek
hor mhWkvI BweI sMqoK isMG hn, ijs ivc 'inrml' AMS vI Swiml ho jWdy
hn[ AgWh isMG sBw lihr ies skUl dI vwirs  bxdI hY, ijhVI isKI dy
SuD, mOilk Asl srUp ƒ ‘pihl qwjgI’ ivc lY ky jwx dI koiSS krdI hY[
iesy lihr dy rUhy-rvHW qy ArQ dy isK skUl ivc bxdw Xogdwn BweI joD isMG,
BweI vIr isMG Awid pwauNdy hn[ hor vI keI tIky, isDWiqk rcnwvW jW BwS
hn, ijnHW ivc goieMdvwl skUl ƒ vDdw, mOldw, ivgsdw, rUp bdldw vyiKAw
jw skdw hY[ BivK ivc vI goieMdvwl pRxwlI dy hor vDyry Aqy nvyN rUp ivc
ivgsx dIAW sMBwvnwvW hn, ikauNik vrqmwn mnuK ƒ ‘styjI lYkcrbwzI;
XU-itaUbI BwSx; inMdk- smIiKAw' jW inrol ‘Akwdimk-kvwied’ dI nhIN,
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blik goieMdvwl swihb qoN isrjy geI mMjI pRbMD dI ‘isrjxwqmkqw Aqy
jIvn-Aml-AiBAws’ dI loV hY[

swrswrswrswrswr
auprokq dy ADwr auqy iPr duhrwieAw jw skdw hY ik:

1. mMjI iek sMsQw hY Aqy swfw buinAwdI ‘pRswr’ mwfl hY[
2. ‘mMjI’ AiDkwrI ‘iKlHq’ vI hY; Bwv ieh ivSyS AiDkwr dw gurU pwqSwh

vloN icMnH rUp sONipAw quhPw vI hY[ ijvyN ik AsIN jwxdy hW ik gurU goibMd
isMG jI duAwrw sONipAw, hux ieh AiDkwr kyvl sRI gurU gRMQ swihb ƒ
hI hY; ‘QVHy’ (swihb) auqy r~KI ‘mMjI’ (swihb) auqy hI sRI gurU gRMQ
swihb dw pRkwS (suKwsn) huMdw hY; sMgq qwibAw sjdI hY[

3. mMjI, isK sMgqW dy juVn dI QW vI hY; cwrpweI vI Aqy ivhwrk ArQW
ivc lokW qk jwx dw AiBAws vI[ ieh isK suqMqrqw Aqy pRBUsqw dw
icMnH vI hY[ ies krky jy ikqy cwrpweI rUp ivc mMjI Xwdgwr dy rUp
ivc imldI vI hY, qW vI 22 cwrpweIAW/ mMjIAW dI qlwS dI bhuqI
jrUrq nhIN[ Bwv mMjI Aqy pIVHy, rUpk (metaphor) dy ArQW ivc
gRihx krn dI jrUrq hY, vK vK ielwikAW ivcoN ‘cwrpweIAW’ lBx
dI loV nhIN[

4. mMjI Aqy pIVHy ieko sMsQw dy do rUp hn; ieauN vI ikhw jw skdw hY ik mMjI
dw hI iek hor rUp pIVHy hY[

5. ieh donoN hryk pK qoN Awm lokweI dy pDr auqy jw ky lokW dy duK-suK dw
ihsw bxn; aunHW ƒ prMprk gulwm ijHlx ivcoN bwhr kFx qy gurisKI
dI KuSboeI pRswrn dw sMkyq hn[

6. mMjI bIqy ieiqhws dI Xwdgwr nhIN, swfw vrqmwn qy BivK hY, ikauNik
iesy jugq ƒ Apxw ky hI lokW dw jIvn suAwirAw jw skdw hY;
vrqmwn styjI jW XU-itaUbI ‘pRcwr’ ny suAwirAw qW Swiedw bhuqw
nhIN, ivgwVW dI Pirhsq lMmI hY[

A

AMiqkw aAMiqkw aAMiqkw aAMiqkw aAMiqkw a
mMjI sMsQw bwry vDyry pVHn leI kuJ kwrjW dw vyrvw

1. mhwn koS (‘bweI mMjIAW’,  2019 AYfISn, pMny 846-47)
2. Bhia Jodh Singh, ‘Sri Guru Amar Das Ji’, The Panjab Past and

Present, ed. Ganda Singh, vol. XIII-II, serial no. 26, October
1979, pp. 251-99.
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3. qwrn isMG, ‘jIvn sRI gurU Amrdws jI’, gurU Amrdws : jIvn, rcnw
qy isiKAw,(pMjwbI XUnIvristI, pitAwlw, 1980, pMny 01-45).

4. BweI vIr isMG, sRI ASt gur cmqkwr, (Bwg 1 qy 2, BweI vIr isMG
swihq sdn, nvIN id~lI, 2014, cOdvIN vwr, 1952 pihlI vwr, pMny
138-99).

5. pRo. swihb isMG,jIvn ibRqWq gurU Amrdws jI (isMG bRdrz AMimRqsr,
1977, cOQI vwr, pMny 33-40)

6.  fw. POjw isMG, Guru Amardas : Life and Teachings, (Starling
Pubilcations, New Delhi, 1979, pp. 116-29) [

7. fw. blbIr isMG idl, qIjI pwqSwhI sRI gurU Amrdws jI (sRI gurU
Amrdws PwaUNfySn, iProjpur, 1987, pMny 161-211)

8. ig. mKx isMG imRigMd, Amr cwnx (PYfrySn AwP isK AwrgynweIzySn,
XUky, 1979) dw dsvW Aqy igAwrvW AiDAwie ‘nwnk rwj clwieAw
(pMny 36-47)’

9. fw. SmSyr isMG, mMjI qy msMd prMprw (gurU nwnk dyv imSn sIrIz 419,
pitAwlw, 1992)

10. fw. rwey jsbIr isMG dw ‘mMjI sMsQw’ (pRmuK isK sMsQwvW, sMpw. fw.
nirMdr kOr BwtIAw, gurU nwnk dyv XUnIvristI, AMimRqsr, 2005
pMny 149-62)[

11. fw. mdnjIq kOr ‘mMjI sMsQw’ (gurU Amrdws : jIvn qy icMqn, sMpw.
ikRSx lwl Srmw ‘sUdn’, gurU nwnk dyv XUnIvristI, AMimRqsr,
1986, pMny 152-77) ‘goieMdvwl dw ieiqhwsk srvyKx’, (The
Panjab Past and Presented. Ganda Singh, Vol. XIII-II, Seiral No.
26, October 1979, pp. 482-94).

12.  fw.  suKidAwl isMG dw ‘mMjI Aqy msMd isstm’ (Kwlsw-pRBUsqw -
isDWq, pitAwlw 1984, pMny 86-99)

13. fw. myjr isMG, ‘mMjIAW dI Qwpxw Aqy bIbIAW’,(pMj ipAwry qy is~K
bIbIAW, ivrsw sMBwl pblIkySnz, luiDAwxw, 2006, pMny 113-16).

not: lok sMprk ivBwg pMjwb srkwr vloN, jo gurU Amr dws icqRwvlI  (meI
1979) pRkwiSq kIqI sI, aus ivc drswey purwxy icqr,isKI dI ies
mhwn goieMdvwl tkswl dw ieSwrw mwqr Bwn krvw idMdy hn; fw.
mihMdr isMG rMDwvw duAwrw sMpwidq pMjwb (BwSw ivBwg, pitAwlw,
1960) ivc idqIAW kuJ purwqn qsvIrW vI ies mhwn DrqI dI
purwqn Coh dw QoVHw-k Aihsws krvw idMdIAW hn[AYnw kuJ hox dy
bwvjUd vI ienHW sMsQwvW bwry koeI suqMqr, BrvIN Koj pusqk dI hwly
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AxhoNd hY[ koeI suqMqr pIAYc.fI Koj kwrj vI ienHW bwry nzrIN nhIN
ipAw[ pRwpq ienHW kuJ pricAW/AiDAwieAW dI mdd nwl jykr pRwpq
sroqW ƒ koeI muV hMGwly qy mMjIdwrW dIAW AglIAW pIVHIAW nwl KyqrI
srvyKx dy ADwr auqy fUMGyrw AiDAYn kry qW auc pDr dw cMgw kwrj
swhmxy Aw skdw hY[ iek Kws muK loV ies sMsQw dI isDWqk qQw
Dwrimk ivAwiKAw dI hY[ hQly prcy ivc ies pK ƒ AMS mwqr CUhx
dI koiSS kIqI geI hY[ ies kwrj leI sMjIdw qy pROVH klmW dI jrUrq
hY[

hvwly

1 Dr. Bhia Jodh iSngh, ‘Sir Guru Amar Das iJ’,The Panjab Past
and Present, ed. Ganda iSngh, vol. XIII-II, seiral no. 26,
October 1979, pp. 251-99.
qwrn isMG: ‘jIvn sRI gurU Amrdws jI’,gurU Amrdws : jIvn,
rcnw qy isiKAw, pMjwbI XUnIvristI, pitAwlw, 1980, pMny 01-
45.
sRI ASt gur cmqkwr, Bwg ñqyò, BweI vIr isMG swihq sdn,
nvIN id~lI, 2014 (cOdvIN vwr, 1952 pihlI vwr), pMny ñóø-ùù.
ies bwry fw. mDU jYn dw bVw hI auc pDrw Koj kwrj blkÃ ys[kdksa
dk fgUnh esa ;ksxnku] mÙkj çns'k fgUnh laLFkku] y[kuÅ 2008 vyiKAw/
piVHAw jw skdw hY[ pMjwbI mwmly ivc gurcrn isMG ArSI dw vI
Aijhw iek kwrj hY: eIsweI imSnrI: pMjwbI BwSw qy swihq,
AwrsI pbilSrj, id~lI 2004, pr ieh aulwrvwdI qy fw. mDU jYn
dy aukq gRMQ dy mukwbly hlkI pDr dw hY, auN\ jwxkwrI Kwqr pVHnw
mwVI g~l nhIN[

5. ivsqwr leI: Balwant Singh Dhillon, 'Dharamsala : An Early
Sikh Religious Centre',On Gurdwara Legislation Seminar,
Institute of Sikh Studies,Chandigarh, November, 1997.

6. swKI/pMnw ñó/õó.
7. swKI/pMnw òø/ùô.
8. guriblws ö - AiD/bMd/pMnwù/øùô/óùô.

9.  Bhai Lallo was preaching in the north and Sheikh Sajjan in
the south-west of  the Punjab. Gopal Das was in Benares,
Jhanda Badi in Bushair… The position of this leader…was
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called manji…" Teja Singh, Sikhism: Its Ideals and
Institutions, Longmans, New York, 1938, pp. 41-42.
iDAwnXog hY ik pIVHw, purwxy qWiqRk mqW (ijnHW buD Drm qoN swrI
‘SkqI’ leI ) dy ‘pIT’ pd dw pirAwvwcI vI hY; Swkq/ qWiqRk
mqW dy ADwr auqy ienHW ƒ SkqI pIT (SaktiPhia, seat of Shakti)
vI ikhw jWdw hY, ijQy ies dw ArQ Kws iksm dw Awsx hY; qMqRW
ivc ieh AwsxW dy ArQW ivc hI hY (vyKo:Vanamali Shakti:
Realm of  the Divine Mother, Inner Traditions Bear, 2008)[
buD Drm ivc buD/ pwlI ividAw kyNdrW ƒ ivhwr jW pIT ikhw jWdw
irhw hY[iesy sMklp  Aqy mwfl dy ADwr auqy sMsikRq ny pIT pd
ƒ ApxwieAwAqy ihMdUAW dySMkr Awid ivdvwnW ny boDIAW dI dyKw
dyKI keI ‘pIT’ sQwipq kIqIAW; ijnHW dw purwxw vyrvw qW kwPI
vK vK hY, pr 51 pIT bhuq pRisD hn[vrqmwn smyN pIT,
XUnIvristIAW ivc pCm/XUrp dy CHAIRsMklp dw pirAwievwcI mMn
ilAw igAw hY[ kI gurU Amrdws pwqSwh vloN sQwipq (mMjI)
‘pIVHw’ gurmuKI; gurbwxI ividAw kyNdr dy ArQW ivc smiJAw jW
gRihx kIqw jw skdw hY? Aqy bRhmxI ‘51’ pIT dw bdl vI? ies
bwry BrvIN ivcwr/ Koj dI loV hY[
Syad Muhammad Latif, History of the Panj?b: From the
Remotest Antiquity to The Present Time, Calcutta, 1891, p.
252.
fw. qwrn isMG jI ny jnmswKIAW dy kuJ pKW/swKIAW dI AijhI
ivAwiKAw kwPI sPlqw nwl krI hY, vyKo:isK Drm dy rhs qy
rmj, inaU buk kMpnI, jlMDr, ñùùñ‘Bwg dUjw’ pMnyøõ-ñ÷ô.
audwhrn leI vyKo:  “ ... gurU Amr dws jI ny koeI 22 mMjIAW nhIN
sn QwpIAW.”, fw. hrijMdr isMG idlgIr, nvW sMpUrn mhwn koS,
ijld cOQI, is~K XUnIvristI pRY~s, brimMGm, 2022, pMnw 2409,
‘mMjI’[
‘mMjI sMsQw’,pRmuK isK sMsQwvW, sMpw. fw. nirMdr kOr BwtIAw, gurU
nwnk dyv XUnIvristI, AMimRqsr, 2005, pMny 149-62.
qIjI pwqSwhI sRI gurU Amrdws jI (dYvI jIvn-dYvI sMdyS), sRI gurU
Amrdws PwaUNfySn, iProzpur, 1987,pMny 161-211.
isKI dy vrqmwn styjI ‘pRcwr’ ivc ieSiqhwrbwzI ƒ ivSyS QW
idqI jw rhI hY, jo Awqimk qy kOmIGwq ijhw kwrj hY[
mihmw (k), BwgII - swKI/bMd/pMnw:ó/øò/148; ó/øô/157; ó/
øö/165; ó/ññó/273 Awid.
The Encyclopaedia of the Sikhism, ed. Harbans Singh,
Punjabi University, Patiala, 2011 (third edition), Vol.III,
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pp.42-43 "Manji". auhI, pMnw 42.
20. "Being an old man, he was unable to move to numerous places

outside his headquarters to guide his followers. He may well
have appointed a pious devotee with the authority to sit on a
cot or manja to preach the teachings of  the Guru." Dalbir
Singh Dhillon, Sikhism: Origin and Development, Atlantic
Publishers &Distri, Delhi, 1988, pp. 207-08.

21. Dr. Fauja Singh, 'Guru Amar Das: Life and Thought', The
Punjab Past and Present, vol. viii-ii, serial no. 26, October
1979, pp. 318-19.

22. bwbw srUp dws,mihmw pRkwS 1776, Bwg 2, BwSw ivBwg, pitAwlw
1971, pMny108-09.

23. Gopal Singh, A History of  Sikh People, World Sikh
University, Press, New Delhi 1979, p. 162.

24. gokl cMd nwrMg, is~K mqdw pirvrqn, pMjwbI XUnIvristI,
pitAwlw 2009,(1924 pihlI vwr), pMnw 22, Pu. no.

25. …the Sikhs had spread throughout the Punjab, he [Guru
Amardas ji] established manjis (dioceses) to help spread the
faith and better organize its adherents…https://
www.britannica.com/biography/Guru-Amar-Das

26. ArivMd-pwl mMfyr ny mMjI leI Cot pd hI vriqAw hY, pr nwl
hI jdoN auh ‘Cots’ ƒ ‘seats of authoirty’ kihMdw hY qW ikqy vI
ies ‘authority’ dI ivAwiKAw nhIN krdw; auN\ auh mMjI ‘pRbMD’
leI ‘institution’ (of  manjis) TIk pd vrqdw hY, vyKo: Arvind-
Pal Singh (2023) ‘Guru Amar Das (1479–1574)’, The Sikh World,
ed. Pashaura Singh, Routledge Worlds. Taylor & Franics, 2023.

27. fw. rqn isMG j~gI, is~K pMQ ivSvkoS, Bwg dUjw, gur rqn
pbilSrz, pitAwlw, 2005, pMnw 1427, ‘mMjIAW’.

28. organised… system… spiritual domain", but not "bishopric",
History of  the Sikhs & Their Religion: The Guru Period, Vol
I, eds. Kirpal Singh &Kharak Singh, SGPC, Sri Amritsar, feb.
2004, p.127.

 29. A Short History of  The Sikhs (Vol one), Punjabi University.
Patiala, edition 2006, p. 23.

30. sOKy SbdW ivc khIey ik auh GMty-do GMty leI ‘styjI lYkcrbwjI’
krn nhIN sI jWdw Aqy nwhIN kyvl monologue krdw sI[

31. qvwrIK gurU Kwlsw, ih~sw pihlw, BwSw ivBwg, pMjwb, pitAwlw,
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1970 (dUjI vwr), pMnw 339.
32. AMgd qy gur BXo Amrdws[ kIXo pwqswhI dwvw jws[... bweI sUby

ijmbwXo mMjI bnweI[... rqn isMG BMgU, sRI gur pMQ pRkwS 1841,
swKI ñò/ pMnw òò.

33. Dr. Fauja Singh, Guru Amardas : Life and Teachings, Sterling
Publishers, New Delhi, 1979,  pp. 17-29.

34. R.P. Tripathi, Rise and Fall of  Mughal Empire, Allahabad,
1963, p.259.

35. W. H. McLeod and Louis E.Fenech, Historical Dictionary of
Sikhism (Historical Dictionaries of Religions, Philosophies,
and Movements Series), Rowman & Littlefield, (reprint),
2014, 'MANJI'.

36. J. S. Grewal, The Sikhs of  Punjab (The New Cambridge
History of India: II.3), Cambridge University Press, 2002
(revised edition, reprinted), 2002 (Ist. 1994 Indian
edition,paper back), pp. 42-62.

37. 'An Exclusive Path for the Kaliyuga: Guru Amar Das', Four
Centuries of  Sikh Tradition: History, Literature, and Identity,
Oxford University Press, New Delhi, 2011, pp.48-68.

38. iDAwnXog hY ik ‘22 ivcoN 11 DwrW/irAwsqW jlMDr dy ielwky ivc
hI sn’, vyKo: mhwn koS, pitAwlw, 1974 AYfISn, pMnw 846.

39. gurU Amrdws sRoq pusqk, sMpw. fw. rwey jsbIr isMG, gurU nwnk
dyv XUnIvristI, AMimRqsr, 1986, pMnw 542.

40. “eyk idvs bYTy iqh Qwnw... bwvnI pt mY Xwih lgwvq[ pr qum
ko AYsy hI Bwvq]”kuierisMG, guriblwspwqSwhI ñú (ñ÷õñeI.),
sMpw. SmSyr isMG ASok, pMjwbI XUnIvristI, pitAwlw, ñùùù
(pihlI vwr ñùöø), AiD. 18/ bMd  49-52, pMnw 214.
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drbwr dy ‘52’ kvI... isK prMprw dy ivSyS guhj BwvIsMkyq hn,
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43. “gurU Amr iqRqIey mhl... bweI brK Ar mws pwc... kIXo rwj sRI
Amr gur...”, pMjwbI dunIAw (sRI gurU Amr dws ivSyS AMk), meI-
jUn, 1979.

44. Balwant Singh Dhillon, 'The Future of Religious Leadership:
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The Sikh Perspective', The Future of Religious Leadership:
World Religions in Conversation (Interreligious Reflections),
ed. Alon Goshen-Gottstein, Lexington Books, New York,
2016, pp.103-28.

45. fw. suKidAwl isMG, ‘mMjI Aqy msMd isstm’ Kwlsw-pRBUsqw-
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nwl g~l vDyry spSt ho jWdI hY[ “
"…Manji is a raised bed or cot where the sovereign sits. Manji
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administrative unit. Guru Amardas Sahib started Manjis to
parallel the Mughal empire.", Harinder Singh, 'From Pothi to
Guru Granth Sahib:The Perfect-Genius of  Guru Arjan
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sahib
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krn vwlw ‘qQ’ huMdw hY, ijvyN ieQy ‘jIvVw’ mwqr kyvl nW nhIN,
icMnH hY, ijs pRQwey pRo. pUrn isMG dI njr ivc ieh lokW dw ‘jwgxw’
(lok Aqmw dI jwg/ijauxw) hY:
“The Caravans of the Sikhs Coming from different climes,
and different directions and belonigng to different castes are
on their way to the ‘Pond of  Immortality’ where they shall
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Punjaib Uinveristy, Paitala, 1976, p.7.
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2008, p. 121.
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auprwlw kIqw hY: Nanak Panthis (Dabistan-i-Mazahib)', Panjab
Past and Present, April 1967, p. 67 (f.no. 27).

53. qvwrIK gurU Kwlsw, ih~sw pihlw, BwSw ivBwg, pMjwb, pitAwlw,
1970 (dUjI vwr), pMny323-35.

54.  Bhai Gurdas : Makers of  Indian Literature, Sahitya Academy,
New Delhi 1992,  pp. 19-24.

55. Ibid., p. 59
56. pRo. ipAwrw isMG pdm, ‘goieMdvwl dw ivrsw’,sRI gurU Amrdws jI

dI bwxI, pMjwbI XUnIvristI, pitAwlw 1979,pMny 20-27.
57. not: iDAwn rhy ik ‘QVHy’ auqy sjI ‘mMjI’ auqy pRkwS, kyvl scI
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sMsQw kyvl pwqSwhI dwAvw hY, ‘seats of spiritual authority’
nhIN (vyKo: pd itpxI: 18)[ vrqmwn smyN keI rMg dIAW ‘g~dIAW’
spiritualhox dw dwAvw vI krn lg peIAW hn; spiritual kyvl
gurU gRMQ dI ‘guirAweI’ hI hY[
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ON THE ISC FRONT

COL JAGTAR SINGH MULTANI*

(16th June 2024 to 15th September 2024)
During the quarter from June to September 2024, ISC had mixed

luck in performance and day-to-day working. Inspite of  best of  efforts
we could not make a visit to War Memorial Museum at Belgium,
planned for 10th September 2024. Our distinguished member, S.
Sukhdev Singh Laaj left us for heavenly abode on 27th September 2024,
an unrecoverable loss to ISC Management. Another member Mrs Kiran
Preet Kaur Dhami lost her father on the same day. All in “GURU KA
HUKAM”.

On the establishment of Sikh Vidyak Board with unanimous
decision, the responsibility of  First Chairman was assigned to Col
Jagtar Singh Multani, the Secretary General, ISC. Another meeting of
educational experts from Sikh Sangat was held on 08th August 2024 at
Ludhiana, and decisions for future were arrived at. S. Sukhinder Singh
one of  the founder members of  ISC (Membership No. 86) has offered
his physical services in day to day working.

Inspite of the nationwide attention fixed on the existing event
of  National Elections. ISC managed to work on its mission in uplifting
the rural education through Free Homework Tuition Centre’s, holding
weekly meetings, visits by the office bearers to various schools &
educational institutions continued. New affiliations with Global Sikh
Council for taking over their Homework Tuition Centre’s in Distt.
TaranTarn, Amritsar & Firozpur were in progress under project named
PEHEL (Punjab Education, Health, Employment Lehar).

* Secretary General, International Sikh Confederation, Chandigarh; Email:
<iscchd2006@gmail.com>
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PANJAB PROJECT: -
FREE HOMEWORK TUITION CENTRE’S: -

During this Quarter ISC has successfully launched new Free
Homework Tuition Centers at Village GOPALPUR on 26th June 2024,
at Village MARDAPUR on 06th July 2024, at Village DULLADI on
23th July 2024, at Village SANAUR on 03th August 2024. These four
centers were opened in the presence of Secretary General Col JS
Multani, S Sher Jagjit Singh, Sardarni Sarbjit Kaur and office staff  Ms.
Sukirti Taneja, Ms. Bhavana, Mrs Meenu, newly appointed teachers,
students and their parents & sarpanch. With this we have added more
than 150 underprivileged/poor students to impart Free Homework
Tuition every day in project PEHEL i.e Punjab Education, Health,
Employment Lehar.
THE HYDERABAD AREA SIKLIGAR WELFARE SCHEME: -

Our Kindergarten School opened in 2017 at Hyderabad “Happy
Learning Play School” is now progressing rapidly. In the course of
seven years, it has become financially self-supporting with 80 Sikligar
students. Students are made computer friendly from class IInd onward.
Computer Centre established at Hyderabad and Nanded Sahib for basic
training have facilitated many Sikligar students of Industrial Area to
get Computer Training. These computer centers are financed by Capt.
Satinder Pal Singh Chadda from United Kingdom (UK).

The most encouraging outcome appeared from Hyderabad. Our
Puran Gursikh Sikligar boy S. Baldev Singh S/o S. Haridev Singh after
doing his B. Tech in Engineering qualified to do his master’s at
University of CINCINATI, USA in August 2024. Kudos for ISC,
Secretary General under whose guidance from class 8th to date, have
culminated into his success story. He was given an outstanding sendoff
while he visited ISC Head Quarters on 18th July 2024 before leaving
for USA. His success story is given below:

S. Baldev Singh, son of  Haridev Singh Puran Gursikh Sikligar,
hailing from Hyderabad, Telangana. Currently, was employed as a data
analyst at KGN Management Services, with prior experience of  1.5
years at Mu Sigma, a renowned data science company in Bangalore.
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He graduated with a Bachelor’s degree in Engineering in 2022 from
Gokaraju Rangaraju Institute of  Engineering and Technology,
Hyderabad, achieving a commendable CGPA of  9.12. Throughout
his academic journey, he had consistently excelled, securing 9.8 CGPA
in 10th grade and 97.7% in his Intermediate studies. He was fortunate
to receive a 35k minority scholarship from the government and a 33k
scholarship for two years from Nishkam Sikh Welfare Council. He
attributes his success to the guidance of Col Jagtar Singh Multani,
Secretary General of International Sikh Confederation and Inderjeet
Singh of  Raipur. His father, Haridev Singh, is a Self-Employed
individual with an annual income of approximately 4L per annum,
deeply dedicated to social welfare activities of  Sikligar Community.

Driven by a strong passion for analytics, he had completed the
IELTS with a score of  6.5 and GRE with 315/340 marks. He had
applied to three universities for a Master’s in Business Analytics and
has been accepted by all. Considering his financial circumstances, he
had chosen to pursue his Master’s at the University of  Cincinnati,
USA, where the tuition fees amount to 32,070 dollars, exclusive of
additional expenses. He had joined at Cincinnati in August 24 and
have raised Bank loan for payment of his course fee.

He belongs to the Sikligar Sikh community, historically known
for their craftsmanship in weapon-making and metal-related works.
Despite their inherent talents, the community faces educational
challenges due to limited knowledge and support. Education is pivotal
in uplifting the Sikligar Sikh community and integrating them into the
mainstream Sikh community.

In conclusion, he and International Sikh Confederation seek
financial assistance from Sikh organizations to support his academic
endeavors. Your generous support will not only help him in his
educational pursuits but also contribute towards the empowerment
and upliftment of  the Sikligar Sikh community.

PROJECT PEHAL

Punjab education health & employment Leher Project is to open
Free Homework Tuition centers, to uplift the Standard of  Education
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in general providing tuition to underprivileged students of Rural area
and also promote Punjabi, Sikhi, Sikh History & Gurbani Vichar. This
idea was conceived by International Sikh Confederation in the year
2016 and Pilot project was launched in the villages ALAMPUR,
THUAHA & NEPRA. By now, ISC is running such HWTC in 22
villages in various districts of  Punjab. In November 2023, S Gulbarg
Singh Bassi visited our Head Quarter and proposed to run this project
together as Global Sikh Council is also imparting Homework Tuitions
in the villages. ISC agreed to join together and named the project as
‘PEHEL’. However, financial aspect was not merged and was to
maintain separately. Now every Friday all teachers which are called
Centre Manager join the weekly zoom meeting to update the progress
and Instructions. However, every day update of  each center is received
through WhatsApp message and evalued centrally by one of the Centre
Manager in the WhatsApp group. On every Sunday, zoom meeting is
organized to clear Gurbani Vichar/ Sikh History by experts to train
the Centre Manager for correct meanings of Gurshabad.

VISITS

On 4th September 2024, Col Jagtar Singh Multani, Sardarni Sarbjit
Kaur, Mr. Apoorava Singh, Ms. Sukirti Taneja and Ms. Bhavna visited
Baba Aya Singh School & College, Riarki in Tugalwala, Distt.
Gurdaspur. The college is so amazing. The students from 6th class &
above are only girls and upto 5th class are co-ed. They were sitting well
disciplined and extended us warm welcome while they were celebrating
Guru Granth Sahib “Gurgadi Diwas”.

We also attended the “Antim Ardas” congregation of  Dr. Paramjit
Singh Kahlon at Gurudwara Baba Raja Ramjee Harchowal, the father
of  Mrs Kiran Preet Kaur Dhami our Executive Member.

The team then moved to village Begowal to meet the students
and teacher Anita Rani during the tuition hours 04.30pm - 6.00pm. It
was great time to see the enthusiasm of  the rural students to prove
their worth in future. Team shared the light refreshment with students
& teacher.
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During this quarter, the ISC has given financial assistance to
deserving students as follows:-

Financial Assistance through International Sikh Confederation
Akwinder Kaur – Gyanam Institute Chandigarh Computer &

SSA Training Rs 5,000/-
Inderpreet Kaur – Govt College, Phase 6, Mohali Admission  Fee

for BCA Rs. 21,700/-
Homework Tuition Centre (HWTC), Salary to Teacher for the

month of June, July and August 2024 Rs 59,500/-
Grand Total

86,200/-

Financial Assistance through Jugraj Singh Gill Charitable Trust
Gian Pargas Trust, Ludhiana, For education of  students  Rs

21,000/-
Sachin student of  Guru Gobind Singh College, Sector 26,

Chandigarh For Admission Fee Rs 12,500/-
Rekha Yadav Medical Assistance for Cancer Treatment of

Sunny Rs 20,000/-
Grand Total

53,500/-

¤
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MARJIWARA JASWANT SINGH KHALRA (PUNJABI)

A REVIEW BY PRINCIPAL PRABHJOT KAUR*

Author: Gurmeet Kaur
Paintings: Amandeep Singh
Price: Rs 525; Edition 2023.

Gurmeet Kaur, a strong proponent of  mother tongue Punjabi, is
known for writing bilingual fascinating folk tales of Punjab as board
books for children. With the book under review, she has ventured into
an entirely different genre in writing in chaste Punjabi, the biography
of martyr Jaswant Singh Khalra, a well-known human rights activist
especially known for sacrificing his life while identifying the unknown
and untraced dead in Punjab, who had lost their lives during the
troubled days when killing the innocent by the authorities had become
the order of  the day.

The book printed on art paper illustrated with beautiful artwork
by Amandeep Singh as well as relevant photographs and news items
from the newspapers makes the book a sort of history of the time. All
this makes the book a beautiful presentation of the dedicated life of
Jaswant Singh. The book opens with an African proverb, saying that
unless the lion learns to write his own history, his history will always
be written from the perspective of  the hunter. Hence this book by
Gurmeet Kaur. The next page carries a very appropriate quotation
from Gurbani which portrays the suffering in the life of Jaswant Singh
Khalra. All this makes him a lamp which lit the way to justice, with so
many people carrying on the work started by him even after his physical
death. The line from Gurbani has been translated by the author herself

* Email: <prabhjotkaur1949@gmail.com>



ABSTRACTS OF SIKH STUDIES: OCT-DEC 2024/ 556 NS118

like this: The One Naam is my lamp, my suffering its oil, the oil burnt
into light dispelling the darkness of death.

The book has 31 chapters apart from the foreword and afterword
both of  which carry folktales symbolizing the struggle of  a warrior.

The foreword entitled ‘jot jagi’ (joq jgI) talks of a popular story
recounting how a small lamp challenged the mighty sun saying that it
will give the world whatever little light it had once the sun sets. The
book ends with again a folk tale talking of a sparrow busy in
extinguishing the fire with a drop of water from its beak. Unsuccessful
in fighting the fire it may prove to be, but it must continue with this
effort, so that so that it may be counted among the people who made
a positive contribution. Goes without saying that both the stories are
symbolic of the life of Jaswant Singh Khalra.

Born on 2nd November, 1952, in the village Khalra, (then District
Amritsar, now in Taran Tarn) located on this side of  the border of
India and Pakistan, Jaswant Singh had to face the brunt of  partition
and Indo-Pak wars. Right from his childhood Jaswant, lovingly called
‘Jas’ by his family members was fond of listening to the stories of
great men and women belonging to his area, of whom his grandfather
Harnam Singh, who fought for the freedom of his country along with
Ghadri Babas, was one. One of his ancestors Sur Singh fought against
Mughals in the army of  Banda Singh Bahadur and had died in 1726
while fighting the forces of  Zakaria Khan in the village ‘Van’. Both
his maternal and paternal grandfathers met in Shangai  and decided on
the matrimonial alliance of their children. Thus, from both maternal
and paternal sides, Jaswant belonged to the families of freedom fighters
and the spark kept alive in him so as to enable him to fight for justice
whether it was for the rights of the poor in his own village, or as a
member of Naujwan Bharat Sabha, while in college.

Mai Bhago of  Jhabal who fought on the side of  Guru Gobind
Singh ji in the battle of  Mukatsar, and Bhai Taru Singh of  Poohla who
was scalped alive were from his neighbouring villages and were his
other role models with whom he felt aligned and always thought he
would do something valiant like them.
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As A child Jaswant had experienced war from close quarters in
1965 and 1971 and had felt the pain of the common innocent people
during the wars. Punjab was reorganized on the basis of  language in
1966, and he had seen the Punjabis struggle to get their rightful due.
All these events left a deep mark on the psyche of young Jaswant
Singh and he deeply felt the pain and suffering of common man in the
process of getting justice and wanted to ameliorate the pain thus caused
to the common man. So he decided to join the socialist movement
which was wedded to the idea of getting justice for the down trodden.
He organized a ten thousand strong protest in Moga to get a case
registered against a murder accused though he had to face arrest for
doing so..

His parents like all parents tried to dissuade him from this difficult
path but to no avail. However, acting on his father’s advice to earn his
livelihood himself, he got a job as Panchayat Secretary, where he
became the general secretary of the workers' organization and fought
against corrupt practices. He also thought of  joining some political
party to be able to fight the corruption prevailing in the society, but
none of the political parties could prove equal to the standards of
honesty set by him free of  corruption. So, he continued with his job as
Panchayat secretary while his wife Paramjit Kaur Khalra to whom he
got married in 1981 was a librarian in Guru Nanak Dev University.
She was equally wedded to the ideas dear to Jaswant. And they made
an ideal couple.

The book is a sort of history starting from the partition through
Punjab’s struggle for Punjabi Suba, two wars with Pakistan, further
division of  Punjab into four parts namely; Punjab, Haryana, Himachal
Pardesh and Union Territory Chandigarh, water dispute after
reorganization of  Punjab, struggle for federal structure as enunciated
in the Anandpur Resolution, Operation Bluestar, violence against
Sikhs in the aftermath of  the assassination of  Prime minister Indira
Gandhi, Operation Blackthunder I and II, Rajiv Gandhi-Longowal
pact and its non-implementation and the effect of these events on the
tender and youthful mind of Jaswant Singh Khalra.
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What brought Jaswant Singh Khalra into action was increasing
number of  human rights violation cases, in the aftermath of  non-
implementation of the Rajiv-Longowal pact, and subsequent
frustration of  the youth some of  whom were misguided. He wanted
justice for all without any exception. All this resulted in unreasonably
strong action on the part of  the authorities. The young men werekilled
in fake encountersafter picking them up from their homes. Sometimes
even the dead bodies were not handed over to the families. All this
was too painful to Jaswant. He formed a Front Against Oppression
and with the help of some likeminded young men set himself to the
task of identifying the disappeared men whose whereabouts were not
known to the family. He resigned from the job of  Panchayat Secretary
in order to devote his whole time to the job he had set before himself.As
he moved ahead with his mission he started getting threats for his life.

Once under the pressure from his family and friends he left for
England to get asylum there. There too he did not forget the mission
of  his life and staged protests in front of  Indian Embassy. But his
inner voice did not let him rest peacefully and he came back
unannounced to follow the dictates of his conscience. He could not
lead a life of ease in England when his brethren at home were facing
extreme kind of terror and injustice. He had come back with a more
determined mind to do something for the society that he belonged to.
After all he had the examples of his forefathers before him who had
sacrificed their lives for a just cause. He became a member of the
human rights wing of Akali Dal and joined them in locating the
disappeared young men and women of  Punjab. For two years he went
in search of the disappeared. During this time only some of his close
associates too suffered the same fate which disturbed him all the more.

When he came to know that the dead bodies were being cremated
after declaring them to be unclaimed, he started going to the cremation
grounds so that he could find out the number of the unclaimed bodies
that were cremated there. With his efforts, Jaswant could locate the
names and addresses of dead who had been cremated in different
cremation grounds. His requests to the families to register complaints
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of  disappearances could bring fruit only in a few cases. Most of  the
people refused to do so out of fear of the police.

Jaswant fully understood what was in store for him in doing so
but still being afraid was not in his nature and he held a press conference
in Chandigarh exposing the misdeeds of the Government. In reply to
this press conference KPS Gill held a press conference in Amritsar,
wherein he stated that all the disappeared persons had left for foreign
countries and that there were no human rights violations in Punjab.
Khalra again held a press conference in Amritsar challenging KPS Gill
to come out with the truth and that he had documents to prove his
point of  view. Sadly, shortly after that Jaswant was picked up from his
home while washing his car and was ultimately eliminated in police
custody after extreme kind of torture being meted out to him.

The chapters of  the book are appropriately titled. Khalra’s
disappearance has been appropriately called 25001st disappearance,
as he was responsible for identifying 25000 disappeared. Shortly before
his own disappearance when his father was apprehensive of  Jaswant’s
ultimate fate, he told his father of his resolve of getting martyred
instead of dying by illness or by accident. His father who was earlier
worried about him felt proud of his son. After all the blood of martyrs
was running in his veins.

The chapter talking of his death has been entitled ‘Diva bujhaia
jana’- extinguishing the lamp. The chapter ends with a quote from
Gurbani which has been translated by the author like this: ‘Death
would not be called bad, O People, if  one knew how to truly die’
Jaswant knew how to die.

The chapter talking of his wife Paramjit Kaur Khalra taking up
her husband’s work has been entitled ‘Mashalchi’, the torch bearer.
She not only fought hard to get justice for her husband, she also formed
Khalra Mission Organization to get monetary help for the families of
about 2000 disappeared, though thousands are still waiting for justice.
An organization by the name ‘Ensaaf ’ from America is still engaged in
collecting information about the people who were illegally killed in
Punjab. Ram Narayan Kumar, an Andhraite and a fellow of  Reuters
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Foundation in Oxford University, a human rights Activist, spent a
major part of his life in Punjab to study human rights violation. He
contributed in the report under the heading ‘Reduced to Essays’. This
work led to the registration of six hundred cases of human rights
violations in Punjab. Apart from that, getting inspiration from the
example of Jaswant Singh Khalra, a couple from England Satnam Singh
Bains and his wife are doing the job of locating the disappearances in
Punjab under the Documentation Advocacy Project. The lamp truly
lighted many more lamps.

The book ends with a quote from Khalra’s speech saying that
“Khalsa was created to protect the human rights of the whole world.
If you are unable to protect even your own rights, you won’t be able
to tell the world what Khalsa is.” Khalra truly told the world what
Khalsa is.

¤
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TAKHT SRI HARIMANDIR JI PATNA SAHIB ATE
BANGLADESH DE GURDHAM

A REVIEW BY DR JASWINDER KAUR*

Author: Dr. Paramvir Singh
Publisher : Gracious Books, Patiala
Price: Rs 450/-; Edition: 2020; Pages: 279

“Takht Sri Harimandir Ji Patna Sahib Ate Bangladesh de
Gurdham” is a valid contribution to the Sikh studies. This book has
been divided into three parts. First part covers  Takht Sri HarmandarJi
Patna Sahib (Page no. 1 to 125) , Part two covers Bangladesh de
Gurudham (Page no. 126 to 183) and the part three gives the glimpses
of  Hukamname, Gurmate ate sanman (Page no. 184 to 262).

In 1469, a divine light manifested in human form at Talwandi Rai
Bhoi, beamed far and wide, illumining universe and manifested again in
1666 at Patna when the last living Sikh Guru Gobind Singh was born to
Mata Gujri. Blessed are those who can have a glimpse of that place which
is now known as Takht Sri Harmandar Ji Patna Sahib various aspects of
which have been recorded in the book written in Punjabi under review.

The book is by Dr. Paramvir Singh of  Department of  Sikh
Encyclopedia, Punjabi University, Patiala. He is a scholar of  Sikh history
and Sikh traditions. This work is the outcome of  his visit to these shrines
and personal observations, research, and interaction with various persons
well-versed in history, tradition and management of  Takht Patna Sahib
and other Sikh Gurdwaras in Bangladesh.

Before providing the reader with the glimpses of  Takht Sahib, he
has reminded the reader about Patna being the latest version of ancient
city of Patliputra and setting up of Dharamsal/Mats/Deras by

* Assistant Professor, Department of History GGDSD College, Kheri Gurna,
Banur, Punjab
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UdasiMahants in different parts of  Bihar during Guru period.
The Takht building at Patna is now an imposing five storey

structure (Photograph on cover of  the book). In order to enlighten the
readers about history of the sacred shrine, the author proceeds step by
step since the setting up of a Dharamsal by Salis Rai Johri in his Haveli
during the visit of  Guru Nanak, its subsequent damage in a fire, building
of a new Haveli on the same site by Raja Fateh Chand Maini in
deference to Hukamnama of  Guru TeghBahadur for a suitable
accommodation of  the Guru’s family, birth of  Guru Gobind Singh in
this building and a new construction on that very site by Maharaja
Ranjit Singh in 1896 BK (1833 AD), its devastation in 1934 earthquake,
it renovation with donations from prominent individuals, institutions,
then ultimately laying down of the foundation stone of present building
on 10.11.1954 and completion of Karseva in 1957. The whole narrative
is quite informative for the readers.

Those who have not visited the Takht, will get to know about the
daily religious routine (Mardaya) at this shrine which is at variance with
the codified standard Sikh practice performed at Harmandir Sahib, and
all the Sikh Gurdwaras in Punjab, Haryana, Delhi and some other States.

Photographs of  the relics preserved at the Takht at Patna Sahib such
as wooden footwear of  Guru Tegh Bahadur, ivory footwear, cradle, chola,
weapons of  Guru Gobind Singh, and well of  Mata Gujri are glimpsed by
the visitors with reverence. The relics are displayed as a part of daily Maryada.

Human mind wants to be aware of the management of an
institution which its holds in high esteem. The author has provided
sufficient information to the reader about it. The Patna Sahib Takht is
governed as per the Religions Endowment Act (Act No. 26) 1863
under which the district Judge is competent to appoint Mahant/Sarbarah
of the religious endowment. The author has provided a list of Mahants
who have been appointed from time to time upto the last Mahant
appointed in 1930 who died in 1954. Thereafter a Managing Committee
came into operation in 1955 and Head Granthi/Jathedar was appointed
by the Committee. The reader of the book will want to know about
the current management and may skip the portion of earlier Mahants,
although it is a source for research and information for historians. The
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present management is under the 15 member Management Committee,
the composition of which was finalized by the District Judge after prolonged
deliberations after arriving at consensus among Sikh individuals and Sikh
associations of  Patna and other parts of  Bihar. In exercise of  powers,
vested under the above mentioned Act and regulation “The Constitution
and Bylaws of  Sri Akal Takht Harmandar Ji Patna Sahib” govern the
functioning of  the Committee which is truly a representative body of
Pan-India Sikhs. The Committee looks after the Takht and other historical
Gurdwaras in and around Patna Sahib and other parts of Bihar, are fairly
described in the book for the benefit of  readers.

Observance of  300th anniversary of  martyrdom of  Guru Tegh
Bahadur, and 300th anniversary of  the birth of  Guru Gobind Singh have
been given extensive coverage in the book along with the author’s personal
observations and his interview with Giani Iqbal Singh Jathedar of  the
Patna Sahib Shrine. The author has words of praise for Chief Minister of
Bihar, Nitish Kumar for his patronage of Sikh centenary celebrations and
greater appreciation of the then Shrines’ Jathedar, Giani Iqbal Singh.
However, all this information is already in the public domain.

Turning to Gurdwaras in Bangladesh, we are referred to a 1932
report showing 15 Gurdwaras with monetary value of property of
each shrine. Currently, a list of  10 Gurdwaras has been given by the
author out of which only five are functioning and visitors from India
are taken around for paying obeisance to these Gurdwaras. Photographs
of  Gurdwara Nanak Shahi Raman Dhaka, Gurdwara Sangat Tola
Dhaka, Gurdwara Sikh Temple Estate Chittangong, Wooden footwear
of  Guru Tegh Bahadur preserved in Gurdwara Nanak Shahi Raman
give it an archival touch. The detailed history and other particulars of
these shrines are of historical importance and call for a thorough
research. The author, being a researcher and an academician at the
University level, is expected to provide more than descriptive
information of  these shrines. A comprehensive information about the
circumstances and timing of the establishment of these shrines and
their history should have been provided. It would have made his work
more significant than a tourist guide. The presence of these Sikh Shrines
in Bihar, other eastern states like Bengal and Assam and Bangladesh
bear a testimony to the existence of a vast network Sikh missions/
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sangats / Manjis in these states during the Sikh Guru period. The
clusters of Sikh populations around these shrines and in big cities of
East India also point to the massive propagation of Sikhism by the
Sikh Gurus from Guru Nanak to Guru Tegh Bahadur. Similarly, the
various Hukamnamas cited by the author also point out to the close
rapport between the Sikh Gurus and the Sikh sangats. That the Sikh
Guru’s missionary work was also financed by their devout followers
and urban Sikh sangats also become evident from the contents of the
Hukamnamas. Each of  these Sikh shrines has a history of  its own. It
is because of the historical importance of these shrines that they draw
visitors from across the globe. The book is silent on this crucial aspect
of  these shrines. To cite a single instance, Gurdwara Dhubri Sahib in
the Assam, Bengal border stands as a memorial to the historical
compromise struck between Ohom kings of  Assam and forces of  Raja
Ram Singh, an agent of  Mughal Empire with the intervention of  Guru
TeghBahadur. Similarly, Gurdwara at Rajgir near Patna in Bihar has a
rich history of  association with Sikh Gurus.

Apart from the detailed information about the Sikh shrines in
Bihar and Bangladesh, a Chapter under the title “Hukamnama
Gurmatta and Honour” and main features of  Hukamnamas under Sikh
tradition have been dealt with. Research works of different scholars
have been referred to pertaining to Hukamnamas concerning Takht
Patna Sahib. The Hukamnamas of  Mata Sundri and Mata Sahib Devan
surely provide a reliable information about the Sikh history of  that
period. Hukamnamas by Mahant in 1815, 1862 show the prevalence
of  practices of  those times. Honour Letters issued between 11.08.2007
to 29.11.2018 by GianiIqbal Singh have been reproduced unnecessarily.

Dr. Paramvir Singh has done a good service by providing detailed
information about Takht Sri Harmandar Ji Patna Sahib and other
Gurdwaras in Bihar and Bangladesh since the time of  Guru Nanak’s
visit till date. The book, being in simple readable Punjabi and dealing
with revered historical Sikh Shrines, can reach all Punjabi knowing
homes in India and abroad and is likely to find fairly good circulation.

¤
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AIR MARSHAL AMAR PREET SINGH APPOINTED AS NEXT CHIEF

OF AIR FORCE

NEW DELHI: Air Marshal Amar Preet Singh will take over as
the next chief of the IAF from Air Chief Marshal V R Chaudhari,
who retires on Sept 30, the govt announced on Saturday.

The government has gone by the seniority principle in appointing
Air Marshal Singh, a fighter pilot who was commissioned in Dec 1984, as
the next IAF chief. Air Marshal Singh held important command and staff
appointments before he was appointed the vice-chief  in Feb last year.

Before that he was the air officer commanding-in-chief of the
Central Air Command at Prayagraj.

He is a qualified flying instructor and an experimental test pilot,
with over 5,000 hours of  flying on a variety of  aircraft and helicopters.
During his career, he has commanded an operational fighter squadron
and a frontline air base. As a test pilot, he led the MiG-29 fighter
upgrade project management team at Moscow and was also project
director (flight test) of  the indigenous Tejas light combat aircraft.

~~~
DAILY SPOKESMAN FOUNDER JOGINDER SINGH PASSES AWAY

Chandigarh, August 4, 2024 - Joginder Singh, founder of Daily
Spokesman, has passed away. He breathed his last today at the age of
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83 after a brief  illness..
Ludhiana MP Amrinder Singh Raja Warring, Minister of  State

Ravneet Singh Bittu, and Vidhan Sabha Speaker Kultar Singh
Sandhwan among the other prominent leaders were also present during
the cremation ceremony in Chandigarh.

Earlier, Punjab Chief Minister Bhagwant Mann had taken to X
and expressed condolences to the departed soul. “I received the sad
news of  Joginder Singh Ji’s passing away... My heartfelt condolences
to the family in this hour of  sorrow... I pray to God... May Guru Sahib
bless his departed soul and give strength to the family,” said Punjab
CM Bhagwant Mann in a tweet (in Punjabi).

Likewise, Former Chief  Minister of  Punjab, Capt Amarinder
Singh said, “Sad to hear about the passing of  S. Joginder Singh Ji,
founder of Rozana Spokesman. Heartfelt condolences to his wife Jagjit
Kaur, daughter Nimrat & the entire family. May Waheguru Ji’s blessings
bring you strength & comfort during this difficult time. I pray for eternal
peace to the departed soul.”

Born on February 20, 1941, Joginder Singh was a lawyer by
profession but he gave up a promising career to found and establish an
independent media outlet that stood for and raised the voice of the
people in Punjab. His fierce writing style targeted the state machinery,
bringing light to entrenched misgovernance, corruption, and
personalized bureaucracies. (from Internet)

¤
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