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GURU ARJAN DEV JI & SIKH MARTYRDOM

PROF. JASPAL KAUR KAANG

This Issue of the Journal Abstracts of Sikh Studies is a Special
Addition, dedicated to Guru Arjan Dev ji's remarkable contribution,
Martyrdom and Legacy. Guru Arjan Dev ji’s Martyrdom in 1606 holds
immense significance in Sikh history and theology. It marked a
significant point in the Sikh struggle for freedom and justice, inspiring
future generations to resist oppression and fight for their rights. Guru
Arjan, the first Guru martyr in Sikhism's sacrifice underlines the
importance of  standing up for one’s beliefs, even in the face of  intense
adversity and serves as a powerful symbol of  resistance against
oppression and injustice, inspiring people worldwide. The
distinctiveness of Sikh martyrdom lies in its unique blend of spiritual
conviction, moral courage, and social activism. Sikh martyrs embodied
the principles of  miri-piri – the harmonious balance between spiritual
and temporal responsibilities – as they fought against tyranny, defended
the rights of the marginalized, promoted interfaith understanding and
cooperation. Their legacy continues to inspire Sikhs and non-Sikhs
alike to work towards creating a more just, compassionate, and peaceful
world. As a symbol of resistance against oppression and a testament
to the human spirit’s capacity for resilience and sacrifice, Sikh
martyrdom remains a powerful and enduring force for positive changes.

We hope that the Journal will provide a nuanced understanding
of  Guru Arjan Dev ji’s phenomenal life and legacy. Our scholars have
researched and referenced authentic sources to shed light on the
significance of  Guru Arjan Dev ji’s martyrdom, clarifying
misinterpretations that have arisen over the times. We are grateful for
their intense efforts to preserve the integrity of  Sikh history and
theology.
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EDITORIAL

r[o{ noiB d//t ihL Ppd s'A Pjkds ser[o{ noiB d//t ihL Ppd s'A Pjkds ser[o{ noiB d//t ihL Ppd s'A Pjkds ser[o{ noiB d//t ihL Ppd s'A Pjkds ser[o{ noiB d//t ihL Ppd s'A Pjkds se

gq'H i;gkb e"o eKrgq'H i;gkb e"o eKrgq'H i;gkb e"o eKrgq'H i;gkb e"o eKrgq'H i;gkb e"o eKr

f;~y fJfsjk; ns/ pkDhekoK d/ ;~u dh i/ gSkD eoBh j't/ sK fJ; ;~u
dh o/ykekoh Ppd s'A Pjkds tkbh j't/rh. Ppd w{b u/sBk j? ns/ Pjkds fJ;
u/sBk ftu'A g?dk j'D tkbh f;\o j?. ;~u bJh Pjkds T[jh d/ ;edk j? i'
u/sBk dh Xoksb T[~go ;~u dk o{g j' frnk j?. nfijh f;\o nt;Ek T[~go
gj[zfunk ftnesh jh d{;fonK bJh e[opkB j' ;edk j?. Pjkds T[j ftnesh
d/ ;edk j? i' ;oho s'A gko ufbnk frnk, fi; bJh ;oho d[i?bh j'Ad j?.
Pjkds d/D tkbk ;oho dh g~Xo s/ BjhA pbfe nkswk dh g~Xo T[~go ihT{Adk
j?. fJjh oj~; j? fe i' nkswk dh Xoksb T[~go ftuo fojk j?, T[; bJh ;oho
dk d[~y, e'Jh d[~y BjhA j[zdk. s~shnK sthnK, T[pbdhnK d/rK ns/ ;bhpK
T[~go Nzr/ ikD tkb/ nkswk dh Xoksb T[~go jh fNe/ j[zd/ jB. fJj T[j wjkB
j'AdK jB i' ;oho s'A gko ubhnK rJhnK j[zdhnK jB. fJBQK bJh ekb dk vo
GT[ ftnoE j?. Pjkds d/D tkbk ftnesh fIzdrh d/ noE woB ftu'A b~Gdk
j?. fJj T[j woihtV/ j[zd/ jB i' ekfJnk s'A gko nksfwe Xoksb T[~go
nekb ftu nG/d j' u[~e/ j[zd/ jB. nekb ftu nG/d ofjD tkb/ ftnesh bJh
woB ihT[D d/ noE gkorkwh j' iKd/ jB. w{b B[esk fJj j? fe i' nkswk dh
Xosh T[go ihT{ fojk j?, T[; bJh d[fBnkth iK ;ohoe d[~y fw~N rJ/ j[zd/
jB. fJj T[j nwo nkswktK j[zdhnK jB, fiBQK dk wB'pb ;fEo s/ fNfenk
j[zdk j?. id'A wB fNekU ftu j't/, T[d'A jh e'Jh ftnesh Pjkds d/ fpzd{ s~e
gj[zudk j?. n;b oj~; jh fJj j? fe ;[ywBh torh pkDh ouD tkbk eoskoh
wB[~y jh Pjkds d/ ;edk j?. ;[ywBh nksfwe fNekU ns/ wkBf;e ;fEosk
dh gqshe j? ns/ fJ;/ nksfwe fNekU s/ fJokd/ dh fdqVsk ftu'A jh Pjkds dk
iBw j[zdk j?. ;[ywBh Ppd dh ihtzs Pesh j?, ns/ fJ;/ Pesh ftu'A jh Pjkds
gqrN j'Jh j?. Pjkds tkbk Pjhd w"s ƒ tzrkodk j?. T[; d/ Ppd fuzsB okjhA
nkswk ekb d/P s'A T[go ubh iKdh j?. Pjkds d/D tkbk ftnefsst frnkB
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dh T[u/oh nt;Ek T[go ftuo fojk j[zdk j?. frnkB T[; ƒ ekfJnk$w'j
wkfJnk d/ foPfsnK s'A T[go b? iKdk j?, T[; bJh fJe' wkor nekb ftu
nG/d j'Dk j?. Pjkds d/ e/ T[j nekb nG/d j[zdk j?. fJjh oj~; j? fe Pjkds
d/D tkbk wodk fwNdk BjhA, d{finK bJh nkdoP pD iKdk j?. fJj s~E pVk
;g~PN j? fe frnkB jh d[~y ƒ dko{ pDkT[Adk j?. pkDheko ns/ T[BQK d/ nfBzB
g?o'eko frnkB dhnK T[u/ohnK f;\oK T[~go ftuoB tkbhnK u/szB j'AdK ;B,
Ppd d/ Mo'y/ ftu'A pqjw she gj[zu/ j'J/ ftnefsst ;B. fJ;/ u/sBk ftu'A jh
T[j Pjkds dk ikw ghAd/ oj/ jB. frnkB^ftj{Dk ftnesh gb^gb fEVedk
j?, T[; bJh ekfJnk jh ;~u j?. T[j Pjkds d/Dk sK d{o fojk, T[j Pjkds
d/D tkb/ dh eoBh d/y e/ jh ezpdk j?. ;' ;g~PN j? fe Pjkds T[j fdzdk j?
i' nkswk dh Xoksb T[~go ftuodk j?, i' frnkBtkB j? ns/ PpdK d/ Mo'y/
ftu'A pqjw dh gqshsh eodk j?. nfij/ ftnesh bJh ekb dk vo, vo BjhA
j[zdk, T[j ekb ftu'A nekb she gj[zudk j?, wB dh ;fEosk nfij/ wjK g[oPK
dh Pesh j[zdh j?. w"s d/ oj~; ƒ gSkDB tkbk jh Pjkds d/Adk j?. nkswk
dh Xosh T[~go ftuo e/ jh Pjkds fd~sh ik ;edh j?. Ppd ns/ ;po dh
f;\o ftu'A jh Pjkds g?dk j[zdh j?. pkDhekoK dh pkDh Ppd dk f;\o j?, T[BQK
dh eoBh ;po dh p[bzdh j?, i' ;po dh f;\o f;oidk j?, T[j fco nDukjhnk
;fEshnK Bkb ;wM"sk BjhA eodk. Pjkds fJ;/ bJh gqwkfDe pDdh j? feT[Afe
Pjkds d/D tkbk frnkBtkB j[zdk j?, T[; dh ;'u ;op~s d/ Gb/ tkbh j[zdh j?.
r[o{ noiB d/t ih ns/ r[o{ s/} pjkdo gfjbK pkDheko ;B, o~ph frnkB
ns/ Ppd fuzsB dh nrzwh ;{M o~yD tkb/ ;B. T[BQK B/ nkgDh Pjkds fuzsB
d/ Mo'y/ ftu'A fd~sh j? ns/ fijVh Pjkds fuzsB ftu'A g?dk j[zdh j?, T[j Pjkds
;opekbh j' iKdh j?. Pjkds d/ gq;zr ftu fJe B[esk j'o fJj th fXnkB:'r
j? fe n;b Pjkds T[j j? id'A Pjkds d/D tkb/ e'b puD d/ g{o/ w"e/ th j'D
go T[j fJBQK w"fenK d/ pkti{d nkgDk nkgk nogD eo d/t/. fJj n;b
Pjkds ejh ikt/rh. fw;kb ti'A r[o{ noiB, r[o{ s/} pjkdo, r[o{ r'fpzd
f;zx ns/ S'N/ ;kfjpIkfdnK e'b puD d/ nB/e w"e/ ;B. fJj Pjhd i/eo
nDukjhnK ;fEshnK Bkb ;wM"sk eo b?Ad/ sK Pjhd dk doik gqkgs Bk eod/.
ewkb dk s~E fJj j? fe r[o{ nkg gfjbK Pjkds dk wkvb d/ oj/ jB ns/ T[BQK
d/ nB[:kJh T[BQK dhnK g?VK T[~go Pjkds dk ikw ghAd/ jB. GkJh fdnkbk
T[pbdh d/r ftu T[pkfbnk frnk id fe nfijh Pjkds gfjbK r[o{ nkg d/
oj/ jB. Xosh T[~go nfijhnK fw;kbK ftobhnK jB fe nkgD/ nkg dk pzd
pzd \[d eNtkT[Dk, don;b r[o{ ;kfjpkB B/ nkgD/ nB[:kJhnK nzdo nfijh
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u/sBk g?dk eo fd~sh ;h fe Pjkds ftu'A T[j nkgDh fIzdrh b~Gd/ oj/ jB.
fi; Xow d/ gfjb/ r[o{ B/ Ikbw jkew ƒ ‘gkg dh izM’ tkbk fejk j't/, i/bQ
ftu u~eh gh;h j't/, T[; Xow dh gSkD Pjkds okjhA jh j'Dh ;h. d{ik,
pkDhekoK B/ id'A nkgD/ nB[:kJhnK nzdo'A w"s dk GT[ jh w[ek fd~sk ;h sK
nfij/ Xow ftu xo xo Pjhd g?dk j'Dk ;[Gkte jh ;h . gq'H g{oB f;zx id'A
gzikp d/ itkBK pko/ fJj efjzdk j? fe itkB gzikp d/, w"s ƒ wy"bK eoB sK
fJ; dk noE jh fJj j? fe r[o{nK B/ fJ; Xosh dh fw~Nh ftu nfijk phi
phfink fe Pjkds jh fJBQK dh gSkD pD rJh. fJj T[jh Xosh, T[jh b'e ;B
i' jwbktoK n~r/ r'v/ N/ed/ ;B, vo GT[ ftu Eo Eo ezpd/ ;B. r[o{ ;kfjpkB
B/ fJ; Xosh d/ b'eK nzdo nfijh u/sBk irkJh fe T[j j~; j~; ikBK tko
rJ/ go f;oV BjhA jkfonk. fJj T[j b'e ;B, fiBQK ƒ r[o{ B/ fJj ;wMkfJnk
;h fe “gfjbK woB ep{b eo, ihtB eh Sfv nk; ]” fJ; u/sBk ftu'A fJe
Bt/A wB[~y dk iBw j'fJnk fi; B/ Pjkds ƒ nkgDh j'Dh pDkfJnk ns/ w"s
d/ Mo'y/ ftu'A fIzdrh d/ dhdko ehs/. r[o{ BkBe d/ fJj p'b ‘i/ sT[
gq/w y/bD[ ek ukT[, f;fo Xfo rbh w'oh nkT[]’ jh wkor doPe ;B, fiBQK
T[~go s[ofdnK Pjkds dh ikr b~rh . Pjkds dk phi T[d'A jh phfink frnk
;h id'A r[o{ B/ ‘pkpo’ ƒ tzrkfonk ;h. fJj tzrko jh gfjbh g"Vh ;h i' Pjkds
dk nkXko pDh ;h. r[o{ noiB bJh pVk ;fji ;h fe T[j fJe nkgD/ fJe
p'b okjhA efjo s'A pu ;ed/ ;B. i/ T[j nfijk eod/ sK Pjkds d/ f;\o
iK PjhdK d/ f;oski Bk pDd/. n;b ftu r[o{ fJe BthA e"w ns/ Bt/A wB[~y
dh ;kiBk eo oj/ ;B . fJj ;kiBk sK jh j'Dh ;h i/ gfjbK r[o{ nkg Pjkds
fdzd/ . nfijk pkDhekoK B/ eoe/ ftykfJnk. \kb;k i' Pjkds dk gqshe j?,
T[; ƒ r[o{ B/ gfjbk ;pe jh ;h; d/D dk gVQkfJnk ;h. Pjkds ftu'A jh \kb;/
dk iBw j'fJnk ;h. r[o{ dk ;h; jh ;ze/s ;h fe \kb;k pDB bJh Pjkds
d/Dh g?Dh j?. Pjkds ;oho dh th j? ekwBktK dh th. \kb;/ dh gSkD jh fJj
j? fe T[j ‘P[G eowB’ bJh bVdk j?. T[j fBPu? Bkb fi~s gqkgs eodk j? ns/
i/ P[G eow eofdnK Pjkds d/Dh gt/ sK r[o{ ek \bk;k fJe gb ftu nkgk tko
fdzdk j?. fJjh Pjkds f;~y Xow, pkDhekoK ns/ nB[:kJhnK dh gSkD j?.

f;~y fJfsjk; t~b Mksh gkJhJ/ sK fJ; oj~; dh gqshsh j[zdh j? fe i' e"w
P;so ns/ Pk;so d/ ;[w/b ftu'A T[Goh j?, T[; e"w dh PkB\s jh Pjkds ftu'A
j'Dh ;h. r[o{ noiB d/t ih sP~dd ;fj oj/ ;B sK ;kJhA whnK who p'b
T[~fmnk ;h fe i/ ej' sK ;G |Bk eo ;edk jK n~r'A r[o{ dk p'b ;h fe fco
gqhfynk ftu jko iktKrk. gzuw r[o{ B/ Pjkds d/ e/ PjhdK d/ f;oski j'D
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dk wkD gqkgs ehsk j?. ;[ywBh r[o{ d/ ;po dh nEkj Pesh ;h. i/ pkDh r[o{
nzdo Bk j[zdh sK Pjkds dk o{g e'Jh j'o j' ikDk ;h . r[o{ noiB d/t ih B/
Pjkds dk phi nfijk phfink fe fJ; e"w dk fJfsjk; jh PjkdsK dk
fJfsjk; pD frnk. f;~yh Pjkds dh gqshe j' fB~pVh. fJj s~E pVk
gqwkfDe j? fe f;~y Xow ;zs ns/ ;{ow/ dk ;[w/b j?. ;zs gfjbK fuzsB okjhA
fJzdfonkth ftekoK ƒ wkodk j? ns/ ;{ow/ d/ o{g ftu T[j ;oho dh Pjkds
fdzdk j?. fJ; ƒ jh Ppd s'A Pjkds s~e dh :ksok fejk frnk j?. Ppd d/
Mo'y/ ftu'A nksfwe Pesh ikrdh j? ns/ ikrh j'Jh nkswk jh Pjkds ƒ  fyV/
w~E/ ;theko eodh j?. r[o{ noiB d/t ih dk ;po ;zs'y PpdK dh ;[o ftu'A
jh g?dk j'fJnk ;h. fJ;/ ;po ftu'A jh J/vh t~vh Pjkds ;keko j'Jh j?. Ppd
fuzsB okjhA u/sBk ikrdh j? ns/ fJjh u/sBk Pjkds dh Xoksb pDdh j?. r[o{
noiB d/t ih Ppd fuzsB okjhA ;po s/ Pjkds d'jK d/ gqshe pD/ jB ns/
T[jBK B/ fJ; GkD/ ƒ th r[o{ dk j[ew wzBfdnK j'fJnK jh fJj fejk “s/ok
ehnk whmk bkr?] jfo Bkw gdkoE[ BkBe[ wKr?]” (;qh r[o{ rqzE ;kfjp,
nzr^394)

¤
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nfXnksfwe ns/ ;wkfie ;zdoG ftu f;~y dh wzib pzdrh s'A b? e/
Pjkds s~e dk bzpk ;co j?. pzdrh fJ; dh p[fBnkd j? s/ Pjkds fJ; dh
fJzsjk. d[;o/ PpdK ftu f;~yh ƒ nwb ftu fBGkT[D bJh d' n;{bK dh gkbDk
bkIwh j? ^ r[opkDh ns/ e[opkBh . r[opkDh f;~y d/ ihtB^iku d/ nkdoP
dh gq/oBk j? ns/ e[opkBh T[j fJwfsjkB j? i' goydk j? fe f;~yh fBGkT[Dh
fet/A j?. r[ows d/ fJBQK d'BK nfB~yVt/A f;XKsK dh f;yo dh gqkgsh dk ihT{Adk
ikrdk Bw{Bk f;~yK d/ gzit/A ;qh r[o{ noiB d/t ih B/ g/P ehsk.

r[o{ noiB d/t ih dk iBw wksk GkBh ns/ fgsk r[o{ okwdk; ih d/ xo
15 ngq?b, 1563 Jh;th ƒ r'fJzdtkb fIbk nzfwqs;o fty/ j'fJnk. pugB s'A
jh r[o{ noiB d/t ih pV/ fBwo s/ ;[Phb ;[Gkn tkb/ gqfsGkPkbh pkbe ;B.
T[j nkgD/ BkBk r[o{ nwodk; ih d/ pV/ bkvb/ ;B. fiBQK B/ noiB d/t ƒ
‘pkDh ek p'jsk’ fejk ;h . pugB d/ gfjb/ 11 ;kb noiB d/t ih B/ nkgDh
wksk s/ BkBk r[o{ nwodk; ih gk; r'fJzdtkb fty/ jh fpskJ/. fJBQK d/
wkBf;e ftek; s/ nkgDh wksk d/ gft~so Xkofwe fynkbK ns/ BkBk r[o{
nwodk; ih d/ nfXnkswe ihtB dk v{zxk gqGkt fgnk. ;gPN j? fe xo/b{
tksktoD s'A T[BQK ƒ r[opkDh s/ ehosB dh brB b~rh. fJ;/ bJh T[BQK dh
;yPhns nfXnksfwe gqGkt j/m ftef;s j'Jh.

noiB d/t ih dh f;fynk T[; tes d/ r[o{ dopko dh gqufbs wfonkdk
nB[;ko j'Jh. T[j pVh ;q/PN p[~Xh d/ wkbe ;B s/ T[BQK pj[sk frnkB nksfwe
ns/ oj~;wJh nB[Gt okjhA jk;b ehsk. e[M ;kb T[j nkgD/ fgsk r[o{
okwdk; gk; u~e r[o{ okwdk; th oj/. T[j nkgD/ fgsk d/ ezwK ftu th g{oh
soQK j~E tNkT[Ad/ ;B. r[o{ noiB d/t ih d/ d' t~v/ Gok ;B ^ wjKd/t ns/
fgqEh uzd. noiB d/t ih Gkt/A nkgD/ d't/A GoktK Bkb'A T[wo ftu S'N/ ;B go
p[~Xh s/ r[DK ftu T[BQK s'A T[j pj[s T[u/ ;B ns/ nkgD/ fgsk d/ pj[s

* Dr Madanjit Kaur, Prof  (retd), GNDU, Amritsar, #C-102, Ivory Tower, Sector
70, Mohali,
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nfrnkekoh ;B. ;~u ƒ ihtB dk nXko wzBD tkbk B/eh, fBwosk, ;fjBPhbsk
s/ fywk fij/ r[DK Bkb ;zgzB T[BQK dk gqc[fbs ftnefsst ;fji/ jh r[o{ dopko
dh gq;z;k dk gkso pfDnk. fJ; s'A T[BQK d/ d't/A Gok T[BQK s'A Jhoyk eoB br
gJ/. noiB d/t ih ƒ ;z;kfoe ezwK ftu P[o{ s'A pj[sh Wuh BjhA ;h s/ nkw
s"o s/ T[j d[Bhnkdkoh s'A p/bkr jh ofjzd/ ;B go id'A T[BQK d/ fgsk r[o{
okwdk; ih B/ bkj"o d/ f;~y ;zrmB dh ikfJdkd nkfd dh d/yGkb bJh T[BQK
ƒ bkj"o ikD dk nkd/P fd~sk sK T[BQK fJBeko Bk ehsk. fJ; ezw bJh T[BQK
d/ d't/A t~v/ GoktK B/ BKj eo fd~sh ;h. bkj"o fty/ Gkt/A noiB d/t ih
;z;kfoe ezwK ftu W~M/ oj/ go fgsk ^ r[o{ d/ ft:'r ftu doPB bJh b'ud/
oj/. nkgDh wB'^;fEsh ƒ gqrN eofdnK T[BQK fJj Ppd T[ukfonk ns/
nkgDk ;[B/jk fgsk se G/finkL

w/ok wB[ b'u? r[o do;B skJh]fpbg eo? ukfsqe eh fBnkJh]
fsqyk B T[so/ ;Kfs B nkt?]fpB[ do;B ;zs fgnko/ ihT[ ]1

T[BQK dk fJj ;zd/P go r[o{ okwdk; se Bk gj[zu ;fenk. fJ; WektN
dk ekoD T[BQK d/ t~v/ Gok fgqEh uzd ;h. noiB d/t ih fBokP Bk j'J/ T[BQK
fJe j'o ;[B/jk G/finkL

s/ok w[y[ ;[jktk ihT[ ;ji X[fB pkDh ] fuW j'nk d/y/ ;kfozr gkDh ]
XzB[ ;[ d/;[ ijk s{z tf;nk w/o/ ;iD whs w[oko/ ihT[]
jT[ x'bh jT[ x'fb x[wkJh r[o ;iD whs w[oko/ ihT[]2

fJj ;[B/jk th T[BQK d/ fgsk ƒ gqkgs BjhA j'fJnk sK fJ; s'A pknd fJ;
s'A pknd fJe j'o ;[B/jk T[BQK B/ nkgD/ fgsk B{z G/fink.

fJe xVh B fwbs/ sk efbi[r[ j'sk]
j[fD efd fwbhn? fgqn s[X[ Grtzsk]
w'fj o?fD B ftjkt? Bhd B nkt? fpB[ d/y/ r[o dopko/ ihT[]3

noiB d/t ih dhnK n"eVK ƒ ;wMfdnK j'fJnk r[o{ okwdk; ih B/ T[BQK
ƒ bkj"o s'A s[ozs p[bk fbnk. r[o{ okwdk; ih B/ nkgD/ fszBK g[~soK ftu'A
noiB d/t ih ƒ r[fonkJh bJh u[fDnk, fiBQK B/ nkgDh :'rsk, PoXk,
ftdtsk ns/ f;~y f;XKsK dh gkbDk ftu nkgDh ;wo~Ek gfjb/ jh ftyk fd~sh
;h. noiB d/t ih d/ d'tK GoktK B/ fJ; dk th fto'X ehsk ns/ T[j r[o{ noiB
d/t bJh eJh gqeko dhnK n"eVK g/P eod/ oj/. r[o{ ;kfjp B/ Pohek (whfDnK)
d/ fto'X ƒ pV/ Xhoi Bkb ;jkfonK s/ pdb/ dh GktBk Bk o~yh. gqG{ Grsh ftu
wrB T[j b'e GbkJh ns/ wkBth j~eK dh okyh bJh :sBPhb oj/.
r[oXkwK dh T[;kohr[oXkwK dh T[;kohr[oXkwK dh T[;kohr[oXkwK dh T[;kohr[oXkwK dh T[;koh
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;zBQ 1559 ftu r[o{ noiB d/t ih B/ e/Adoh f;~y Xkofwe n;EkB
jfowzdo ;kfjp (fi; ƒ dopko ;kfjp ns/ r'bvB N?Agb th nkyd/ jB) dh
BhAj o~yh s/ nzfwqs ;o'to ƒ g~ek ehsk . ;qh jfowzdo ;kfjp dk ;zebg f;~y
Xow dk ;G s'A t~vk gqshe j? . f;~y nfXnkswe ftukoXkok w[skfpe jh ;qh
jfowzdo ;kfjp dh GtB-ebk s/ T[; d/ ;EkB dh u'D s/ ;fEsh ƒ T[bhfenk
frnk. uko dotki/ tkb/ jfowzdo ;kfjp dk ;gPN ;zd/P r[ows d/ nfXnksfwe
Pesh d/ f;XKs ƒ ;wkfie w[esh d/ ;zi'r okjhA gqkgs eoB dh g[PNh eodk
j?. fJj uko dotki/ fiE/ gowkswk d/ o;s/ s/ ubD bJh ;kƒ jo fdPk s'A
tXD dh gq/oDk fdzd/ jB . T[E/ jh fJj iksgks d/ ;ko/ w~s-G/dK ƒ fBekod/ j'J/
jT[w? ƒ fsnkrD dk ;zd/P fdzd/ jB. fBwosk d/ g[zi r[o{ noiB d/t ih d/
;wkfie gfotosB dk ;[gBk ‘jfowzdo ;kfjp’ dh pDso s'A ;[y PKs g{ok
j[zdk fd;dk j?L ;G/ ;KMhtkb ;dkfJfB s{z fe;? B fd;fj pkjok ihT[.4

r[o{ noiB d/t ih B/ ;qh r[o{ rqzE ;kfjp dh ;zgkdBk ;zg{oB eoe/ fJ;
gft~so Xkofwe rqzE ƒ ;qh jfowzdo ;fjp ft~u ;Efgs ehsk. ;qh jfowzdo
;kfjp wo:kdk ;fjs 1604 ftu j'Ad ftu nkfJnk. fi; ;w/A s'A ;qh jfowzdo
;kfjp dh ;EkgBk j'Jh T[; ;w/A s'A fJj gft~so n;EkB f;~y ws d/ p[fBnkdh
n;{bK ƒ nwbh ihtB ftu fbnkT[D dk t;hbk pD frnk. fJ;/ bJh ;wekbh
okiBhse Pesh B/ fJ; g{ik n;EkB dh ;z;Ekrs j'Ad ƒ fyV/ w~E/ ;fteko
BjhA ehsk. f;~yK bJh ;qh jfowzdo ;kfjp e/tb g{ik n;EkB jh BjhA T[BQK
d/ r[o{ dk dopko, T[BQK dk e"wh n;EkB ns/ fizdikB dk gqshe pD frnk fi;
d/ ftebg dhnK iVQK f;~y^iB ;kXkoD d/ wkB; ftu v{zxhnK c?b rJhnK s/
jfowzdo ;kfjp gzikp d/ b'eK dk jowB fgnkok Xkofwe e/Ado pD frnk.
Bro T[;koh d/ ezwBro T[;koh d/ ezwBro T[;koh d/ ezwBro T[;koh d/ ezwBro T[;koh d/ ezw

gzikp d/ Bro fBowkD ftu r[o{ noiB d/t ih dk pVk :'rdkB j?. T[BQK
nzfwqs;o ƒ tgkoe Bro pDkT[D dk ftP/P :sB ehsk. soB skoB dh BhAj
o~yh s/ eoskog[o t;kfJnk. r[o{ ;kfjp B/ b'e GbkJh bJh eJh T[gokb/
ehs/. soB skoB fty/ T[BQK e'VQhnK bJh fJe nkPow th y'fbQnk s/ eJhnK
EktK s/ ;o'to pDtkJ/ s/ pkr brtkJ/. ;qh r'fpzdg[o (pknd ft~u jfor'fpzdg[o)
Bro dh ;EkgBk ehsh. ;qh r[o{ noiB d/t ih B/ f;~yK ƒ eko'pko ftu b~rD
ns/ y[Pjkbh ftu tkXk eoB bJh T[sPkfjs ehsk. pj[s ;ko/ f;yK B/ x'fVnK
dk ftT[gko P[o{ ehsk fi; bJh T[BQK ƒ ekpb ns/ s[oe;skB t~b bzw/ ;co
eoB/ g?Ad/. fJ; Bkb f;~yK ft~u x'V ;tkoh dk P"e th g?dk j'fJnk.
f;~y ;wki dk ;zrmBf;~y ;wki dk ;zrmBf;~y ;wki dk ;zrmBf;~y ;wki dk ;zrmBf;~y ;wki dk ;zrmB

f;~y Xow d/ gquko bJh r[o{ noiB d/t ih dk pVk :'rdkB j?. fJ;
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t/b/ whfDnK dk tyok dopko b~rD ekoB r[o{-xo bJh nkofEe ;zeN g?dk j'
frnk ;h s/ f;~y ;zrmB d/ eko^ftjko ƒ ubkT[D ftu pVh w[Pfeb g/P nk
ojh ;h. fJ; n"eV ƒ d{o eoB bJh r[o{ noiB d/t ih B/ e"w d/ ;KM/ czv
bJh ‘d;tzX’ dh fgos gkJh s/ fJ; ƒ ekoiPhb eoB bJh GkJh r[odk; ƒ
fIzwtkoh ;"Agh. ‘d;tzX’ s'A Gkt j? nkwdB dk d;tK fj~;k. r[o{ d/ j[ew Bkb
j[D jo f;~y bJh bkIwh j' frnk fe T[j nkgDh feos ewkJh ftu'A d;tK
fj~;k r[o{ dh r'be ftu gkJ/. fJj r'be fjzd[;skB d/ ty ty GkrK ftu r[o{
d/ gqfsfB~X w;zdK d/ v/fonK T[s/ o~yhnK iKdhnK ;B. jo ;kb ft;kyh d/
nt;o s/ w;zd nkgDh r'be dh nkwdB r[o{ d/ \IkB/ ftu iwQK eokT[D bJh
nzfwqs;o nkT[Ad/ ;B.
pkDh ouBkpkDh ouBkpkDh ouBkpkDh ouBkpkDh ouBk

fe;/ th Xow dh ;[szso j'Ad bJh Io{oh j? fe T[; dk nkgDk Xkofwe
rqzE j't/. jkb/ se r[o{ ;kfjpkBK dh ouh j'Jh pkDh dhnK g'EhnK w"i{d ;B go
T[BQK dk ;zebB BjhA ;h j'fJnk. r[o{ noiB d/t ih B/ Bk e/tb r[o{ ;kfjpkBK
dh pkDh dk ;zebB ehsk ;r'A GrsK, ;zsK s/ ;[ch cehoK dh nfXnkswe
eftsk d/ Bw{B/ th fJe~so ehs/ i' r[ows ftukoXkok Bkb w/b yKd/ ;B ns/
fe;/ th ;zgodkJh ozr s'A ;[szso ;B . fJ; ;ko/ ;zebB ƒ okrK ftu fB:wp~X
eoe/ r[o{ rqzE ;kfjp dh phV fsnko ehsh. ;qh r[o{ rqzE ;kfjp dk ;zgkdB
nkgD/ nkg ftu r[o{ noiB d/t ih dh T[dkosk ns/ Xow fBog~ysk dk
d;skt/I j? feT[Afe fJ; ftu doi pkDh d/ eosk fjzd{ Grs th jB s/ w[;fbw
ceho th s/ fJ; s'A fJbktk dfbs ns/ nS{s ;q/DhnK d/ Grs th jB.

r[o{ rqzE ;kfjp nkgD/ nkg ftu Gkosh ;fGnkuko dh ;fjj'Ad s/ nkg;h
GkJhuko/ dk ;G s'A t~vk Bw{Bk j?. t/yD ftu nkfJnk j? fe Gkosh ;kfjs ftu
eJh nfXnksfwe ethnK B/ nkgD/ rqzEK dh ouBk dk fBowkD th r[o{ rqzE
;kfjp d/ Bw{B/ d/ nkXko s/ eoB dh e'fPP ehsh j?. r[o{ noiB d/t ih dh
nkgDh pkDh T[BQK d/ nfXnksfwe gqkgsh, wB'pb s/ iIp/ dh fBowbsk dh
gqshe j?. fJj r[D ihtB dhnK nwbh b'VK ftu'A T[sgzB j'J/ jB. T[BQK dhnK
ouBktK ftu wB[~ysk dk fJe T[dk; ;zrhs j?, fJe ;o'dh g[eko j?, fijVh X[o
T[; fdb ftu'A fBebdh j? fi; B/ ghVk t/yh j? ns/ fi; ƒ fco nksfwe ;[y
gqkgs j'fJnk j?. r[o{ ;kfjp dh fJ; wkBf;e ;fEsh fgS/ d[y s/ eb/P Bkb
fJe wjkB ;zxoP j'fJnk gqrN j[zdk j? fijVk f;yo s/ g[~i e/ fBokPk s'A nkpk
ftu pdbdk j?, fit/A s/I jB/oh ns/ s{ckB fgS'A nkJh toyk w";w ftu PKsh
ns/ skIrh T[sgzB eodh j?.

r[o{ noiB d/t ih dh pkDh ftu'A ‘;[ywBh’ dh ouBk ftP/P wj~st oydh
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j? . fJj pkDh ndoP ihtB^iku dh gq/oe j? ns/ ;zg{oB wB[~y pBD dh ftXh
d~;dh j?. ;zg{oB wB[~y fej' fijk j't/< T[; dh :'rsk eh j?< T[j ;z;ko d/
wkfJnk o{gh ikb ftu ofj e/ fet/A gowkswk s/ Go';k o~y e/ PKs, fBowb,
fBob/g ns/ ;zs[fbs oj/<  fJ; dh e[zih ‘;[ywBh’ ftu fwbdh j?. ‘;[ywBh’ dk
;zd/P fJj j? fe r[o{ dk Bkw b/tk wB[~y ftP/ ftekoK s'A go/ jN e/ f;woB dh okj
s/ PKsh, ;zs'y s/ ;fjBPhbsk d/ r[DK dh gkbDk eoe/ ;[uko{ ;yPhns dh T[;koh
eoe/ pqjw frnkBh dh gdth jk;b eo' sK i' ihtB d/ jo gVQk T[s/ ;[~y^d[~y ftu
T[j ;w^fdqPNh dk ot~Jhnk ngDk ;e/. r[o{ ;kfjp dk puB j?L

pqjw frnkBh ;dk fBob/g] i?;/ ib wfj ewb nb/g]5

pqjw frnkBh ;dk ;wdo;h. pqjw frnkBh eh fdq;fN nzfwqs po;h]
pqjw frnkBh nBkE ek BkE, pqjw frnkBh ek ;G T{gfo jkE[]6

pqjw frnkBh ;dk B/eh dk ;kE fdzdk j?. T[j fpgsk g?D s/ iK nD;[ykthA
xNBk j' ikD s/ th nkgDk Xhoi BjhA r[nkT[Adk ;r'A nv'b ofj e/ nkgDk
n;{b fBGkT[Adk j? ns/ Xhoi s/ ;fjBPhbsk ƒ poeoko oydk j?. ;[ywBh dh
ouBk wB[~y ƒ gq/fos eodh j? fe gdkoEe ehwsK Bkb'A nfXnksfwe s/ fJybkeh
ehwsK tX/o/ wj~stg{oB jB s/ fJBQK dk jh wB[~y ƒ nB[;oD eoBk ukjhdk j?.

n~i G"fsetkd s/ seBheh :[r ftu wB[~ysk dw s'V ojh j?. gdkoEtkdh
WuhnK ftu rq;s ni'ek wB[~y fsqPBk d/ wko{Eb ftu GNe fojk j?. ftfrnkBhnK
B/ eJh soQK d/ \soBke jfEnko g?dk eoe/ d[BhnK ftu bVkJh c;kd ƒ Pfj
d/ e/ wB[~y ƒ sB wB s'A o'rh pDk fd~sk j?. nfjz;k fcoekgq;sh s/ Bcos dh
jB/oh s/ iotkfDnK dh nksP gq;s f;nk;s n~r tosk ojh j?. fJ; jkbs
ftu r[o{ rqzE ;kfjp ih dh ;wkgsh s/ w[zdktDh ftu r[o{ noiB d/t ih dk
ofunk ;b'e j'o th ;koEe j' T[mdk j?L

Ekb ftzfu fsfB t;s{ gJhU ;s[ ;zs'y thuko']
nzfwqs Bkw[ mke[o ek gfJU fi; ek ;G;[ nXko/]
i/ e' ykt/ i/ e' G[zu? fs; ek j'fJ T[Xko']7

ns/ fco r[o{ ;kfjp wB[~ysk d/ g[Bo T[Xko bJh w[ezwb ehs/ nkgD/ ezw
r[o{ rqzE ;kfjp ftu :'r r"ot Bkb fbyd/ jBL

J/j t;s[ sih Bj ikjh fBs fBs oy[ T[oXko']8

r[o{ noiB d/t dh Pjkdsr[o{ noiB d/t dh Pjkdsr[o{ noiB d/t dh Pjkdsr[o{ noiB d/t dh Pjkdsr[o{ noiB d/t dh Pjkds
f;Zy ;o'sK ftZu'A r[o{ noiB d/t ih dh Pjhdh dk ekoB uzd{ dh Jhoyk

ns/ pdb/ dh GktBk ti'A r[o{ ;kfjp fto[ZX w[rbK Bkb fwbe/ ouh ;kfiP
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dZf;nk frnk j? feT[Afe r[o{ ;kfjp B/ uzd{ dh p/Nh dk foPsk nkgD/ ;g[~so jfo
r'fpzd Bkb eoB s'A fJBeko eo fd~sk ;h go ;wekbh fJfsjk;e d;skt/IK
dk nfXn?B d;dk j? fe r[o{ noiB d/t ih dh Pjhdh dk e/tb s/ n;bh ekoD
T[jBK Bkb uzd{ dh d[PwDh jh BjhA ;h pbfe T[BQK d/ Xkofwe gquko d/ ekoD
fdB' fdB fjzd{nK s/ w[;bwkBK dk tZX s'A tZX frDsh ftu f;Zy Xow rqfjD eoBk
;h. f;Zy Xow dh tZX ojh bfjo ƒ ijKrho pkdPkj oki;h B[es/ s'A w[rb
oki dh Pesh bJh \sok ;wMdk ;h. fJj fJfsjk;e s~E j? fe ijKrho t~vh
T[wo ftu Gkt/A y[b^fdbk j' frnk ;h go uVQdh T[wo/ T[j fJe e~NV w[;bwkB
;h ns/ w[rb dopko d/ e~NV X~V/ dk T[;ƒ g{ok ;fj:'r gqkgs ;h. fJ; dh
rtkjh bJh T[; dh fbys ‘s[Ie/^ijKrhoh’ ftu'A pj[s ;ko/ jtkb/ fds/ ik ;ed/
jB. ijKrho d/ e~NVg[D/ s/ r[o{ ;kfjp gqsh wzd ot~JhJ/ bJh T[; d/
nfXnkge ;ofjzd d/ BePpzdh f;bf;b/ d/ w'Yh P/y nfjwd ;ofjzdh dk pVk
j~E ;h . fJ; dk jtkbk T[; dhnK fbyhnK fu~mhnK d/ ;zrqfj ‘w[ys{pks^J/
^fJwkwh WpkBh nfbc;kBh’ s'A fwbdk j?. pkdPkj fesB/ fuo s'A r[o{ noiB
;kfjp ƒ fJ;bkw ftu fbnkT[D dk f\nkb Xkoh p?mk ;h go w"ek j~E nkT[Adk
BjhA ;h. fJj nt;o T[; ƒ PfjIkdk y[;o' dh prkts t/b/ fwb frnk. n;hA
fJj ;G fposKs T[ek jh fJfsjk;e B[es/ s'A efj oj/ jK.

‘s[Ie/ ijKrhoh’ (pkdPkj ijKrho dh nksw eEk) ft~u pkdPkj ijKrho
r[o{ noiB d/t ih gqsh ngDh wzd GktBk do;kT[Ad/ j'J/ f;~y Xow d/ gqc[bs
;zrmB ƒ ‘d[ekB^J/^pkfsb’ (M{m dh d[ekB) d~;dk j? ns/ fbydk j? fe T[;d/
wB ftu fJj ftuko eJh tko nkT[Adk ;h fe T[j fJ; ekoftjko ƒ pzd eotk
d/t/ iK fco r[o{ noiB d/t ih dk Xow gfotosB eoe/ T[BK ƒ fJ;bkw ft~u
Pkfwb eo bt/.9  pkdPkj ƒ fJj w"ek S/sh jh fwb frnk T[j fbydk j? “\[;o'
p}kts eoB s'A T[gozs r'fJzdtkb d/ B/fVUA bzfxnk. r[o{ noiB d/t ih B/
\[;o' Bkb w[bkeks ehsh. \[;o' T[; d/ ;EkB s/ Wfenk. r[o{ noiB d/t ih
B/ \[;o' ƒ ftP/P wkB fd~sk ns/ T[;d/ w~E/ s/ e/;o dk fN~ek brkfJnk, i'
fjzd{nK ftu P[G wzfBnk iKdk j?. id'A w?ƒ fJ; dh \po fwbh w?A T[;dh (r[o{
ih dh) rbsh ƒ ;kc s"o s/ ;wM fbnk ns/ j[ew fd~sk fe T[;ƒ geV e/
dopko ft~u jkIo ehsk ikt/ ns/ T[; d/ xo^pko, ;zgsh ns/ ;zskB ƒ
w[osIk yK ƒ ;"Ag fd~sk ikt/ ns/ T[;ƒ ;ikJ/ w"s fd~sh ikJ/.”10

fJE/ fJj d~;Dk Io{oh j? fe f;~y wfo:kdk nB[;ko r[o{nK tb'A fe;/
ftnesh ƒ fsbe brkT[D dh e'Jh gozgok BjhA. f;~y r[o{nK B/ e/tb nkgD/
T[sokfXekoh r[o{ ƒ jh r[or~dh d/D t/b/ fsbe brkfJnk j?. r[o{ ;kfjp
Pfjikd/ ƒ nkg fwbD BjhA rJ/. wip{oh ft~u c;/ PoB ft~u nkJ/ Pjikd/
ƒ r[o{ ;kfjp B/ i' wdd fd~sh T[;dk e'Jh okiBhfse gqi':B BjhA ;h ns/ Bk
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jh r[o{ noiB d/t ih dk Pjikd/ dh p}kts ft~u e'Jh ;fj:'r d/D dk wzst
;h go pkdPkj ijKrho sK r[o{ ;kfjp ftW~X ekotkJh eoB bJh gfjbK s'A
jh fsnko p?mk ;h.

r[o{ ;kfjp ƒ fjok;s ft~u b? e/ bkj"o fty/ uzd{ d/ jtkb/ eo fd~sk
frnk. r[o{ ;kfjp ƒ u[zBh pkIko bkj"o fty/ uzd{ dh bkb jt/bh ft~u Biopzd
ehsk frnk. r[o{ ;kfjp ƒ nDwB[~yh s[;hj/ fd~s/ rJ/, fi; ti'A r[o{ ;kfjp B/
Pjhdh gqkgs ehsh. n;hA ‘s[Ie/ ijKrhoh’ d/ fpnkB dh gVu'b eohJ/ sK gsk
brdk j? fe fJ; ft~u doi ;ko/ fpnkB mhe BjhA jB.

‘s[Ie/ ijKrhoh’ ft~u doi j? fe r[o{ noiB d/t ih Pfjikdk y[;o' ƒ
fwbD rJ/. fJj fpnkB s~E w[be BjhA j?. gqf;~X fJfsjk;eko vkL feogkb
f;zx B/ j'o ssekbhB cko;h ;q'sK dh gVu'b s'A pkd ikDekoh fJe~so ehsh
j?, fi; nB[;ko pkrh Pfjikdk y[;o' r[o{ noiB d/t ih dh jI{oh ftZu nkg
r'fJzdtkb frnk ;h.11 xNBk eqw fJzi pDdk j?. nkgB/ fgsk pkdPkj ijKrho
d/ ftW~X T[;d/ g[~so Pkjikdk y[;o' B/ prkts eo fd~sh ns/ nkro/ s'A GZi
e/ fpnk; Bdh gko eoe/ bkj"o d/ febQ/ s/ epIk eoB dh :'iBk pDkJh. fgS'A
Gkoh Pkjh bPeo w[osIk yK dh ewkB j/m nk gj[zfunk. d'BK fXoK ftueko
r'fJdtkb d/ B/V/ v/o/tkb fty/ fwsh 15 ngq?b 1606 Jh;th ƒ :[~X j'fJnk
(fJepkb Bkwk ijKrhoh) Pfjikdk \[;o' jko frnk. bVkJh d/ w?dkB ft~u
T[;dh XzB^d'bs Pkjh c"iK d/ j~E b~rh. \[;o' ikB puk e/ Gfink ns/ T[;B/
r'fJzdtkb fty/ r[o{ noiB d/t ih d/ e/Ado fty/ r[o{ ih Bkb w[bkeks ehsh .
fJ; s~E dh g[PNh ;kƒ gzikph ;q's ‘wfjwk gqekP’ (1776 JhL) feqs ;o{g dk;
G~bk s'A th j[zdh j?. Pjikd/ B/ nkgB/ dodBke jkbks r[o{ ;kfjp ƒ fpnkB
ehs/. r[o{ ;kfjp d/ bzro ft~u gqPkd Sfenk. T[; dh jkbs d/yfdnK r[o{
;kfjp B/ T[;ƒ nkgB/ ;kEhnK dh o;d bJh e[M oew gqdkB ehsh. fJ; s'A
fJbktk r[o{ ;kfjp ns/ Pjikdk \[;o' dh w[bkeks dk j'o e'Jh wzst BjhA ;h.
\[;o' T[;/ oks r'fJzdtkb s'A ubk frnk.r[o{ noiB d/t ih dh Pjhdh ;pzXh
;{uBk ;wekbh t/b/ d/ fJe j'o d;skt/I s'A th fwbdh j?. fJj d;skt/I
g[osrkbh GkPk ft~u i?;[nN gkdoh ckdo i?o'w n?e;/ftno dh 28 ;szpo
1606 dh bkj"o fbyh fu~mh ft~u fwbdk j?, fijVh T[;B/ r'nk fty/ g[osrkbh
gqPk;B ƒ fbyh ;h. fJ; fu~mh ft~u df;nk frnk j? fe pkdPkj ijKrho dk
p/Nk \[;o' p}kts eoe/ nkro/ s'A Gfink ns/ r'fJzdtkb fty/ T[;B/ r[o{
(noiB d/t ih) Bkb w[bkeks ehsh ns/ nkgB/ Gfty dh ;cbsk bJh ekwBk
ehsh. r[o{ ;kfjp B/ T[;ƒ tXkJh fd~sh ns/ (nkPhotkd ti'A) w~E/ s/ fsbe
brkfJnk. id'A pkdPkj ƒ fJ; dh ;{uBk fwbh sK T[;B/ \[;o' ƒ e?d eo fbnk
ns/ r[o{ ih ƒ geV e/ T[;dh jI{oh ft~u fbnkT[D dk j[ew ehsk. r[o{ ih d/
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fe;/ nwho nB[:kJh B/ pkdPkj ƒ r[o{ ih dh fojkJh bJh nghb ehsh. wkwb/
dk c?;bk r[o{ ;kfjp s/ t~vh oew dk i[owkBk brk e/ e?d eo fbnk frnk.
fJj nwho ftnesh B/ r[o{ ;kfjp dh ndkfJrh dh IwkBs Goh go r[o{ ;kfjp
i[owkBk Bk d/ ;e/. T[; nwho ftnesh B/ r[o{ ;kfjp ƒ fBs p/ofjw s;hj/
fd~s/ fi; ti'A r[o{ ;kfjp i'sh i's ;wk rJ/. pknd ft~u fJ; nwho ftnesh
ƒ w[rb ;oeko B/ geV e/ wko fd~sk.

T[go'es eEk ft~u doi nwho ftnesh ƒ f;~y ;q'sK ft~u uzd Bkb
i'fVnk iKdk j?. fJE/ d~;Dk Io{oh j? T[go'es eEB g{oh soQK ;~u BjhA. uzd
dh w"s pknd ft~u r[o{ jfor'fpzd ih d/ rtkbhno d/ feb/ dh e?d s'A fojkJh
pknd j'Jh ;h.

15 wJh, 1606 Jh;th ƒ r[o{ ;kfjp dh frqcskoh s/ T[BQK ƒ s;hj/ d/ e/
esb eoB dk j[ew pkdPkj ijKrho B/ nkg fdsk j? s/ T[j Gh T[BQK go brkJ/
rJ/ d'PK dh g[S^gVskb ehs/ fpBK jh fe n;bhns eh j?. r[o{ ;kfjp dh
Pjhdh pko/ e'Jh Gow BjhA. T[BQK dh Pjhdh 30 wJh, 1606 ƒ T[BQK s;hfjnK
d/ ekoD j'Jh ;h i' fe wijph sn~;p d/ ekoD pkdPkj ijKrho d/ j[ew Bkb
fd~s/ rJ/ ;B. J/j c?;bk uzr/I yK tb'A fBoXkfos ekƒB gqDkbh ‘:kPk’ w[skpe
ehsk frnk ;h . r[o{ noiB d/t ih dh Pjhdh dh xNBk ƒ P/y njwd ;ofjzdh
B/ nkgDh fu~mh (Bzpo 193, dcso nt~b) ft~u y[Ph gqrN eofdnK fJ; ƒ
fJ;bkw dh pVh t~vh fi~s d~f;nk j?.
r[o{ noiB d/t ih dk :'rdkBr[o{ noiB d/t ih dk :'rdkBr[o{ noiB d/t ih dk :'rdkBr[o{ noiB d/t ih dk :'rdkBr[o{ noiB d/t ih dk :'rdkB

r[o{ noiB d/t ih B/ nkgDh ;kXBk ns/ Pjhdh okjh Xow, ;wki ns/
wB[ysk d/ efbnkD bJh pVh t~vh e[opkBh fd~sh j?. fJfsjk; ftu T[BQK dk
ihtB ufo~so wB[ysk bJh ukBD w[Bkok j?. r[o{ gdth s/ fpokid/ j'J/ T[BQK
b'eK dh ghV ƒ nkgD/ sB s/ jzYkfJnk s/ ihtB pfbdkB d/ e/ wB[~ysk ƒ nksw
;fseko Bkb fiT{D dk wkor d~f;nk. u/s/ o~yD tkbh r~b j? fe r[o{ ;kfjp
dk ;kok ihtB gfotkfoe sBkT[ dh nt;Ek ftu r[Ifonk s/ pkjo'A th T[BQK
ƒ eJh u[B"shnK dog/P ;B. fJ;/ sBkT[ ns/ ;zxoP d/ wkj"b ftu T[BQK Xow
gquko s/ wB[yh GbkJh dk ekoi ehsk. ;wekbh fto'Xh okiBhfse wkj"b ti'A
T[BQK ƒ nefj d[~y M~bD/ gJ/ s/ T[BQK fyV/ w~E/ nkdoPK dh o~fynk bJh
nkgk^fBSkto eo fd~sk. fJ; ;ko/ xNBk eqw ftu r[o{ ;kfjp PKs^fus ns/
nv'b jh oj/. T[BQK dk wB'pb p[bzd ofjnk. fJj ;G e[M T[BQK dh ;fjBPhbsk
s/ fNeh j'Jh wkBf;e nt;Ek dk gqwkD j?.

r[o{ noiB d/t ih dh ;yPhns dh wjkBsk T[BQK dh fBwosk j?. T[BQK
ihtB d/ jo ;[~y^d[~y ƒ tkfjr[o{ dk j[ew ep{b ehsk. T[BQK d/ Ppd jBL
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s/ok ehnk whmk bkr?. jfo Bkw[ gdkoE[ BkBe[ wKr?.12

fBwosk d/ r[D s'A fJbktk r[o{ ;kfjp fBot?o ns/ fBoG/ d/ r[DK s'A th
gqc[fbs ;B. T[BQK B/ ihtB Go nkgD/ d[PwDk Bkb fiBQK B/ T[BQK dk ihT[Dk
d[Go eo ofynk ;h, T[BQK Bkb th e'Jh t?o BjhA ewkfJnk, Bcos BjhA ehsh
s/ pdb/ dh GktBk BjhA o~yh. Bkb jh T[j Ikbw je{ws e'b'A vo/ BjhA. ;u
sK fJj j? Jhoyk, Bcos, nfjz;k ns/ ftekoK dh Goh d[BhnK ftu T[j ;kohnK
;hwktK s'A T[go T[m u[e/ ;B. r[o{ ;kfjp bJh nkgD/ p/rkB/ ;G ;wkB ;B.
T[BQK dh fJ; T[dkoPhbsk dk gqwkD T[BQK dh pkDh j?L

fp;fo rJh ;G skfs gokJh] ip s/ ;kX ;zrs w'fj gkJh]
B e' p?oh Bjh fprkBk] ;rb ;zr jw eT[ pfB nkJh]13

;gPN s"o s/ r[o{ noiB d/t ih dk ihtB ;op^;KMhtkbsk dk T[gd/P
fdzdk j?. T[j fJe jowB fgnko/ b'e^BkfJe ;B, fiBQK B/ nkgD/ pfbdkB
okjh Gkosh ;wki ftu wB[~yh nfXekoK s/ nksw ;BwkB dh ofynk bJh fJe
Bo'Jh s/ fBt/ebh gozgok dh BhAj o~yh ns/ r[ows ftukoXkok ƒ fJe nfij/
w'V s/ fbnk yVk ehsk fiE/ Grsh dh ofynk bJh Pesh dk ;zebg fJefwe
eoB dh shpo b'V nB[Gt j'D b~rh. r[o{ noiB d/t ih dh Pjhdh dk f;~y
;zrmB ns/ gzikp d/ fJfsjk; s/ pVk rzGho ns/ ;dhthA gqGkt fgnk. Xow
dh ofynk ns/ wkBth nfXekoK s/ fB:k dh gqkgsh bJh e[opkBh d/D bJh
fsnko ofjD dk r[o{ BkBe d/t ih B/ T[gd/P fdZskL

 iT[ sT[ gq/w y/bD ek ukT[ f;o Xfo sbh rbh w/oh nkT[]14

r[o{ noiB d/t ih B/ g{oh gqshpXsk Bkb T[go'es Ppd d/ gkt B{z ihtB
ftZu Ykfbnk. r[o{ ;kfjp dh e[opkBh B/ f;~y Xow d/ Pjhdh d/ ;zebg ƒ
;z;Ekswe o{g gqdkB ehsk. f;~yK ftu nkgBh j'Ad ƒ ;[ofyns oyD dh
u/sBk gqdkB ehsh ns/ ‘f;~y e"w’ ftu fJ; nfj;k; ƒ ikrqs ehsk. j[D f;~y
;zrmB dh ekoiPhbsk d/ Bkb okiBhfse u/sBk ns/ ;t? ofynk d/ f;~N/ th
nfjw pD rJ/ jB. J/j fJ; s~E dh rtkjh God/ jB fe r[o{ noiB d/t ih
dh Pjhdh d/ f;~N/ ti'A f;~y fJBebkp j'Ad ftu nkfJnk.

cb;o{g r[o{ noiB d/t ih d/ T[sokfXekoh S/t/A r[o{ ;qh jfor'fpzd ih
whoh s/ ghoh, Grsh ns/ Pesh, wkbk ns/ feqgkB d'jK dh gqfsfB~Xsk eoB
tkbk ikwk Xko e/ nkJ/. f;~yK d/ w;b/ j~b eoB bJh ;qh nekb s\s ;kfjp
dh T[;koh ehsh, ;[ofynk d/ gqpzX ehs/, ;?fBe nzr o~fyneK dk i~Ek ekfJw
ehsk. b'jrV d/ febQ/ dk fBowkD ehsk ns/ f;~yK ftu ;{ophosk ns/ ;?fBe
WuhnK ƒ gq's;kfjs eoB d/ T[gokb/ ehs/. r[o{ s/} pjkdo ih B/ Xow dh
ofynk ns/ wB[~yh nfXekoK dh ykso Ikbw w[rb je{ws d/ I[bw dk fto'X
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eod/ j'J/ Pjhdh gqkgs ehsh. r[o{ r'fpzd f;zx ih B/ I[bw dk ;kwQDk eoB bJh
sbtko dh tos'A ƒ ikfJI mfjokfJnk. P;soXkoh ykb;/ dh f;oiBk ehsh
ns/ w[rbK d/ nfsnkukoK ftWX eJh :[~X ehs/. i'sh i's ;wkD s'A gfjbk r[o{
r'fpzd f;zx ih B/ w[rbK ftWX ykb;/ dh ;?fBe nrtkJh bJh pzdk pjkdo dh
u'D ehsh ns/ T[; ƒ ftP/P fBod/P d/ e/ Bzd/V s'A gzikp G/fink. pzdk f;zx B/
pVh pjkdoh, brB ns/ gqshp~Xsk Bkb ngD/ fwPB ƒ B/go/ ukfVQnk. u~gV
fuVh dh bVkJh (10 wJh 1710) ft~u ;ojzd d/ rtoBo Btkp tIho yK dh
ewkB j/m w[rb c"iK ƒ jok e/ f;~y oki dh BhAj oyh. f;~y okik dh w'jo
ns/ f;~e/ ubkJ/. J/; soQK pzdk f;zx pjkdo B/ f;~y fJBebkp dk ekoi B/
go/ ukfVQnk. nzs ft~u pzdk f;zx pjkdo B/ w[rb je{ws dh JhB gotkB Bk
eod/ j'J/ Xow dh ofynk bJh r[o{ noiB d/t ih dhnK bhjK s/ ubd/ j'J/
Pjhdh gqtkB ehsh. T[go'es fpnkB ehsk fJfsjk;e ftek; ;qh r[o{ noiB
d/t ih dh Pjhdh d/ gqGkt dk jh Bshik ;h.

;w[Zu/ s"o s/ r[o{ noiB d/t ih B/ nkgDh fBwosk dh Py;hns, tZvw[Zb/
ekoiK ns/ Pjhdh ti'A f;Zy e"w d/ ;zrmB ns/ gzikp fJfsjk; d/ ;fGnkukoe
ftek;, BroheoB ns/ okiBhse ftukoXkok d/ y/so ftZu pVk wjZstg{oB
:'rdkB gqdkB ehsk j?.
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MARTYRDOM OF GURU ARJAN: CHALLENGING
THE SKEPTICAL VIEWPOINT

PROF RONKI RAM*

This article examines the phenomena of shahid (martyr) and
shahadat (martyrdom) in Sikhism and also contests the skeptical
viewpoint that disregards the shahadat of  the fifth Master, Guru Arjan,
the epitome of Sikh martyrdom, who had laid down his life for the
cause of  purity of  his faith. Furthermore, it also questions the pejorative
portrayal of martyrdom in Sikhism that confines its foundation with
the beheading of  the ninth Master, Guru Tegh Bahadur, thus
undermining the holistic tradition of  the valorous episteme of  shahadat
in Sikhism.

TRACING THE ORIGIN OF MARTYR AND MARTYRDOM IN INDIA

Given the literal meaning of  the terms martyr and martyrdom,
there are no clear instances of actual martyrs/ martyrdoms in ancient
Hinduism, Jainism and Buddhism, though innumerable cases of
persecution and killing of those who laid down their lives for the cause
of  their firm belief  in their above-mentioned respective religions are
available in mythology and otherwise than those of  surrendered and
crossed over to the faiths of  their tormentors (Talib 1999: 223; Kaur
2002:104-106). Reflecting on the absence of the concepts of martyr
and martyrdom in ancient religious tradition in India, some scholars
were of  the opinion that the language of  ancient Vedic (Hindu) religion
does not have a word equivalent or close to martyrdom. Though recently
some scholars began considering the term balidan closer to the concept

* Professor Emeritus, Institute for Development and Communication,
Chandigarh. Formerly: Shaheed Bhagat Singh Chair Professor, Dept. of Political
Science, Dean (Faculty of  Arts), Panjab University, Chandigarh



17MARTYRDOM OF GURU ARJAN: CHALLENGING THE SKEPTICAL VIEWPOINT

of martyrdom, Swami Ram Tirath, a reputed scholar of Hindu philosophy
of  Vedanta, particularly ‘practical Vedanta’, “thinks that in Hinduism
human life was considered as a gift from God and therefore too sacred to
be glorified when sacrificed for any human endeavor” (Singh, Hakam
n.d.; see also Singh, Sardar Daljit n.d.; Talib 1999: 212-13).

In India, however, the origin of  the terms martyr and martyrdom
is often coincided with the evolution of Sikhism, the youngest among
all the religions in the world. Before the establishment of the Mughal
rule in India, such terms were not a part of  the indigenous discourse
of its religious tradition – Hinduism, Jainism and Buddhism (Gandhi:
1980: 453; also see: Singh, Harbans 1997: 55-56: Talib 1999: 212).
Though concepts like deh-tyaag (relinquishing/sacrificing/forsaking
one’s body, i.e., life), balidan (sacrifice) or sankalpa (an intention or a
resolution to do something or achieve something spiritual) etc. were
in usage, they cannot be equated with the act of sacrificing oneself
for one’s beliefs – whether in God or some other cardinal principle –
as is the case with the concept of martyrdom. Sankalpa is considered
as a ‘spiritual preparatory stage towards martyrdom’ and ‘continuing
evidence’ about its pervasiveness is believed to exist ‘in the millennia-
old history of the Aryan people, to whom the contemporary generations
of  non-Muslims in India are the heir’ (Talib 1999: 213). However, it
could not become the prototype of  the terms martyr and martyrdom.
The term ‘sacrifice’ also failed to tally with the intended meaning of
the concept of  ‘martyr’. Invariably, sacrifice identified with rewards in
return of the act of sacrification. In various pagan as well as Nath,
Yogi, Devi and Tantric cults of  the ancient Hindu tradition, sacrification
of various kinds of animals (bull, horse, goat), and human beings were
recommended for getting rid of sins, diseases as well as for the
attainment of various worldly comforts and boons (Singh, Sardar Daljit
n.d.; Kharak 2004: 14-15). Whereas, martyrdom in Sikhism has nothing
to do with such promises and is “inspired by desire to uphold a principle
and for common good of humanity” (Ibid.). Martyrdom and
sacrification can be distinguished from each other in the sense that in
the former (Sikhism) the martyr performed the act of  sacrification
himself  for the cause of  one’s faith or defending the same in the
battlefield. Whereas, in the case of latter (balidan/ sankalpa), the
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sacrification is often done on the behalf of someone else, who intended
to draw benefit out of the act of scarification?

The absence of the concepts of shahid (martyr) and shahadat
(martyrdom) in pre-Mughal India did not allow the articulation of such
conditions and experiences which can be qualified to cover under the
established and standardized terminology of  martyr and martyrdom
(Talib 1999: 213). However, given the varied interpretations and
connotations of  the terms of  martyr and martyrdom, some incidences
referred to in Hindu mythology are often placed within their broader
genre, “which hardly reflect the great act redolent of the spiritual
struggle and sacrifice that is implied in martyrdom” (Talib 1999: 213).
Nevertheless, the concepts of martyr and martyrdom remained
unfamiliar in Indian culture before the martyrdom of  Guru Arjan (Singh,
Sardar Daljit n.d.; Singh 1968: 212; Singh, Narain 1967), which was
followed by many more recorded instances of martyrdom in Sikhism.
The martyrdom of  the ninth Master, Guru Tegh Bahadur, stands alone
as a glorious example in this regard wherein he chose to forgo his life
– not for the sake of his own faith but others – on the principle of
freedom of religion or belief for those who approached him for their
emancipation from the tyranny of forced conversion let loose by
Mughal Emperor Aurangzeb, rather than capitulation to sectarian
dictates, albeit imperial ones (Ralhan 1997: 167). Equally inspiring
were the martyrdoms of the younger Sahibzadas (Zorawar Singh and
Fateh Singh) of  the tenth Master, Guru Gobind Singh – grandsons of
the ninth Master, Guru Tegh Bahadur, and great-great grandsons of
the fifth Master, Guru Arjan – who were bricked live; a lone, but
dazzling example of  its kind in humankind’s history of  martyrdom,
especially given their tender age of nine and seven years of Zorawar
Singh and Fateh Singh respectively (Singh, Jaswant 2004: 59; cf. Kapur
2004: 115; Singh, Gajindar 2004: 47; and) – an age at which one is often
not expected to take one’s own decision. Kirpal Singh, and another scholar
of Sikh studies, Gajinder Singh, were of the opinion that the youngest
Sahibzada, Fateh Singh, was hardly of six years at the time of his martyrdom
(Singh, Kirpal 2004: 23; Singh Gajinder 2004: 47). Their martyrdoms
established a new milestone in the sacred and valorous tradition of
martyrdom not only in South Asia but the entire world.
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Thus, the martyrdom of  Guru Teg Bahadur and that of  the
younger Sahibzadas remains an aspect of Sikh martyrdom, which needs
to be explored more deeply to comprehend the uniqueness of the Sikh
religion in respect of its contributions towards the promotion of
universal human rights, the sanctity of freedom of belief, as well as
general principles of  dignity and moral values. It is in this context that
a long quote from one of  the seminal writings of  J.P.S. Uberoi will not
be out of place here:

The comparative study of martyrdom, which is evidently still in
its infancy, may yet come to the mature conclusion that the part
played by the principle of vicariousness is essential to explain the
life, death and after-life of one who undergoes suffering and death
voluntarily as active witness to truth. The self-sacrifice of  the real
and the true martyr mysteriously results in the resurrection of  the
congregation and serves the cause of  truth: that is the long and the
short of  its history, theology and sociology (Uberoi 1999: 50).
In the following section an attempt has been made to distinguish

Sikh martyrdom from its counterparts in the mainstream Abrahamic/
Semitic traditions.

II
THE TRADITION OF SHAHADAT/MARTYRDOM IN  SIKHISM

EXPLICATING  THE CONTENT  AND CONTEXT

In Sikhism, a martyr is the embodiment of an infallible faith in
the purity and divine authority of the Nirakar/Akal Purkh (also spelt
as Purakh) – formless supreme being beyond the measurement of  time
and space) – as well as a personification for the cause of righteousness
(dharma) and establishing social justice, and therefore martyrdom
(shahadat, shahidi) occupies a central place within the institutional set
up of Sikhism (for details see: Dogra and Mansukhani 1995: 308;
Kapur 2002: 31-41: Kaur, Abnesh 2002: 63-67; Kaur, Gurnam 2002:
68-80; Saggu 2009 195-281; Singh, Balkar 2002: 89-98; Singh,
Shamsher 2002: 42-48; Singh 2004: 26-33; Singh 2009: 138-145).
Emanating from a glorious tradition which bespoke of the confluence
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of Piri and Miri – the spiritual and temporal realms respectively – and
in convergence with the equally glorious and corresponding tradition
of Degh (cauldron  to provide food to the needy on the basis of the
gurmat principle of  sangat/spiritual congregation and pangat/sitting
together to eat without caste, class creed and gender consideration)
and Tegh (the use of  arms to protect the  weak from persecution
irrespective of all ascriptive identities whatsoever), the pious and
epistemic domain of  sant-sipahi (saint-soldier) forms the core of  the
Sikh concepts of martyr and martyrdom. Infused with divine love and
love for Guru, compassion, fearlessness, seva (selfless service), and
self-sacrifice for the cause of spiritual deeds, justice, and righteous
actions, the nature of martyrdom in Sikh faith can safely be
distinguished from its counterparts in the mainstream Abrahamic/
Semitic traditions (Singh, Ganda 1977: 40-43; Singh, Dharam 2004:
36-37; for a detailed account of the concept sangat see: Malhotra 2023:
44-45). It is bereft of both the ‘guilt complex’ of the Christian tradition,
and the ‘promise of reward’ embedded in the Islamic concept of
shahadat (Singh, Hakam 2004: 35-36 Singh, Kharak 2004: 10-11).

The phenomenon of martyrdom is embedded in the teachings of
its progenitor and the first Master, Baba Guru Nanak, who introduced
the virtue of fearlessness in the minds of his followers as an integral
way of their life exemplified in the sacred scriptures of Adi Granth
(Sri Guru Granth Sahib, henceforth SGGS):

jau tau prem khelan ka chau siru dhari tali gali meri au itu margi
pairu dharijai siru dijai kani na kijai

(Nanak’s slok Varan te Vadhik 20, SGGS:1412). If  you want to
play the game of love, approach me with your head on the palm of your
hand. Place your feet on this path and give your head without regard to the
opinion of others (text above in the roman and English translation
adapted from: Fenech 1977:630).
Guru Nanak, stated Hakam Singh:

did not offer any rewards or enticements for playing the game
of  love even at the cast of  one’s life. Also, there is no guilt
complex among Sikhs because none of  the Sikh Gurus gave any
promise of intercession for anyone who expressed unconditional
full faith in Sikhism… Furthermore, Sikhism does not believe in
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sinful birth of  human beings. Love for God and Guru, or staying
steadfastly on the path that leads to the Supreme Reality, is
something that is beyond the idea of any rewards corresponding
to attainment of paradise full of virgins (as promised in Islam). Sikh
history is full of examples where all kinds of worldly rewards and
even promises of paradise (after death) were offered but the Sikh
martyrs summarily rejected them for the sake of  love for their Guru
and God (Singh, Hakam 2004: 37-38; emphasis added in italics within
parenthesis).
Sikhism emphasises the inculcation of the cardinal principle of

living a life of fearlessness not just for oneself, but for negating all
kinds of  injustices and cruelty. Fearlessness and surrender to the Will
of  God, including pronouncements made by the ten Sikh Gurus
(enshrined in SGGS) as instruments of  His Will, are what become the
cradle of martyr and martyrdom in Sikh faith.

The essence of  Guruship in Sikhism, however, is also
distinguished from the mainstream religions of  the sub-continent. To
quote Ganda Singh, an accomplished authority on Sikh studies:

The Guru in Sikhism is the spiritual guide to lead his disciples
on the path of  God and godliness. He is a guide, a perfect person,
who has realized God in his practical life. He, however, does not
claim for himself any special position in relation to the Sikhs
beyond that of  a teacher. A Sikh will, as well, rise to the same
spiritual heights as the Master provided, he faithfully follows the
instructions in the conduct of  his life.
There will be no difference between the two (Asa, Chhant, IV,

8,7,9 as referred to in Singh, Ganda 1977: 43).
The tenth Master, Guru Gobind Singh, went a step further during

the historic baptism ceremony (Khande di Pauhl) of  Baisakhi, 1699,
pronouncing: “He alone is a Sikh who follows the discipline laid down.

Nay, he becomes my Master and I, his servant” (as quoted in
Singh, Ganda 1977: 43). To quote Ganda Singh further:

The voluntary surrender of  Guru Gobind Singh to the fold of
the baptized Singhs, the Khalsa, was unique in the history of
religions. It not only provides a practical illustration of  rising the
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disciples and devotees to a level of  equality with the Guru but
also abolishes personal Guruship among the Sikhs for all time to
come (Singh, Ganda 1977: 43).
It was in the aforementioned context that the shahadat given by

the fifth Master, Guru Arjan, the first martyr in the line of  historic
Guruship in Sikhism, the custodian of  the task for the construction
of the sacred sarovar (tank of nectar), Harimandir (Darbar Sahib), the
town of  Ramdaspur (Amritsar), founder of  the towns of  Tarn Taran,
Sri Hargobindpur, and Kartarpur (Jalandhar), and the compiler of
SGGS, who thus contributed seminally towards the consolidation of
the structural organisation of  Sikhism and therefore has a particularly
prominent profile in the pantheon of  Sikh Gurus, needs to be
understood as a shining example of faith in Hukum (Divine Order or
Will) of  Akal Purkh (Supreme Being/God), and adherence to truth
irrespective of consequences (Grewal: 2009: 20; Nishter 2004:76-79;
Singh 1994; Puri 1993); and the same was seen in the martyrdom of both
the ninth Master, Guru Tegh Bahadur, and the youngest Sahibzadas of
the tenth Master, Guru Gobind Singh – the grandson and great-great
grandsons respectively of  Guru Tegh Bahadur and Guru Arjan.

THE FAITH AND THE TRADITION

Guru Nanak laid the foundation of  Sikhism, the youngest of  the
major religions of the world, on the basis of negation of caste, dignity
of  women, standing with the lowest of  low, earning by the sweat of
one’s brow, sharing fruits of  one’s labour with others, and making
endeavours for the creation of an egalitarian social, but the wellspring
was attunement to, and expression of, the Will of  the formless God
(Ram 2023: 147-48). He discarded the then prevalent asceticism
promulgated by the various sects of mainstream Hinduism and deeply
rooted in the bhakti of Gods and Goddesses, based on complex rituals,
customs, traditions, and ceremonies, and further underlined with the
dos and don’ts of  the Varnashram dharma (a social system of  assigning
duties and responsibilities based on a person’s social class/Varna and
stages of  life/ashram. To extirpate social segregation based on the extant
caste system, Baba Nanak, as mentioned earlier, established the social
institutions of sangat and pangat, where all people irrespective of their
faith, class, caste, and gender come together:
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in a spirit of goodwill and understanding, sang the hymns of
the Master and prayed to the Lord to grant to them gift of the
recitation of His Holy Name, of honest livelihood and sharing
their earnings with others and of  service of  their fellow-beings
at large, without distinction of caste and creed” and partake
langar (food), prepared in the common kitchen of  the community,
“sitting together of all present in rows for dinning, irrespective
of caste and creed, of Hindu and Muslim, or of rich and poor
(Singh, Ganda 1977: 40-41).
Within the Sikh faith, a shahid (martyr), is thus not necessarily

one who died in battlefield fighting, but also one who lays down his
life fighting against injustice (whether perpetrated by either believers
or non-believers), in upholding epicentral principles and tenets of his
faith – an exemplar being the martyrdom of  Guru Tegh Bahadur, the
ninth Nanak, who took up cudgels on behalf of the hapless Hindus
single- handedly for redeeming the principle of  freedom of  faith, irrespective
of religious tradition. In Indian history and folklore, he has been
remembered as the protector of the Hindu faith – a unique example
of  its kind in the history of  mankind. Interestingly, there are several
Sikh scriptural hymns criticizing the janeu and tilak which the
Brahmanical class then considered an end in themselves, thus giving
precedence to form over the spirit of  religion, but the Guru stood for
freedom of  belief  and practice for everyone. The religious history of
mankind provides no second example of a spiritual leader laying down his life
for people belonging to a religion other than his own. Second, the Sikh Gurus
had nothing against Islam as such - and indeed, the writings of muslim mystics
are found in the SGGS itself - and the Sikh scripture unequivocally states that
the scriptures of neither hinduism or islam can be called false, rather false are
those who do not reflect on them. Had the contemporary political situation
in India been the other way round, Guru Tegh Bahadur would surely have
made the same sacrifice for the sake of Muslims (Singh, Dharam 2004: 32;
emphasis added in italics).

The Sikh faith since its very beginnings with the teachings and
praxis of  Baba Guru Nanak (1469-1539) cultivated this ideal form of
martyrdom in the minds of its followers, and this distinguished it, as
mentioned above, from the Semitic tradition of martyrdom. The
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distinction of becoming the first martyr in Sikhism, beyond the historic
tradition of  Guruship, goes to Qazi Rukan-ud-din, who enamoured
by the spiritual teachings of  Baba Guru Nanak during his visit (fourth
Udasi) to Arabia, became his disciple and was killed for refusing to
disown his newly-acquired Sikh identity (Tajudin 2019:40-68). The
second Sikh martyr during the initial period of the evolution of the
Sikh faith was Bhai Taru Popat, who was killed in 1526, by being set
on fire, for raising his voice against the cruelties of  the first Mughal
Emperor Babur (Singh, Giani Bhajan 1991:11-13). In both of these
first two cases of martyrdom outside the fold of the historic line of
Guruship and during the foundational period of  the Sikh faith, love
for God and Guru and the faith based on his teachings alone stands
for the vindication of the act of martyrdom.

The martyrdom of  Guru Arjan, who was executed under the yasa
order of Mughal emperor Jahangir (for details see: Singh 1969; Singh,
Ganda 1978: 160-177; Singh, Pashaura 2005: 29-62; Singh, Pashaura
2006: Chp. 8; Grewal 2009: 19-34) was catalytic for the emergent
contours of  a distinct Sikh identity. Henceforth, an element of  military
power was inculcated in the rank and file of the Sikh faith under the
supreme spiritual and temporal authority of the succeeding, and sixth
Master, Guru Hargobind Singh transforming Sikhs into a valorous
socio-spiritual movement for the saviour of the downtrodden, victims
of  injustice, and socially excluded sections of  society, and was
reinforced following the martyrdom of  the ninth Master, Guru Tegh
Bahadur, which gave rise to the Khalsa (a spiritual warrior order)
formed at an historical congregation of  followers of  the faith in 1699
at Anandpur Sahib, Panjab, under the spiritual command of  the tenth
master, Guru Gobind Singh.

Even though, the fifth Master, Guru Arjan, became the first
historic Guru martyr within Sikhism, and the ninth Master, Guru Tegh
Bahadur, the second martyr, the theoretical foundation of martyr and
martyrdom was however laid during the time of  the first Master, Guru
Nanak, who used the term shahid in his bani (spiritual poetry) while
reflecting on the prevalence of evil and tyranny all around in the society
(Adi Granth: 53; Kang 1990: 46-47). He gave a clarion call for putting
an end to injustice and cruelty, and called upon his followers to ready
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themselves for resolutely facing suffering and tyranny. God, he
stipulated, will always be with the righteous. Guru Nanak’s teachings
emphasised the omnipresence of  a single, formless God, while his
exhortations against injustices perpetrated by the powers that be and
their henchmen – whom he dared addressed as tigers and dogs respectively
– the latter, emphasised Baba Nanak, awakened, disturbed, and harassed
the sitting and resting masses, inflicted wounds on them, and snatched
away whatever they possessed including their blood and bile.

The Kings are tigers and the courtiers’ dogs, they go and (harass)
or (awaken) the sitting and the sleeping ones. The King’s servants
inflict wound with their nails. The King’s curs lick up the blood and
bile of  the poor subjects. Where in the Lord’s Court, the men are to be
assayed. The noses of  these untrustworthy ones shall be chopped off
(Adi Granth: 1288; as referred to in Kang 1990: 47; cf. Singh, Ganda
1977: 35-36).

Guru Nanak did not mince words in proclaiming that the path of
Sikhism was hazardous and difficult to follow: If the situation arises, one
should be ready to sacrifice one’s life. He advised his followers not to
refrain from laying down one’s life, and further remarked forcefully:

If one knows how to die, O people, then, call not death bad.
Fruitful is the dying of  the brave persons, who are approved
before their death. Hereafter, they alone are acclaimed as warriors,
who receive true honour in the Lord’s court (Adi Granth: 579-
80; as referred to in Kang 1990: 48).
Thus, the phenomenon of martyrdom in Sikhism draws its essence

from the Gurubani, i.e., the writings of the SGGS (for details see: Kapur
2002: 31-41; Kaur, Abnesh: 2002: 63-67; Kaur, Gurnam 2002:68-80;
Kaur, Gurnam 2004: 49-55; Kaur, Rupinderjit 2002:67-71; Nishter,
2004:76-79; Singh, Dharam 2004: 29-30; Singh, Hakam 2004: 37-39;

Singh, Harbhajan 2002: 28-30; Singh, Prehlad 2002: 84-88; Singh,
Sarbjinder 2002:12-22; Singh, Shamsher 2002:43-48; and Shan
2004:184-85) The term Shahid figured once each in the bani of  Guru
Nanak, Sant Ravidass, and four times in the compositions of Bhai
Gurdas, maternal uncle of  Guru Arjan, who also served him as his
amanuensis in the compilation of the SGGS (Adi Granth: 1293;
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Chandan 2001: 28-30; Grewal 2011: 195; Kang 1990: 46-7; Singh
1996:1-2). Reference to the act of dying with honour also figured
within the Dasam Granth, the Chandi Charitr – the authorship of which
is attributed to Guru Gobind Singh – for seeking divine boon to lay
down one’s life for righteous cause:

Deh siva baru mohi ihai subh karman te kabahun na taron Na daro
ari so jab jai laron nischai kari apuni jit karon Ar sikhaho apne hi mana
koi h lalach hau gun tau ucharo Jab av ki audh nidhan banai ati hi ran
mai tab jujh maron Lord grant me this boon:

Never may I turn back from righteousness;
May I never turn back in fear when facing the foe; May I ever

instruct my mind to chant Thy praises; And when the end arrives,
May I fall fighting on the field of battle. (adapted from: Singh,

Dharam 2004:29; see also Fenech 1997:634)
The Khalsa, in fact, was born of martyrdom itself and

metamorphosed Sikhs into sant-sipahis (saint-soldiers). The Khalsa was
created by the martyrdom of five Sikhs offering their heads for the
cause of  putting an end to injustice and tyranny, as demanded in an
assembly on the day of  Baisakhi in 1699 by the tenth Guru. The
baptised five Singhs (Panj Piare) in turn baptised Guru Gobind Singh,
leading to an unparalleled juxtaposition between the Khalsa and the
Guru as expressed by the term:

Waih pargateo mard agammra waryam ikela Wah, wah Gobind Singh,
ape Gur chela

And lo! There appeared an unsurpassable man;
Wonderful, wonderful is Guru Gobind Singh, a unique hero, A

venerable preceptor as well as a humble disciple (adapted from
Singh, Ganda 1977: 60).
The Khalsa was the advent of the idea of ‘sant-sipahis’ (saint-

soldiers) in Sikhism, and further, it established a pathway for the
baptism of adherents who were ready to die for their faith and stand
with the weak, and victims of injustice and tyranny (Kang 1990:50).
It is in this sense that Guru Gobind Singh thus illustrated that the
concept of martyrdom encompassed the sacrificial act of death on
the battlefield in defence of religion.

Thus, articulates Surjit Singh Gandhi, martyrdom in Sikhism is
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not self-extinction, it is on the other hand a sort of  affirmation in the
faith the martyr holds and a positive projection of the urge of the
martyr to uphold virtue and to resist evil” (Gandhi 1980: 460; Gandhi
2004: 102-112).

Based on the above-mentioned discussion of  the term martyr,
many Sikhs who died defending their faith and battling for a just cause
since the early eighteenth century were considered martyrs. Banda
Bahadur and his 794 companions who were executed at Delhi, “to be
out to the sword at the rate of a hundred a day” (Singh, Ganda 1977:
69), and a large number of  Sikhs who were killed during the rule of
various tyrant governors – Zakariya Khan, Mir Mannu, Yahyya Khan,
and Shah Nawaz as well as during invasions of  the marauding armies
of Ahmed Shah Abdali, whether for religious or political causes, are
claimed to be martyrs by the Sikhs (Kang 1990: 51). By the close of
the eighteenth century and after, the term ‘Shahid’ had acquired wide
currency (Fenech 1997:632-35). It came to be deployed in all those
cases in which the supreme sacrifice (willingly or unwillingly) was
evident in pursuit of socially approved ideals (Gandhi 1980:462) thus
leading to large number of martyrdoms in the proud Sikh community
at the altar of its faith (Gill 1975: 5).

CHALLENGING THE SKEPTICAL VIEWPOINT

Some studies however, showed ambivalence in the case of the
martyrdom of  the fifth Master, Guru Arjan, the first martyr in Sikhism.
Scholars of  Sikh studies like Harjot Oberoi, W.H. McLeod, and the
students of McLeod – later accomplished researchers – particularly
Louis E. Fenech, drew a sharp line of  distinction between the Sikh
tradition and the available factual historical evidence in explaining
the ‘martyrdom’ of  Guru Arjan. They did not give any credence to the
Sikh tradition about martyrs and martyrdom ( Chhibber  1972; Bhalla
1971; Gupta 1984; Singh, Giani Gian 1970; Singh, Jagjit 1981, Singh
1967; Singh 1977), and were of the opinion that as far as factual
historical evidence is concerned, it is too scant to support the tradition
(for details see: Banga 2009: 162-79; Grewal 2011: 188-216). For them
the institution of  ‘martyr’ and ‘martyrdom’ begins with the ninth Guru,
who valiantly offered his head in keeping with the precepts of his
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faith. Louis Fenech argued, as is evident in many of  his meticulously
prepared writings, that during the seventeenth and eighteenth centuries
one could hardly find any discernible source on the basis of which it
could have been established that the fifth Master, Guru Arjan, was a
martyr and therefore the fact of forsaking his mortal frame could not
conclusively be designated as an act of martyrdom.

The words ‘death’ and ‘murder’ were often used to convey the
shahadat of  Guru Arjan at the hands of  his persecutors (Fenech 1997:
626; McLeod 1975: 3; McLeod 1995: 40-41;), who were actually
authorised to implement the Mughal order of siayasta o’ yasa rasanand
(frequently referred to as tora/tura in Mughal chronicles, yasa is a
Mongolian term for law, and siayasta for punishment of  death without
shedding a drop of blood of princes and holy persons for fear of
calamities) issued by emperor Jahangir for the torturous end of his
mortal frame (Singh, Pashaura 2011: 298). No credible alternative
accounts, Fenech emphasised, of  this critical episode in Sikh history
have been found so far (Fenech 1977: 623-42; Fenech 2002: 1, 23;
Fenech 2001: 20-31; Fenech 2010: 75-94; for details about Yasa see:
Singh 2005:31-32). Death and martyrdom, however, are two distinctly
separate terms. The latter is distinguishable from the former in the
sense that it refers to ‘death for a cause’ (Uberoi: 1996: 114-23, 135,
151). These terms clearly denote two separate phenomena. “The term
‘martyrdom’, averred Sikh scholar Kirpal Singh, is not identical with
death,” He continues, “persons die of  various causes on which they
have no control or have no escape; martyrdom, on the other hand, is
offering one’s life for some noble principle knowingly and deliberately”
(Singh, Kirpal 2004:16). Another characteristic of martyrdom, which
sharply distinguishes it from that of death, as cogently argued by
Dharam Singh a scholar of  Sikh philosophy, is that:

One must be willing to suffer privation and even meet death
fighting against these and such other evils, with no personal
motive or interest attached to that fight. In fact, true martyrdom,
in Sikhism, lies in the willingness to suffer without flinching. Guru
Nanak and his successors prepared their disciples for this with a
view to erecting a social set up where values of equality and
love, justice and tolerance, compassion and self-respect prevail
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(Singh, Dharam 2004: 30).
Similarly, the case of  murder is also distinctly different from

martyrdom. Murder denotes the killing of a victim irrespective of any
principles, whereas in the case of martyrdom one proactively lays down
his/her own life for a cause – either in defence of  one’s faith or/and
fighting against injustice and tyranny. Even as in Christianity, the
crucifixion of  Jesus, the beheading of  his contemporary John Baptist
(15BC-28AD) at the instigation of Salome, the daughter of Herodia,
the ruler; and the burning at the stake of  John Husa (1369-1415) for
his unorthodox doctrine, cannot be considered to be ordinary killings,
but martyrdoms; so is the martyrdom of  Guru Arjan at the hands of
his tormentors at Lahore in 1606 (cf. Singh, Kirpal 2004:17).

Another argument that Louis Fenech raised relating to the case
of  the martyrdom of  Guru Arjan, looks more like a legal argument
than an historical analysis. He was of  the opinion that until the mid-
twentieth century, the absence of  the terms ‘martyr’ and ‘martyrdom’
within general Sikh literature, proves the non-existence of martyrs
and martyrdom in Sikhism, even though references to such terms can
be found in the Sikh Ardas (prayer) “throughout eighteenth-and early-
to mid-nineteenth-century Sikh literature, it is not until the mid-
twentieth century that the Ardas assumed the form it has today”
(Fenech 1997:626; Fenech 2002: 63-102, 117-23). Thus, the actual
process of  formation of  these terms and the very form that the Ardas
has acquired today, argued Fenech, were products of  the late-nineteenth
century Sikh ‘reform’ movement, the Singh Sabha, and more precisely
of  the intellectual efforts of  its micro group popularly called Tat Khalsa
(True Khalsa) ‘informed in parts through dialogue with Western
Orientalism’ (Fenech 2017: 626; cf. Oberoi 1994). Thus, he asserts
that the concept of the martyr and the central place which it has
acquired over time within the Ardas got articulated during the rise of
Tat Khalsa within the Sikh reform movement, which eventually
impacted the whole process of its concretization within the Sikh
discourse during the twentieth century (Fenech 2002: 190)

Based on the aforementioned narrative, Louis Fenech tried to
explicate the concept of martyrdom in Sikhism through the medium
of two questions are a concept of martyrdom and the Sikh reverence
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towards its martyrs characteristics that can be traced throughout the
history of the Sikh people? Is the image of the martyr we have in
Ardas the image we find to the nineteenth century? (Fenech 1977:
626).

In his next article entitled “Martyrdom and the Execution of  Guru
Arjan in Early Sikh Sources,” carried in Journal of  the American
Oriental Society (Fenech 2001: 20-31), Fenech further argued that:

A meticulous analysis of contemporary and near-
contemporary sources does not substantiate the claims of Sikh
tradition. Such analysis, in other words, makes it clear that many
scholars extrapolate far too much from these texts, filling in the
numerous gaps in the narrative these sources supply with popular
understandings forged in later centuries. And, secondly, I seriously
doubt that martyrdom as a concept was present in the Sikh tradition during
the early to mid-seventeenth century, in as much as an investigation of
the many hymns in the Adi Granth used by traditional Sikh
scholars to support the presence of this conceptual system are
always taken out of context and misconstrued. It appears to me that
the relatively stable political and social atmosphere of sixteenth-
century northern India, due in large part to the benign policies of
the emperor Akbar and to the relatively small size of the Sikh
Panth, did not necessitate such a generalized doctrine of
redemptive death (Fenech 2001: 21; emphasis added in italics).
To address the above-mentioned critical issues, Fenech began

his investigation by critically analysing the narrative of the martyrdom
of  Guru Arjan as presented in the Sikh tradition on the basis of
distinction between tradition and evidence. His central argument is
based on his conviction that the Sikh tradition of martyrdom lacks
historical evidence and its absence of  a terminology of  synonyms of
the words ‘martyr’ and ‘martyrdom’.

 III
GURU ARJAN: THE EPITOME OF SIKH  MARTYRDOM

As per the Sikh tradition, Guru Arjan was martyred in 1606 under
the order of Mughal emperor Jahangir following the Mongolian pattern
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of execution with torture without allowing a drop of blood from the
body of the culprit to spill on the ground (Singh 2005: 31-32). Emperor
Jahangir, the Sikh tradition says, was deeply distressed with Guru Arjan
for a number of reasons primarily for his support to shahzada (prince)
Khusrau, his son and rival claimant to the Mughal throne. As the
tradition unfolds, it is believed that Guru Arjan received shahzada
Khusrau and allegedly blessed him with a qashqa or teeka (victory mark)
on his forehead. Earlier, his grandfather, Emperor Akbar, also visited
the third Master, Guru Amar Dass and the fifth Master, Guru Arjan,
partook in Langar (food prepared in common kitchen), reduced
agricultural tax on the then hard-pressed peasants, and had received
the blessings of  these Gurus (Singh Ganda 1978: 173; Grewal 2009:
20). However, as far as the historical veracity of the narrative of the
Guru’s blessing for Khusrau was concerned, there is neither any
unanimity among the scholars of Sikh studies nor any historical
evidence (Singh, Ganda 1977: 48-50).

There were several reasons attributed to emperor Jahangir’s order
against Guru Arjan. Firstly, the burgeoning following of  Guru Arjan
not only among the Hindus but also ‘foolish Muslims’ – as the emperor
referred to the latter, and mentioned in the Tuzuk-i-Jahangiri/
Jahangirnama (autobiographical account of  emperor Jahangir life),
secondly the uninterrupted existence of  the Sikh faith since the times
of Baba Nanak, a faith which he contemptuously called ‘false traffic’
to soon be done away with, and thirdly, the alleged conspiratorial roles
played by both Sheikh Ahmad Sirhindi, head of the Sufi Naqashbandi
Silsila – who was deeply aggrieved by the respect Guru Arjan enjoyed
among the populace across caste, class, and creed – and by Chandu
Shah of  Lahore who was an official in service of  the Lahore Subedar
(ruler) and whose daughter’s solicited marriage to the son (and later
the sixth Guru Hargobind Singh) of  Guru Arjan had been declined,
and now wanted to either avenge this perceived insult or to force the
Guru to reconsider and accept this marriage proposal.

Shaikh Ahmand Sirhindi, a bitter opponent of  emperor Akbar’s
policy of respect for non-Muslim religions and leniency on the proper
implementation of  shariat/ Islamic rule of  law, found an opportunity
in the eagerness of prince Salim (later emperor Jahangir) to usurp the
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Mughal throne from his father emperor Akbar. He promised prince
Salim his full support through his disciple and the Subedar of Lahore,
Murtza Khan (Shaikh Farid Bukhari) conditional on the prince agreeing
to abandon the liberal policies adopted by his father, emperor Akbar.
The aggrieved Shaikh wanted the strict implementation of  Shariat law
and putting an end to all other faiths, which were ‘kafir’ in his eyes.
However as far as the historical evidence about the involvement of
either Chandu Shah or Shaikh Ahmed Sirhindi in the martyrdom of
Guru Arjan is concerned, Ganda Singh, as in the case of  Guru’s blessing
to Khusrau, found no merit in them whatsoever. There are no
references to either Shaikh Sirhindi or Chandu Shah in the only available
authentic historical source – Tuzuk-I Jahangiri (Singh, Ganda 1978:
160). However, with regards to the martyrdom of  Guru Arjan, emperor
Jahangir has recorded under whose orders Guru Arjan was arrested
and executed in 1606, should, historically speaking, be taken as the
best and the most reliable authority… He was the chief prosecuting
authority to exhibit the criminal charge against him as well as the final
judge in the case to pass the sentence of death on him. And fortunately
for history, we have both, the Emperor’s charges and his sentence,
available to us in his own words as recorded by him in his autobiography,
the Tuzuk-i-Jahangiri, writes Ganda Singh (1978: 160).

ACCORDING TO JAHANGIR:
There lived at Goindwal on the bank of the river Biah (Beas) a

Hindu named Arjan in the garb of a Pir and Shaikh, so much so that he
had by his ways and means captivated the hearts of many simple-
minded Hindus, nay, even of  foolish and stupid Muslims and he had
noised himself  about as a religious and worldy leader. They called him
Guru, and from all directions, fools and fool-worshippers were attracted
towards him and expressed full faith in him. For three or four
generations they had kept this shop warm. For a long time, the thought
had been presenting itself to me that either I should put an end to this
false traffic or he should be brought into the fold of Islam” (adapted
from Singh, Ganda 1978: 160).

Though some reference is available in the Jahangirnama about the
alleged visit of prince Khusrau and to the episode of applying a qashqa
(teeka) on his forehead by Guru Arjan, Ganda Singh was of  the opinion



33MARTYRDOM OF GURU ARJAN: CHALLENGING THE SKEPTICAL VIEWPOINT

that:
This was all a concoction of the interested traducers of the

Guru … to excite the ire of  the short-tempered Emperor to issue
the orders of  the Guru’s execution all at once without making
any enquiries about it… His mind had already been prejudiced
against the Guru and he was only waiting for an opportunity to
put an end to his preachings… The Guru was not a politician to
be in any way interested in the success of  the prince’s rebellion.
As far as the qashqa or teeka, never in the history of  the Gurus
there has been any occasion for any Guru to anoint any one,
Sikh or non-Sikh. Even the succeeding (as well as preceding) Guru
was never teeka’d by any Guru himself. This practice was followed
by all the gurus up to the time of  the last Guru. Guru Arjan
could not have departed from and gone against the accepted
practice of his religion (Singh, Ganda 1977: 48-50; for more details
also see: Singh 1969; emphasis added in italic in parenthesis).
In the light of the aforementioned texts, there remains no doubt

about the arrest and execution of  Guru Arjan for his popularity, religious
preaching and refusal to come into the fold of Islam under the dictate
of  emperor Jahangir. He preferred to forsake his life than to abandon
his faith – clear evidence of his being a martyr (cf. Singh, Pashaura
2011: 297). This also refutes the polemical narrative woven by Louis
Fenech around his wild conjectures that since the whole process of
Guru Arjan’s execution:

was purposely kept in a private affair… since there exists no
evidence to suggest that Guru Arjan’s execution was public. The
cause for which the Guru died (if  there was one), an essential
component in the transformation of  a victim into a martyr,
therefore, would not have been known or made known, as the
event lacked a Sikh witness (Fenech 2001: 23).
Elsewhere, while stretching his conjecture of the private affair

of  the execution of  the Guru, Louis Fenech was of  the opinion that
though one finds a reference in the seventeenth century source of the
Dabistan-i-Mazhib/‘The School of Religion’ (1645 CE.) in which a mention
was made about an actual observer as an eyewitness account of  the
execution of  the Guru amidst ‘the heat of  the sun, the severity of
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summer, and the tortures of  the bailiffs’ (Fenech 1997: 627; for details
see: Singh 1967: 47-71), actually this information was also not based
on personal account of the author of this source (Dabistan-i-Mazhib)
but was procured from someone else almost forty years after the
happening (Ibid). To quote Fenech further:

The statement regarding the tortures to which the Guru was
subjected may well have been part of mid-seventeenth-century
oral tradition, and the tortures may have in fact occurred, as
Jahangir notes in his memoirs… that he had ordered Arjan to be
‘punished [scil., tortured?] and execute (siyasat o yasa rasanand)’
(Ibid).
He continued:

Yet neither the Dabistan-i-Mazhib nor the emperor’s orders are
enough to verify beyond doubt that Arjan was indeed tortured
during his imprisonment. We may assume from the references in
the emperor’s memoirs that some form of  punishment was meted
out to the Guru, but that these included the particular
punishments narrated above cannot be substantiated (Ibid).
However, the absence of factual evidence is not always an

essential condition to credibly assert the existence and nature of an
event on a balance of probabilities, when the availability of
circumstantial evidence substantiates it. Moreover, in the case of the
martyrdom of  Guru Arjan, to whom Sukha Singh (Singh, Sukha 1989
rpt.) refers to in his Gurbilas Patshahi 10 ‘as the bestower of  the gift of
fearlessness on the world’, and Ganda Singh as the one:

who was not only the leader of Sikh religion, holding a position
‘equivalent to that of  Pope amongst the Christians,’ to use the
words of  the Rev. Fr. Fernao Guerreiro, but also a saint and a
scholar who had given to the world a scripture of  highest order,”
(Singh, Ganda 1978: 170),

it will be a wishful thinking to, dare disobey the order of  an
autocrat despot whose word was law? … and who himself being
under pressure of the revivalist Muhammadans and political
necessity ‘to act as defender of the Islamic faith’ has to ‘prove
the bonafides of his promise to act as a defender of Islam and a
saviour of the Muslims from the influences of non-Muslims
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(Singh, Ganda 1978:171 & 174).
Other circumstantial evidence in support of the horrendous

torture inflicted on Guru Arjan under the yasa orders of  the Mughal
emperor was:

the story of  how two young Armenian Christian children, aged
14 and 10 years were ordered by Jahangir to be flogged in his
own presence with a whip, used for scourging criminals, to coerce
them to repeat the Kalima as a confession of the acceptance of
the faith of  Islam, how cruelly Jahangir ‘ordered them to be held
hand and foot and despite their protestations and cries had them
circumcised then and there, in his own presence and how
mercilessly the bleeding children were whipped again and again,
under his orders and in his very presence, to make them repeat
the words of the Kalima after their forceful circumcision, is too
painful and heartrending to be narrated here (Singh, Ganda 1978::
174-75).
The preceding narration depicts the extent to which emperor

Jahangir ‘in the beginning of his reign … to which he could then sink
at the instigation of the orthodox mullas’ (Ibid.: 175), who had
extracted a promise from him to abandon the liberal policy towards
non-Muslim religion adopted by his father, emperor Akbar, for their
support to him in capturing the Mughal throne. Ganda Singh continues:

The sentence, of  a tortuous death passed against Guru Arjan
in the first year of his reign was, therefore, in keeping with the
then changed religious policy and mental attitude to which wild
cruelty was not a thing unknown (Ibid.).
Against the background of the above-mentioned discussion about

the state-of-mind of emperor Jahangir, and buying the reverse argument
of  Louis Fenech, one can ask where is the evidence to prove beyond
doubt that Guru Arjan was indeed not tortured during his
imprisonment? Secondly, was it possible for someone to disregard the
yasa orders issued by emperor Jahangir against Guru Arjan? However,
the certainty inherent in Louis Fenech’s conclusion wilts under scrutiny
– on what basis can he unequivocally assert that Guru Arjan was not
tortured? Who would have the temerity to disobey a yasa order by the
emperor himself, and if  so, then what was the incentive for taking
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such a step which if discovered – and it would have been extremely
difficult to have hidden such defiance concerning such a high profile
personage – would have attracted the death penalty? No proof of any
such has been presented by either Fenech or anyone else.

Thus, given the choice between a tortuous end of life under the
yasa order, or the embrace of Islam, as per the sole available authentic
historical source of  Jahagirnama, Guru Arjan preferred the former, and
became the first martyr in the historic Guruship tradition of  Sikh history.
Other prominent martyrdoms in the spiritual Sikh history, were that
of  the ninth Master, Guru Tegh Bahadur – about whom records are
available in relatively greater details in Dasam Granth (Jaggi & Jaggi
1999; Singh, Jodh and Singh Dharam 1999), especially the Bachitar
Natak; Gurbilas texts of Sainapat (Sainapat 1967), Koer Singh (Singh,
Koer; Malhotra 2022: 66-81) and Sukha Singh (Singh, Sukha 1989
rpt.)); Shahidbilas of  Sewa Singh (Singh, Sewa 1961); Guru Panth
Prakash of Ratan Singh Bhangu Bhangu 1993; Bhangu 2004), and
Santokh Singh’s Gur-pratap Suraj Granth of  1843 – and those of  the
younger Sahibzadas of  Guru Gobind Singh, who thus followed into
the footsteps of  their great-great-grandfather Guru Arjan and
grandfather Guru Tegh Bahadur (Grewal 2011:202; for Gurbilas and
Shahidbilas literature see: Grewal 2011:118-132; Malhotra 2016: 242-
49). Notably, the martyrdom of  Guru Tegh Bahadur, in the historic
Guruship tradition, was preceded by the martyrdom of  Bhais Mati
Das, Sati Das, and Diyala – all long-term companions of  the Guru –
‘before his very eyes’ (Singh, Ganda 1977: 58). They were subjected
into extreme torture in an attempt ‘to frighten the Guru into submission’,
and to bring him into the fold of Islam (Singh, Ganda 1977: 58; Singh,
Gajindar 2004: 45; see also Singh, Trilochan 1967). Associating the
martyrdom of  Guru Tegh Bahadur with that of  the fifth Master, Guru
Arjan, who was also his grandfather, Ganda Singh wrote:

While Mati Das was bound between two pillars and was swan
in twain, and Diala was boiled to death in a cauldron of water,
Sati Das was roasted alive with cotton wrapped round his body.
But as no fear or favour, offered by the Mughal nobles, could
prevail upon the Guru to renounce his faith and accept Islam,
Muhammad Ahsan Ijad tells, he was executed in the Chandni
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Chowk on November 11, 1675 (Maghar Sudi 5, 1732 Vikrami).
Thus did Guru Tegh Bahadur lay down his life as a martyr at the
altar of  dharma and, in the words of  his son Guru Gobind Singh,
he gave up his life but surrendered not the conviction of  his heart. This
was in keeping with spirit of  the fifth Nanak Guru Arjan who had
accepted to be tortured to death in defence of his faith and was the first
martyr of the Sikh-panth (Singh, Ganda 1977: 58-9; emphasis in
italics added).
Other than these early instances of the spiritual domain of

martyrdom of  Guru Arjan, Guru Tegh Bahadur, two younger
Sahibzada (Zorawar Singh and Fateh Singh) of  Guru Gobind Singh,
Bhais Mati Das, Sati Das, and Diala, the Sikh history is suffused with
innumerable instances of martyrdom by Sikhs both in its spiritual and
terrestrial domain, who sacrificed their lives ‘knowingly and
voluntarily… for altruistic causes and noble ends’ (Singh, Hakam
2004:39;). Most notable among them that come to mind are: the two
elder Sahibzadas of  Guru Gobind Singh, Ajit Singh and Jujhar Singh,
who attained martyrdom while fighting in the battle of  Chamkaur Sahib,
the two younger ones who laid down their lives at Sirhind in Defence
of their faith, the three of the panj piare (five beloved), the forty Singhs
who attained martyrdom fighting at Chamkaur Sahib and also forty
Muktas who also attained martyrdom fighting at Muktsar Sahib, Banda
Singh Bahadur, Bhai Mani Singh, Bhai Deep Singh, Bhai Tara Singh,
Bhai Bota Singh, Bhai Garja Singh, Bhai Taru Singh, Bhai Lachman
Singh, Bhai Subeg Singh, Bhai Mahtab Singh, Bhai Dalip Singh, Nihang
Gurbakhsh Singh and many more who sacrificed their lives for the
cause of  humanity. (cf. Singh, Hakam 2004:39; Grewal 2011:188 &210;
see also Singh, Giani Bhajan 1991; Singh, Bhagat Lakshman  1989).

The horrific persecution of Sikhs under the autocracy of the
Mughals until the demise of their hold on Punjab was not only a saga
of  unheard brutalities in the history of  mankind, but also of  new
heights of  martyrdoms attained by the lovers of  Guru and God
standing witness to the purity of their faith as well as forsaking their
lives in battlefields for righteous deeds (Singh, Hardit 2004: 65). Based
on the principle of  unconditional surrender in the name of  Guru and
in agreement with the will (bhana) of God, martyrdom in the Sikh
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tradition became a distinct genre (Grewal 2011:196-201). Embedded
in the principles of ‘to forfeit life rather than faith’, and ‘to lay down
one’s life in the righteous cause’, martyrdom in Sikhism unlike the
Abrahamic tradition rose above the dynamics of rewards in this world
and beyond. Though, the term shahid travelled into the Sikh world, as
discussed before, from the Muslim tradition, which in turn was a motley
of Jewish and Hellenic elements, ‘besides of course, what the soil and
tradition of  Arabia lend to it,’ but over the years, it has evolved its
own unique existence so much so that one of the twelve Sikh missals
or federating clans came to be known as Misal Shaheedan – fraternity
of the Martyrs – and the spot where Nihang Gurbakhsh Singh and a
handful of his fellow Singhs were cremated, after they achieved shahadat
defending the Darbar Sahib (Amritsar) from an overwhelming army
of  Afghans invaders, a shahidganj was constructed to remember where
they have ‘given their heads for the sake of  their faith’ (Talib 1990:
220 and 225; Grewal 2011 202 & 212).

The uniqueness of martyrdom in the Sikh tradition can also be
known from the fact that it gave rise to a new form of  literature called
Shahidbilas (a poetical work written in praise of a martyr), the first of
its kind since the birth of the Khalsa. Martyrs and the places of their
martyrdom (monuments) came to acquire central stage in the Khalsa
tradition which was, in fact, continuation of the ‘the Sikh tradition’
commencing with the teachings of  Guru Nanak and exemplified in
the martyrdom of  Guru Arjan, “the first ‘modern’ martyr of  India”, to
borrow the expression from J.P.S. Uberoi, whose “life, work and death
represented all that Guru Nanak had founded and anticipated” (Grewal
2011: 191). The precepts of  Guru Nanak, the founder of  the faith,
taken forward through the maiden martyrdom of  Guru Arjan, were
meticulously followed in the martyrdoms of  Guru Tegh Bahadur, four
Sahibzadas and a large number of the followers of the faith who
sacrificed their lives at the altar of their faith as well as righteous
cause as true believers in the teachings of  the truthful house of  Baba
Nanak and as emissaries of his egalitarian way of life, free from the
binaries of  ‘we and others’ and immersed in the ‘word’ of  Guru and
the hukam of Akal Purkh.

CONCLUSION
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My key argument in the study revolves around the tradition of
martyrdom in Sikh faith, which got deeply ingrained in the collective
memory of the Panth that finally became an integral part of the
institution of  the Khalsa. Available scholarship offers divergent
interpretations emanating from two principles, but opposing standpoints
– Sikh tradition, steeped in Sikh ideology, and historical evidence based
on contemporary and ‘near-contemporary’ sources – about the origin
of the concept of martyrdom and actual happening of this contentious
but highly venerated episteme.

Groomed in the spiritual teachings of the founder of the Sikh
faith, Baba Guru Nanak, and followed by nine preceptors down the
line of  the tradition and institution of  historic Guruship, Shahadat,
actually an Islamic principle, travelled eastward with the advent of
Mughal rule in India, eventually got absorbed into the Punjabi language
and popularised in its native folklore by dhadis (traditional bards). Guru
Arjan, the fifth Master, who sacrificed his mortal frame for the purity
of his faith – a cardinal principle for the vindication of shahadat
(martyrdom), became the epitome of the phenomenon of shahadat in
Sikhism. Given the choice to embrace Islam or face execution according
to the Mughal law of  yasa, as recorded in Tuzuk-i Jahangiri, authored by
emperor Jahangir himself, who also passed the horrific execution orders,
Guru Arjan preferred the latter – a clear case of  ‘death for a cause’, a
testimony of his being the first martyr and vindication of the attainment
of martyrdom.
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r[o{ noiB d/t ih dk ihtB, ;yPhns ns/ pkDhr[o{ noiB d/t ih dk ihtB, ;yPhns ns/ pkDhr[o{ noiB d/t ih dk ihtB, ;yPhns ns/ pkDhr[o{ noiB d/t ih dk ihtB, ;yPhns ns/ pkDhr[o{ noiB d/t ih dk ihtB, ;yPhns ns/ pkDh

vkH gowtho f;zxvkH gowtho f;zxvkH gowtho f;zxvkH gowtho f;zxvkH gowtho f;zx*****

r[o{ noiB d/t ih (1563^1606) d/ ihtB ftu'A T[BQK dh pqjw frnkBh,
fBwosk, ;/tk, goT[geko ns/ nkfrnkekoh P\;hns dk gqrNktk j[zdk j?.
fJBQK r[DK ;dek jh r[o{ okwdk; ih B/ fJjBK ƒ r[orZdh ‘s/ ;Ekgs ehsk ;h.
fJjBK dk gqekP r[o{ okwdk; ih ns/ phph GkBh ih d/ xo r'fJzdtkb ;kfjp
fty/ j'fJnk ;h. fJj Bro w"i{dk soBskoB fIb/ ftu ;fEs j?. fJjBK d/ d'
tZv/ Gok ;B ^ fgqEh uzd (iH 1558) ns/ wjKd/t (iH 1560). fJjBK ftu'A
fgqEh uzd r[o{^xo nkT[D tkbh ;zrs d/ ;w{j ekoi efonk eod/ ;B fiBQK
ftu nkT[D tkbh ;zrs bJh gqPkd/^gkDh ns/ nokw dk gqpzX eoB d/ Bkb^Bkb
ikD tkbh ;zrs ƒ ;BwkB g{ope ftdk efonk eod/ ;B. wjKd/t ih ftoesh
;[Gkn d/ wkbe j'D eo e/ d[Bhnkdkoh d/ w;fbnK s'A d{o ofj e/ GiB^pzdrh
ftu ihtB p;o eod/ ;B. (r[o{) noiB d/t ih fgsk^r[o{ okwdk; ih d/
nkfrnkeko ofj e/ r[owfs nkP/ nB[;ko ihtB p;o eoB ftu \[Ph wfj;{;
eod/ ;B. (r[o{) noiB d/t ih d/ nkfrnkekoh ;[Gkn dh ;G s'A gqf;ZX
fw;kb T[; ;w/A d/yD ƒ fwbdh j? id'A bkj"o s'A r[o{ okwdk; ih d/ skJ/ dk g[Zso
;jkoh wZb nkgD/ g[Zso d/ ftnkj dk ;Zdk d/D nkfJnk. fJ; B/Vbh foPs/dkoh
ftu'A nkJ/ ;Zd/ nB[;ko r[o{ ih B/ nkgD/ tZv/ g[Zso fgqEh uzd ƒ ikD bJh fejk
go T[; B/ ikD s'A fJBeko eo fdZsk. fJ; ;zpzXh id'A (r[o{) noiB d/t ih
ƒ fejk frnk sK fgsk-r[o{ ih dh nkfrnk dk gkbD eod/ j'J/ ikD bJh fsnko
j' rJ/. id'A fJj ikD bZr/ sK fgsk^r[o{ ih B/ puB ehsk fe id'A sZe tkg;
Bk p[bkfJnk ikt/, T[E/ ofj e/ r[owfs dk gquko eoBk. fJjBK B/ fgsk^r[o{
ih dh nkfrnk nB[;ko bkj"o ftu ;zrs fsnko eo bJh ;h, fiE/ r[o{ BkBe
d/t ih d/ nkP/ ns/ T[d/P dk gquko ehsk iKdk ;h. bkj"o s'A fJjBK B/
fgsk^r[o{ okwdk; ih ƒ e[M Ppd fby e/ G/i/ ;B fijV/ nfXnksfwe T[~usk
ns/ r[o{^gq/w dk gqrNktk eod/ ;B.1 fJjBK dh GktBk ƒ ;wMd/ j'J/ fJjBK
ƒ tkg; p[bkfJnk frnk. r[o{ okwdk; ih B/ 1581 ftu i'sh i's ;wkT[D s'A

* f;Zy ftPte'P ftGkr, gzikph :{Bhtof;Nh, gfNnkbk, <paramvirsingh68@gmail.com>
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gfjbK (r[o{) noiB d/t ih ƒ r[orZdh ;"Ag fdZsh ;h. xo ftu ;G s'A S'Nk
;g[Zso j'D d/ pkti{d th fJjBK ƒ r[orZdh ;"AgDk fJ; rZb dk gqshe ;h fe r[o{
BkBe d/t ih dh rZdh fgsk^g[oyh nfXeko ti'A BjhA pbfe r[owfs GktBk
rqfjD eoB Bkb gqkgs j[zdh j?.

fgqEh uzd B/ ;zrs Bkb B/Vsk ;Ekgs eo bJh ;h ns/ T[; B/ nkgD/ nkg
ƒ r[o{ ;wMDk P[o{ eo fdZsk ;h. fgqEh uzd d[nkok xo ftu py/Vk eoB dh
;{uBk r[o{ BkBe d/t ih d/ tZv/ ;g[Zso pkpk ;qh uzd ih e'b th g[Zih ;h. fJ;
;w/A sZe pkpk ;qh uzd ih dh r[o{^xo Bkb B/Vsk ;Ekgs j' rJh ;h ns/ r[o{
BkBe d/t ih dk ;g[Zso j'D eo e/ T[jBK dk ;fseko j[zdk ;h. id'A pkpk ;qh
uzd ih ƒ fJ; xNBk dk gsk bZfrnk sK T[; B/ nkgD/ fJe u/b/ ƒ r'fJzdtkb
;kfjp fty/ G/fink fiE/ fe r[o{ okwdk; ih d/ i'sh i's ;wkT[D dhnK o;wK
ehshnK ikDhnK ;B. ;w/A d/ fotki nB[;ko woB tkb/ d/ tZv/ g[Zso ƒ xo dh
fIzw/tkoh ;"AgD d/ fuzBQ tZi'A d;sko fdZsh iKdh j?. pkpk ;qh uzd ih B/ d' d;skoK
d/ e/ nkgD/ fJe u/b/ ƒ r'fJzdtkb ;kfjp fty/ G/fink. fJjBK ftu'A fJe
d;sko tZv/ g[Zso bJh fIzw/tkoh Bkb ;zpzfXs ;h ns/ d{ih d;sko r[o{ noiB
d/t ih bJh r[fonkJh dh gqtkBrh dk ;ze/s ;h. fJ; xNBk dk fIeo eod/ j'J/
e/;o f;zx fSZpo fbydk j?L

;qh uzd ;kfjp ih gZr fGitkJh.fJe fgqEhJ/ ƒ, fJe noiB ƒ nkJh.
woB/ dh gZr fgqEhJ/ pZXh. r[fonkJh dh gZr noiB bZXh.2

r[o{ noiB d/t ih 18 ;kb dh T[wo ftu r[orZdh ’s/ ;[GkfJwkB j'J/ ;B
ns/ 26 ;kb dh T[wo ftu fJjBK dk ftnkj wT{ fgzv dh t;Bhe phph rzrk
ih Bkb j'fJnk ;h gzE ftu fJjBK ƒ wksk rzrk ih d/ BK :kd ehsk iKdk j?.
frnkBh frnkB f;zx wksk rzrk ih Bkb r[o{ ih dk d{ik ftnkj j'Dk dZ;d/ jB.
T[j efjzd/ jB fe r[o{ noiB d/t ih dk gfjbk ftnkj w"V fgzv d/ uzdB dk;
;{Vh yZsoh dh p/Nh Bkb j'fJnk fijVh fe fBo;zskB jh nekb ubkDk eo
rJh. fco 26 ;kb dh T[wo ftu fJjBK dk d{ik ftnkj wT{ fgzv fBtk;h fePB
uzd yZsoh dh p/Nh rzrk ih Bkb j'fJnk ;h.3 pj[s/ fJfsjk;eko r[o{ noiB d/t
ih dk fJe' ftnkj rzrk ih Bkb j'Dk wzBd/ jB fijVk fe tX/o/ :'r ikgdk j?.

r[o{ noiB d/t ih B/ f;ZyK ftu d;tzX dh gqEk nozG ehsh ;h fi; Bkb
rowfs gquko ns/ gq;ko ƒ fJe BthA fdPk fwbh ;h. r[owfs d/ ftek; bJh
r[o{ ih B/ fijV/ gqw[y ekoi ehs/, fJ; gqeko jBL

1H ;qh jfowzdo ;kfjp dh ;EkgBk

2H ;qh soBskoB ;kfjp dh ;EkgBk
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3H ;qh r[o{ rqzE ;kfjp ih dh ;zgkdBk

1H ;qh jfowzdo ;kfjp dh ;EkgBk ^ r[o{ nwodk; ih B/ nzfwqs;o dh
;EkgBk dk w[ZY pzfBnk ;h. fJE/ fJe ;o'to dh y[dkJh r[o{ okwdk; ih B/
nozG eotkJh ;h fi; ƒ jkb/ gZek eoBk pkeh ;h. r[o{ noiB d/t ih B/
r[orZdh dh ;/tk ;zGkbh sK fgqEh uzd B/ T[jBK dk fto'X eoBk nozG eo fdZsk.
wkfJnk dh E[VQ ekoB fJj ekoi ftukb/ jh We frnk ;h. fgqEh uzd xo ftu
tZvk g[Zso ;h. r[orZdh s/ T[j nkgDk jZe ;wMdk ;h. r[o{ okwdk; ih B/
r[orZdh (r[o{) noiB d/t ih ƒ ;"Agh sK T[j Jhoyk eoB bZfrnk. r[o{
okwdk; ih d/ ;w/A r[o{^doPBK ƒ nkJhnK ;zrsK dh d/yGkb ns/ T[BQK d/
;fseko dk ekoi fgqEh uzd e'b ;h. d{o'A^B/fVT[A nkT[D tkbh ;zrs Bkb T[;
dk uzrk okpsk ;h. r[o{^g[Zso j'D eo e/ ;zrsK T[; dk ;fseko th pj[s
eodhnK ;B. r[orZdh Bk fwbD ‘s/ Jhoyk tZ; T[; B/ r[o{ noiB d/t ih ƒ
szr eoBk nozG eo fdZsk. ;zrsK ftu T[j nkgD/ nkg ƒ r[o{ dZ; e/ T[BQK s'A
uVQktk T[j nkg b? b?Adk ns/ gqPkdk SeD ;w/A T[j ;zrs ƒ b? e/ r[o{ noiB
d/t ih e'b nk ikJ/. fBwosk ns/ tZv/ Gok d/ ;fseko ti'A r[o{ noiB d/t
ih e[ZM Bk p'bd/ ns/ xo dhnK t;sK t/u^t/u e/ T[jBK B/ bzro dh gqEk ekfJw
oZyh. r[owfs gquko eod/ j'J/ GkJh r[odk; ih nkro/ s'A tkg; nkJ/ sK bzro
ftu gqPkdk SeD ub/ rJ/. bzro ftu gqPkd/^gkDh dh ftt;Ek d/y e/ T[BQK ƒ
pj[s j?okBh j'Jh feT[Afe T[j r[o{ nwodk; ih ns/ r[o{ okwdk; ih d/ ;w/A
bzro ftu gZed/ soQK^soQK d/ fwPmkB d/y u[Ze/ ;B. bzro ftu'A fwbh S'fbnK
dh o'Nh SeD T[gozs T[j phph GkBh ih e'b rJ/ ns/ fJ; dk ekoB g[ZfSnk.
id'A GkJh r[odk; ih ƒ ;ZukJh dk gsk bZfrnk sK T[jBQK B/ ;zrsK ƒ fgqEh uzd
dk gki T[~xkV e/ ;jh wkor ’s/ gq/oB dk wB pDk fbnk. fJjBQK B/ r[owfs
gquko bJh pkjo rJ/ j'J/ GkJh ;kb', gfjb{, i/mk, g?Vk, r[ohJ/ nkfd w[yh f;ZyK
ƒ tkg; p[bk fbnk ns/ pkpk p[ZYk ih ƒ b?D bJh T[j nkg ub/ rJ/. ;G B/
nk e/ nzfwqs;o ƒ nkT[Ad/ o;fsnK ’s/ gfjok d/Dk nozG eo fdZsk ns/ r[o{-
doPBK ƒ nkT[AdhnK ;zrsK ƒ r[o{ noiB d/t ih d/ n;b r[o{ j'D pko/ dZ;Dk
P[o{ eo fdZsk. ;zrsK r[o{ noiB d/t ih d/ doPBK ƒ nkT[D bZrhnK ns/
G/NktK th ;Zu/ r[o{ nZr/ jh nogD eoB bZrhnK. r[o{^xo nkT[D tkbk XB
goT[geko bJh you j'Dk nozG j' frnk. fiE/ bzro ftu ;[Xko nkfJnk T[E/
r[o{ noiB d/t ih B/ r[o{ okwdk; ih d/ ;w/A ;o'to dh y[dkJh d/ ezw ƒ nZr/
s'fonk. fJj n;EkB uZe okwdk;g[o d/ BK Bkb gqf;ZX j' frnk ;h. fJ; Bro
dh IwhB r[o{ okwdk; ih B/ \ohdh ;h fi; dk toBB nzfwqs;o fIbk rINhno
(1883^84) ftu fwbdk j?L
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Soon afterwards, in 1577, he obtained a grant of the site, together
with 500 bighas of land from the Emperor Akbar, on payment of
Rs. 700 akbari to the zamindars of  Tung, who owned the land.4

r[o{ okwdk; ih B/ nk;^gk; d/ fgzvK dh IwhB \ohd e/ fJE/ Bro
t;kT[Dk nozG eo fdZsk ;h. ;o'to dk ekoi uZb fojk ;h fe r[o{ okwdk;
ih i'sh i's ;wk rJ/. r[o{ noiB d/t ih B/ fJ; ekoi ƒ g{oB fdqVsk g{ope
nZr/ s'fonk ;h. frnkBh frnkB f;zx dZ;dk j? fe “nzfwqs;o skb dh Nfjb
eoB bJh id r[o{ ;kfjp d/ j[ewBkw/ ;ko/ d/;K ftu w;zdK gk; gj[zu/ sK Uj
nkgD/^nkgD/ gqrD/ dh ;zrs b? e/ nkT[D bZr/. e'Jh d; fdB e'Jh ph; fdB
skb dh Nfjb s/ r[o{ ih d/ doPB eo, Ppd ;kyh T[gd/P ;[D, wzBB eod/ j'J/
iEk i'r g{ik d/ e/ s[o iKd/…;?AeV/ f;Zy o'I nkT[Ad/ iKd/ ofjzd/.”5 J/;/ ;o'to
d/ ftueko r[o{ ;kfjp B/ ;qh jfowzfdo ;kfjp dh ;EkgBk ehsh fi; dh BhAj
;kJhA whnK who ih s'A oytkJh rJh ;h.6 fJ; gftZso n;EkB d/ uko dotkI/
oZy/ rJ/ ;B fijV/ fe uko/ fdPktK s'A nkT[D tkb/ :kso{nK bJh jw/PK y[ZbQ/
ofjD dk gqshe jB. jfowzdo ;kfjp dh ;EkgBk Bkb f;Zyh d/ gquko dk fJe
e/Adoh n;EkB ;Ekfgs j' frnk ;h. jo Xow d/ PoXkb{ fJ; n;EkB ’s/ r[o{
ih d/ doPB eoB bJh nkT[D bZr/ ;B. r[o{ ih B/ fJE/ tZy^tZy feZfsnK d/ b'eK
ƒ fJ; Bro fty/ tZ; ikD bJh gq/fos ehsk ;h. r[o{ ih d/ nkd/P dh gkbDk
eod/ j'J/ fijV/ tgkoh fJE/ nk t;/ ;B, T[jBK d/ BK ’s/ pIko gqf;ZX j' rJ/
;B. jo soQK dh ;j{bs gqdkB j' ikD ekoB fJj Bro pj[s s/ih Bkb ftek;
eoB bZfrnk ;h. gowkswk dh f;|s ;bkj j'D eo e/ fJj Bro ‘f;csh d/
xo’ tZi'A gqf;Xh gqkgs eo frnk j?.

2H ;qh soBskoB ;kfjp dh ;EkgBk ^ r[owfs d/ gquko bJh r[o{ noiB
d/t ih nkb/^d[nkb/ d/ fgzvK ftu ub/ ikfJnk eod/ ;B. fJe tko r[o{ ih GkJh
fjzdkb dh p/Bsh wzB e/ izfvnkb/ fgzv nkJ/ ns/ T[E'A nZr/ yko/ fgzv ub/ rJ/.
f;ZyK B/ J/E/ ;dhth s"o ’s/ ;fs;zrs ekfJw eoB dh p/Bsh ehsh sK r[o{ ih
B/ nkb/^d[nkb/ dh IwhB yohd e/ T[E/ fJe Bro t;kfJnk fijVk fe soBskoB
d/ BK tZi'A gqf;ZX j'fJnk. r[o{ ih B/ ;o'to pDkT[D bJh T[E/ fJe skb
g[ZNtkfJnk ns/ T[; ƒ gZek eoB tk;s/ nkt/ gekJ/. frnkBh frnkB dZ;dk
j? fe id'A fJZNK gZe e/ fsnko j' rJhnK sK “B{odhB d/ p/N/ nwho dhB B/ i'o'
i'oh fJZNK u[Ze e/ nkgDh jt/bh ƒ bk bJhnK. f;ZyK B/ r[o{ ih gk; p/Bsh ehsh
sK puB j':k s[;hA fdbrho B j't', J/j' fJZNK ;kv/ f;Zy J/;/ skb ƒ bk b?Dr/.”7

r[o{ ih B/ fejk fe ;wK nkT[D ’s/ fJj fJZNK tkg; nk ikDrhnK. ;odko
\[Pjkb f;zx |?Ibg[ohJ/ ns/ ;odko iZ;k f;zx okwrVQhJ/ B/ r[o{ ih dk puB
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;fs eo fdykfJnk. fJjBK B/ B{odhB dh jt/bh dhnK fJZNK fbnk e/ soBskoB
;kfjp d/ ;o'to dh T[;koh ftu brk fdZshnK ;B.8 ftPtk; j? fe J/E/ e[PNh
okIh j[zd/ jB. r[o{ ih d[nkok t;kfJnk fJj Bro pj[s nkpkd j? ns/ ;P'fGs
;o'to gzikp d/ ;w{j ;o'toK ftu'A ;G s'A tZvk j?.

3H ;qh r[o{ rqzE ;kfjp ih dh ;zgkdBk ^ r[o{ rqzE ;kfjp ih dh ;zgkdBk
r[o{ noiB d/t ih d/ ihtB dk fJe gqw[y ekoi j?. r[o{ BkBe d/t ih d/
;w/A s'A jh Ppd ƒ r[o{ dk o{g wzfBnk iKdk fojk j? ^ ;pd[ r[o{ ;[ofs X[fB
u/bk] fJ; GktBk nB[;ko Ppd iVQ j? fi; s'A f;Zyh dk p{Nk gqc[fbs j[zdk j?.
Xow rqzE fe;/ th Xow dk w{b j[zd/ jB fi; s'A T[; Xow d/ g?o'eko f;Zfynk
jk;b eod/ jB. Xow dhnK f;ZfynktK ƒ ;[uko{ o{g ftu PoXkb{nK sZe
fbikD ns/ bzw/ ;w/A sZe ekfJw oZyD bJh T[jBK dk ebwpzd j'Dk bkIwh j?.
;hBk^p;hBk ubhnK Xkofwe f;ZfynktK th nyho fbys o{g ftu jh ekfJw
ofj ;ehnK jB BjhA sK w"i{dk ;w/A sZe T[BQK dk eh o{g j[zdk, e'Jh BjhA dZ;
;edk. ;qh r[o{ rqzE ;kfjp ih dh ;zgkdBk eoe/ r[o{ noiB d/t ih B/ r[opkDh
ƒ fes{^w[es ehsk j?. e'Jh th ftnesh fJ; wjkB ekoi dh fJ; ftbZyDsk
ƒ nZy'A go'y/ BjhA eo ;edk. r[o{ noiB d/t ih B/ nzfwqs;o ftu okw;o
d/ ezY/ fJj ekoi nozG ehsk ;h. T[jBK B/ r[o{^gozgok okjhA gqkgs pkDh d/
Bkb^Bkb r[o{ ;kfjpkB dh T[; pkDh ƒ th tkfunk ;h fijVh T[skfonK d/ o{g
ftu f;ZyK e'b w"i{d ;h. r[o{ nwodk; ih d/ g[Zso pkpk w'jB ih s'A gqkgs
ehshnK g'EhnK fJ; rZb dk gqwkD jB. id'A fJj rqzE fsnko j'fJnk sK ‘;qh
nkfd rqzE’ d/ BK Bkb gqf;ZXh gqkgs eo frnk. fJ; rqzE ;kfjp d/ 30 okrK
ftu 5 r[o{ ;kfjpkB, 15 GrsK, 11 GZNK ns/ 4 r[[of;ZyK dh pkDh doi ehsh
rJh ;h. pkDh ƒ soshp gqdkB eod/ j'J/ r[o{ noiB d/t ih B/ jo okr ftu
;G s'A gfjbK r[o{ BkBe d/t ih ns/ fco T[jBK d/ T[sokfXekohnK dh pkDh
doi ehsh j?. r[o{ ;kfjpkB dh pkDh ƒ ;gPN eoB bJh wjbk ñ, wjbk ò,
wjbk ó, wjbk ô, wjbk õ dh tos'A ehsh rJh j?. jo fJe okr d/ nzs ftu
Grs ;kfjpkB dh pkDh doi ehsh rJh j?. Gkt/A fe fJj Grs ftfGzB gqd/PK
ns/ GkPktK Bkb ;zpzfXs ;B go T[jBK dh pkDh r[ow[yh fbgh ftu fbghnzsfos
ehsh rJh. r[ow[yh fbgh ftu ;kjwD/ nkJ/ fJ; rqzE B/ fiZE f;ZyK ƒ nfXnksfwe
frnkB gqdkB eoB dk ekoi ehsk, T[~E/ fJ; d/ g?o'ekoK ftu r[ow[yh gVB
dk WMkB th g?dk eo fdZsk.

r[o{ noiB d/t ih T[es ekoiK d/ Bkb^Bkb bkj"o fty/ ;zrs ftu
r[owfs T[gd/P, iksgks dk ykswk, pkT[bh dh ;EkgBk, pkdPkj nepo d/
BkfJp tIho ykB dk ib'Xo dk o'r jNkT[Dk nkfd goT[geko d/ wjZstg{oB
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ekoi th eod/ ;B. T[jBK B/ r[o{^xo gqsh Jhoyk oZyD d/ pkti{d th fgqEh
uzd ƒ ed/ e[ZM BjhA fejk pbfe iEk:'r T[;dh ;jkfJsk eod/ oj/. fgqEh uzd
nkgD/ nkg ƒ r[orZdh dk jZedko ;wMdk ;h ns/ T[j fJ; s'A xZN fe;/ rZb
s/ okIh BjhA ;h j' fojk. T[j nkgD/ gfotko ;w/s j/jo fgzv nk e/ ofjD
bZrk. fJE/ jh T[; ƒ gsk bZfrnk fe r[o{ ih B/ fdZbh dopko d/ dhtkB uzd{ Pkj
d/ e[p'b ekoB T[; Bkb nkgD/ g[Zso (r[o{) jfor'fpzd ih dk foPsk s'V fdZsk
j?. uzd{ dh r[o{ ih Bkb BokIrh dk ckfJdk T[mkT[Ad/ j'J/ fgqEh uzd B/ T[; ƒ
r[o{ ih ftoZ[X pj[s GVekfJnk. frnkBh frnkB f;zx dZ;dk j? fe gfjbK s'A
GVe/ j'J/ uzd{ B/ fgqEh uzd d/ g[Zso fwjotkB d[nkok r[o{ ih ftoZ[X fPekfJs
doi eotkJh fe “r[o{ noiB ;kfjp B/ id UBQK d/ xo p/Nk BjhA j':k ;h sK
w?ƒ r'dh ftu b? e/ w[spzBk pBk:k ;h s/ j[D jfor'fpzd UBQK dk g[Zso j' frnk
j? ;' Uj U;ƒ r[fonkJh d/Dk ukj[zd/ jB sK s/ nZXh f;Zyh ;/teh w?ƒ fwbDh
ukjhdh j?.”9 uzd{ B/ fwjotkB dh fJ; fPekfJs dk S/sh fBgNkok eoB ns/
r[o{ ih ƒ wkoB dh Bh:s Bkb fdZbh dopko d/ j[ew nB[;ko ;[bjh \kB ƒ |"i
d/ e/ r[o{ ih ftoZ[X nzfwqs;o G/fink. ;w/A dh BIkes ƒ gSkDd/ j'J/ f;ZyK B/
r[o{ ih ƒ wPtok fdZskL

gqEw/ wsk fi gsqh ubktT[]
d[shJ/ wsk d[fJ wkB[y gj[uktT[]
fsqshJ/ wsk feS[ eoT[ T[gkfJnk]
w? ;G[ feS[ S'fv gqG s[jh fXnkfJnk]10

r[o{ ih B/ gowkswk s/ ftPtk; gqrN eod/ j'J/ ;[bjh \kB Bkb fe;/ th
soQK dh rZbpks eoB s'A ;k| fJBeko eo fdZsk. r[o{ ih ftWZX uVQ nkJ/ ;[bjh
\kB dh okj ftu jh w"s j' rJh. r[o{ ih ;gPN eod/ jB fe gowkswk jh
;G ƒ oZyD tkbk j? ns/ T[;/ B/ ;[bjh \kB ƒ uVQ nkT[D s'A o'e fdZskL

;[bjh s/ BkokfJD oky[]
;[bjh ek jkE[ ejh B gj[u?
;[bjh j'fJ w{nk Bkgke[]11

gowkswk dh oIk ofjD tkb/ r[o{ ih d[fBnkth t?o fto'X SZv e/ e/tb
r[owfs gquko dk ekoi eod/ oj/. jfowzfdo ;kfjp dh ;EkgBk ns/ ;qh r[o{
rqzE ;kfjp dh ;zgkdBk B/ f;Zyh d/ gquko ns/ gq;ko ftu T[~xk :'rdkB
gkfJnk. ;wekbh fJfsjk;eko th r[o{ noiB d/t ih d/ ;w/A j'J/ f;Zyh d/
ftek; dk fIeo eod/ j'J/ efjzd/ jB fe PkfJd jh e'Jh Bro nfijk j't/ fiE/
f;Zy Bk j'D. Gkt/A fe gfjbK sK e/tb fgqEh uzd jh r[o{ ih Bkb B|os eodk
;h go f;Zyh d/ j' oj/ fBozso ftek; Bkb w"bkD/ th Jhoyk eoB bZr/ ;B. T[BQK
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B/ pkdPkj e'b fPekfJs ehsh fe r[o{ noiB d/t ih B/ fijVk rqzE fsnko
ehsk j? T[; ftu fJ;bkw s/ g?rzpoK dh fBzdk fbyh j?. pkdPkj B/ r[o{ ;kfjp ƒ
rqzE ;kfjp b? e/ pNkb/ nkT[D bJh efj G/fink. r[o{ ih nkg sK Bk rJ/ go pkpk
p[ZYk ih ns/ GkJh r[odk; ih ;w/s e[ZM f;ZyK ƒ pkdPkj dh s;Zbh eokT[D bJh
pNkb/ G/i fdZsk. id'A nkfd rqzE ;kfjp ftu'A T[BQK ƒ gVQB bJh fejk frnk sK GkJh
r[odk; ih B/ rqzE ;kfjp ƒ y'fbnk fi; ftu'A fJj Ppd ;kjwD/ nkfJnkL

yke B{o eodz nkbw d[BhnkfJ ]
n;wkB fiwh doys nkp g?dkfJf; y[dkfJ]12

pkdPkj ƒ fco fejk frnk fe fJj Ppd sK e/tb s[jkƒ ;[DkT[D bJh eZfYnk
frnk j?. pkdPkj B/ e[ZM gZso/ T[bNk e/ fco gVQB bJh fejk sK Ppd nkfJnkL

nbj nrw y[dkJh pzd/]
S'fv fynkb d[Bhnk e/ XzX/]
j'fJ g? yke ceho w[;kcW fJj[ dot/;[ ep{b[ dok]13

fJ; Bkb pkdPkj dh s;Zbh j' rJh fe fJ; rqzE ftu gowkswk dh wfjwk
s'A fJbktk j'o e[ZM th BjhA j?. pkdPkj B/ y[P j' e/ 51 w'joK rqzE ;kfjp ƒ
G/Nk eoe/ ns/ f;ZyK ƒ ;BwkB ;fjs tkg; G/fink.14 pkdPkj d/ fJ; ftjko
Bkb r[o{-xo d/ fto'XhnK ƒ p/jZd Pofwzdk j'Dk fgnk ;h.

pNkb/ dk t;Bhe ;[ikB okfJ Gzvkoh |ko;h GkPk ftu fbyh j'Jh nkgDh
ouBk \[bk;s[s stkoh\ ftu dZ;dk j? fe pkdPkj nepo B/ r'fJzdtkb fty/
r[o{ noiB d/t ih Bkb w[bkeks ehsh ;h ns/ T[~E/ jh T[; B/ nkfd rqzE ;kfjp
d/ doPB ehs/ ;B. r[o{ ;kfjpkB dh pkDh d/ Ppd ;[D e/ T[; B/ ;fseko ti'A
G/Nk th nofgs ehsh ;h. r[o{ noiB d/t ih d/ ;[Mkn ’s/ T[; B/ ;EkfBe
fIzwhdkoK dk tXkfJnk frnk wkbhnk th wk| eo fdZsk ;h.15

pkdPkj nepo d/ d/jKs s'A fgZS'A T[;dk g[Zso ijKrho fdZbh d/ s\s s/
p?mk. ijKrho dk g[Zso y[;o' th fdZbh d/ s\s s/ p?mDk ukj[zdk ;h ns/ fJ;
eoe/ T[; B/ prkts eo fdZsh. y[;o' ƒ cV e/ wko fdZsk frnk. u[rby'oK B/
ijKrho ƒ r[o{ ih ftWZX GVekfJnk fe T[jBK B/ y[;o' dh wZdd ehsh j?.
ijKrho gfjbK s'A jh eZNVgzEhnK d/ gqGkt nXhB r[o{^xo ƒ fJ;bkw d/
x/o/ ftu fbnkT[D dk fJZS[e ;h. ijKrho dh fbys s[Ie/ ijKrhoh s'A gsk
bZrdk j? fe T[; B/ r[o{ noiB d/t ih ƒ Pjhd eoB dk wB pDkfJnk j'fJnk
;h. fJ; dk tZvk ekoB dZ;dk j'fJnk T[j efjzdk j? fe fJjBK ns/ fJjBK s'A
gfjbK j'J/ r[o{ ;kfjpkB d/ gqGkt nXhB pj[s ;ko/ fjzd{ ns/ w[;kbwkB nk rJ/
jB ns/ T[jBK B/ fJjBK ƒ r[o{ XkoB eo fbnk j?. T[j efjzdk j? fe T[; d/
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wB ftu fJj ftuko nk ojh ;h fe M{m dh fJ; d[ekB ƒ pzd eo d/tK.16

fJ; M{m/ fJbIkw ftu r[o{ noiB d/t ih ƒ :k;k17 ekƒB nXhB bkj"o
fty/ s;hj/ d/^d/ e/ Pjhd eo fdZsk frnk. r[o{ ih pkdPkj dh Bhns ikD rJ/
;B ns/ fJ; eoe/ bkj"o ikD s'A gfjbK jh T[j r[orZdh nkgD/ ;g[Zso
jfor'fpzd ih ƒ ;"Ag rJ/ ;B. nkgD/ r[fonkJh d/ ;w/A ftu r[o{ noiB d/t
ih B/ f;Zyh gquko ns/ gq;ko d/ pj[s tZv/ ekoi nozG/ ;B ns/ g{oB fdqVsk
;fjs T[BQK ƒ g{ok eo fdykfJnk ;h. r[o{ ;kfjp dk ihtB f;Zyh d/ ftek; ftu
fJe nfjw w'V ;kfps j'fJnk j?.

pkDh L r[o{ noiB d/t ih dh ;G s'A tX/o/ pkDh r[o{ rqzE ;kfjp ftu
Pkwb j?. fJjBK B/ 30 okrK ftu 2312 PpdK nkfd dh ouBk ehsh j?. r[o{
;kfjp dhnK pkDhnK dk ;zy/g t/otk fJ; soQK d/fynk ik ;edk j?.

nzi[bhnK nzi[bhnK nzi[bhnK nzi[bhnK nzi[bhnK ^ fJj Ppd nzi[bh dk pj[ tuB j? fi; dk noE j? jZE i'V
e/ gqkoEBk eoBh. r[opkDh ftu nzi[bh dk noE p/Bsh j?. p/Bsh gowkswk
nZr/ ehsh iKdh j? feT[Afe T[j ;op PeshwkB ns/ ;G s'A tZvk j? ^ efo ;kX{
nzi[bh g[B[ tvk j/] gowkswk nZr/ p/Bsh eoB Bkb wB[Zy d[fBnkth d[ZyK^;[ZyK
s'A T[~go T[~m e/ ihtB T[d/P jk;b eo b?Adk j?. r[o{ noiB d/t ih B/ fJ;
ekft o{g dh tos'A wko{ okr ftu ehsh j?. fJ; ftu r[o{ ih B/ wkfJnk ftu
yfus ns/ wkfJnk s'A d{o GZi ikD tkfbnK dh wB';fEsh dk fIeo eod/ j'J/
dZf;nk j? fe d'tK jkbsK ftu wB[Zy GNedk ofjzdk j? go fijVk wB[Zy d'tK
jkbsK ftu ;zs[bB ekfJw eo b?Adk j?, T[jh ;[Zyh ofjzdk j?.

;b'e ;j;feqsh ;b'e ;j;feqsh ;b'e ;j;feqsh ;b'e ;j;feqsh ;b'e ;j;feqsh ^ fJj r[o{ rqzE ;kfjp ftu okr^w[es pkDhnK ftu
doi jB. r[o{ BkBe d/t ih ns/ r[o{ noiB d/t ih d[nkok ofus ;b'e fJ;
p'bh ftu fwbd/ jB. ;j;feqsh p'bh pko/ PpdkoE ;qh r[o{ rqzE ;kfjp ftu
dZf;nk frnk j? fe ‘fit/A g[okD/ IwkB/ ftu gqkfeqs d/ w[ekpb/ s/ ;z;feqs j[zdh
;h fst/A r[o{ ;kfjp d/ tes nkw gqKfse p'bhnK d/ w[ekpb/ ftu fJe pDkT[Nh
fijh p'bh gquZfbs ;h fi; ƒ rkEk iK ;j;feqsh efjzd/ ;B. fJj ;kXK ;zsK
d/ v/fonK T[~s/ ;ko/ fjzd ftu ;wMh iKdh ;h. fJj tZZy' tZyo/ ;{fpnK dhnK
p'bhnK d/ ftnkeoDe ty/ftnK s'A nkIkd j[zdh ;h. w;bB, eos/ j?A eod/ jB
nkfd gqKfse o{gK dh EK ‘eozfs’ jh ezw d/ iKdk ;h.’ fJ; f;ob/y nXhB r[o{
noiB d/t ih d/ 67 ;b'e doi jB. r[o{ ih fJ; rZb s/ I'o fdzd/ jB fe Xow
d/ ezw ftu d/o BjhA eoBh ukjhdh pbfe d[fBnkth gdkoEK ftu yfus j'D
tkb/ ezwK ftu d/o eoBh ukjhdh j?, gqG{ Bkw ƒ fdqV eod/ j'J/ b'G s'A d{o
ofjDk ukjhdk j?. ;zsK dh ;zrs ftu ;G gkgK dk Bk; j' iKdk j?.
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;t:/ ;t:/ ;t:/ ;t:/ ;t:/ ^ r[o{ rqzE ;kfjp dh okr w[es pkDh ftu r[o{ noiB d/t ih d/
d' i[ZNK ftu ou/ 20 ;t:/ fwbd/ jB. fJBQK ;tJhnK ftu r[o{ ih dZ;d/ jB fe
BkPtkB ;oho nfrnkBsk tZ; w'j wkfJnk ftu cf;nk j'fJnk j?. fJ; s'A
pZuD bJh iht ƒ gqG{ dk nk;ok b?Dk g?Adk j?. gqG{ dh gqkgsh bJh pj[s ;ko/
b'e Pk;soK dk frnkB jk;b eoB, G;w wbD, shoEK dk GqwD eoB, nzB
fsnkr/ ns/ iNK tXkT[D ns/ ;[Zuw XkoB eoB ftu bZr/ j'J/ jB. r[o{ ih
;wMkT[Ad/ jB fe fJe gowkswk p\fPP eo/ sK jh iht T[; Bkb fwbkg eo
;edk j?. ;fs;zrs ns/ nodk; fJ; wB'oE dh g{osh ftu wjZstg{oB
:'rdkB gkT[Ad/ jB - gqG dksT[ dksko gfo´T[ ikue[ fJe[ ;oBk] fwb? dkB[
;zs o/B i/j bfr GT[ib[ soBk] fpBfs eoT[ nodkf; ;[Bj[ i/ mke[o Gkt?]
d/j[ do;[ wfB ukT[ Grfs fJj[ wB[ mjokt?]

;[ywBh ;kfjp;[ywBh ;kfjp;[ywBh ;kfjp;[ywBh ;kfjp;[ywBh ;kfjp ^ r[o{ noiB d/t ih dh fJj gqf;ZX ouBk j?. fJ; dh
gqf;ZXh fJ; rZb s'A j[zdh j? fe f;Zy t;'A tkb/ pj[s ;ko/ rbh^w[jZfbnK ftu Bk
e/tb fJ; dk jcsktoh gkm jh j[zdk j? pbfe fJ; f;ob/y nXhB ;/tk
;[;kfJNhnK th pDhnK j'JhnK jB. yk; r[o^g[opK s'A gfjbK brksko ukbh
fdB, fi; ƒ nkw s"o ’s/ ubhjk fejk iKdk j?, fJ; pkDh dk gkm eoB dk
WMkB th d/fynk ik ;edk j?. fJ; ouBk dhnK 24 n;NgdhnK jB. jo
n;Ngdh dhnK nZm^nZm gT[VhnK jB ns/ jo gT[Vh ftu 10 gzeshnK doi
jB. jo n;Ngdh d/ nozG ftu ;b'e j?. ojkT[ dhnK d' gzeshnK jB i'
;w[Zuh pkDh dk e/Adoh Gkt gqrN eodhnK jB ^ ;[ywBh ;[y nzfwqs gqG Bkw[]
Grs iBk e? wfB fp;qkw]

fJj ouBk Bkw f;woB okjhA wB ƒ ;[Zy ns/ PKsh gqdkB eoB dk ekoi
eodh j?. f;Zy otkfJs nB[;ko fJ; pkDh dh ouBk nzfwqs;o fty/ okw;o d/
ezY/ j'Jh ;h.

;'bj/ ;'bj/ ;'bj/ ;'bj/ ;'bj/ ^ fJ; f;ob/y nXhB ouBk ftu r[o{ noiB d/t ih d/ 14 Ppd
jB. r[o{ ih dZ;d/ jB fe gowkswk B/ f;qPNh dh f;oiBk ehsh j? ns/ fJ;
f;qPNh ftu ihtkswk ;oho o{gh fgzio/ ftu c;h j'Jh i'rh tKr GNe ojh j?. fJ;
dk n;b fNekDk gowkswk j? fi; dh gqkgsh bJh T[; dk f;woB eoBk ukjhdk
j?. gowkswk d/ ;'bj/ rkT[Adk j'fJnk iht T[; Bkb fwbkg eo ;edk j?.

rkEk rkEk rkEk rkEk rkEk ^ fe;/ fJfsjkf;e gqeoD iK ouBk ƒ rkEk fejk iKdk j?. rkEk
ftub/ gqeoD dk T[d/P wB[Zy nzdo ;dkukoe ehwsK dk ftek; eoBk j[zdk j?.
r[opkDh ftu rkEk d/ fJ;/ T[d/P T[s/ I'o fdzd/ j'J/ fejk frnk j? ^ rkEk r[zc
r'gkb eEz wEz wkB wodBj] jsz gzu ;sq/D BkBe jfo pkD/ gqjkoDj] Gkt
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fJ; rkEk ftu joh i; dh eEk r[zEB ehsh j?l fJ; ƒ ftukfonK jzeko Bk;
j[zdk j? ns/ gowkswk dh f;cs^;bkj ns/ T[;ss d/ sho ubkT[D Bkb
ekwkfde Pso{nK dk Bk; j' iKdk j?. r[o{ rqzE ;kfjp ftu rkEk Bkb ;zpzfXs
r[o{ noiB d/t ih d/ 24 ;b'e jB. fiBQK ftu ;z;feqs GkPk dk gq:'r ehsk frnk
j?. rkEk ƒ r[o{ ih B/ gowkswk dh f;cs^;bkj bJh tofsnk j? ^ rkEk r{V
ngkoz ;wMDz fpobk iBj] ;z;ko ekw siDz BkBe r'fpzd owDz ;kX ;zrwj]
Gkt fe ;kX ;zrs ftu gowkswk dk Bkw igD Bkb d[fBnkth tk;BktK dk gqGkt
BjhA g?Adk go fJ; skes dh fe;/ ftob/ ƒ jh ;wM g?Adh j?.

r[Dtzshr[Dtzshr[Dtzshr[Dtzshr[Dtzsh ^ r[DK Bkb Gog{o iht^fJ;soh ƒ r[Dtzsh fejk frnk j?. r[o{
noiB d/t ih dh fJ; ouBk ftu r[Dtzsh iht^fJ;soh d/ r[DK dk fIeo ehsk
frnk j? sK fe T[; s'A gq/oBk b? e/ d{i/ iht th nkgD/ wB ftu gqG{^w[yh r[D
XkoB eo b?D. gqG{^gqhs s'A d{o ofj ikD tkb/ ihtK ƒ nk;tzd ehsk frnk
j? fe T[j th r[Dtzsh tKr r[DK ƒ XkoB eoe/ gqG{^gqhs gqkgs eo ;ed/ jB
^ jT[ nkfJnk d{oj[ ufb e? w? seh sT[ ;oDkfJ ihT[] w? nk;k oyh fufs wfj
w/ok ;G' d[y[ rtkfJ ihT[] fJs[ wkofr ub/ GkJhnV/ r[o{ ej? ;[ eko ewkfJ
ihT[] fsnkr/A wB eh wsVh ft;ko/A d{ik GkT[ ihT[] fJT[ gktfj jfo
do;ktVk Bj br? ssh tkT[ ihT[]

uT[p'b/ uT[p'b/ uT[p'b/ uT[p'b/ uT[p'b/ ^ uT[p'b/ T[; ouBk ƒ fejk iKdk j? fi; ftu uko fe;wK dhnK
p'bhnK dk T[b/y fwbdk j't/. PpdkoE ;qh r[o{ rqzE ;kfjp ftu dZf;nk frnk
j? fe ;zwB, w{;B, iwkb ns/ gszr, uko nkdwhnK, gqsh T[ukoB j'J/ p'b/ iK
puB ƒ uT[p'b/ fejk iKdk j?. r[o{ noiB d/t ih d[nkok fJ; ouBk d/ frnkoK
pzd jB fiBQK ftu gqG{ gqsh gq/w GktBk dk gqrNktk ehsk frnk j?.

fEsh fEsh fEsh fEsh fEsh ^ fJj pkDh fEsK Bkb ;zpzfXs j?. fJe^fJe fEs d/ fj;kp Bkb
fJe^fJe ekft pzd fbfynk iKdk j?. uzdowk dh rsh d/ fj;kp Bkb g{oBwk;h
ns/ wZf;nk nkT[Adh j? fi; ƒ wjhB/ dk P[eb iK ;[dh ns/ feqPB iK jB/ok gZy
th fejk iKdk j?. r[o{ noiB d/t ih dh fJ; ouBk dhnK 17 gT[VhnK jB
ns/ jo fJe gT[Vh s'A gfjbK fJe ;b'e j?. ojkT[ dhnK d' gzeshnK fJ; s'A
fJbktk jB. r[o{ noiB d/t ih B/ u"dK gT[VhnK ftu u"dK fEsK dk toBB
eoB s'A pknd nwkt; ns/ uzdowk Bkb ;zpzfXs fJe^fJe gT[Vh ns/ ;b'e
dk T[ukoB ehsk j?. nkyoh gT[Vh ftu fEsK d/ tfjwK GowK s'A d{o ofjD dk
;zd/P fdZsk frnk j? fe fe;/ th fdB gqG{ dk Bkw f;woB eoB Bkb gqG{-gqkgsh
;zGt j? ^ e'Jh rkt? e' ;[D? e'Jh eo? phukW] e' T[gd/;? e' fdqV? fs; ek j'fJ
T[XkW] febfpy ekN? j'fJ fBowbk iBw iBw wb[ ikfJ] jbfs gbfs w[y[
T{ibk Bj g'j? fs;[ wkfJ ] ;' ;[osk ;' p?;B' ;' frnkBh XBtzs[] ;' ;{ok e[btzs[
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;'fJ fifB Gfink Grtzs[] ysqh pqkjwD[ ;{d[ p?;[ T[Xo? f;wfo uzvkb] fifB
ikfBU gqG[ nkgBk BkBe fs;fj otkb]

fdB o?DfdB o?DfdB o?DfdB o?DfdB o?D ^ uko pzdK tkbh fJ; ouBk ftu r[o{ noiB d/t ih wB[Zy ƒ
P[G ekoi eoB dk T[gd/P eod/ jB. gqG{ Grsh s/ I'o fdzd/ j'J/ r[o{ ih efjzd/
jB fe fit/A gkDh s'A pr?o WZy ;[Ze iKd/ jB T[;/ soQK Bkw f;woB s'A pr?o
ihtB ftu r[DK dk ;zuko BjhA j' ;edk. gqG{ Grsh d[nkok wB[Zy fdB ns/ oks
d't/A ;w/A jfonk^Gfonk, Gkt uVQdh ebk, ftu ofjzdk j?, n"r[D T[; d/ B/V/
BjhA nkT[Ad/ ^ fdB[ o?fD fi;[ B ft;o? ;' jfonk j't? izs[]

gjo/ gjo/ gjo/ gjo/ gjo/ ^ wB[Zyh ihtB ƒ uko gfjoK ftu tzv e/ jo fJe gfjo ftu gqG{
Grsh s/ I'o fdZsk frnk j?. r[o{ BkBe d/t, r[o{ okwdk; ns/ r[o{ noiB
d/t ih B/ fJ; ekft o{g dh tos'A wB[Zy ƒ gqG{ Grsh tZb bkT[D bJh ehsh j?.
f;oh okr[ ftu doi gzi gfdnK tkb/ fJe Ppd ftu r[o{ noiB d/t ih dZ;d/
jB fe ihtB jB/ok ns/ gqG{ fwbkg gqekP j?. r[o{ ih wB[Zy ƒ ;wMkT[Ad/ jB
fe ihtB o{gh oks phsh ik ojh j?, Gkt p[Ykgk nk frnk j?, s{z j[D th gqG{-
gqhs d[nkok nkgD/ ihtB ftu gqekP fbnk ;edk j? ^ ;rbh o?fD r[doh
nzfXnkoh ;/ft ;fsr[W ukBD[ j'fJ]

c[Bj/c[Bj/c[Bj/c[Bj/c[Bj/ ^ ;z;feqs dk Ppd j? g[Bjk fi; dk Gkt j? c/o, w[V^w[V. g[Bjk
dk sdGt o{g c[Bjk r[opkDh ftu tofsnk frnk j?. c[Bjk dk pj[tuB j?
c[Bj/ fi; dh tos'A r[o{ noiB d/t ih B/ nkgDh ouBk ftu ehsh j?. c[Bj/
f;ob/y nXhB ouBk d/ 23 gd/ jB fiBQK ftu d[fBnkth c[ofBnK s'A d{o ofj
e/ gqG{^f;|s ’s/ I'o fdZsk frnk j?. d[fBnkth gdkoE BPN j'D tkb/ jB,
e/tb gqG{ jh fEo ofjD tkbk j?. gqG{ fwbkg bJh d[fBnkth c[ofBnK, tfjwK,
GowK nkfd dk BPN j'Dk Io{oh j? fijVk fe ;fs;zrs ftu nk;kBh Bkb ;zGt
j' ;edk j?. gqG{ Bkb i[V/ j'J/ ihtK d/ ;G eow ;[eow j' fBpVd/ jB ^ t?dk
;zdk ;zr[ fJemk j'fJnk] nT[yd nkJ/ okf; ftfu nkfg yb'fJnk] i' i' UBk
eow ;[eow j'fJ g;fonk] jfojK d{y o'r ;fG gkg sB s/ fy;fonk]

pkojwkj ^ r[o{ rqzE ;kfjp ftu d' pkojwkj jB, fJe r[o{ BkBe d/t
ih dk s[ykoh okr ftu j? ns/ d{ik r[o{ noiB d/t ih d[nkok ofus okr wkM
ftu doi j?. fJ; ekft o{g ftu pkoK d/;h wjhfBnK dk toBB j?. frnkoK
wjhfBnK ftu ft:'r dh dPk T[sgzB eoe/ pkot/A wjhB/ ftu fwbkg dk fIeo
ehsk iKdk j?. ft:'r dh dPk ftu fpojk nrBh g?dk j[zdh j? fijVh fe gqhsw
gqsh fyZu g?dk eoB dk ekoi eodh j?. fwbkg ;[ZydkJh ihtB dk nzr wzfBnk
iKdk j?. r[o{ ;kfjpkB B/ fJ; ekft o{g dh tos'A r[opkDh ftu ehsh j?.
iht^fJ;soh nkgD/ gqG{ gqhsw ƒ fwbDk b'udh j? ns/ T[;/ ƒ fwbD dh sKx
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ftu nkgDk ihtB p;o eodh j?. iht^fJ;soh T[j ;ko/ ekoi eodh j?
fijV/ gqG{^gqhsw ƒ \[P eoB ftu ;jkJh j[zd/ jB. d[fBnkth pkojwkfjnK s'A
r[opkDh d/ pkojwkfjnK dh ftP/Psk fJj j? fe fJBQK ftu nkgD/ gqhsw ƒ
fwbD bJh frnkoK wjhfBnK dk fJzsIko BjhA eoBk g?Adk pbfe fe;/ th wjhB/
ftu gqG{^gqhsw Bkb fwbkg ;zGt j?.

r[o{ noiB d/t ih d[nkok okr wkM ftu ofus pkojwkj d/ 14 gd jB.
gfjb/ gd ihtB dk T[d/P dZ;d/ j'J/ fejk frnk j? fe fit/A gkDh s'A pr?o WZy
;[Ze iKdk j? T[;/ soQK gqG{ d/ Bkw s'A pr?o wB[Zy dk ihtB fe;/ ezw dk BjhA.
nrb/ pkoK gfdnK ftu pkoK wjhfBnK dk fIeo eod/ j'J/ nkyoh gd/ ftu
Bkw f;woB dk wjksw dZf;nk frnk j? fe fijV/ iht gqG{ Bkb i[V/ j'J/ jB
T[BQK bJh ;ko/ fdB ns/ wjhB/ P[G jB. fdBK wjhfBnK dh ftuko ehs/ pr?o
gqG{ dk Bkw f;woB Bkb ed/ th gowkswk dh ihtK T[s/ p\fPP ;zGt j?.

pktB nyohpktB nyohpktB nyohpktB nyohpktB nyoh ^ r[o{ rqzE ;kfjp ftu d' pktB nyohnK jB ns/ d't/A jh
rT[Vh okr ftu doi jB. fJe pktB nyoh r[o{ noiB d/t ns/ d{ih Grs
epho ih dh ouBk j?. pktB nyoh d/tBkroh d/ 52 nZyoK s/ nXkfos j?.
r[o{ noiB d/t ih dh pktB nyoh dhnK 55 gT[VhnK jB. jo gT[Vh
toDwkbk d/ fJe^fJe nZyo ƒ b? e/ nozG j[zdh j? go ;z;feqs d/ g{o/ nZyoK
dk toBB fJ; ouBk ftu BjhA fwbdk feT[Afe ;z;feqs toDwkbk d/ ;ko/ nZyo
r[ow[yh ftu BjhA nk ;ed/. r[o{ ih B/ nZyoK dk T[ukoB T[jh oZfynk j? i' T[;
;w/A b'eK d/ w{zj ufVnk j'fJnk ;h iK fit/A gKX/ ftfdnkoEh gk;'A T[ukoB
eotkT[Ad/ ;B.

fJ; ouBk d/ ojkT[ gd s'A fJ; ouBk dk e/Adoh Gkt gqrN j[zdk j? fe
f;Zy ;zs iBK dh uoB^X{V gqkgs eoB bJh gowkswk nZr/ nodk; eodk
j? ̂  eo feogk gqG dhB dfJnkbk] s/o/ ;zsB eh wB[ j'fJ otkbk] fJ; ouBk
d/ nozG ftu B"A s[eK dk fJe ;b'e doi j? fijVk fe 55thA gT[Vh s'A pknd
fco d[jokfJnk frnk j?, fJ; ftu r[o{ d/ wjZst ƒ T[ikro ehsk frnk j?.
fJ; ouBk ftu r[o{ ih efjzd/ jB fe f;qPNh ftu g?dk j'Jh jo t;s{ ns/ j;sh
ƒ nZyoK okjhA do;kfJnk ik ;edk j? go gowkswk dk toBB eoB bJh
d[fBnkth nZyo Bkekch jB ^ fdq;fNwkB nyo j? i/sk] BkBe gkopqjw
fBob/gk]

fpojVk fpojVk fpojVk fpojVk fpojVk ^ fpojVk dk Gkt j? ftS'Vk. fpojV/ f;ob/y nXhB r[o{
noiB d/t ih dh fszB PpdK dh ouBk nk;k okr ftu doi j?. fJ; ouBk
ftu gqG{-ftS'V/ dk fIeo eod/ j'J/ T[; Bkb fwbkg dh sKx dk toBB ehsk
frnk j?. fJ; ouBk ftu dZf;nk frnk j? fe ftekoK B/ ihtK ƒ iefVnk



ABSTRACTS OF SIKH STUDIES: JULY-SEPT 2025/ 557 NS58

j'fJnk j? ns/ fijV/ iht ;fsr[o{ d/ uoBh bZr/ T[j ftekoK s'A w[es j' rJ/ ^
ekw[ eqa'X[ b'G[ sfi rJ/ fgnko/ ;fsr[o uoBh gkfJ]

tkoK tkoK tkoK tkoK tkoK ^ r[o{ noiB d/t ih B/ rT[Vh, r{ioh, i?s;oh, okwebh, wko{,
p;zs okr ftu S/ tkoK dh ouBk ehsh j?. tkoK d/ Bkb ;b'e th doi jB
fijV/ tko dh rsh ƒ gquzv eoB ftu :'rdkB gkT[Ad/ jB. fJE/ r[o{ ;kfjp
d[nkok ofus tkoK dh ;zy/g ikD^gSkD fdZsh ik ojh j?.

rT[Vh eh tko rT[Vh eh tko rT[Vh eh tko rT[Vh eh tko rT[Vh eh tko ^ r[o{ noiB d/t ih B/ fJ; tko ƒ ‘w'idh eh tko eh
X[fB T[gfo rktDh’ dk nkd/P ehsk j?. PpdkoE ;qh r[o{ rqzE ;kfjp ftu
dZf;nk frnk j? fe pko d/; dk ;odko ewkb[ZdhB ;h. T[; B/ nkgD/ GkJh
;kozr ƒ Ifjo d/ e/ wko fdZsk. T[; dh fJ;soh nkgD/ Bkpkbr g[Zso
w[nZI[ZdhB ƒ b? e/ g/e/ s[o rJh. w[nZI[ZdhB tZvk j'fJnk sK BkBeh |"i Bkb
fbnk e/ ewkb[ZdhB Bkb bfVnk ns/ T[; ƒ jko d/ e/ wko fdZsk. YkvhnK B/
fJ; tkosk ƒ tko ftu rkfJnk. fJ; tko ftu r[o{ ih d[nkok ofus 21
gT[VhnK ns/ 42 ;b'e doi jB fiBQK okjhA iht ƒ gqG{ f;woB dh f;Zfynk
fdZsh rJh j?. r[o{ s'A p/w[Zy iht dh jkbs T[; u'o torh dZ;h rJh j? fi; ƒ
;{bh ukfVQnk iKdk j?. wBw[y iht jz;K dh oh; eod/ jB go T[BQK dh T[vkoh
e[ZeV fizBh j[zdh j?, T[j pj[sk nZr/ sZe BjhA ik ;ed/. r[o{ ;kfjp ;wMkT[Ad/
jB fe gqG{ d/ bVQ bZfrnK gq/s o{gh wB d/ts/ tKr j' iKdk j?. ;fs;zrs ftu
p/w[Zy th gqtkB ehs/ rJ/ jB, ;kX iBK dh ;zrs ftu T[j th d[fBnkth Gt;kro
ƒ gko eo iKd/ jB.

r{ioh eh tkor{ioh eh tkor{ioh eh tkor{ioh eh tkor{ioh eh tko ^ r[o{ noiB d/t ih d[nkok ofus fJ; tko dhnK 21
gT[VhnK ns/ 42 ;b'e jB. jo gT[Vh ftu nZm^nZm s[eK jB go 20thA
gT[Vh gzi s[eK dh j?. J/;/ soQK ;b'eK ftu'A 37 ;b'e fJe;ko d'^d' s[eK d/ jB
ns/ pkeh gzi ;b'eK dhnK gzeshnK d' s'A tX/o/ jB. fJ; tko ftu r[o{ ih
efjzd/ jB fe wB[Zyh wB p[okJh tZb tX/o/ GZidk j? ns/ uzr/ ekoiK gqsh nkb;
eodk j?. wB ƒ p[okJh tZb'A w'V e/ P[G ekoiK tZb bkT[Dk j? ns/ fJj ekoi
;"fynK jh j' iKdk j? i/eo T[BQK r[ow[yK dh ;zrs ehsh ikt/ fiBQK d/ doPB
ehfsnK jh wB ftu'A d[owfs d{o j't/. Gkt/A fe nfij/ ftnesh xZN jB go
fco th fJj BjhA fe nfijhnK P\;hnsK w"i{d BjhA jB. T[BQK dh Gkb eoe/
T[BQK dh ;zrs eoB Bkb wB p[okJh s'A d{o j' iKdk j?. r[o{ ;kfjp nfij/ ihtK
dk th fIeo eod/ jB fiBQK dk wB ;fs;zrs ftu nk e/ th p[okJh tZb'A d{o
BjhA j[zdk. r[o{ nfij/ ihtK dh s[bBk eVSh Bkb eod/ jB fijVh fe
;tkd^Gog{o ;pIh ftu ofjzdh j'Jh th T[; dk ;tkd BjhA b? ;edh. r[o{ ih
r[owfs ftu gqG{ gqkgsh dk ;{so fpnkB eod/ j'J/ dZ;d/ jB ^ BkBe ;fsr[fo
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G/fNn? g{oh j't? i[rfs] j;zfdnk y/bµfdnk g?Bµfdnk yktzfdnk ftu/ j't? w[efs]

i?s;oh eh tkoi?s;oh eh tkoi?s;oh eh tkoi?s;oh eh tkoi?s;oh eh tko ^ r[o{ noiB d/t ih d[nkok ofus fJ; tko dhnK 20
gT[VhnK jB ns/ jo gT[Vh Bkb d'^d' ;b'e doi jB. r[o{ ;kfjp dZ;d/ jB
fe irs ftu pj[s ;ko/ fwZm/ gdkoE w"i{d jB ns/ d[fBnkth iht T[BQK tZb
fyZu/ s[o/ iKd/ jB go gqG{^gq/whnK ƒ gqG{^f;woB s'A pr?o pkeh ;ko/ d[fBnkth
gdkoE fcZe/ bZrd/ jB. GrsK dh gqG{ Bkb gqhs wZSbh ns/ gkDh, ukfsqe ns/
p{zd, G"o/ ns/ ;[rzX dh soQK j[zdh j?. nZm/ gfjo gqG{-gqhs ftu ihtB p;o eoB
tkb/ nfij/ GrsK bJh ;G xVhnK, gb, wj{os, fdB, wjhB/, fEsK, tko nkfd
P[G j[zd/ jB.

p;zs eh tko p;zs eh tko p;zs eh tko p;zs eh tko p;zs eh tko ^ r[o{ rqzE ;kfjp ftu doi 22 tkoK ftu'A fJj ;G s'A
S'Nh tko j? fi; dhnK e/tb fszB gT[VhnK jB. pkeh tkoK dh soQK fJ; ftu
e'Jh ;b'e doi BjhA j?. PpdkoE ;qh r[o{ rqzE ;kfjp ftu fJ; tko d/ S'Nh
j'D dk ekoB dZf;nk frnk j? fe ‘r[o{ ih B/ ni/ fszB gT[VhnK jh ouhnK ;B
fe bKroh B/ nk e/ p/Bsh ehsh fe bzro fsnko j?l ns/ gzrs nkg dh T[vhe
ftu p?mh j?. ;' r[o{ ih tko ouBk ƒ ftu/ SZv e/ bzro ftu ub/ rJ/, fJ; eoe/
fJj tko S'Nh jh ojh’. PpdkoE d/ eofsnK d[nkok g/P ehsh fJj ;kyh r[o{
;kfjpkB dh Ppd^r[o{ Bkb gq/w tkbh GktBk Bkb w/b yKdh BjhA ikgdh, fJ;
eoe/ T[es g/P ehs/ soe ƒ ;jh BjhA wzfBnk ik ;edk. ekoB e[ZM th
j't/, r[o{ ;kfjp d[nkok ofus fJ; S'Nh tko ftu'A ;zg{oB ns/ Gktg{os r[owfs
;zd/P T[ikro j[zdk j?. r[o{ ih fJ; tko ftu dZ;d/ jB fe ekw, eq'X, b'G, w'j
ns/ jzeko pj[s jh skesto jB, fJBQK ƒ ekp{ BjhA ehsk ik ;edk ns/ fJj
wB[Zyh iht dh fdPk ns/ dPk d't/A jh pdb fdzd/ jB. fJ; dk Gkt fJj BjhA
fe fJzBQK ƒ p/ekp{ jh ;wfMnk ikt/, r[o{ dh f;Zfynk okjhA gow;fs Bkb i[V
e/ wB[Zy fJzBQK ƒ ekp{ eo ;edk j? ^ gzi/ pX/ wjkpbh efo ;uk Y'nk] nkgD/
uoD igkfJnB[ ftfu d:[ yV'nk] o'r ;'r ;fG fwfN rJ/ fBs Btk fBo'nk]

wko{ eh tkowko{ eh tkowko{ eh tkowko{ eh tkowko{ eh tko ^ fJ; tko dhnK 23 gT[VhnK jB ns/ jo fJe gT[Vh
Bkb 3^3 ;b'e doi jB. fJ; ouBk ftu r[o{ ;kfjp dZ;d/ jB fe wB[Zyk
ihtB dk T[d/P gqG{^gqkgsh j? go jT[w?A d/ ekoB ns/ ;fs;zrs s'A pr?o fJ;
T[d/P dh gqkgsh ;zGt BjhA j[zdh. r[o{ ih efjzd/ jB fe gqG{ dh gqkgsh bJh wB[Zy
G/y pj[s XkoB eodk j?, eoweKv pj[s eodk j?, Xow rqzEK dh f;Zfynk pj[s
gVQdk j? go jT[w?A d/ ekfJw ofjD Bkb T[j gow^T[d/P dh gqkgsh s'A tKMk ofj
iKdk j?. gqG{^gqkgsh dk w{b ;{so dZ;d/ j'J/ r[o{ ih ;wMkT[Ad/ jB - gfjbk woD[
ep{fb ihtD eh Sfv nk;] j'j[ ;GBk eh o/D[ek sT[ nkT[ jwko? gkf;] w[nk
ihtzdk g/y[ ihtzd/ wfo ikfB] fiBk w[jpfs fJe f;T[ s/ wkD; goXkB]
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okwebh eh tkookwebh eh tkookwebh eh tkookwebh eh tkookwebh eh tko ^ 22 gT[VhnK ns/ 44 ;b'eK tkbh r[o{ noiB d/t
ih dh fJj tko th iht ƒ gqG{^f;woB tZb gq/fos eodh j?. r[o{ ;kfjp dZ;d/
jB fe pj[s ;ko/ iht nkg'^nkgD/ sohe/ Bkb gqG{ ƒ gkT[D dk :sB eo oj/
jB go fJ; ekoi bJh T[BQK B/ fijVk wkor XkoB ehsk j'fJnk j?, T[j ;jh
Bjh j?. r[o{ ;kfjp d/ ;w/A gqG{^gqhs g?dk eoB d/ fijV/ sohe/ gquZfbs ;B,
T[BQK dk fIeo eod/ j'J/ r[o{ ;kfjp dZ;d/ jB ^ Bk s{ nktfj tf; pj[s[
fxDktD/] Bk s{ nktfj tf; p/d gVktD/] Bk s{ nktfj tf; shofE BkJhn?]
Bk s{ nktfj tf; Xosh XkJhn?] Bk s{ nktfj tf; fes? f;nkDg?] Bk s{
nktfj tf; pj[sk dkB[ d/] gqG{ tZ; ftu fet/A nk ;edk j?? fJ; gqPB dk
fBtkoB eod/ j'J/ r[o{ ;kfjp dZ;d/ jB fe ;fs;zrs gqG{ ƒ gkT[D dk T[~sw
;kXB j? go ;fs;zrs ftu th gqG{ ƒ sK jh gkfJnk ik ;edk j? i/eo r[o{ gqsh
g{oB ;wogD dh GktBk g?dk j't/. i/eo ;fs;zrs ftu ik e/ th e'Jh pr[b/
tKr wZSh dh jh fJZSk eoh ikt/ sK wB ftu fNekT[ fet/A nk ;edk j?, jz;k ftu
p?mk pr[bk ed/ jz; BjhA pD ;edk.

~~~

jtkb/ ns/ fNZgDhnKjtkb/ ns/ fNZgDhnKjtkb/ ns/ fNZgDhnKjtkb/ ns/ fNZgDhnKjtkb/ ns/ fNZgDhnK

1H r[o{ rqzE ;kfjp, gzB/ 96^97H
2H GkJh e/;o f;zx fSZpo, pz;ktbhBkwk d;K gksPkjhnK ek, ;zgkde fgnkok

f;zx gdw, uoD 4H35H
3H frnkBh frnkB f;zx, stkoh\ r[o{ \kb;k, Gkr gfjbk, gzBk 383H
4. Gazetteer of  the Amritsar District, p. 61
5H frnkBh frnkB f;zx, stkoh\ r[o{ \kb;k, Gkr gfjbk, gzBk 387H
6H It is asserted that Guru Arjan obtained the assistance of Mian Mir himself

in the construction of the temple, and that it was by his hands that the
foundation was laid. Gazetteer of  the Amritsar District, p. 61

7H frnkBh frnkB f;zx, stkoh\ r[o{ \kb;k, Gkr gfjbk, gzBk 400H
8H Max Arthur Macauliffe, The Sikh Religion, vol. III, p. 25
9H frnkBh frnkB f;zx, stkoh\ r[o{ \kb;k, Gkr gfjbk, gzBk 428H

10H r[o{ rqzE ;kfjp, gzBk 371H
11H T[jh, gzBk 825H
12H T[jh, gzBk 723H
13H T[jh, gzBk 1083H
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14H frnkBh frnkB f;zx, stkoh\ r[o{ \kb;k, Gkr gfjbk, gzBk 430^33l
Max Arthur Macauliffe, The Sikh Religion, vol. III, pp. 81-83.

15H Departing from Lahore... [Akbar] crossed the Beas river.He visited the
house of Guru Arjan, the successor of Baba Nanak,who was highly
reputed for his knowledge of God. He was pleasedfrom listening to his
recitation of the Hindi verses that had beencomposed by Baba Nanak for
expounding the knowledge of God.Deeming it to be an honour conferred
on him, Guru Arjan made asuitable offering and pleaded that since, owing
to the coming ofthe Victorious Army to the Punjab, grain prices had risen
and thejama ‘ [land-tax demand] of the localities (parganas) had beenraised,
now that the Imperial Army is leaving, the grain priceshave fallen, and the
peasants are [therefore] unable to meet theirobligation to pay the jama. In
accordance with his plea, orderswere issued to the Imperial Finance Ministers
that a reduction oftwelve-to-ten 16 be made in the jama ‘ and the revenue-
collectorsbe instructed to grant remissions to the peasants accordingly andnot
to make demands on them in excess. Irfan Habib and J.S. Grewal, eds., Sikh
History from the Persian Sources, pp. 93-94.

16H Teja Singh and Ganda Singh, A Short History of  the Sikhs, p. 34; Irfan
Habib and J.S. Grewal, eds., Sikh History from the Persian Sources, pp. 57;
The Tuzuk-i-Jahangiri, translated by Alexander Rogers, edited by Henry
Beveridge, p. 72.

17H fJj ekƒB wzr'b pkdPkj uzr/I \kB (1162^1227) B/ 1206 ftu pDkfJnk
;h ns/ fJ; dk fbys jtkbk uhB d/ fJfsjk; ftu T[; dh w"s s'A 2 ;kb
fgS'A Gkt 1229 ftu fwbdk j?. fJ; ekƒB dk fIeo eod/ j'J/ fejk
frnk j?, The sources for the Mongol period speak of what is generally
called ‘The Great Yasa of  Chingiz Khan’, in the sense of  a comprehensive
legal code laid down by the founder of Mongol empire... The traditional
view of  the Great Yasa is that it was laid down by Chingiz as a written
legel code in 1206 which affirmed and proclaimed his supermacy over
the tribes of Mongolia and which preceded the Mongol campaigns of
conquest in China and Central Asia... It has been suggested , on the basis
of Chinese evidence, that a written version may have been first
promulgated in 1229, two years after Chingiz’s death. D.O. Morgan,
Yasa, in The Encyclopaedia of  Islam, vol. xi, p.293.

¤
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gq'H r[owhs f;zx f;ZX{gq'H r[owhs f;zx f;ZX{gq'H r[owhs f;zx f;ZX{gq'H r[owhs f;zx f;ZX{gq'H r[owhs f;zx f;ZX{*****

Pjhd nkgDh ikB e[opkB eoe/ ihtB d/ T[u/ s/ ;[~u/ we;d dh okyh
bJh Pkjdh Go iKdk j?. Pjhd d/ g?o'ekoK bJh Pjkds fJe nfijh rtkjh
pD iKdh j? fi; T[go T[j fgS'A gfjok fdzd/ jB. PkfJd fJ; eoe/ jh fJj
mhe fejk iKdk j? fe PjkdsK e"wK dh sedho pdb fdzdhnK jB. f;~y e"w
dh sedho ftu e"wh fjsK bJh e[opkB j'J/ jo Pjhd dh Pjkds nfjwhns
o~ydh j? gozs{ PjhdK d/ f;oski gzit/ gksPkj Pqh r[o{ noiB d/t ih dh
Pjkds dh f;~y GkJhuko/ bJh ftP/P nfjwhns j?. fJ; Pjkds d/ f;~y
GkJhuko/ T[s/ gJ/ gqGkt d/ f;~N/ ti'A f;~yK B/ f;~yh ƒ nkgDh ikB Bkb'A th t~X
ehwsh ;wfMnk. id' ed/ f;~yK ƒ ikB s/ f;~yh ftu'A fJe dh u'D eoBh gJh
sK u'D f;~yh dh jh ehsh rJh. f;~y GkJhuko/ ƒ nkgDh j"Ad poeoko o~yD
bJh ;w/A^;w/A f;o bj{ v'bthnK bVkJhnK ftu'A bzxDk fgnk j?. nDfrDs
f;~yK B/ PjkdsK d/ e/ f;~yh dh j"Ad ns/ ft~byD gSkD ekfJw o~yh j?. fJ;
eoe/ f;~y fJfsjk; ƒ PjkdsK dk fJfsjk; th fejk iKdk j?. PjkdsK dk
fJfsjk; f;oiB tkb/ fJ; GkJhuko/ dh gfjbh ‘Pjkds’ B/ nfij/ ehoshwkB
;Ekgs eo fd~s/ fi; d/ gqGkt ;dhth jB. fJ; ‘gqGkt’ dhnK nB/eK gosK
jB i' f;~y wkBf;esk dk nfByVtK nzr pD u[~ehnK jB. fJ; Pjkds d/
gqGktK ƒ ;wMD bJh f;~y wB dhnK t~y^t~y s?jK ƒ ;wMD dh e'fPP eoBh
gt/rh.

r[o{ noiB d/t ih B/ f;~y nkdoP s/ gfjok fdzd/ j'J/ ihtB d/ T[u/ s/
gftso we;d dh g{osh bJh nkgDh Pjkds fd~sh. Pjkds dk PpdkfJe
noE rtkjh iK ;~u dh s;dhe eoBk pDdk j?. fJ; Ppd ƒ nkw ihtB ftu
rtkjh d/D, Gkt, Pkjdh GoB d/ noEK ftu tofsnk iKdk j?. ;~u bJh

* gq'c?;o fJzukoi, r[o{ r'fpzd f;zx u/no, gzikph :{Bhtof;Nh gfNnkbk, Jhw/b
<gsspatiala@gmail.com>
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nkgD/ nkehd/ s/ ekfJw ofjDk Gkt/A ikB e[opkB j' ikt/ Pjhdh j[zdh j?. fJ;
gq;zr ftu fJj Ppd e[opkBh iK pbhdkB Bkb'A t~yok j?. e[opkBh iK pbhdkB
dk we;d ikB G/AN eoB s~e j? go Pjkds, ;~u bJh nkgDh ikB s/ y/v e/
gfjok d/Dk gqw[~y wB'oE j[zdk j?. GkJh ekBQ f;zx (1990L138) B/ Pjkds dh
;zr:k ;~uh rtkjh Bkb ehsh j?. r[o{ ;kfjp dh Pjkds d/ f;~y GkJhuko/ T[s/
gJ/ gqGkt ƒ ;wMD s'A gfjbK fJj ikBDk io{oh j? fe eh fJj Pjkds wfji
T[; ;w/A d/ f;nk;h jkbs dk Bshik ;h< fit/A vkH ;[oihs jK; B/ fbfynk j?
fe ‘okiBhse ;zeN f;~yh d/ g;ko, y[Pjkbh ns/ ftek; ekoB gqPk;B dh
ewBIoh ns/ r[or~dh d/ fto'Xh dknt/dkoK dhnK e'fPPK B/ ;zeN ƒ fJ; j~d
s~e rfjok eo fdsk fe r[o{ noiB ;kfjp ƒ Pjhdh d/Dh gJh (jK;L 2006)

r[o{ f;XKs ns/ nwb dh o'PBh ftu t/fynk ikt/ sK fJj Pjhdh
f;nk;h ;zeN iK fJfsjk;e w"ek w/b jh BjhA ;h, fJj gqw[~y BjhA ;jkJh ekoB
wzB/ ik ;ed/ jB. don;b fJj Pjhdh r[o{ wkofr dk fJe nfjw gVkn ;h
fi; ftu'A f;~y gzE nkgD/ ftek; dh nrb/oh wzIb t~b tfXnk j?. r[o{ wkofr
dh fdPk ns/ nkXko s'A jh fJj ;gPN j' iKdk j? fe fJ; wkofr 's/ ubfdnK
nfij/ jkbsK dk ;kjwDk eoBk g?Dk ;h. r[o{ nwb tesh xNBktK dh T[gi
BjhA j? ;r'A fJ;B/ xNBktK dh fdPk pdbD ftu nfjw G{fwek fBGkJhj?. fJ;
wkofr d/ gKXh pDB tkfbnK ƒ r[o{ BkBe ;kfjp B/ w[~Y ftu jh ;[u/s eo
fd~sk ;hL

iT[ sT[ gq/w y/bD ek ukT[]f;W Xfo sbh rbh w/oh nkT[]
fJs[ wkofr g?W Xohi?] f;W dhi? ekfD B ehi?

(;qh r[o{ rqzE ;kfjpL 1412)

r[o{ wkofr ;~u dk wkofr j?. fJ; wkofr s/ ubD tkfbnK dh efjDh
ns/ eoBh ftu G/d BjhA j?. r[o{ tuBK d/ ;~u s/ ;z;ko d/ ;~u ftu G/d Bjh"
j?. r[o{ fjod/ dk ;~u ;z;ko bJh ;~uh rtkjh j?.

;u[ eoDh ;u[ sk eh ojs] ;u[ fjod? ;fs w[fy ejs]
;kuh fdq;fN ;kuk nkekW] ;u[ tos? ;kuk gk;kW]

(;qh r[o{ rqzE ;kfjpL 283)

f;~yh d/ wkofr T[s/ r[o{ nwb ftu r[o{ i'fs dh brkskosk j?. r[o{ BkBe
;kfjp s'A ;qh r[o{ rqzE ;kfjp d/ r[o{ nwb ftu r[ow[yh ihtB d/ f;XKse s/
fttjkoe G/s ;z;ko ;kjwD/ gqrN j'J/ jB. r[o{ f;XKsK dh fJj ftb~yDsk j?
fe fJj fttjkoe ihtB ftu bkr{ j'D :'r jB. fJ; s'A th nrKj r[o{
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;kfjpkB B/ nkgD/ ihtB nwb okjhA f;~y f;XKsK ƒ y[d bkr{ eoe/ r[of;~yh
ihtB dh iku f;ykJh j?. r[o{ B/ gzE s'A ;h; wzrD s'A gfjbK gzE dh ;/tk ftu
y[d ;h; G/AN ehs/ jB.

r[o{ noiB d/t ih dh Pjkds d/ f;~y GkJhuko/ T[go gJ/ gqGkt ƒ
;wMDk ns/ fpnkB eoBk fJe w[Peb ekoi j?. w[Peb fJ; eoe/ j? feT[Afe
t~y t~y fJfsjk;ekoK ns/ ftdtkBK B/ fJ; Pjkds d/ gqGkt ƒ nkg' nkgD/
BIohJ/ s'A t/yD ns/ ;wMD dh e'fPP ehsh j?. fJ; w[Peb ƒ fXnkB ftu o~y
e/ fJ; Pjkds d/ gqGkt ƒ n;hA d' fjf;nK ftu tzv e/ ;wM ;ed/ jK gfjb/
T[j gqGkt i' f;~y GkJhuko/ B/ c"oh s"o s/ ep{b ehs/ d{;o/ T[j gqGkt i' brksko
g?Ad/ nk oj/ jB.fJ; Pjkds d/ f;~y GkJhuko/ T[s/ ;dhth gqGkt g? oj/ jB.

f;~y fJfsjk; dh fJ; gfjbh ns/ bk;kBh Pjkds B/ fttjkoe s"o s/
fJj f;~X eo fdsk fe f;~y ihtB d/ ;~u/ s/ ;[~u/ nkdoPK dh o~ytkbh dh
ykso nkgDh ikB e[opkB eo ;ed/ jB. f;~y fJfsjk; s/ i/eo ;o;oh BIo
wkoh ikt/ sK gsk brdk j? fe f;~yK B/ nkgDh ikB s/ y/v e/ pj[s t~vhnK
fi~sK gqkgs ehshnK jB. f;~yK ;kjwD/ id'A goy dh gfjbh xVh nkJh sK r[o{
;kfjp y[d fJ; goy ’s/ g{o/ T[s~o/ sK fe T[BQK d/ f;~y G~fty ftu nkT[D
tkbhnK fJwfsjkB dhnK xVQhnK ftu'A i/s{ j' e/ fBebD. fJ; Pjkds dk fJj
gfjbk s/ ;dhth gqGkt fejk ik ;edk j?.

f;~y GkJhuko/ T[s/ fJ; Pjkds d/ gqGkt ƒ B'N eofdnK pj[s/ ftdtkB
fJj efjzd/ jB fe fJ; Pjhdh s'A fgS'A f;~y bfjo B/ BtK w'V e~fNnk. vpb:{
n?uH w?ebkT[v, fgP'ok f;zx dh feskp nB[;ko “the tenure of  Guru
Hargobind makes a truly significant change in the history of  the Sikh
Panth (2006: IX)  gq'H jopz; f;zxL (1997L51) ns/ y[Ptzs f;zx (2003l53)
th wzBd/ jB fe r[o{ noiB d/t dh Pjhdh f;~y gzE d/ fJfsjk; dk nfjw w'V
;kps j'Jh. w'V dk Pkpfde noE o;s/ s'A gk;/ w[VBk pDdk j?. f;~y bfjo d/
;zpzX ftu fJj r~b d[o;s BjhA b~rdh fe r[o{ nwb nkgD/ o;s/ s'A j'o gk;/
w[fVnk j't/.

fgqz;hgb s/ik f;zx ns/ vkH rzvk f;zx (2003L35) th fJj B'N eod/ jB
fe r[o{ noiB d/t ih dh Pjhdh s'A fgS'A r[o{ jfor'fpzd f;zx d/ ;w/A ƒ
‘fJfsjk;eko nkw s"o s/ f;~y fJfsjk; d/ fJ; gVkn s/ r[fonkJh d/ ;to{g
ftu nukBe j'fJnk gfotosB t/yd/ jB. T[BQK fJfsjk;ekoK nB[;ko r[o{
;kfjp B/ fijV/ fe fJ; s'A gfjbK cehoh t/; ftu ofjzd/ ;B, j[D ‘;uk
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gksPkj’ dk gd XkoB eo fbnk. T[BQK dh Xow ;z;Ek, Xow d/ n;{bK T[s/
nXkfos fJe oki pD frnk. T[BQK d/ w;zd T[BQK d/ tkfJ;okJ/ pD rJ/ ns/
okigkb pD rJ/. T[BQK (fgqz;hgb s/ik f;zx s/ vkH rzvk f;zx) B/ fJBQK fJfsjk;ekoK
ftu w[~y s"o s/ r'eb uzd Bkozr ns/ fJzd{ G{PB p?Boih dhnK fbysK d/ jtkb/
fds/ jB.

r[o{ noiB d/t ih dh Pjhdh d/ f;~y GkJhuko/ T[s/ gJ/ gqGkt ƒ B'N
eofdnK fJj efjDk fe f;~y fJfsjk; B/ fJ; s'A fgS'A BtK w'V e~fNnk
jehes w[~yh gj[zu dk Bshik BjhA. fJ; ‘w'V’ s'A ne;o fJj noE b? bJ/
iKd/ jB fe r[o{ noiB d/t ih dh Pjkds s~e f;~y bfjo PKswJh Gkt
nfjz;e ;h. fJ; Pjkds s'A fgS'A f;~y jfEnkopzd j'D/ P[o{ j' rJ/. fit/A fJj
efjDk fe “f;~y cb;c/ s/ bfjo dk ftek; pVk ;fji ns/ PKsh g{ote ;h.
fJj gofefonk r[o{ noiB d/t ih dh nd[~sh Pjkds s~e ikoh ojh (nB{g
f;zxl 1999L89) r[o{ nwb ƒ PKswJh ns/ jfEnkopzd fjf;nK ftu tzvDk iK
r[o{ ;kfjp dh Pjkds d/ Bshi/ ;dek f;~y bfjo dk nukBe jfEnkopzd j'
ikDk f;~yh dh o{j w[skpe dW;s ftuko BjhA b~rdk. don;b f;~y fJfsjk;
yk; eoe/ r[o{ ekb ftu tkgohnK ‘xNBktK’ wfji f;~y gzE dh fdPk
fBoXkos eoB tkbhnK BjhA ;B. T[bNk f;~y nwb s/ xNBktK dh fdPk
pdbh j?. f;~yh dh fdPk r[o{ BkBe ;kfjp B/ nkgD/ ftukoK s/ nwbK okjhA
fBoXkos eo fdsh ;h. r[o{ nwb tesh xNBktK Bkb w'V e~ND dh pikfJ
nkgD/ fJbkjh tjkn w[skpe u~fbnk j?. fi; B/ wB[~yh fJfsjk; ’s/ BthnK
g?VK gkJhnK jB. “r[o{ noiB d/t ih (;w/s ;ko/ r[o{nK d/) fJ; r~b s'A
nDikB BjhA ;B fe fi; ftukoXkoe okj s/ T[j u~b oj/ ;B, T[;d/ eh Bshi/
fBebDr/. w[;fbw fonk;s dk ;G s'A nDikD wfje{w th fJjBK BshfinK s'A
tkfe| ;h, fJ;bkw S~v e/ j'o Xow ep{b eoB tkb/ bJh fd~sh ikD tkbh w"s
dh ;ik dk pj[s Yzv'ok ;h go r[o{ Bk nkgDh ftukoXkok S~vD ƒ fsnko ;B
ns/ Bk jh T[j okj S~vD ƒ fsnko ;B i' fJ; ftukoXkok B/ fB:s ehsk,
Bshi/ Gkt/A fezB/ jh rzGho feT[A Bk j'D (irihs f;zxL 1987l 80) f;~yh d/
ftukoXkoe okj dh p[fBnkd o~yfdnK r[o{ BkBe ;kfjp B/ fJ; okj s/ s[oB
tkfbnK ƒ fejk ;h fe f;~yh gq/w dk okj j? fiBK ƒ fJ; gq/w Bkb y/bD dk ukn
j? T[j nkgDk f;o sbh s/ Xo e/ nkT[D. y[d r[o{ noiB d/t ih B/ th gfjbK
woB ep{b eoB bJh fejk j?L

gfjbk woD[ ep{fb ihtD eh Sfv nk;]
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j'j[ ;GBk eh o/D[ek sT[ nkT[ jwko? gkf;]

(;qh r[o{ rqzE ;kfjpL 1102)

r[o{ B/ nkgD/ tuBK Bkb t|k gkbh j? fi; goy s/ g{ok T[soB bJh T[j
nkgD/ f;~yK s'A T[whd o~yd/ ;B gfjbK r[o{ B/ Pjhdh d/ e/ fJ; nwb ƒ
s;dhe ehsk j?. “bkj"o ikD s'A gfjbK T[jBK ƒ gsk ;h fe T[E/ T[jBK Bkb
eh phs/rh. T[jBK r[o{ jor'fpzd ;kfjp ƒ nkgDk ikBPhB Ekg fdsk. T[BQK B/
whnK who ƒ fejk ;h fe T[j s;hj/ fJj fw;kb ekfJw eoB bJh io oj/ jB
fe f;~y ;zebg d/ Xow dh n?bkBhnk o~fynk ehsh ikt/. fJj e[opkBh nrb/
;w/A ftu j'D tkbh jfEnkopzd id' ifjd dk fJe Io{oh wzrbkuoB ;h.”
(irihs f;zxL 1987l 183)

r[o{ ih dh Pjkds dk f;~yK T[go c'oh gqGkt fJj fgnk fe f;~yK B/
nwbh s"o s/ th w"s T[s/ th fis gqkgs eo bJh ;h. fJ; Pjkds s'A gfjbK
f;XKse g~Xo s/ f;~y w"s ƒ fi~s u[~e/ ;B. f;~y f;XKs ƒ nkfd rqzE d/ o{g
ftu r[o{ noiB d/t ih ;zgkfds eo u[~e/ ;B fi; B/ f;~y nwb ftu'A r[io
e/ ;zg{oB r[o{ dk doik gqkgs ehsk. Pjkds s'A gfjbK r[o{ ;kfjpkB B/
ftukoXkoe g~Xo ’s/ brGr r[opkDh ouB s/ fJ; ƒ ;zefbs eoB dk wjkB
ekoi B/go/ ukV fbnk ;h. fJ; ;w/A s~e f;~y ;z;EktK g{oh soQK fte;s j'
u[~ehnK ;B. r[o{ ;kfjp B/ f;~ygzE bJh i' wkgdzv fBoXkos ehs/ ;B, T[BQK
bJh fIzdkfdb fJB;kBK (;{ofwnK) dh b'V ;h.

r[opkDh ftu ;{ow/ dk ;zebg pj[s ;gPN o{g ftu g/P j' u[~ek ;h fi;
d/ nB/eK gqwkD fds/ ik ;ed/ jB fit/AL r[o{ BkBe d/t ih ;{o/ dh w"s ƒ ;~u/
wkD gkT[D tkbh d;d/ jB.

woD[ wD;k ;{fonk je[ j? i' j'fJ wofB gotkD']
;{o/ ;/Jh nkr? nkyhnfj dorkj gktfj ;kuh wkD']

(;qh r[o{ rqzE ;kfjpL 579^80)

y[d r[o{ noiB d/t ih B/ th fJ; gq;zr ftu fejk j?L
ik eT[ jfo ozr[ bkr' fJ;[ i[r wfj ;' efjns j? ;{ok
nksw fiD? ;rb tf; sk e? ik ek ;fsr[W g{ok]

(;qh r[o{ rqzE ;kfjpL 67980)

epho ih B/ dhB bJh bVB tkb/ ;{o/ dh s;tho fJ; gqeko g/P ehsh j?L
rrB dwkwk pkfiU gfoU Bh;kB? xkT[]
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y/s i[ wKfvU ;{owk np i{MB e/ dkT[]
;{ok ;' gfjukBhn? i[ bo/ dhB e/ j/s]
g[oik g[oik efN wo? epj{ B Skv? y/s]

(;qh r[o{ rqzE ;kfjpL 1105)

r[o{ ;kfjp ƒ fi; soQK s;hj/ d/ e/ Pjhd ehsk frnk ns/ r[o{ ;kfjp B/
Ikbw d/ I[bw ƒ ;{ow/ dh soQK PKs fu~s ofj e/ ;jkfonk i' r[o{ ih dh fi~s
dh pj[s t~vh fw;kb j?. fJ; soK r[o{ ;kfjp dh Pjkds d[fBnkthA je{ws T[s/
‘;~u/ gksPkj’ dh fi~s ;kps j'Jh. w"e/ d/ jkewK ƒ fJj tfjw ;h fe fJ;
s'A fgS'A f;~y vo ikDr/ go fJ; s'A T[bN tkgfonk. ;r'A fJ; d/ gqGkt ti'A
f;~y fjod/ j'o wIp{s j'J/. fJ; Pjkds s'A fgS'A f;~y GkJhukok Bt/A d"o ftu
dkyb j'fJnk. fJ; d"o ftu f;~yK B/ d[fBnkthA je{ws d/ I[bwK dk Nkeok
eoB bJh :[~X Bhse fsnkoh T[go ftP/P fXnkB fd~sk r[o{ jor'fpzd ;kfjp
ih B/ puB ehs/ fe f;~y Xow j[D s'A ;ohoe ns/ nkswe PeshnK d/ ftek;
s/ fJe' fijk I'o fdnk eo/rk. ‘d/r’ ns/ ‘s/r’ Bkb' Bkb u~bDr/. fJj r[o{
BkBe d/t ih d/ fwPB YKu/ d/ nB[e{b ;h ns/ ;oekoh nfsnkuko tb'A yVQ/
ehs/ rJ/ yso/ dk r[o{ ih tb'A xfVnk frnk c"oh s/ nkg w[jkok T[s~o ;h
(;zrs f;zxL 1999l 43)

f;~y GkJhuko/ dh :[~XBhse fsnkoh dh p[fBnkd r[o{ BkBe ;kfjp B/
o~y fdsh ;h Gkt/A r[o{ jor'fpzd ;kfjp B/ whoh^ghoh ƒ nwbh s"o s/ fJe
eoB bJh ;qh nekb s\s ;kfjp dh ;EkgBk ehsh. fJj r[o{ jor'fpzd ;kfjp
d/ ;w/A ftu f;~yh d/ Bt/A d"o ƒ w'V BjhA fejk ikDk ukjhdk. don;b fJj
r[o{ nwb dk nrb/ok gVkn ;h.fJ;dh f;XKse ns/ fttjkoe p[fBnkd r[o{
BkBe d/t ih o~y u[~e/ ;B. “r[o{ BkBe d/t ih B/ whoh^ghoh d/ f;XKs dk
w[~Y pzBQfdnK fiE/ fJe gk;/ ghoh d/ S[g/ gkyzv ƒ Bzrk ehsk, T[E/ d{i/ gk;/ g{oh
Pesh Bkb whoh d/ nfBnkJh ns/ fjz;e tsho/ dk ekoro fto'X ehsk.
s~sekbhB oki d/ fjz;e ns/ fGnkBe o{g dk r[o{ BkBe d/t ih B/ nkgDh pkDh
ftu fIeo ehsk j? (i;gkb f;zxL 1990 l 96)''

r[o{ BkBe d/t ih B/ je{ws d/ nfsnkukoK ftW~X nktkI T[mkJh i' I[bw
ftWX izr dk n?bkB ;h. r[o{ BkBe d/t ih B/ fi; gk;/ t~b ;ze/s fds/ T[;
tb fXnkB fdzfdnK r[o{ noiB d/t ih B/ f;~yK ƒ jfEnkoK dh f;ybkJh
d/Dh P[o{ eo fdsh ;h ns/ S/t/A r[o{ jor'fpzd ;kfjp B/ fJ; gk;/ t~b T[u/uk
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fXnkB fdsk. fJjBK :sBK dk Bshik d;t/A r[o{ r'fpzd ;kfjp tb'A ;ki/ ykb;/
d/ o{g ftu gqrfNnk. w?dB^J/^izr ftu ykb;/ B/ ;{owrsh d/ i' i"jo fdykJ/
jB T[BQK bJh r[o{ ;kfjp dh Pjkds fJe gq/oBkwJh Pesh dk ezw eodh nk
ojh j?.

nyho ftu n;hA fJj efj ;ed/ jK fe r[o{ ;kfjp dh fJj gfjbh Pjkds
nkgD/ nfXekoK dh oytkbh bJh ;h. d{;fonK d/ nfXekoK dh oytkbh bJh
B"t/A r[o{ s/r pjkdo ;kfjp dh Pjkds fJ; nwb dk nrb/ok gVkn ;h. f;~y
Pjkds dh fJ; gozgok dk gqGkt ;h fe r[o{ r'fpzd f;zx ih d/ PkfjpIkfdnK
B/ w?dkB^J/^izr ftu ns/ Xow dh okyh bJh Pjkds d/ e/ fJ; gozgok ƒ j'o
nwho pDkfJnk.

r[o{ ;kfjpkB d/ f;XKsK ns/ Pjkds dh nwho gozgok s'A gqGkfts
nDfrDs f;~yK B/ f;~yh f;de dhnK ftb~yD fw;kbK ekfJw ehshnK jB.
f;~y d/rK ftu T[pkb/ rJ/, nkfonK Bkb uho/ rJ/, fJBQK g[mhnK y~bK b[jkJhnK,
pzd^pzd eNtkJ/ ns/ nkgD/ firo d/ N'fNnK ƒ B/fInK T[s/ Nzr/ t/fynk, r[o{
d/ tuBK s/ nv'b ofj e/ jo soQK dk ePN ;jkod/ oj/. fJ; soQK dhnK
nB/eK fw;kbK ƒ ekfJw eoB tkb/ PjhdK T[s/ ns/ fJBQK PjhdK dh :kd ftu
i'V w/fbnK d/ o{g ftu PjhdK dh Xosh ƒ gqDkw eoB nkT[Ad/ b~yK b'eK d/
fjofdnK T[s/ r[o{ noiB ;kfjp ih dh gfjbh Pjkds d/ gqGkt dh Skg b~rh
j[zdh j? i' fJ; Pjkds dk ;dhth gqGkt j?.

~~~
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EXPLORING SUKHMANI SAHIB : GURU ARJAN DEV
JI’S VISION FOR BLISSFUL LIFE

DR GURDEEP KAUR*

True peace remains elusive for the most. Across the globe, people
grapple with fear, anxiety, frustration, sadness, and an underlying sense
of  emptiness. Though our burdens differ in form and degree, emotional
struggle and inner fatigue are part of  the shared human experience-
transcending boundaries of  age, culture, and social status.

Sheikh Farid ji expressed this timeless truth in a poignant verse:
PrIdw mY jwinAw duKu muJ kU duKu sbwieAY jig ]
aUcy ciV kY dyiKAw qW Gir Gir eyhw Aig ]1

In the ceaseless pursuit of transient pleasures and external
success, we often compromise our core values and stray from paths
that lead to true fulfillment. This disconnection from deeper meaning
frequently results in heightened suffering and dissatisfaction. Such self-
created turmoil gives rise to confusion and inner unrest, making the
quest for inner peace a common and pressing concern across humanity.

Spiritual traditions, throughout history, have provided enduring
sources of comfort and guidance-offering frameworks to navigate life's
uncertainties and find purpose amidst adversity. Faith and spirituality
function as vital tools for inner resilience, empowering individuals to
develop mental strength, sustain hope, and cultivate a deeper sense
of  meaning. They serve not only as coping mechanisms, but also as
pathways toward lasting peace and well-being.

The Indic traditions-Hinduism, Buddhism, Jainism, and Sikhism-
have long offered profound philosophical insights into the nature of

* Assistant Professor (Political Science), Sri Guru Gobind Singh College of
Commerce, University of Delhi
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inner peace and the pursuit of  eternal bliss. These ancient teachings
remain deeply relevant, offering direction for those seeking tranquility
in the midst of the complexities of contemporary life.

While sharing philosophical roots with other Indic systems,
Sikhism offers a distinctive and accessible spiritual vision. It emphasizes
a balanced life rooted in devotion, ethical action, and inner awareness.
This research seeks to explore the timeless teachings of  Guru Arjan
Dev Ji, the fifth Guru of  Sikhism, whose spiritual and poetic
contributions-particularly the Sukhmani Sahib - form a foundational
element of Sikh thought and practice.

Composed as a meditative scripture, Sukhmani Sahib serves as a
profound spiritual guide, illuminating the path to inner peace,
contentment, and divine harmony. Before engaging with Guru Arjan
Dev Ji's vision, however, it is essential to first consider how the concept
of a blissful life has been interpreted across diverse spiritual and
philosophical traditions.

UNDERSTANDING BLISSFUL LIFE ACROSS PHILOSOPHICAL AND

SPIRITUAL TRADITIONS

A blissful life is often envisioned as the highest state of human
fulfillment-a condition of enduring peace, profound contentment, and
inner harmony that rises above material concerns. Across diverse
cultures and traditions, this ideal has been examined through spiritual,
philosophical, psychological, and ethical perspectives. Though the
definitions may vary, the essence remains the same: a life unburdened
by worldly suffering, free from inner unrest, and illuminated by spiritual
awareness.

To live blissfully is to experience an elevated state of  emotional
joy and deep satisfaction-an aspiration that lies at the heart of the
human journey, universally longed for by all.

INDIC PHILOSOPHIES ON BLISS

In Hindu philosophy, particularly as articulated in the Upanishads,
bliss (Ananda) is seen as the essential nature of the self (Atman),
realized through union with the Supreme Reality (Brahman). The
concept of Sat-Chit-Ananda-being, consciousness, and bliss-
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encapsulates this ideal state of existence. The Bhagavad Gita outlines
three principal paths to this realization: Karma Yoga (the path of  selfless
action), Bhakti Yoga (the path of  devotion), and Jnana Yoga (the path
of  knowledge). When practiced with sincerity, these disciplines
culminate in Moksha (liberation), leading to enduring inner joy and
spiritual freedom.2

In Jainism, bliss is rooted in ethical conduct and the purification
of the soul. Jain philosophy teaches that the soul is inherently pure,
omniscient, and blissful, but is obscured by karmic impurities.
Liberation is achieved through rigorous adherence to the five major
vows - Ahimsa (non-violence), Satya (truth), Asteya (non-stealing),
Brahmacharya (celibacy/chastity), and Aparigraha (non-possession)-
alongside meditation and ascetic discipline. These practices gradually
remove karmic bondage, allowing the soul to return to its natural state
of infinite bliss and perfect knowledge, known as Kevala Jnana.3 Unlike
fleeting emotional pleasure, Jain bliss is a serene state marked by
detachment, self-mastery, and spiritual clarity.

Buddhism views bliss as a natural outcome of cultivating karua
(compassion) and metta (loving-kindness). Compassion, understood
as the sincere desire to alleviate the suffering of  others, forms the
bedrock of a blissful life. Through compassionate living, individuals
transcend the pursuit of material gain and shift their focus toward the
well-being of  all beings. Mett?, the unconditional extension of  love
and goodwill to all, regardless of circumstance, further nurtures this
expansive sense of  connection and shared humanity. These practices
dissolve ego-centered suffering, creating space for deep inner peace.
As the Dalai Lama reflects in The Art of Happiness, while suffering is
an inevitable part of  life, true bliss and inner peace arise from
equanimity, compassion, and selfless love-not from external conditions.4

Swami Vivekananda, drawing from Vedantic principles, offered
a dynamic and modern interpretation of  bliss. For him, bliss is attained
through the realization of one's divine nature, cultivated through
disciplined living, fearlessness, and selfless service. His famous
assertion that "each soul is potentially divine" highlights a universal
path to spiritual fulfillment-achieved through work, devotion, psychic
control, and philosophical inquiry.5 In Vivekananda's vision, a blissful
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life harmonizes personal liberation with compassionate action, fusing
inner realization with dedicated service to humanity.

PERSPECTIVES BEYOND THE INDIC SPHERE

From a philosophical lens, Aristotle envisioned bliss as
eudaimonia-the highest form of  human fulfillment-attained through a
life of virtue, rational thought, and purposeful action, as outlined in
Nicomachean Ethics. This concept transcends mere pleasure, focusing
instead on human flourishing through ethical living and intellectual
growth6. For Aristotle, a blissful life is one guided by reason and
grounded in moral values.

In psychological discourse, bliss is often defined as a state of
mental well-being characterized by emotional stability, inner fulfillment,
and freedom from anxiety. Viktor Frankl, a psychiatrist and Holocaust
survivor, offers a compelling existential interpretation. In Man's Search
for Meaning, he contends that true happiness arises not from the pursuit
of  pleasure, but from discovering a sense of  meaning. Even in the
face of suffering, one can find deep contentment through purpose and
spiritual resilience.7

Modern spiritual teacher Eckhart Tolle presents a contemporary
view, locating bliss in present-moment awareness. In The Power of
Now, he asserts that suffering stems from ego-identification, incessant
mental chatter, and attachment to thought. Bliss, he suggests, is
discovered by transcending these patterns-through stillness, surrender,
and conscious presence in the now.8

Kahlil Gibran, merging Eastern mysticism with Western lyrical
sensibility, viewed bliss as the harmonious coexistence of  joy and
sorrow. In his celebrated work The Prophet, he writes in "Joy and
Sorrow" that these emotions are inseparable: the deeper sorrow carves
into the soul, the more joy it can contain. For Gibran, true happiness
arises when one embraces life's dualities with grace, cultivating inner
balance and spiritual depth.9

Jalaluddin Rumi, the revered Sufi mystic and poet, envisioned
bliss as the soul's reunion with its Divine Source. In Return to Your
Soul, Rumi compares the soul to a ruby buried in stone, urging seekers
to shed illusion and rediscover their divine nature. His mystical verses
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transcend religious boundaries, pointing to universal love, inner
awakening, and the return to the Beloved as the essence of  true bliss.
Rumi's timeless message reminds us that real joy is not found in the
external world, but in the quiet sanctuary of the soul. He wrote:-

"You are a ruby
encased in granite.
How long will you
deceive us with
this outer show"10

Leo Tolstoy, in The Kingdom of  God Is Within You, critiqued
materialism and emphasized simplicity, compassion, and moral integrity
as the foundations of  happiness.11 Ralph Waldo Emerson, the American
Transcendentalist, echoed similar ideals, promoting self-reliance,
authenticity, and harmony with nature and the divine as keys to a
fulfilled life.12

THE SIKH VISION OF BLISSFUL LIVING: A UNIQUE SPIRITUAL PATH

Amidst the diverse yet deeply resonant interpretations of bliss
across spiritual and philosophical traditions, Sikhism offers a uniquely
integrated and accessible vision known as Anand Jeevan - a life of  divine
bliss. Distinct from philosophies that situate bliss in renunciation or
detachment from worldly affairs, Sikhism affirms that true bliss is
attainable while actively participating in the world. It is not a distant
ideal but a lived reality, rooted in the recognition of  the Divine within
and alignment with Hukam (Divine Will), as revealed through Gurbani-
the sacred Sikh scriptures.

This state of  bliss is unwavering in the face of  joy or sorrow,
success or suffering, for it is anchored not in transient emotions, but
in spiritual equanimity and constant divine remembrance (Naam
Simran). The Sikh path teaches that selfless service (Seva), devotion
(Bhakti), humility, and ethical living are essential disciplines that bring
the self  into harmony with the Divine. In doing so, Sikhism cultivates
a life that is both spiritually enriched and socially purposeful.

Rather than withdrawing from worldly responsibilities, Sikhism
harmonizes action and contemplation, urging individuals-especially
householders - to live joyfully and righteously within the fabric of
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everyday life. Its spiritual architecture-comprising Sangat (spiritual
fellowship), Pangat (the practice of  equality through shared meals),
and Gurdwaras (centers of  worship, service, and sanctuary)-reflects a
holistic model of collective spiritual development. These institutions
nurture not only individual bliss but also communal harmony, grounded
in humility, service, and remembrance of  the Divine. In this way,
Sikhism's vision of a blissful life is both profoundly distinctive and
universally relevant.

Sikhism thus stands apart in affirming that bliss is not only possible
but necessary in the here and now-achieved through an inner connection
with the Divine and expressed through truthful, compassionate living.
It weaves together the Indic aspiration for union with the Infinite, the
mystic's love for the Divine, and a resolute commitment to serve
humanity. In doing so, it offers a unique, balanced, and universal
pathway to enduring joy and spiritual fulfillment.

Within this tradition, Guru Arjan Dev Ji emerges as a radiant
exemplar of  spiritual serenity, poetic brilliance, and unshakable
devotion. His life and teachings transcend theological discourse or
abstract philosophy-they are living truths, deeply embedded in his
personal experience and spiritual practice. Guru Arjan Dev Ji embodied
the very path he illuminated: that true bliss lies in divine remembrance,
humility, selfless service, and wholehearted surrender to the Divine
Will. His message was not confined to words; it was fully realized in
his grace-filled life and in his courageous acceptance of martyrdom.

What follows is a reflection on the spiritual wisdom of  Guru
Arjan Dev Ji - an exploration of his profound insights into the nature
of blissful living and the pathways through which one can attain lasting
inner peace in the midst of everyday life.

ABOUT GURU ARJAN DEV JI
Guru Arjan Dev Ji (1563-1606), the fifth Sikh Guru, holds a

deeply transformative and revered position in Sikh history. Born as
the youngest son of  Guru Ram Das Ji and Mata Bhani Ji, he was also
the maternal grandson of  Guru Amar Das Ji, linking him directly to
the spiritual lineage. During his early years-approximately the first
eleven-Guru Arjan Dev Ji was lovingly nurtured by his grandfather,
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Guru Amar Das Ji, in a profoundly devotional environment.
Surrounded by love and spiritual guidance, the young Arjan displayed
remarkable insight and a serene disposition from an early age.
Recognizing his exceptional spiritual depth, Guru Amar Das Ji
affectionately called him "Dohita Bani ka Bohitha" - meaning "Grandson,
the vessel of  the Divine Word" - foretelling that he would one day
carry forward the sacred legacy of Gurbani with profound wisdom
and grace.

Guru Arjan Dev Ji's spiritual character was distinguished by
humility, devotion, and a luminous inner peace. His appointment as
Guru was not only a recognition of  his spiritual maturity but also a
divine continuation of  the evolving mission of  Sikh Guruship.

Historical accounts reveal that Mata Ganga Ji, Guru Arjan Dev
Ji's devoted consort, remained childless for several years. In her longing,
she once approached the Guru with a heartfelt plea: she wished for
the blessing of a child, believing that the source of joy and fulfillment
might also bless her with a son. Immersed in divine contentment, Guru
Arjan Dev Ji gently responded that true blessings do not come from
requests but arise from a heart surrendered humbly to God's Will.
This episode is more than a personal story-it reveals the blissful state
in which Guru Arjan Dev Ji lived, centered in the Divine and teaching
by example that all true fulfillment flows from inner surrender rather
than external desire.

For Guru Arjan Dev Ji, contentment (santokh) and humility
(nimrata) were not merely virtues, but gateways to divine bliss. His
life embodied this inner abundance-free from complaint, abundant in
gratitude, and rooted in constant Divine remembrance. In one of his
illuminating hymns, Guru Arjan Dev Ji beautifully articulates the path
to blissful living, writing: He Writes:-

“jIA kI ibrQw hoie su gur pih Ardwis kir ]
Coif isAwxp sgl mnu qnu Arip Dir ]
pUjhu gur ky pYr durmiq jwie jir ]
swD jnw kY sMig Bvjlu ibKmu qir ]
syvhu siqgur dyv AgY n mrhu fir ]
iKn mih kry inhwlu aUxy suBr Bir ]13

Guru Arjan Dev Ji was endowed with a divine intellect and
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remarkable precocity from a young age. He demonstrated an
exceptional aptitude for learning, swiftly mastering multiple languages
and literary traditions. His writings reflect a strong command of  Punjabi
and its dialects, alongside a profound familiarity with Hindi, Sanskrit,
and Persian. This multilingual mastery enriched his poetic expression,
allowing him to convey Sikhism’s spiritual teachings with clarity, depth,
and universal appeal.

His contributions to Sikhism are both foundational and far-
reaching. He played a pivotal role in shaping the spiritual practices
and institutional identity of  the Sikh community, grounding them in
profound mystical insight. Among his most monumental achievements
was the compilation of the Adi Granth—the original Sikh scripture.
This sacred anthology included not only the hymns of  the first five
Gurus but also the writings of  Bhagats and saints from diverse religious
traditions—Hindu, Muslim, and others—who shared a vision of divine
unity and ethical living. The Adi Granth was installed in 1604 at the
newly constructed Sri Harmandir Sahib (Golden Temple) in Amritsar,
embodying a spirit of spiritual inclusiveness and universal access to
the Divine.

Guru Arjan Dev Ji’s role in compiling the Adi Granth was not
merely editorial; it was an act of  sacred stewardship. Through this
work, he preserved the spiritual core of  Sikhism and safeguarded the
integrity of  its teachings. His own hymns constitute a significant
portion of  the Guru Granth Sahib, including the profoundly influential
Sukhmani Sahib, which lays out a comprehensive vision for a blissful,
God-centered life. The following section delves into Sukhmani Sahib
as a profound spiritual guide—offering a pathway to inner peace, divine
communion, and lasting bliss.

SUKHMANI SAHIB – BLUEPRINT OF BLISS

Guru Arjan Dev Ji’s seminal work, Sukhmani Sahib (“Psalm of
Peace”), holds a distinguished and revered position within the Sikh
spiritual tradition. The composition is meticulously structured into 24
Ashtpadis — each consisting of eight stanzas — and every Ashtpadi is
introduced by a Salok and a Rahâu line. The Salok sets a contemplative
spiritual tone, while the Rahâu, meaning “pause,” highlights the central
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theme or key message of that section. This Rahâu invites the reader or
listener to pause, reflect deeply, and internalize the core teaching before
proceeding to the detailed verses that follow.

Serving both as a spiritual anchor and a meditative refrain, the
Rahâu encapsulates the essence of blissful living—rooted in Naam
(the Divine Name), humility, contentment, and union with the Divine.
Sukhmani Sahib presents a profound and holistic spiritual psychology
of  bliss, guiding seekers towards inner tranquility. From its opening
lines, the composition clearly identifies the true source of  lasting inner
peace.

suKmnI suK AMimRq pRB nwmu ] Bgq jnw kY min ibsRwm ]14

NAAM SIMRAN- THE ROOT OF BLISS

Guru Sahib Ji elevates Naam Simran—the remembrance of  God’s
Name—as both the path and the ultimate goal of spiritual fulfillment.
The opening Ashtapadi of Sukhmani Sahib lays down this foundational
truth: genuine and lasting peace (sukh) is attained through constant
remembrance of  the Divine Name (Naam). Guru Arjan Dev Ji
describes Naam as the ambrosial nectar (amrit), the wellspring of eternal
joy, and the sanctuary where the minds of  the spiritually awakened
find rest. His verses emphasize that meditating on the Divine Name
liberates the soul from fear, suffering, and the endless cycle of birth
and death. Throughout the composition, Guru Ji steadfastly affirms
that true bliss and profound joy are experienced only through heartfelt
Naam Simran.

pRB kau ismrih iqn And Gnyry ]15

Those who sing praises of Almighty and remain engaged in naam
simran become liberated while alive, untouched by Maya (illusion)
or worldly distractions. Their inner state is one of  peace,
contentment, and divine love, and they uplift others through their
presence.

BLISS (ANAND): A SPIRITUAL STATE BEYOND MATERIAL POWER

Guru Arjan Dev Ji beautifully captures the essence of  spiritual
bliss (Anand) and contrasts it with the fleeting nature of worldly power
and material wealth:
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sgl isRsit ko rwjw duKIAw ] hir kw nwmu jpq hoie suKIAw ]16

A king, despite possessing vast wealth, power, and comforts,
remains dukhî (sorrowful) because external achievements cannot satisfy
the soul’s deep yearning. Status, luxury, and authority are incapable of
filling the inner void. True bliss, however, is experienced by those
who turn away from a materialistic outlook and instead root their lives
in the spiritual practice of Simran—the remembrance of the Divine
Name (Naam). Naam becomes the wellspring of  inner joy,
contentment, and emotional liberation. This bliss is not dependent on
external circumstances but is eternal and self-sustaining, arising from
a direct and intimate connection with the Divine reality. Anand is
fundamentally spiritual, born not from possessions or accomplishments,
but from the profound realization of our oneness with the Divine.

SURRENDER TO DIVINE WILL: THE GATEWAY TO INNER PEACE

In Guru Arjan Dev Ji’s spiritual perspective, surrendering to the
Divine Will (Hukam) is a powerful and conscious act of awakening—
not mere passive acceptance. It means releasing the grip of  ego, letting
go of fear, and abandoning the illusion of control, while embracing
the profound truth that all events unfold according to Divine
orchestration. This surrender ushers in genuine inner peace, as the
mind ceases to struggle against reality, shedding anxiety and
expectations. Guru Arjan Dev Ji beautifully conveys this essence in
Sukhmani Sahib:

eyk BI n dyie ds BI ihir lyie ]
qau mUVw khu khw kryie ]
ijsu Twkur isau nwhI cwrw ]
qw kau kIjY sd nmskwrw ]17

This teaching shows that peace is found by flowing with Divine
Wisdom rather than struggling against life’s events. One who surrenders
becomes fearless, content, and inwardly free, recognizing that all
moments — whether of  joy or pain — are imbued with divine meaning.
Guru Arjan Dev Ji embodied this surrender throughout his life,
especially in the face of hardship and martyrdom. He demonstrated
that true bliss arises not from changing external circumstances, but
from transforming the heart through trust and love in the Divine.
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mnu bycY siqgur kY pwis ]
iqsu syvk ky kwrj rwis ]18

This verse conveys a profound spiritual truth about surrender
and trust in Divine Wisdom. Guru Arjan Dev Ji teaches that when a
devotee fully surrenders their mind, ego, and will to the True Guru
(Satguru), their life aligns with a higher, divine purpose. Such surrender
is not passive resignation but an active, wholehearted offering of the
self—releasing pride, doubt, and the need for control.

To “sell the mind” (man bechhai) to the Guru means to relinquish
selfish desires and mental turmoil. In doing so, the devotee moves in
harmony with the Divine Hukam (cosmic order), which naturally brings
fulfillment and success (kaaraj raas) in both spiritual and worldly matters.
Inner conflicts dissolve, peace arises, and the soul attains true bliss—
no longer fractured by the ego’s unrest.

LIVE IN THE PRESENT: FOR A SOULFUL EXPERIENCE

Guru Arjan Dev Ji compassionately reminds seekers that worry
serves no purpose — it only intensifies suffering and pulls the mind
away from the eternal presence of  the Divine. Guru Sahib Ji emphasizes
that genuine peace arises not from fixating on the past or fearing the
future, but through the constant remembrance of the ever-present
God. The verse

kwhy soc krih ry pRwxI ] jip nwnk pRB AlK ivfwxI ]19

is a direct call to release anxiety and overthinking, and instead center
the mind on the Divine Reality that surpasses human comprehension.
By surrendering the weight of needless thoughts and turning inward
through Naam Simran (Divine remembrance), one attains a profound
sense of  calm and clarity. The mind is no longer anchored in fear of
the unknown but rests securely in the experience of the Divine in the
present moment. This is the true essence of  living fully in the now —
free from fear and grounded in unwavering faith.

Guru Sahib Ji teaches that those who live in this surrendered
state — deeply rooted in the present, with reverence, trust in the Guru’s
wisdom, and guided by divine understanding — naturally embody
tranquility in this life and eternal bliss in the spiritual realm.

Anidnu pUjih gur ky pYr ]
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ieh lok suKIey prlok suhyly ]
nwnk hir pRiB Awpih myly ]20

They discover true peace—a peace not confined to the afterlife,
but accessible here and now to those who live in spiritual awareness.
The continual remembrance of  the Guru dissolves fear and restless
thoughts, allowing the soul to find solace in Divine Will. Such a life
unfolds as a graceful and soulful journey, where both this world and
the hereafter are suffused with sweetness and serenity. Through humble
devotion and inner calm, Sukhmani Sahib reveals that bliss is not a
distant goal, but a way of  being.

THE SACRED COMPANY: NURTURES BLISS

One of the essential teachings in Sukhmani Sahib Ji is the
transformative power of  Sâdh - spiritually elevated being or  a God-
realized soul who uplifts others through divine wisdom; they are living
example of spiritual discipline and grace, guiding seekers on the path
of  truth. Guru Arjan Dev Ji affirms:

swD kY sMig sdw suKu pwvY ]21

This simple yet profound truth captures the Sikh understanding
that bliss (Anand) is not a solitary experience, but one nurtured and
sustained in the company of  God realized soul (Sâdh). In the company
of  saints—those devoted to divine remembrance, humility, and
compassion—the seeker is naturally uplifted. Their company help in
the purification of the mind and awakening of divine consciousness
serving as powerful catalysts for inner transformation.

Guru Arjan Dev Ji consistently teaches that the journey toward
divine bliss is not traveled alone, but in the fellowship of those who
embody the Divine Light. The Sâdh, therefore, is more than just a
spiritual guide through whom lasting peace is realized, inner suffering
is dissolved, and deep intimacy with the Divine is awakened. In the
presence of the Sâdh, the mind is purified, the ego is subdued, and the
seeker is gently led toward the remembrance of Naam.

HUMILITY AND SEWA: KEYS TO ETERNAL BLISS

In Sukhmani Sahib, Guru Arjan Dev Ji emphasizes that the path
to eternal bliss is not found in outward rituals or material
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accomplishments but through the cultivation of humility and the
offering of  selfless service. The verse

syvw krq hoie inhkwmI ] iqs kau hoq prwpiq suAwmI ]22

reveals that when service is offered without attachment or ego, the
Divine reveals itself  within the devotee’s heart. Humility dissolves
the illusion of individual greatness, making space for Divine presence
to flourish. Selfless service (seva) thus becomes an act of  surrender—
a sacred offering that harmonizes the soul with the Creator’s will.
Through these virtues, one transcends the limitations of ego and
duality, entering a realm of  profound peace and spiritual joy. Eternal
bliss, therefore, is not a distant reward but the natural state of a heart
rooted in humility and love expressed through action. Guru Sahib
illustrates that a life lived in egoless devotion and compassionate service
leads to union with the Divine and a truly blissful existence.

SADH SANGAT: TRANSFORMATIVE SPACE PAVING WAY FOR ETERNAL

BLISS

In Sukhmani Sahib, Sadh Sangat—the sacred gathering /holy
congregation of spiritually awakened souls—is depicted as a powerful
and transformative space that leads to eternal bliss. Guru Arjan Dev
Ji deeply underscores the significance of holy fellowship in nurturing
one’s spiritual path.  Guru Arjan Dev Ji, in the verse “myry mwDau jI
sqsMgiq imly su qirAw]"23, beautifully affirms that Sangat is not merely
association, but a sacred channel of divine grace, where the soul
is awakened, purified, and united with the Beloved Lord. Being among
saints and devoted seekers not only inspires a life of virtue but also
opens the heart to divine wisdom and facilitates Naam Simran
(meditation on the Divine Name). Within this holy company, the mind
is purified of  negative traits like ego, anger, and attachment, creating
fertile ground for spiritual growth. Guru Ji proclaims

swD kY sMig muK aUjl hoq ] swDsMig mlu sglI Koq ]
swD kY sMig imtY AiBmwnu ] swD kY sMig buJY pRBu nyrw ]
swDsMig sBu hoq inbyrw ]24

Sadh Sangat serves as a mirror reflecting divine virtues, guiding
individuals to internalize qualities like humility, compassion, and love.
It provides a nurturing ground where the seeds of devotion and wisdom
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are planted and cultivated. Through the collective remembrance of
God, one experiences spiritual elevation and the fading of worldly
sorrows. More than just a gathering, Sadh Sangat is a sacred space that
transforms the seeker’s consciousness, opening the door to Anand
(spiritual bliss) and Mukti (liberation).

BRAHM GYANI: THE LIVING EMBODIMENT OF ETERNAL BLISS

In Sukhmani Sahib, Guru Arjan Dev Ji beautifully portrays the
Brahm Gyani — the true knower of  the Divine—as one who is
immersed in the boundless ocean of  eternal bliss. This enlightened
soul goes beyond mere scholarly knowledge, having transcended ego,
illusion, and duality to unite fully with Divine Consciousness. The
Brahm Gyani abides in perfect equanimity, emanating profound peace,
wisdom, and unconditional love.. Guru Ji declares:

bRhm igAwnI sdw inrlyp ] jYsy jl mih kml Alyp ]
bRhm igAwnI sdw inrdoK ] jYsy sUru srb kau soK ]25

The purity of the Brahm Gyani is beyond description.
bRhm igAwnI inrml qy inrmlw ] jYsy mYlu n lwgY jlw ]
bRhm igAwnI kY min hoie pRgwsu ] jYsy Dr aUpir Awkwsu ]26

This purity is not attained through external rituals or ascetic
practices, but through a profound inner transformation. The Brahm
Gyani is liberated from the five thieves—lust, anger, greed, attachment,
and pride—and embodies divine qualities such as love, humility, and
grace. Free from discrimination and hatred, the Brahm Gyani’s very
presence becomes a source of  blessing for others. As a living
manifestation of Anand (spiritual joy), Shanti (peace), and Mukti
(liberation), the Brahm Gyani transcends individuality, reflecting the
essence of Akal Purakh — the Timeless One. They do not simply
experience bliss; they embody bliss itself.

To conclude, Sukhmani Sahib does not present bliss (Anand) as
an abstract ideal, but as a lived, attainable reality—one rooted in
humility, divine remembrance (Naam Simran), and alignment with the
Divine Will (Hukam). Guru Arjan Dev Ji’s sacred composition offers
more than spiritual poetry; it is a luminous guide for inner
transformation and holistic well-being. Each verse serves as a divine
remedy for ego, anxiety, and suffering, inviting the seeker into a life of
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clarity, contentment, and communion with the Divine. In a world
plagued by restlessness and division, Sukhmani Sahib radiates timeless
wisdom—gently leading the soul from chaos to calm, from fear to
faith, from fragmentation to wholeness.

Guru Sahib’s message is deeply practical: bliss is not reserved for
saints in isolation, but is available here and now, in the rhythm of
daily life, when lived in spiritual awareness and service. He calls the
seeker to live in Chardi Kala—the ever-rising, optimistic spirit that
uplifts not only the self but the world. Through divine remembrance,
ethical living, and shared spiritual fellowship, every moment becomes
sanctified.

Guru Arjan Dev Ji, both saint and sovereign, offered to humanity
an unparalleled spiritual vision—one that transcends external rituals
and enters the heart of human experience. His compositions, especially
Sukhmani Sahib, seamlessly unite mysticism with daily life. He did not
merely teach the path to eternal bliss—he walked it with unwavering
grace. His life was a living testimony to spiritual resilience, serenity,
and surrender. Even in the face of  unimaginable torture, he remained
immersed in Naam and anchored in Divine Will. His martyrdom was
not a fall, but a spiritual ascension—a radiant example of a soul fully
merged with the Divine, leaving behind a legacy of courage,
compassion, and enduring bliss for generations to come. Guru Arjan
Dev Ji’s final words

qyrw kIAw mITw lwgY ]27

stand as a luminous testament to ultimate spiritual surrender and
detachment. He did not merely speak of embracing suffering with
grace—he became the embodiment of  divine bliss amid excruciating
torment. In the face of  unimaginable cruelty, he radiated peace,
unwavering faith, and profound spiritual composure, transforming
agony into a sacred offering.

Guru Arjan Dev Ji’s life is far more than a historical account; it is
a living blueprint for the spiritual seeker—a path marked by truth,
humility, service, and universal love. His martyrdom was not an end
but the flowering of a soul fully merged with the Divine, and his legacy
continues to illuminate the path for all who seek inner strength,
resilience, and a higher purpose. Through his life and teachings, Guru
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Sahib showed that true liberation is not found in escaping pain, but in
transcending it through love, remembrance, and complete trust in the
Divine Will.

~~~
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APPLIED EXPRESSION OF NAAM IN THE BANI OF
GURU ARJAN DEV JI

DR RAMINDERJEET KAUR*

In Sikhism, Naam, the Divine Name, is far more than a mere
linguistic symbol representing an entity, person, or place. It is the very
essence of  the Divine, the primordial resonance that permeates the
entire cosmos. Naam is the Infinite’s self-expression, the celestial
vibration that sustains all of creation. Within the sacred verses of the
Guru Granth Sahib, Naam is exalted as the ultimate truth, the spiritual
foundation of existence, and the path to liberation.

The practice of Simran, remembrance of the Divine, transcends
the simple act of vocal repetition. Though the word “remembrance”
might suggest a mental or cognitive activity, Simran in Sikh philosophy
is a profound spiritual discipline. It involves a continuous, loving, and
reverent engagement with the Divine. This sacred practice embraces
the devotional utterance of Naam, the heartfelt contemplation of the
Divine, and deep meditative absorption in the Shabad, the Word of
the Guru.

Through Simran, the soul aligns with the Divine Will (Hukam),
gradually dissolving the duality of the self. In this immersion, the
individual becomes one with the Divine (Ik Onkar) through the grace
of  the Guru (Gurprasad). Simran transforms the mind, dissolving the
ego (haumai) and cultivating a state of divine love (prema bhakti). Thus,
Naam and Simran, as revealed in the Guru Granth Sahib, are not rituals
but the very essence of  spiritual realization. They form the sacred
bridge that connects the soul to the Divine, guiding the seeker from
the darkness of ignorance to the illumination of divine wisdom.

* Punjabi University, Patiala.
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These are not abstract ideals but recurring themes in nearly every
hymn of  the Guru Granth Sahib. In the metaphysical framework of
Sikhism, Truth (Sat) is the very nature of  Akal Purakh, the Timeless
Being. To embody this Truth is to live in alignment with the eternal
reality that underpins the universe. The Gurmukh, the one who turns
toward the Guru, does not seek merely to intellectually comprehend
Truth but to live it experientially. This path requires the renunciation
of  ego and falsehood and calls for a life rooted in authenticity, humility,
and unwavering integrity.

For the Gurmukh, truthfulness becomes a transformative
discipline, leading one from the illusion of the temporal world to the
unchanging reality of the Divine. By walking this sacred path, the
Gurmukh does not simply draw nearer to Akal Purakh, but becomes a
radiant reflection of  that eternal Truth in the world. Guru Nanak Dev
Ji offered timeless guidance on realizing this Truth and living a life
aligned with Divine Will.

Sikhism teaches that the ultimate purpose of human life is union
with God, and the means to attain this is through constant remembrance
of  God’s Name, Naam Simran. This remembrance initiates a profound
transformation within the seeker at both subtle and tangible levels.
Through this divine experience, the seeker awakens to their spiritual
essence, and their outward personality is likewise transformed.

Naam manifests in two dimensions: spiritually, as an inner
experience of  divine communion; and socially, as the outward
expression of  a Gurmukh’s life of  righteousness. Both dimensions are
beautifully illustrated in the sacred hymns of  Guru Arjan Dev Ji. He
reveals that Naam is not just a word, it is a living, transformative
spiritual force. It is personally experienced through meditation and
devotion, culminating in divine realization. Simultaneously, it is
expressed in the world through compassionate action, righteous
conduct, and selfless service to humanity.

According to Guru Arjan Dev Ji, a true Gurmukh transcends mere
existence and discovers the profound essence of life. This realization
is not achieved through withdrawal from the world, but through full
engagement with worldly duties while remaining immersed in the
radiant presence of  the Divine. In this harmonization of  spiritual
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consciousness and worldly responsibility lies the beauty and depth of
Sikh spiritual life.

nwnk sqgiur ByitAY pUrI hovY juigq]
hsMidAw KylMidAw pYnMiMdAw KwvMiMdAw ivcy hovY muikq]1

This harmonious balance between inner spiritual experience and
outward expression is the defining mark of  a true devotee. The Guru
teaches that Naam serves as a sacred bridge between the human soul
and the Divine, a radiant light that dispels the darkness of ignorance
and a purifying force that transforms the mind. In the Sangat, the holy
company of spiritually awakened beings, this experience is deepened,
offering strength and guidance to remain firmly rooted on the spiritual
path.

Moreover, Guru Arjan Dev Ji emphasizes that the true realization
of Naam arises not from intellectual effort alone, but through the
grace of the Divine. It is not merely a concept to be understood, but a
living truth to be experienced, accessible only to those who approach
with humility, love, and complete surrender.

rwm rswieix jo jn gIDy ] crn kml pRym BgqI bIDy ]2

The teachings of  the Guru repeatedly highlight that ego (haumai)
is the fundamental obstacle to experiencing Naam. Only through
cultivating humility, love, and selfless service can one become receptive
to this divine experience. True devotion is not confined to outward
rituals; it is marked by a deep inner transformation in which the mind
is purified and worldly desires are transcended. This inner state of
purity fosters a continuous awareness of the Divine presence.

Guru Arjan Dev Ji employs powerful metaphors to illustrate the
transformative power of  Naam. He describes it as the sun that dispels
darkness, the fire that burns away impurities, and the ocean of bliss
that quenches the soul’s deepest thirst. Naam is revealed as the ultimate
source of  peace, joy, and liberation. Those who embrace Naam find
contentment in all circumstances, remaining untouched by the sorrows
of  worldly attachments.

The essence of Gurbani becomes manifest in the life of a fully
awakened human being, one who is imbued with the Naam of the
Eternal One (Akal Purakh). Guru Arjan Dev Ji portrays this divine
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personality as someone who, having attained the highest spiritual
realization, also shines in worldly conduct, embodying grace, wisdom,
and compassion. This ideal is echoed across various compositions of
Gurbani: in Japji Sahib, such a being is called Sachiyaar (the truthful
one); in Anand Sahib, recognized as a Bhagat (devotee); in Sidh Gosht,
referred to as a Gurmukh (one oriented toward the Guru); and in
Sukhmani Sahib, described as a Sant and Brahm Gyani (a knower of
Divine wisdom).

Guru Arjan Dev Ji’s bani presents the image of  a complete,
divinely inspired personality—one who does not live merely for
personal gain but dedicates their life to the upliftment of all creation.
Such a being not only walks the path of spiritual evolution but also
leads others toward divine realization, inspiring humanity through both
example and presence.

While fully engaged in the world, the Gurmukh remains deeply
rooted in humility, treating all beings with equal respect and boundless
kindness. Their life becomes a living expression of  divine virtues,
radiating compassion, equanimity, and unconditional love.

bRhm igAwnI sgl kI rInw ] Awqm rsu bRhm igAwnI cInw]
bRhm igAwnI kI sB aUpir mieAw] bRhm igAwnI qy kCu burw n BieAw]
bRhm igAwnI sdw smdrsI ] bRhm igAwnI kI idRsit AMimRqu brsI]
bRhm igAwnI bMDn qy mukqw ] bRhm igAwnI kI inrml jugqw]
bRhm igAwnI kw Bojnu igAwn ] nwnk bRhm igAwnI kw bRhm iDAwnu]
bRhm igAwnI eyk aUpir Aws ] bRhm igAwnI kw nhI ibnws]
bRhm igAwnI kY grIbI smwhw ] bRhm igAwnI praupkwr aumwhw]3

The life of such a Gurmukh is marked by discipline, with every
aspect of his daily conduct grounded in the remembrance of Divine
Naam. His actions, words, and thoughts are aligned with divine
consciousness, and even his material possessions are sanctified through
righteous living. His connection with Naam infuses purity into all that
surrounds him. He earns respect not through status, but through the
integrity of  his deeds. Such is the spiritual radiance of  his presence
that even those burdened by great sins can find purification and
transformation through his company.

mhw pivqR swD kw sMgu ]
ijsu Bytq lwgY pRB rMgu ]4

Attaining such a pinnacle of spiritual awakening is possible only
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through disciplined and unwavering devotion to Naam. This exalted
state of enlightenment belongs to a sacred realm, perceptible only to
an awakened Brahmgyani—one who has realized the Divine through
profound inner illumination.

bRhm igAwnI kI kImiq nwih ] bRhm igAwnI kY sgl mn mwih ]
bRhm igAwnI kw kaun jwnY Bydu ] bRhm igAwnI kau sdw Adysu ]
bRhm igAwnI kw kiQAw n jwie ADwḰru] bRhm igAwnI srb kw Twkuru]
bRhm igAwnI kI imiq kaunu bKwnY ]
bRhm igAwnI kI giq bRhm igAwnI jwnY ]5

Through the disciplined practice of Naam, a seeker gradually
embodies divine virtues, becoming a reflection of the Divine in thought,
character, and conduct. As these sacred qualities permeate his actions,
he moves through the world as a living embodiment of the Divine
presence, naturally evoking spiritual reverence and awakening higher
consciousness in those around him. In such a Gurmukh, there is a
profound harmony between mind, speech, and action (man-bachan-
karam), reflecting an inner alignment with truth and righteousness. He
becomes a noble and virtuous being — an inspiring force whose very
presence uplifts others. Through the power of  his righteous deeds, the
Gurmukh personifies the essence of  eternal truth

mn bc k®im rwm nwmu icqwrI ]
GUmn Gyir mhw Aiq ibKVI gurmuiK nwnk pwir auqwrI ]6

By embodying divine virtues and integrating them into daily social
life, a Gurmukh becomes a steadfast pillar of  truth and justice in the
world. Fearlessly, he stands against oppression and works to uphold
social equality, justice, and interfaith harmony. Guided by inner
conviction and divine awareness, such a being naturally emerges as a
leader—an enlightened guide capable of  inspiring and uplifting others.

His presence serves the greater good, advancing the divine mission
of  the Almighty. Through both word and example, he encourages others
to embark on the path of  Naam—the remembrance of  God’s Name.
While actively engaged in worldly affairs, he remains untouched by
material attachments. Unmoved by the temptations of  wealth and
status, he walks the path of spiritual balance and inner contentment.

Such a soul is not only liberated from the cycle of ego and desire
but also becomes a radiant beacon of wisdom—a source of light for
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those seeking spiritual awakening and ultimate freedom
ijsu igRih bhuqu iqsY igRih icMqw ] ijsu igRih QorI su iPrY BRmMqw ]
duhU ibvsQw qy jo mukqw soeI suhylw BwlIAY ]7

Such a seeker, freed from feelings of enmity and opposition,
becomes beloved by all. For him, all relationships—whether with loved
ones, possessions, or even parents—are seen as manifestations within
the Naam of the One Divine. He no longer depends on worldly bonds
for support, as his sole reliance rests upon the eternal strength of Naam,
which sustains him in every moment.

Rising above worldly conflicts and divisions, he perceives the
Divine presence equally in all beings, recognizing the Supreme Reality
(Parbrahm) as his one true companion. In this elevated state of
consciousness, he attains complete non-duality (advaita) and radiates
boundless compassion. His life becomes an embodiment of universal
love and selfless benevolence, reflecting the unity of all in the Divine.

nw ko myrw dusmnu rihAw n hm iks ky bYrweI ]
bRhmu pswru pswirE BIqir siqgur qy soJI pweI ]2]
sBu ko mIqu hm Awpn kInw hm sBnw ky swjn ]8

In the teachings of  Guru Nanak Sahib, meditating on Naam is
always preferred.

Gurbani guides the human mind away from the fleeting pursuit
of  worldly pleasures toward the eternal source of  true happiness—
God. Through Naam Simran, the mind is gradually transformed,
cultivating a noble, selfless, and spiritually awakened consciousness.
This message is universal and inclusive, transcending all boundaries
of  caste, creed, gender, or social hierarchy. Gurbani affirms the
fundamental truth that all beings are equal, for all life emanates from
the same Divine Light. In this vision, humanity is united through the
oneness of the Creator, and spiritual practice becomes a path to both
inner elevation and universal harmony.

qUM swJw swihbu bwpu hmwrw ] nau iniD qyrY AKut BMfwrw ]
ijsu qUM dyih su iqRpiq AGwvY soeI Bgqu qumwrw jIau]9

A true seeker of  Naam dwells in a state of  serene equanimity,
gracefully balancing worldly responsibilities and spiritual devotion with
unwavering inner composure. His virtues — patience, tolerance,
contentment, humility, self-surrender, and service — are not cultivated
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as mere disciplines, but arise naturally as the radiant expression of his
inner realization. Unmoved by the allure of recognition or praise, his
noble deeds are quiet offerings to the Divine — acts of silent reverence
to the glory of Naam.

Loss of status, possessions, or fame does not disturb his peace,
for his spirit rests in the stillness of  divine awareness. Every action he
performs becomes an act of  devotion, a sacred offering to the Guru.
In this way, all worldly concerns dissolve, and his life becomes a
continuous flow of gratitude, guided by divine remembrance and
anchored in the sanctuary of Naam.

swis swis ismrhu goibMd ] mn AMqr kI auqrY icMd ]10

. In this age of material advancement, where technological
achievements have elevated humanity to unprecedented heights, the
inner landscape of the human soul has been left parched and neglected.
The dazzling light of external progress casts a long shadow over moral
integrity, as self-interest quietly becomes the guiding force of  human
thought and action. In the relentless pursuit of temporary gains, the
sacred bonds of love, compassion, selflessness, and shared human
experience are steadily unraveling.

Yet, within this spiritual desolation, the eternal wisdom of  Gurmat
shines like an oasis—offering solace, direction, and renewal. The
profound practice of Naam Simran, the deep and continuous
remembrance of the Divine, emerges as a radiant beacon, guiding lost
souls toward a higher, more meaningful existence. Those who immerse
themselves in this divine remembrance are not merely practitioners;
they become living vessels of Divine grace. Their presence rekindles
the sacred in a fragmented world, offering healing to wounded hearts
and helping restore the spiritual fabric of  society.

ijs kY AMqir bsY inrMkwru ] iqs kI sIK qrY sMswru ]11

Through the power of  Naam, Gurbani has the transformative
capacity to elevate human nature, awakening noble virtues that lay
the foundation for a harmonious and compassionate society. These
divine values cultivate self-confidence, inner resilience, and a profound
sense of global brotherhood within individuals, empowering them to
become guiding lights in their communities.

By embodying the practice of Naam, a Gurmukh undergoes a deep
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inner transformation—one that becomes a living example for the world.
Through their words, actions, and presence, such individuals inspire
others, demonstrating how the realization of the Divine within can
lead to the upliftment of  both self  and society.

pUrw mwrgu pUrw iesnwnu ] sBu ikCu pUrw ihrdY nwmu ]12

Thus, in contemplating the profound essence of Naam as revealed
in the Bani of  Guru Arjan Dev Ji, one discovers a transformative path
through which human life transcends its ordinary limitations. Guided
by the illuminating wisdom of  the Guru, the Gurmukh journeys from
deep personal introspection to the realization of  social harmony,
ultimately culminating in spiritual elevation.

Through the meditative embrace of Naam, the seeker attunes to
the divine rhythm of the cosmos, dissolving the illusions of ego and
awakening to the sacred interconnectedness of all existence. This
exalted state is not a distant ideal but a living reality — attainable
through the boundless grace of the Divine. In this merging of self
with the Infinite, the seeker comes to realize their true nature and
divine purpose, embodying the light of Naam in every aspect of life.
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MARTYRDOM OF GURU ARJAN DEV JI

GURDEV SINGH ROOPRAI*

Historical records tell us that Emperor Akbar ruled India for
nearly 48-49 years (1556–1605 CE). His son, Prince Salim (later
Jahangir), was impatiently waiting to be declared the next emperor. By
1600 CE, Salim was about 31–32 years old, and tensions grew between
him and Akbar. Influenced by orthodox religious factions, Salim clashed
with Akbar’s inclusive policies. Akbar, favoring religious tolerance and
his “Din-i-Ilahi” ideology, considered naming his grandson Khusrau
(Salim’s son) as successor instead.

This led to a deep rift, so much so that in 1591 CE, Salim even
attempted to poison Akbar but failed.1 Salim was closely associated
with hardline Sunni leaders like Sheikh Ahmad Sirhindi and Sheikh
Bukhari (Murtaza Khan), who opposed Akbar’s religious views and
wanted Sharia law to dominate. They disliked Akbar’s policies of  equal
treatment toward Hindus, Christians, and other non-Muslims. Salim,
in their eyes, was the ruler who could fulfill their vision.2

Nobles like Raja Man Singh and Khan-e-Khana Aziz Koka supported
Khusrau’s claim to the throne, Raja Man Singh was Khusrau’s maternal
uncle. Thus, the royal court split into two factions. At one point, under
orthodox influence, Salim openly rebelled. Akbar was furious, and the
family conflict intensified. Eventually, religious leaders and advisers
mediated, persuading Akbar to declare Salim his heir. When Akbar
died in October 1605 at age 63, Salim was swiftly declared emperor
before his rivals could act.3

As emperor, Jahangir had a complex personality. Initially not a
devout Muslim, he showed shifting religious leanings—sometimes
toward Christianity (wearing a gold cross),4 sometimes toward

* Email: <gsrai2000@gmail.com>
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Hinduism. But under pressure from orthodox groups and driven by
political ambition, he eventually embraced strict Islam. Jahangir was
often drunk, yet also presented himself  as a ruler of  justice —famously
hanging a bell outside his palace for public grievances.5

However, he was also capable of  cruelty. He celebrated a Christian
boy’s conversion to Islam but forcibly tried to convert two young Armenian
Christian boys, aged 14 and 11. When they refused, he had them flogged,
circumcised, and forced to recite the Islamic creed.6 At times, he displayed
admiration for Jesus Christ by hanging his images in his palace.

As ruler, Jahangir sidelined opponents and promoted loyalists. In
Punjab, he appointed orthodox Muslim officials who showed hostility
toward non-Muslim communities.

SITUATION AT AMRITSAR

In the Sikh tradition, Guru Arjan Dev Ji is honored as the first
martyr of the Sikh faith. From the time of Guru Nanak Dev Ji to Guru
Ram Das Ji, the propagation of Sikhism followed a particular system,
which Guru Arjan Dev Ji creatively reformed. He introduced
improvements to the Masand system, appointing representatives in
distant regions to spread Sikh teachings. Guru Arjan Dev Ji was the
first Guru who focused not only on spiritual matters but also
significantly improved social administration.7

Earlier, offerings were collected only twice a year during major
festivals when the congregation (sangat) gathered in Amritsar. Under
Guru Arjan Dev Ji, the Masands were also tasked with collecting the
dasvandh (One tenth of  income) regularly,8 which greatly increased the
income of  the Sikh community. Due to better arrangements for langar
(free community kitchen) and lodging, and the growing fame of
Amritsar, more devotees began to gather there. Amritsar soon emerged
as the central hub of Sikhism.

According to Ernest Trumpp, Guru Arjan Dev Ji was the first Guru
to elevate Sikhism to new spiritual and organizational heights.9 He
compiled and completed the Guru Granth Sahib, a monumental gift
to the Sikh community. The prosperity and sanctity of  the Guru’s
house attracted people from other religions—many Hindus and
Muslims embraced Sikhism. This growing popularity began to concern
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the Mughal authorities.
Besides his religious contributions, Guru Arjan Dev Ji was

involved in urban development, establishing towns like Sri Amritsar,
Sri Kartarpur (in Jalandhar)and Sri Tarn Taran Sahib. 10He also
commissioned a baoli (stepwell) in Lahore’s Dabbi Bazaar.11 These efforts
further expanded the reach of  Sikhism. Guru Ji encouraged agriculture
among Sikhs and also promoted trade, particularly horse trading as far as
Kabul and Kandahar, believing that this would not only boost the Sikh
economy but also extend Sikh influence to distant regions.12

Guru Arjan Dev Ji’s rising prominence caused envy in his elder
brother, Prithi Chand, who was already resentful for not receiving the
guruship. He initially took comfort in the belief  that Guru Arjan had
no children and that all possessions would eventually pass to him or
his son, Meharban. However, when he learned of  the birth of  Guru
Hargobind Ji, his hopes were shattered, and his jealousy intensified.

Prithi Chand made several failed attempts to harm young
Hargobind Ji and eventually shifted his focus to undermining Guru
Arjan Dev Ji. Due to his misdeeds, he lost credibility among the sangat
and was forced to leave Amritsar, settling in his in-laws’ village, Hehar.
There, he established his own center with one aim—to eliminate Guru
Arjan Dev Ji. He sought support from local authorities and aligned
himself with his old ally Sulhi Khan and the Mughal administration.

His opportunity came when Prince Khusrau rebelled against his
father, Emperor Jahangir, and fled toward Lahore. Jahangir also reached
Lahore in pursuit, creating a political climate that Prithi Chand and
others sought to exploit against Guru Arjan Dev Ji.

KHUSROU REBELLION

After Akbar’s death, on Thursday, 24 October 1605 CE (20
Jumada al-Akhirah, 1014 Hijri), Jahangir ascended the throne in Agra.
As soon as he took power, he introduced significant changes to the
existing administrative system. He completely abolished the law of
“Din-i-Ilahi” initiated by Akbar. Since he had made certain promises to
those who helped him become the king, this was the time to fulfill those
promises and, at the same time, to take revenge on his opponents. He
promoted the ranks of many Mansabdars (officials) and drastically reduced
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the responsibilities of  several others.13 Khusrau, who was displeased with
the emperor, was placed under house arrest within the palace. This was
the reason why hatred and rebellion began to grow in Khusrau’s heart.

On Saturday evening, 6 April 1606, Khusrau, under the pretense
of  paying respects at his grandfather Akbar’s tomb, escaped from the
palace along with some companions. As the following day was Akbar’s
birth anniversary, no one suspected anything unusual.14 Later, chaos
broke out in the palace when it was discovered that Khusrau had fled.
Instead of  heading towards Bengal, Khusrau set out towards Punjab.
Along the way, those who supported Khusrau joined him with troops
and weapons. He traveled from Karnal through Sultanpur Lodhi and
reached Lahore. It is believed that he intended to seize Lahore and
thereby weaken the existing Mughal government. Some historians
believe that Khusrau met Guru Arjan Dev Ji at Tarn Taran and received
blessings; others say the meeting occurred at Goindwal.

On the other side, as soon as the news of  Khusrau’s escape
reached Emperor Jahangir, he ordered Sheikh Farid Bukhari (Murtaza
Khan) to capture Khusrau as soon as possible. The emperor himself,
accompanied by royal forces, set off in pursuit of Khusrau, traveling
through Delhi and Karnal. Many historians consider this to be one of
Jahangir’s fastest campaigns. On 26 April 1606 CE, Jahangir also
reached near Lahore via Sultanpur Lodhi. Upon hearing the news,
Khusrau fled towards the Jhelum River, but in the end, he was captured
on 27 April 1606 CE.15 Once done with Khusrau’s matter, Jahangir
wished to march towards Kabul as soon as possible. For the emperor,
the most critical task was to identify those who had helped Khusrau.
In the Mughal era, rebellion against the state was considered a grave
offense. Anyone who had helped Khusrau was given severe
punishments, and those who supported the emperor were rewarded.
Raju and Amba had also supported Khusrau’s rebellion; the emperor
ordered that both of them be summoned and wrapped alive in the
skins of animals

Jahangir, in his autobiography Tuzk-e-Jahangiri, states that on April
15, 1606, he was in Karnal when he learned that Sheikh Nizam of
Thanesar had prayed for Khusrau. As punishment, he summoned the
Sheikh and sent him on a pilgrimage to Mecca with government
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funds.16From Agra to Lahore, Jahangir did not receive any information
about Guru Arjan meeting with Khusrau. Notably, on April 17, 1606,
Jahangir himself was in Goindwal, yet there was still no report about
any such encounter. Even for a month afterward, he received no
complaints or information regarding Guru Arjan.

It appears that the emperor’s stay in Lahore became a golden
opportunity for Guru Arjan’s enemies to turn Jahangir against him by
feeding him false accusations. Sikh historians have blamed Chandu
Shah and Prithi Chand for this. Chandu, a long-standing enemy of  the
Guru’s household, held a grudge because Guru Arjan had refused to
accept a marriage proposal between Chandu’s daughter and Guru
Hargobind. Prithi Chand had also previously tried to attack Guru Arjan
by persuading Sulhi Khan, with the help of the Lahore Subahdar, to
march on the Guru with a military force. However, Sulhi died en route
after falling into a brick kiln fire. This incident is even referenced in
Guru Arjan’s hymns in the Guru Granth Sahib (“O Lord protect us
From Sulhi”).17

Undoubtedly, all Sikh sources hold Prithi Chand and Chandu
responsible for Guru Arjan’s martyrdom. However, contemporary
sources like Tuzk-e-Jahangiri, Dabistan-i-Mazahib, a letter by an English
priest Jerome, and a letter from Sheikh Ahmad Sirhindi to Murtaza Khan
(Governor of  Lahore) cannot be ignored. These sources clearly suggest
that the complaints by Chandu or Prithi Chand were merely pretexts—
the real cause lay in what was already brewing in Jahangir’s own mind.

Jahangir, in his autobiography, records on 22nd Muharram, 1015
Hijri (May 20, 1606), something very serious and worthy of reflection.

“On the banks of the river Beas, in a village named
Goindwal, there lives a Hindu named Arjan, who dresses and
behaves like a saint or a holy man. He has gained so much
influence that many simple and innocent Hindus have become
his followers. Even many foolish Muslims have become his
disciples. All of  them proclaim him to be their Guru and place
their faith in him. For three to four generations, he has kept this
business running. Many times it has occurred to my mind that I
should either put a permanent stop to this business of  his, or
bring him into the fold of  Islamic law.”18
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Before we proceed further, it is absolutely clear here that Jahangir
himself was looking for an opportunity to eliminate this house of the
Guru. This was because Sheikh Ahmad Sirhindi, who was preaching
orthodox Islam in the city of Sirhind, was not succeeding in his mission
due to the influence of  Guru Arjan. On the contrary, Muslims were
becoming devotees of  the Guru’s house—especially people like Allah
Yar Khan, Sai Mian Mir, and others. That is why he too was extremely
enraged with Guru Arjan and would provoke the emperor against Guru
Sahib, using religion as a justification to take action against him. Later
on, Jahangir writes.

“Eventually, when Khusrau passed through there, he met the
Guru. He warmly welcomed Khusrau and, as a blessing, applied a
saffron tilak (mark) on Khusrau’s forehead according to Hindu
tradition. As soon as this news reached my ears, I understood his
foolishness and ordered that he be arrested and brought before me,
and that all his household, property, and possessions be confiscated.
His family was to be handed over to Murtaza Khan. Along with this, it
was also ordered that he be put to death.”19

Secondly, if  one carefully examines the above statement, it
becomes clear that Emperor Jahangir never mentioned any fine
(penalty). Nowhere in the entire Tuzk-e-Jahangiri is Chandu mentioned.
Secondly, the accusation of  applying a tilak (ceremonial mark) seems
fabricated, because everyone knows that in the house of  Guru Nanak,
the tilak ritual is only mentioned during the ceremony of granting the
Guruship. This story too seems to have been concocted merely to
provoke the Emperor.

One translation of  the Tuzk-e-Jahangiri has been done in English
by “Rogers and Beveridge,” and another by “Wheeler and Thackson,”
titled Jahangir Nama. However, there is also another translation available
to us from the year 1864 (from Aligarh Muslim University), and it
contains some differences. G.B. Singh and Dr. Ganda Singh provide
information about this matter.:-
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(“Amar kardam ke û râ (Guru Arjan) %â“ir sâkh tand wa musâkin
wa munâzil wa farzandân-e û râ Murtazâ Khân ‘anâyat namûdam wa
asbâb wa amwâl-e û râ ba-qaid zabt dar âwarda farmûdam ke û râ
ba-siyâsat wa yasa rasânand.”)

“This means that (I order that he (Guru Arjan) be presented before
me, and his house, children, and property be handed over to Murtaza
Khan, he be imprisoned and punished according to the YassaSyasat
and Rasanand.”

We now have contemporary sources that mention the accusations
made by Jahangir against Guru Arjan Dev Ji and the punishment given
to him. Two main accusations and corresponding punishments are
clearly understood:

1. The growing influence of  Guru Ji’s teachings was drawing
both Muslims and Hindus toward Sikhism, which hindered
Islamic propagation in Punjab.

2. Guru Ji’s act of  blessing Prince Khusrau by applying a saffron
tilak on his forehead. According to Dabistan-i-Mazahib, Guru
Ji prayed for Khusrau’s success, which led the emperor to
impose a heavy fine on Guru Arjan Dev Ji.20

The first mention of  the fine comes from Father Jerome, a
Christian missionary, in a letter written on December 25, 1606, to the
Governor of Goa. Later, the author of Dabistan also refers to this
fine. However, it’s notable that Jahangir himself  makes no mention of
any fine in his records.

Sheikh Ahmad Sirhindi’s letter doesn’t directly mention his
involvement in the incident but shows his satisfaction over Guru Ji’s
execution. His tone gives insight into his mindset, suggesting at least
an ideological role in the event.

Sikh historians have interpreted these events in various ways,
but before analyzing their accounts, it’s important to first consider the
primary sources. Father Jerome’s letter discusses Khusrau’s rebellion,
his arrest, and the martyrdom of  Guru Arjan:

“When the emperor learned of  the Guru’s support for
Khusrau, he ordered Guru Ji’s arrest. Some local followers
pleaded for his release, calling him their religious leader.
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Eventually, it was decided that Guru Ji could be released upon
paying a fine of  100,000 cruzados. A wealthy man offered to
guarantee the payment and took Guru Ji with him. But to his
shock, even after combining Guru Ji’s home, possessions, and
clothes, the required amount could not be collected. The man
then began torturing Guru Ji to extract the money. Despite
enduring severe torture, Guru Ji eventually passed away. The
man later tried to flee or hide to save himself  but was caught,
executed, and his property was confiscated.”21

The letter presents a few key points. First, the name of  the wealthy
man is not mentioned. Second, while Father Jerome was in Lahore at
the time, but he never personally met Guru Arjan. Third, it mentions
that the wealthy man was soon captured and killed. This suggests that
his death occurred shortly after Guru Arjan’s martyrdom. Guru Arjan
was martyred on May 30, 1606, and this letter is dated December 25,
so the wealthy man’s death would have happened within two to four
months after Guru Arjan’s.

If we assume that the wealthy man was Chandu, Sikh sources
state that his death occurred later, on February 22, 1619.22  Furthermore,
Father Jerome, in a letter discussed in the book Jehangir and the
Jesuits, describes events in Lahore, but it also mentions that after
Guru Arjan’s death, Jehangir called Guru Arjan’s brother, Prithi Chand,
to grant him a government job. However, no other sources, including
Persian ones, mention this detail.

The Dabistan-i-Mazahib, written by Mohsin Fani in 1644-45, states
that Guru Arjan was imprisoned and fined by Emperor Jehangir, which
he could not pay. As a result, Guru Arjan died while enduring harsh
conditions in Lahore’s hot sand. The writer of  Dabistaneven suggests
that Guru Har Gobind’s later arrest was linked to this fine.23

The writer of  Guru Bilas Patshahi 6 claims that Chandu Shah,
a resident of  Lahore, gave a bribe to Jehangir and then took Guru
Arjan to his house, where he tortured and killed him, citing personal
enmity.24 In History of  Sikh Religion, S.Khajan Singh mentions that
Guru Arjan helped Khusro with 5,000 rupees, and Khusro had
promised to return the money, though no sources or references are provided.

Giani Gian Singh, in Panth Prakash, mentions that Chandu



ABSTRACTS OF SIKH STUDIES: JULY-SEPT 2025/ 557 NS102

complained to the Emperor, claiming Guru Arjan had given Khusro
100,000 rupees and had anointed him with a royal seal. Giani Ji also
writes in his Tawarikh Guru Khalsa that Guru Arjan gave Khusro
15,000 rupees. It seems that these are based on hearsay rather than
concrete evidence.

While Jehangir mentions the large fine imposed on Guru Arjan in
his writings, he does not discuss the fine in detail when compared to
the cases of  Raju and Amba (Khuso’s supporters), where one was
forgiven after paying a fine. According to Sikh historians, Chandu Shah
tortured Guru Arjan, who, before his death, asked to bathe in the Ravi
River. After he immersed himself, he never resurfaced.

The primary reason for Emperor Jahangir’s anger towards Guru
Arjan was the influence of Sheikh Ahmad Sirhindi, a staunch Sunni
Muslim and the greatest advocate of Sharia law in northern India. His
focus was on expanding Islam and converting as many people as
possible. However, Guru Arjan’s teachings were so impactful that many
Hindus and Muslims were embracing his philosophy of  equality. This
caused jealousy and resentment from Sheikh Ahmad Sirhindi and others
like Murtaza Khan, who would often provoke the emperor by
referencing religious texts.

When Murtaza Khan (Sheikh Farid Bukhari) was appointed as
the governor and executed Guru Arjan, Sheikh Ahmad Sirhindi wrote a
letter to Murtaza Khan, which is found in the “Maktubat-e-Rambani.”
In this letter, Sheikh Ahmad Sirhindi praises Sharia and its principles,
extols Murtaza Khan for his dedication to upholding Sharia, and
congratulates him for executing Guru Arjan, claiming that this would
weaken the morale of the non-believers and raise the stature of Islam and
Sharia. He ends the letter by wishing Allah’s blessings upon Murtaza Khan.

Several Persian sources, such as the Tuzuk-e-Jahangiri, Jahangir
Nama, and Waqiat-e-Jahangiri, are available concerning Emperor
Jahangir. Their English translations are also accessible, except for those
by Roger and Beveridge. In most versions, including those by historians
like Dr. Balwant Singh Dhillon, Dr. Ganda Singh, Principal Satbir
Singh, and J.S. Grewal, it is mentioned that Jahangir ordered Guru
Arjan’s execution based on political and religious considerations. J.S.
Grewal, referring to the 1864 manuscripts, notes that Jahangir’s decree
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also mentions capital punishment, which included property confiscation
and house raids. However, there is no direct mention of  the fine amount.

YASSA-SYASAT

Yassa-Syasat refers to laws created by Genghis Khan, which
helped unite his empire and enabled him to rule over a vast part of
Asia. “Yassa” means law, and “Syasat” refers to punishment. Rasaanand
refers to a type of punishment where the criminal suffers immense
pain without shedding any drop of  blood from body. Although Genghis
Khan was illiterate and did not write any of these laws himself, all the
laws were based on his thoughts and were strictly enforced. Later,
these laws were documented and distributed in the shape of rolls,
among the royal family members for safekeeping.

Under these laws, Jahangir sentenced Guru Arjan to punishment,
leading to the confiscation of  his property and belongings. If  it had
been a simple fine, Jahangir would have mentioned a monetary amount,
as he did in the cases of  Raju and Amba. As Guru Arjan’s body became
frail due to torture, and hot sand was poured on him, blisters formed
naturally. According to Sikh historical accounts, Guru Arjan expressed
a desire to bathe due to the unbearable pain, as his body was to be
covered in cow’s skin. He then walked towards the Ravi River and
was never seen again.

This raises the question: why did Guru Arjan, enduring such
intense pain, walk into the river? However, it is believed that the
authorities knew that immersing him in cold water after he had endured
such torture would increase his suffering. Thus, his body was bound
with rope and thrown into the river. Historical accounts from figures
like Ratan Singh Bhangu , Satbir Singh and Hari Ram Guptaconfirm this.

The historian Cunningham also supports the belief that this
event happened quickly, and while Sikh historians maintain that Guru
Arjan went to bathe in the Ravi River himself, the reality was likely
that he was bound and thrown in to prevent him from escaping.

This martyrdom had a very deep impact on the Sikh community
and became the cause of  a major transformation in the Sikh world.
Guru Arjan Dev Ji had already foreseen this entire incident, which is
why before going to Lahore, he had warned Baba Budha Ji and Sahibzada



ABSTRACTS OF SIKH STUDIES: JULY-SEPT 2025/ 557 NS104

Har Gobind Ji about the coming times and the necessary actions.
After completing 24 years, 7 months, and 1 day of  Gurushipt, Guru

Ji attained martyrdom in Lahore city on Jeth Sudi 4, Samvat 1663 (30th
May 1606 CE). The place where he left his physical body is now marked
by the Gurdwara Shaheed Ganj. Giani Gyan Singh Ji, in his Tawarikh Guru
Khalsa, mentions this period as 24 years, 9 months, and 2 days.

~~~
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jtkb/ Bkbjtkb/ Bkbjtkb/ Bkbjtkb/ Bkbjtkb/ Bkb

gowtho f;zxgowtho f;zxgowtho f;zxgowtho f;zxgowtho f;zx*

r[owfs ns/ ykb;k gzE d/ dkoPfBe ns/ ;wki nfXnkswe toskfonK
dh ftnkfynk s/ g[Boftnkfynk dh bzwh gozgok j?. fJE/ GkJh r[odk; ih
dhnK tkoK, r[ofpbk; s/ gzE gqekP nkfd ‘rqzE’ ou/ rJ/ jB. fJ; gozgok dh
brkskosk ftu gq'H jfozdo f;zx wfjp{p tZb'A ‘;fji/ ofuU ykb;k’ fJe
tv/oh g[;se fbyh rJh j?. fJ; g[;se ;zrqfj ftu f;ZX/ iK nf;ZX/ s"o ’s/
;wekbh frnkB fuzsB, fuzse ns/ nekdfwe gqtuB Pkwb jB. fJ; g[;se
;zrqfj ftu Pkfwb nZm g[;seK fJ; gqeko jBL ‘fiT[ efo ;{ofi fBefbnk’
(r[o{ BkBe ;kfjp pko/), ‘nekb |sj’ (r[o{ nzrd ;kfjp s'A r[o{ s/r pjkdo
ih d/ ihtB pko/), ‘Ppd n;rkj’ (r[o{ rqzE ;kfjp ih pko/), ‘gzE dk tkbh’
(r[o{ r'fpzd f;zx ih pko/), ‘I|oBkwk’ (r[o{nK d/ w[rb pkdPkjK Bkb nfXnkswe
;zpzXK pko/), ‘fpgo ;z;eko’ (f;Zy Xow ƒ Ykj bkT[D tkbhnK ;kfiPK
pko/), ‘;fji/ ofuU ykb;k’ (ftPt d/ XowK s/ doPBK pko/) ns/ ‘PwPhoK dk
tid’ (r[o{ ekb d/ pknd s'A wjkokik oDihs f;zx sZe d/ ;w/A pko/). fJ;
g[;se ;zrqfj ftu nB/eK jh ftfPnK ns/ ;zebgK fit/A fe r[ow[y, Pjkds,
nodk;, ;zrs, Ppd, eokwks ns/ whoh^ghoh nkfd pko/ dkoPfBe uouk
ehsh rJh j?. fJ; gou/ ftu n;hA gq'H wfjp{p d[nkok Pjkds d/ f;Zy ;zebg
dh ehsh rJh Bth soQK dh ftnkfynk ƒ g/P eoB dk :sB ehsk j?, i' eJh
gZyK s'A BtK noE ft;sko eodh j?L

PjkdsPjkdsPjkdsPjkdsPjkds
‘Pjkds’ d/ noE jB rtkjh, ;Zu dh rtkjh, Xow :[ZX ftu ikB d/

d/Dk go ftPtkP Bk SZvDk. Pjhd T[j j? i' nkgD/ ftPtkP bJh ;h; d/ d/t/

* AisstYNt pRoPYsr, gurU nwnk is`K AiDAYn ivBwg, pMjwb XUnIvristI, cMfIgVH
(pMjwb); +91-98885-57630
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go f;oV Bk SZv/, Pjhd T[j j? i' s;hjK dh jkbs ftu nkgDh ikB Bk pukt/
s/ ftPtkP Bk SZv/.”1  d{finK d/ fjs ftu ihtB d/D tkb/ ftnesh ƒ Pjhd
fejk iKdk j?, go n;b ftu Pjhd T[j j[zdk j? fi; e'b pu ikD d/ ;ko/ t;hb/
w"i{d j'D go pkti{d fJ;d/ T[j Pjhd j'Dk jh u[Ddk j?. “PjhdK ƒ gkJ/
gofunK s'A gsk bZrdk j? fe i/ T[j ukj[zd/ sK ;dk nkgDh ikB pukn ;ed/
;B. T[jBK ƒ u'D dk w"ek fdZsk iKdk ;h ns/ T[j jw/Pk nkgD/ Xow, nkgDh
nDy, nkgD/ dkJhJ/ ns/ ;t?wkD ƒ u[Dd/ jBl c'eh P[jos, r?oK dk Xow ns/
;oekoh Wsp/ ;zrs d/ uoBK dh X{V T[s'A trkj wkod/ ;B.”2 je{wsK jw/PK
nkgDh rZb wBkT[D bJh vo s/ G?n dk ;jkok b?AdhnK jB. i' fBoGT[ j[zd/ jB,
T[j nkgDh d/j T[s/ sPZdd ;fj pkeh b'eK bJh fw;kb pDd/ jB. fJfsjk;
ftu Pjkds T[j u/szB dyb j?, fi; Bkb fJfsjk; ftu tZvhnK^tZvhnK
spdhbhnK nkJhnK jB. Pjkds B/ jw/Pk jh ozr fbnKdk j?.;kfjseko th
T[BQK d/ iZ; rkT[Ad/ jB. jo e"w d/ b'eK dk fJj ftPtk; j? fe Pjhd dk y{B
ed/ ftnoE BjhA iKdk. fe;/ dh Pjkds dh wjkBsk pko/ fNZgDh BjhA j'
;edh, ;ko/ Pjhd wjkB j[zd/ jB. “fe;/ th wB[Zy fjs?Ph byP bJh fdZsh
e[opkBh Pjkds j?, go fi; e[opkBh fgS/ ezw eo ojh u/szBsk fJzBh ftPkb j't/
fe T[j ;w[Zu/ pqfjwzv d/ ihtB ƒ ebkt/ ftu b? bt/, i' e[M f;oiBk ftu j?, ;G
ƒ fJe Goksohnsk ikD/, T[j T[~dks Pjkds j?, nzro/Ih ftu fJ; ƒ ‘;pbkfJw
wkoNhvw’ nkyKr/.”3

Pjkds dk f;Zy ;zebgPjkds dk f;Zy ;zebgPjkds dk f;Zy ;zebgPjkds dk f;Zy ;zebgPjkds dk f;Zy ;zebg
‘Pjhd’ ns/ ‘Pjkds’ Gkosh fJfsjk; iK ;z;feqsh d/ ;zebg BjhA jB.

fJj d't/A fJ;bkwe ;zebg jB. Gkos ftu fJBQK PpdK dh tos'A nopK d/
nkT[D Bkb jh P[o{ j'Jh j? go Gkosh ns/ ;kwh gozgoktK s'A tZy f;Zy Xow
ftu ‘Pjhd’ ns/ ‘Pjkds’ dk ;zebg tZyo/ o{g ftu gq;s[s j'fJnk j?. Pjkds
ƒ fJe ;zebg tKr{z, e"w tk;s/, r[o{ tk;s/, ;Zu tk;s/, fBnK tk;s/, woD
fwND d/ iIp/ Bkb Gog{o wB[Zy g?dk eoB tkbk toskok e/tb f;ZyK ftu j?L

Never before in Indian History has pure love of death manifested
so gloriously as in Sikh History.4

r[o{gzE B/ Pjkds d/ ;zebg ƒ g[Bo^gfoGkPs ehsk j?, fJ;d/ Bt/A
gqshwkB f;oi/ jB. nkw fJB;kB bJh ;G s'A tX/o/ ehwsh uhI fizdrh j[zdh
j? go f;Zy nkgDh fizdrh ƒ r[o{ dh pyfPP$dks ;wMd/ jB. f;Zy Pjkds ƒ
fJe ;zebg tKr wzBdk j?, fJj fJjBK dk fizdrh fiT[D dk Yzr ns/ w{b nkXko
j?. f;ZyK dk e'Jh th ;zebg Xow dh w[Zy Xkok s'A tZyo/ iK nZvo/ o{g ftu
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gqGkfts BjhA j?.“f;Zy Xow dk gzitK o{jkBh fBPkB Pjkds fe;/ wekBeh
o;w dh g?dktko BjhA, ;r'A fJ;dh ihtB dksh iVQ r[o{ rqzE ;kfjp d/ pj[ s?jK
tkb/ f;de ftu fB;fus s"o ’s/ brh j'Jh j? fijVh w"s dh dorkj se T[;d/
g?rkw ƒ gj[zukT[Adh j?. r[o{ ns/ f;Zy B/ nkgD/ Xow dh ;{os, ;hos, fJybke
ns/ r[o{ rqzE ;kfjp d/ ;jh nB[gks ftu ;wkJh j'Jh nfXnkswesk ƒ w"s sZe
nv'b oZyDk j?. ;' fJ;/ uVQdh ebk ftu'A Pjkds dk j[;B, ft;wkd ns/ nfiZs
ukn T[gid/ jB.”5  f;Zy Pjkds dk nkXko r[opkDh j?, r[opkDh ftu |[owkB
j?L

;{ok ;' gfjukBhn? i[ bo? dhB e/ j/s]
g[oik g[oik efN wo? epj{ Bk Skv? y/s[]

(;qh r[o{ rqzE ;kfjp ih, nzr 1105)

“f;Zyh ftu Pjhdh doik gqkgs eoB ;zpzXh fJe j'o tfuZso rZb fJj j?
fe fJ; dh ;zGktBk B/ rfjo rzGho pI[orK s'A b? e/ wBub/ B"itkBK, pZfunK
ns/ f;zxDhnK se ƒ fJT[A nkgD/ tZb fyfunk, fit/A fweBksh; b'j/ ƒ fyZudk
j?.”6 id'A f;Zy ‘s/ r[o^pyfPP j[zdh j? sK T[; ƒ f;woB dh o{jkBh^pyfPP
fwbdh j?, f;woB Bkb f;Zy dh d/j P[ZX j' iKdh j?. T[; dhnK fposhnK
fJekro s/ T[j fBoGT[ j' iKdk j?, nkw wB[ZyK bJh ;G s'A tZvk vol w"s dk
vo th, r[opyfPP nZr/ T[;ƒ fe;/ bx{^fdqP fijk ikgdk j?. fJ; pko/ gq'H
g{oB f;zx efjzd/ jB fe,

But the spirit of the Khalsa that despises comfort and pleasure
and welcome suffering, sorrow and death is unique. This passion
for death, infused by the Guru in the Sikh, is the only form of
that renunciation of which Goethe and Carlyle say: “It is only
with renunciation (Entsagar) that life, properly speaking, can be
said to begin.”7

f;Zy dh Pjkds WdB BjhA, ;r'A ukn j?, Pjkds dk ukn w"s d/ G?n s'A
nZr/ tosdk j?. nzsw t/b/ sZe f;Zy Pjhd, r[o{^fbt d/ ftu ftuodk j? ns/
fJbkjh i's ftu jh ;wk iKdk j?L “nkyoh tes se Pjhd d/ ;w[Zu/ n;fsZst
(being) ftu'A ft;wkdh ;zrhs Modk j?, o"PBh c[ZNdh j?. i's j' e/ Pjhd j'Dk,
f;Zy Pjkds dk fBt/ebkgD j?.”8

Pjkds jh fJ; rZb dk gqwkD j? fe Pjhd nkw wB[Zy BjhA j?, Pjhd e'b
e[M ftP/P j?, T[j ftP/P r[o{ dhnK poesK jB s/ r[o{ tKr nkgk tko d/D dk
IIpk j?. Pjkds fiE/ ;[os dh nv'bsk ƒ fBozsosk gqdkB eodh j?, T[E/ fJj
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th gqrN eodh fe f;Zy s/ r[o{ ‘u th e'Jh |oe BjhA j?. f;Zy fJfsjk; s'A
gfjbK ;kƒ PjkdsK dh nfijh bVh fes/ th d/yD ƒ BjhA fwbdh, fwfEjk; ‘u
gqfjbkd s/ fJe^d' j'o rEktK s'A S[ZN, fJ; G{yzv ’s/ f;Zy^Pjkds B/ jh
PjhdhnK dk d"o nkozG ehsk j?. fi; soQK f;Zy, Pjkds ƒ o'IkBk :kd eod/
B/ fJ; soQK dk iIpk fe;/ j'o e"w e'b BjhA j?. f;Zy sBykjdko c"ihnK d/
wo ikD d/ noEK ftu nkgDh Pjkds dk ibtk BjhA gqrN eodk, nkgD/
fBnko/gD dh soQK ykb;/ dh Pjkds th fBnkoh j?. f;Zy fe;/ tZv/ fBnK s/ Xow
bJh nkgDk nkg g/P eodk j?. “f;Zy Pjkds w"s d/ d/P ftu ftPt j:ksh
d/ gouw ƒ fuoziht ns/ nNZb oZyD dk Bkw j?. f;Zy Xow dk nekb sys
dh whoh ghoh dk S/tK o{jkBh fBPkB Pjkds ftu'A jh fyVdk j? ns/ Pjkds s'A
gfjbK T[;dh j'Ad ;zGt BjhA. Pjkds s'A gfjbK fynkbh ghoh sK j' ;edh j?,
go o{jkBh whoh BjhA. jK, fjz;e whoh j' ;edh j?. Pjkds (fit/A r[o{ noiB
;kfjp dh Pjkds) fgS'A jh o{jkBhns d/ Xoksb T[s/ whoh ns/ ghoh dhnK
sbtkoK fwbdhnK jB.”9

 j[D n;hA ‘;fji/ ofuU ykb;k’ ftu gq'H jfozdo f;zx wfjp{p tZb'A g/P
ehs/ rJ/ Pjkds d/ f;Zy ;zebg ƒ uko gqw[Zy B[efsnK sfjs ftukoKr/L

1H f;de^gqpbsk d/ ib"n bJh
2H fBnK d/ tZv/ fB:w ;Ekfgs eoB bJh
3H jkewK ƒ T[jBK d/ o{jkBh ;zeNK Bkb o{po{ eokT[D bJh
4H fBnko/ f;zx^nkdoP ƒ ekfJw oZyD bJh

  f;Zy fJfsjk; fJ; rZb dh rtkjh Godk j? fe f;Zy Pjkds d/ d' o{g
jBL PKswJh Pjkds s/ izr ftu i{Mdh j'Jh Pjkds, go ;'wk d'tK dk fJe jh
j?. f;Zy dh Pjkds d/ fJj d' o{g ;kƒ ;wMD/ g?Dr/, f;Zy PKsh ns/ izr d'tK
dh f;yo ƒ jzYkT[Adk j?.

1Hf;de^gqpbsk d/ ib"n bJhL1Hf;de^gqpbsk d/ ib"n bJhL1Hf;de^gqpbsk d/ ib"n bJhL1Hf;de^gqpbsk d/ ib"n bJhL1Hf;de^gqpbsk d/ ib"n bJhL
f;Zy Pjkds dk gfjbk T[d/P f;de gqpbsk d/ ib"n bJh nkgk tko d/

Dk j[zdk j?. f;de^gqpbsk gq'H jfozdo f;zx wfjp{p d[nkok fdZsk w"fbe ;zebg
j?. fi;ƒ T[j ykb; e[dos dhnK nB/eK B[jkoK ftubhnK S/ B[jkoK ’u'A u"Eh
B[jko ti'A g/P eod/ jB. Pjkds fJe f;de j?, f;Zy dh ;[ofs id'A r[o{^fbt
Bkb i[Vdh j? sK T[;ƒ ‘f;de’ r[o^pyfPP okjhA gqkgs j[zdk j?. f;de^gqpbsk
f;Zy dh fbt dk fjZ;k j?. f;Zy f;de^gqpbsk ƒ PjkdsK s'A gko ike/
do;kT[Adk j?. o{jkBhns nkgD/ nkg ƒ gqrN eoB bJh eJh soQK d/ u'i eodh
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j?, fi; ftu f;de gqpbsk th j?. fJj fdqVsk dZ;dh j? fe f;Zy ns/ r[o{ ftu
e'Jh |oe BjhA j?. f;Zy^:kd fJ; rZb dh ;kyh Godh j? fe nkgD/ ftnkj dh
o;w ftu iVQ ;w/s feZbk g[ZND tkbk wjKpbh :'X/ r[o{ noiB d/t ih,  fe;
;po s/ f;de Bkb sZsh sth s/ u"eVk wko e/ p?m/ ;B. fJ;/ ;po s/ f;de B/
f;Zy Pjkds d/ fgS/ n;wkB f;ofink, fi; ‘u f;Zy Pjhd nkgD/ r[o{ dh Y'Jh
bJh yVk j[zdk j?. “d[Bhnk d/ nB/e PjhdK dh Pesh nkgD/ n;{bK dh ;z;koe
;[oZfynk dk fJefjok fXnkB jh Xodh j?, ns/ fJe fJefjo/ jZm T[~s/ yb' iKdh
j?, go r[o{ noiB ;kfjp fBo/ nkgD/ n;{bK dh ;[ofynk bJh Pjhd BjhA j'
oj/, ;r'A fIzdrh ns/ w"s ƒ ftrk; Bkb fJe eo oj/ jB.”10 fJ; Pjkds B/
f;ZyK ƒ f;de gqpbsk d/ ib"n d/ f;yo dk gqsZy dhdko eotkfJnk, fi;ƒ f;Zy
fJfsjk; ftu f;Zy Pjhd nB/eK tko d[jokT[Ad/ nk oj/ jB.

 f;Zy o'IkBk T[jBK f;Zy PjhdK ƒ :kd eod/ jB, nekb g[oy s'A T[jBK
PjhdK$f;zxK tor/ f;de dh pyfPP bJh nodk; eod/ jB. eJh tko
r[o{^pyfPP f;Zy ƒ ;fji o{g ’u fwbdh j? s/ eJh tko T[; bJh nkgDh
gksosk f;ZX eoBh g?Adh j?, gksosk dk e'Jh dkntk BjhA j[zdk. r[o gq;kfd
;dek nkgDh ;[ofs ƒ r[o{^fbt Bkb i'VB d/ T[u/u eow s'A pknd r[o{ pyfPP
okjhA nkgD/ f;Zy ƒ f;de nv'bsk pyP fdzdk j?. who wzƒ dhnK i/bK ftu
yzBh^yzBh o'Nh d/ ;jko/ ;kok fdB nefj n;fj s;hj/ MZb, nkgD/ pZfunK d/
;oho d/ N'fNnK d/ jko rbK ‘u gtk, w[Zy'A “s/ok ehnk whmk bkr/]” efj
P[eokB/ dh nodk; eo f;Zy phphnK, r[o^pyfPP d/ jkD dhnK j' rJhnK ;B,
fiBQK dh Pjhdh d/y d[fBnkth b'eK dh o{j sZe ezp ikt/. f;Zy stkohy ‘u
nihj/ pjkdo ;{ophoK PjhdK d/ p/P[wko BK fwbd/ jB, fiBQK ftu GkJh sko{
f;zx, PfjpkI f;zx, ;[p/r f;zx tor/ nB/e f;Zy PjhdK B/ f;de^gqpbsk d/
ib"n dk f;yo jzYkfJnk j?.

f;Zy Pjkds gkT[AfdnK d[fBnkth jZm ftu BjhA j[zdk, ;r'A w"s d/ ;kjwD/
T[j g{oB ftrk; dk o{g j[zdk j?. f;Zy Pjhd iZbkdK dh s/r ;kjwD/ ngko
;[fjodsk ftu w[;eokT[Ad/ ;B. f;Zy Pjkds dh f;de gqpbsk pko/ gq'H wfjp{p
nkyd/ jB, “f;Zy PjkdsK dh nfjz;k dk gokPesh d/ d?th ;'fwnK Bkb i[V/
j'Dk, T[jBK ƒ fwZE dk Wspk pyPdk j?. f;Zy^PjkdsK w{e nfjz;k d/ PKs
y/V/ py/odhnK jB, sK T[jBK dh gok^shposk ;ko/ ekb ƒ r[o{ noiB ;kfjp
dh sZsh sth ftu pdb fdzdh j?, ns/ ;kw{fje f;Zy u/sBk ƒ T[jBK dh
fywk^Gog{o ;[fjodsk dk ikwk gfjBk fdzdh j?.”11 nkw s"o s/ fJefjo/
ftPb/PD Bkb f;de^gqpbsk ƒ T[;d/ o{jkBh g;koK s'A fBy/V e/ d/yD dh e'fPP
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eodh j'Jh, f;Zy Pjkds dh pj[s jbeh ftnkfynk ehsh iKdh j? go f;Zy
Pjkds dh nfjz;k e'Jh rKXhtkdh w{e nfjz;k BjhA j?, ;r'A fe;/ nEkj^Xotk;
ftu'A fJ; f;de dh pyfPP j'Jh j?, fi; d/ ;dek f;Zy^Pjhd w"s d/ vo s'A th
fBoGT[ j' iKdk j?, “f;Zy Pjkds dh tZvh f;|s fJj j?, fe fJ;ƒ w"s dk
;/e ;fjD dh b'V BjhA g?Adh, ;r'A fJj ;fjD dh ;koh gqfefonk s'A T[go T[~m
e/ w"s d/ ;ko/ ;/e gh iKdh j?. nZr'A i/ Pjkds nfjz;k d/ o{g ftu j't/, sK
fJ;dk Bshik fJj fBeb/rk fe nfjz;k ftu w"s dh gok^shposk nk ikt/rh.
nfjz;k d/ fB:w ƒ ngDk ojh f;Zy Pjhd dh u/sBk ƒ w"s dh gok^shposk
nwosk d/ nfij/ f;de Bkb i'V d/t/rhL

nkgB e' rDs nfpBk;h.
n"oB e' iht u"ok;h. (gzE gqekP)”12

2H fBnK d/ tZv/ fB:w ;Ekfgs eoB bJhL2H fBnK d/ tZv/ fB:w ;Ekfgs eoB bJhL2H fBnK d/ tZv/ fB:w ;Ekfgs eoB bJhL2H fBnK d/ tZv/ fB:w ;Ekfgs eoB bJhL2H fBnK d/ tZv/ fB:w ;Ekfgs eoB bJhL
fBnK d/ tZv/ fB:w ;Ekfgs eoB dk nehdk f;Zyh d/ w{b ftu fgnk j?,

r[o{ BkBe ;kfjp s'A b? e/ nZi sZe f;ZyK B/ jo I[bw^XZe/ d/ fybkc nkgDh
nktkI p[bzd ehsh j?, f;ZyK B/ r[o{ j[ew d/ nB[;ko nkgD/ ekoi eoB/ jB.
e{V d/ oki ƒ d{o eoBk s/ Xow d/ oki dh ;EkgBk eod/ j'J/ fJ;dh tkPBk
s'A d{o ofjDk jh f;ZyK dk nkdoP j?. f;Zy nfBnkJh oki dh Grsh BjhA eod/
;r'A fXzr'I'oh s/ nfBnkJh tkb/ oki dh r[o{ nk;o/ ;dek iVQ T[y/V d/Dk nkgDk
nfjw |oi wzBd/ jB. id'A je{wsK Xow fBnK d/ okj s'A fEVe iKdhnK jB
sK f;Zy T[; tes Pjkds fdzdk j?, “id'A wkBtsk ƒ fJfsjk;e gqpzX ftu
ubkT[AdhnK o{jkBh ehwsK dk f;bf;bk N[ZN iKdk j?, sK Pjhd d/ fJPe dh
fJzsjk d[BhnK d/ ;G spe/ d/ fJB;kBK ƒ nkgDh ftPkb p[Zeb ftu x[ZN b?Adh
j?. T[; dh ;ohoe j;sh fwN e/ wkBtsk dk nBzs ;oho j' iKdh j?. T[d'A T[;
dh nodk; Bkb g?rzpo, Xow ns/ ephb/ eskoK pzBQ e/ yb' iKd/ jB.”13 fBnK
;kiB bJh izrh o{g XkoB eoBk g?Adk j?, gzit/A r[o{ dh Pjkds s'A fgS'A
S/t/A r[o{ ih tZb'A whoh^ghoh dhnK feqgkBK XkoB eoB dk fJe ekoD fJj th
;h. r[o{izrK d/ d?th fBIkw fgS/ fBnK d/ tZv/ fB:w ƒ ;kiB dk toskok ;fji
o{g ftu ubdk j?. wkbt/ ftu wfjoki dh izr t/b/ Pkjh c"iK id'A oks ƒ
o/sb/ fJbke/ ftu nkJh jB/oh s/ g[oI'o ;odh ekoB p/p; j' u[ZehnK ;B sK
T[; t/b/ “GkJh fpXh uzd B/ n?;h dPk ftu c;h c"i ƒ oks jh w[ekT[D dh
nkfrnk wzrh go r[o{ ih B/ fejk, fvr gJ/, jfEnkojhB, pkbe, fpoX, o'rh,
PoBkrs, fJ;sqh fJBQK ;ZsK T[s/ tko eoB tkb/ dk ;G s/i gqskg BPN j' iKdk
j?.”14 r[o{ jor'fpzd ;kfjp ih tZb'A GkJh fpXh uzd ƒ j[ew ehsh fJj ;Zs
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gqeko dh nfjz;k th fBnK d/ fe;/ tZv/ fB:w dk jh fJe o{g j? fe fet/A izr
d"okB th f;Zy nkgD/ fBnko/ f;zx^nkdoP dh gkbDk eo/. fJ; fBnK d/ tZv/
fB:w ƒ f;Zy^stkohy B/ poeoko oZfynk, id'A th je{wsK B/ e'Jh XZek ehsk
sK f;ZyK B/ T[;d/ Ipo ƒ mZb gkJh j?. 18thA ;dh ftu Bkdo Pkj e'b'A
fjzd[;skB dhnK e[VhnK ƒ S[vkT[D bJh tkohnK ikBK, w[;bwkB wkSh dh Xh
d/ u[Ze e/ fbikD dh ezB;'n izrbK ftub/ f;zxK sZe gj[zukT[D d/ f;ZN/ ti'A j'Jh
GkJh sko{ f;zx dh Pjkds ns/ f;Zy fJfsjk; ftu ;kthnK xNBktK ftubhnK
nB/eK jh PjkdsK fBnK d/ tZv/ fB:w j/mK j'JhnK jB.

f;ZyK B/ f;o| jkewK d/ I[bw ƒ mZbQ gkT[D bJh PjkdsK jh BjhA fdZshnK
;r'A pj[s tko oki^gqpzX d/ fBIkw ƒ pdb T[E'A d/ b'eK ƒ ‘jb/wh oki’ dk
nfj;k; th eotkfJnk. pkpk pzdk f;zx pjkdo ;w/A fiE/ fes/ th jkew s'A
b'e szr ;B sK T[E'A d/ fBIkw ƒ pdbDk f;ZyK dk gqw[Zy ekoi j'fJnk eodk
;h, fco Gkt/A T[j eg{oh fibQ/ dk Btkp j't/ iK ;ofjzd dk Btkp. fBnK d/ tZv/
fB:w ;Ekfgs eoB bJh ehs/ :sB s/ fdZshnK PjkdsK dk f;bf;bk f;Zy
fw;bK s'A pknd wjkokik oDihs f;zx d/ oki ftu th brksko ikoh fojk.
f;Zy:kd dZ;dh j? fe id'A  ;odko joh f;zx Bb{nk ƒ ePwho dk rtoBo
bkfJnk frnk sK gmkDK tZb'A fjzd{nK ƒ iZ[sh gkT[D ’s/ bZrh o'e ƒ jNkT[Dk ns/
T[E/ gqubs p/rko (fpBK sBykj s'A XZe/ Bkb ezw eokT[Dk) ƒ ysw ehsk. fJ;
s'A fJbktk Xkofwe ;EkBK dh okyh s/ ;/tk ;zGkb bJh th nB/ek f;ZyK B/ i{M
e/ PjkdsK fdZshnK. nfijhnK fBnK d/ tZv/ fB:w ;kiD bJh ehshnK izrK
ftu ;oho dh nkj{sh d/D tkb/ f;Zy^Pjhd fJe yk; Wspk oZyd/ jB. “Gyd/
w?dkfB^izrK ftu f;de^ibkb f;Zy^Pjhd dh y{p;{osh j?l T[;dh T[j nv'bsk
j?, fiE/ nzsw^BKj dk gqGkt gj[zu/rk jh BjhA.”15

3H jkewK ƒ T[jBK d/ o{jkBh ;zeNK Bkb o{po{ eokT[D bJhL3H jkewK ƒ T[jBK d/ o{jkBh ;zeNK Bkb o{po{ eokT[D bJhL3H jkewK ƒ T[jBK d/ o{jkBh ;zeNK Bkb o{po{ eokT[D bJhL3H jkewK ƒ T[jBK d/ o{jkBh ;zeNK Bkb o{po{ eokT[D bJhL3H jkewK ƒ T[jBK d/ o{jkBh ;zeNK Bkb o{po{ eokT[D bJhL
id'A r[o{ iK r[of;Zy Pjkds d/D iKd/ jB sK T[jBK e'b e'wbsk, ibkb,

;zt/dBk s/ feqgk j[zdh j?. T[j nksw xksh iK ;[zB BjhA j[zd/ ;r'A ikfrqs$;[u/s
j[zd/ jB ns/ T[BQK ƒ gsk j[zdk j? fe T[j n?;/ tZv/ ekoi bJh ik oj/ jB fi;
ftu T[BQK d/ ;oho b/y/ bZrD/ jB. nbkwk fJepkb nB[;ko “I tell you that
the sign of a true believer, when death draws near,  there is a smile on
his lips.”16 eJh jkbksK ’u ;oho b/y/ bkJ/ fpBK d{;o/ pzd/ ƒ rZb BjhA ;wMkJh
ik ;edh. pkpo d/ nkT[D s'A gfjbK jh fJ;bkwh PoQk ƒ nkXko pDk e/
okiPkPB ubkT[D dh e'fPP j[zdh ojh j? go pkpo^nepo d/ ;w/A d"okB fpBK
sbtko tofsnK ns/ fpBK fJ;bkw ep{bD ’s/ th fjzd{nK ƒ Bkb obk e/
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fwbtosBh oki ;Ekgs eoB dk M[ekn j' frnk ;h. fJj ‘;?e[bo’ M[ekn
nepo t/b/ gqpb ;h go fco fJj fYZbk g?Adk g?Adk n"ozrI/p t/b/ she nb'g jh
j' frnk. f;Zy fJfsjk; dZ;dk j? fe id'A n"ozrI/p d/ I[bwK s'A G?nGhs j'J/,
T[dk;h Go/ fdb b? ePwhoh gzfvs, feqgk okw dh nrtkJh ftu nkBzdg[o
|fonkd b? e/ nkJ/ T[d'A r[o{ ih B/ n"ozrI/p ƒ fJj ;[B/jk bkT[D bJh fejk fe
i/ fjzd[;skB ƒ dko^T[b^fJ;bkw ftu pdbDk j? sK r[o{ s/r pjkdo ƒ
w[;bwkB pDk bt/. fJ;d/ Bshi/, r[o{ ih dh Pjkds ti'A fJfsjk; d/ tofenK
T[s/ T[eo/ rJ/. r[o{ ih dh Pjkds s'A nDikD fJfsjk;eko nkyd/ fe T[j fe;/
ftP/P (fjzd{ Xow) Xow dh okyh bJh Pjhd j'J/ go gq'H wfjp{p fJ; rZb Bkb
fpbe[b th ;fjws BjhA. B"t/A BkBe r[o{ s/r pjkdo ih dh Pjkds pko/ T[j
fbyd/ jB fe “r[o{ s/r pjkdo ih dh dh Pjhdh uko n;bhnsK ƒ gqekPwkB
eodh j?L
1) T[jBK okjK ƒ pukT[Dk, i' fe g{oB ;B.
2) n"ozrI/p fi; fJ;bkwh iƒB dk g[ikoh ;h, T[; Bkb nk\oh wod d/ ;[gB/

ƒ Iop gj[zudh ;hl ;' r[o{ ih B/ fJ; ƒ o'eDk ;h.
3) sh;o/ okj dk ;gZPN n?bkB eoBk.
4) f;Zy Pjhdh ƒ Bt/A noEK Bkb Gog{o eoBk, ns/ w"s d/ nfXnkswe

;o{g ftu fJe BthA sk;ho g?dk eoBh.”17

r[o{ s/r pjkdo ih dh Pjkds dh Bt^ftnkfynk eod/ j'J/, T[jBK dh
Pjkds dhnK fJj uko n;bhnsK gq'H wfjp{p B/ g/P ehshnK jB, fiBQK dk Gkt
fJj j? fe r[o{ ih fe;/ Xow ftP/P bJh Pjhd BjhA j'J/, ;r'A T[j ;ko/ XowK
dh d?th nzP tkbh BIo ƒ w[jZps eod/ ;B ns/ r[o{ ;kfjp ƒ fJj gqsZy fdy
fojk ;h fe n"ozrI/p d/ nfij/ ikƒB Bkb fJ;bkw d/ d?th ne; ƒ th iop
gj[zu ojh ;h, ;' T[jBK B/ nkgDh Pjkds okjhA n"ozrI/p ƒ fJ; o{jkBh ;zeN
d/ o{po{ eotkfJnk. fJ; s'A fJbktk n"ozrI/p d/ ipo d/ ;kt/A ;kwh ns/
nkohnkJh wIQpK s'A nZr/ sh;o/ wIQp dk n?bkB eo wsbp fe dhox s'A dhox
fto'X nZr/ th ni? ofjDk th r[o{ ;kfjp dh Pjkds dk fJe j'o d?th ;Zu j?.
n"ozrI/p dh sbtko ;oho d/ fBZe/ c?bkU sZe ;hws ;h n?go r[o{ ;kfjp dk
;h; fynkb s/ IIp/ dh gokekbh T[vkD ftu ;h, fJ; eoe/ r[o{ ;kfjp B/
nkyoh |sj d/ gVkn T[s/ nkgD/ fgnko/ w[ohd do'r/ npd[Zb/ dh e?dykB/ dk
p{jk oks ƒ y'bD dh g/PeP ƒ m[eok fdZsk nfijk eod/ j'J/ r[o{ ;kfjp dh
Pjkds B/ f;Zy Pjkds dk BtK gqshwkB f;ofink ns/ w"s d/ nfXnkswe
;o{g ftu fJe BthA sk;ho g?dk ehsh.
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r[o{ s/r pjkdo ih dh Pjhdh pko/ f;Zy th fJj' wzBd/ jB fe fJj Pjhdh
fe;/ fJe yk; Xow dh okyh bJh BjhA j'Jh ;r'A T[jBK B/ ykb;k ftXkB d/ w{b
nkXko jb/wh oki d/ f;XKs ƒ Ikjok o{g ftu gqrN ehskL

j[fD j[ew[ j'nk fwjotkD dk]
g? e'fJ B fe;? oRkDdk]
;G ;[ykbh t[mhnk fJj[ j'nk jb/wh oki[ ihT[]

(;qh r[o{ rqzE ;kfjp ih, nzr 74)

r[o{ noiB ;kfjp tb'A jb/wh oki d/ w{b cb;c/ ftu ftnesh ƒ ;ko/
jZe fwbD s/ ;[yh t;D dh skehd ehsh rJh j?. jb/wh oki ftu okiBhse
ipo, nkofEe ;'PD s/ ;wkih dwB dh e'Jh EK BjhA j?. fJB;kBh jZeK ftu
nkgDh woIh Bkb Xkofwe nehdk s/ fuzBQ XkoB eoB dh th ;[szsosk j?.
gzuw gksPkj tZb'A pyP/ fJ; fJbkjh w?Bhc?;N' nB[;ko jh r[o{ s/r pjkdo ih
B/ ;rb irs dh wB[Zyh nkIkdh ƒ pjkb oZyD bJh Pjkds fdZsh ;h. T[BQK dh
Pjkds B/ ;wekbh f;Zy^u/sBk ƒ shpo fJekrosk fdZsh. r[o{ ih ykb;k gzE
d/ gqrN j'D dh rtkjh fdzd/ jB fe j[D nkohnk s/ ;kwh gqzgok d't/A jh fJB;kB
d/ tZv/ nfXnkswe ;o{g ƒ BjhA ;KG ;eDrhnK.

‘pkpoh ibkb’ dhnK e[ZM y{phnK ns/ yk;hnsK ‘f;Zy^:kd’ B/ ;KGhnK
j'Jhnk jB. r[o{ BkBe ;kfjp s'A |ehoh gkbD dk fbnk e"b, j"bh j"bh w[rb
pkdPkjK d/ nu/s wB ƒ ft;odk frnk s/ n"ozrI/p d/ gVkn T[~s/ gj[zu e/
pkpoh ibkb nihp ;zeN ftu fxo frnk ;h. “id'A tbh jT[w? nkgD/ jo d?th
nzP s'A w[Beo j' iKdh j?, ns/ nkgD/ ;z;koh o{g s'A f;tk j'o e[M BjhA ofjzdh.
fJ; gVkn T[~s/ pkpoh ibkb fBo'b jT[w? j[zdk j?, ns/ wIQpK d/ T[~u/ ;[Zu/
fXnkBh ;Zu T[~s/ tko eoB/ P[o{ eo fdzdk j?. sd'A r[o{ BkBe^nwb ekb d/
pkjow[yh Xoksb T[~s/ pkpoh ibkb dh jT[w? Bkb NeokT[Adk j?, Pjhd j' e/
fIzdrh ftu T[~uh ;[ofs dh nNZbsk ƒ ;Ekgs eo fdzdk j?. r[o{ s/r pjkdo
ih dh Pjhdh pkpoh ibkb d/ nfij/ o{jkBh ;zeN ;w/A jh j'Jh. Pjhdh B/ tbh
jT[w? d/ pZio gqsheow ƒ s'VBk ;h.”18  ekb s/ wkfJnk d/ SbkftnK ftu gWZu
e/ jkekwK e'b nfXnkswesk dh d?th S'j s'A N[ZN e/ e/tb d[fBnkth fdqPNhe'D
ofj iKdk, fi; d/ cb;o{g T[j j'oBK wIQpK d/ d?th nzP ƒ th BjhA d/y gkT[Ad/
s/ T[j wIQpK dh PkB s/ T[u/;[Zu/ ;Zu dk ;keko ;o{g r[o{nK$g?rzpoK$;zsK T[go
d[fBnkth tko eoB/ P[o{ eod/ jB. id'A n"ozrI/p d/ o{g ftu pkpoh ibkb B/
nfijk ehsk sK r[o{ BkBenwb B/ r[o{ s/r pjkdo ;kfjp okjhA T[;dh tbh
jT[w? ƒ nkgD/ nkr'P ftu b?, T[; d/ nzdo d?th gqekP dk Mbekok gkfJnk s/
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T[;dh ;[ofs d/ nB/eK egkN y[Zb rJ/, fi; ;dek T[j nkgD/ o{jkBh ;zeN d/
dog/P j'fJnk.

fit/A r[o{ noiB ih dh Pjkds s'A pknd f;Zy jfEnkopzd j'J/ s/ r[o{
s/r pjkdo ih dh Pjkds s'A pknd ykb;k ;zg{oB o{g ftu gqrN j' frnk.
r[o{ ih dh Pjkds ykb;/ d/ gqrN j'D dh nzfsw fBPkBh ;h.

4H fBnko/ f;zx nkdoP ƒ ekfJw oZyD bJhL4H fBnko/ f;zx nkdoP ƒ ekfJw oZyD bJhL4H fBnko/ f;zx nkdoP ƒ ekfJw oZyD bJhL4H fBnko/ f;zx nkdoP ƒ ekfJw oZyD bJhL4H fBnko/ f;zx nkdoP ƒ ekfJw oZyD bJhL
f;Zy Pjkds dk u"Ek nwb fBnko/ f;zx nkdoP ƒ ekfJw oZyDk j?. GkJh

r[odk; ih d/ nB[;ko

fJT[A sh;o wijp ykb;k T[gfiU goXkBk]

Gkt, ykb;kl i' nekb g[oy dh c"i j? s/ gqwkswk dh w"i ftu'A gqrN
j'fJnk j?. nkgD/ fBnko/gD dh soQK ykb;/ d/ nkdoP th fBnko/ jB fi; ƒ
jfozdo f;zx wfjp{p B/ fBnko/ f;zx^nkdoP dk Bkw fdZsk j?. f;ZyK d/ ;w{fje
ntu/sB ftu r[o{ r'fpzd f;zx ih d/ j[ew d?th fJeoko tKroK T[eo/ j'J/ jBL

ip br ykb;k oj/ fBnkok.
sp br s/i dhT[ w?A ;kok.
ip fJj rj?A fpgqB eh ohs.
w?A B eo''A fJB eh gqshs.19

f;Zy fJjBK ;soK ftub/ B[es/ ƒ pj[s pkoheh Bkb ;wMd/ jB Gkt
fe id'A sZe f;Zy nkgD/ fBnko/gD ƒ ekfJw oZyDr/, T[d'A sZe fJj fBnkokgD
r[o{^pyfPP Bkb bpo/I oj/rk. fJ; fBnko/gD ƒ poeoko oZyD bJh fBnko/
f;zx^nkdoP ƒ nkgDh fbt dk nN[ZN fjZ;k pDkT[Dk gt/rk. fJj fBnkokgD
e'Jh tZyokgD BjhA j?.

f;Zy Pjhd jw/Pk jh fBnK ftu yVk j[zdk j?, T[;d/ ;ko/ ekoi fBnko/ f;Zy
nkdoP d/ ;kjwD/ yVQ/ j[zd/ jB, fijBK bJh r[o{ B/ T[;ƒ ;kfink j?. f;Zy PKsh
s/ izr d'tK dh f;yo ƒ jzYkT[Adk j?. r[o{ dk tZvk B?fse fB:w jo ;w/A
f;Zy^;[ofs d/ ftu ;dhth tosdk j?. u/sBk ’s/ gJ/ ikfbnK ekoD id'A fJ;
d[nkok ehsk e'Jh th ekoi fBnko/ f;zx^nkdoP s'A pkjo j[zdk j? sK fJ;dh
T[~uh ;[ofs, i' fJ;d/ nwb d/ y/so ƒ r[o{ wkj"b nB[;ko ftPkb eodh j?,
fJ;ƒ nzso^nkswk ;kt/A nkgDh rbsh dk nfj;k; eotk e/ gSskt/ ftu b?
iKdh j? s/ fJ;dk wB r[o{^poes Bkb fco fBowb j' iKdk j?. fJ; pko/ gq'H
wfjp{p dk eEB j? “i' izr u/sBk d/ nkswe wkj"b s'A pkjo j' e/ bVh rJh
j't/, f;zx^nkdoP wB[Zy d/ e'wb nB[Gt ns/ fBogZy fBnK dh GktBk e'b'A T[;
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ftu w'J/ jo fJB;kB dh ehws gSskt/ ns/ e[opkBh dh Peb ftu wzrdk
j?.”20

f;Zy fJfsjk; ftu th eJh ;kyhnK fwbdhnK id'A fBnko/ f;zx^nkdoP
d/ nwb s'A GNe/ f;Zy dh T[uh^;[ofs T[;ƒ gSskt/ ftu b? iKdh j?. r[o{ r'fpzd
f;zx ih d/ ;w/A dh fJj ;kyh fJ;dh rtkjh Godh j? id'A nkBzdg[o dh Xosh
s'A p/dktk fby e/ tkg; nkJ/ ukbh f;zx fydokD/ dh Ykp (j[D ;qh w[es;o
;kfjp) fty/ r[o{ ih d/ fgS/^fgS/ nk gj[zu/. fJj f;Zy nkBzdg[o ƒ SZvD s'A
pknd s[o jh oj/ ;B, r[o{^ftS'V/ ns/ gfotko dhnK cNekoK B/ fJjBK d/ fdb
x'o T[dk;h Bkb Go fdZs/ ;B. fJj f;zx fBnko/ f;zx^nkdoP d/ nwb ƒ w[V
jk;b eoB bJh nkgD/ p\P/ ikD bJh fdB^oks p\PDjko nZr/ sob/ gkT[D
bZr/. fydokD/ dh izr ftu fJjBK ukbh f;zxK B/ ewkb d/ i"jo fdykT[Ad/ j'J/
Pjkds gqkgs ehsh. fJ; ;kyh ƒ fpnkB eod/ j'J/ gq'H jfozdo wfjp{p fbyd/
jB, “e[ZM fuo fgZS'A r[o{ ih e[ZM f;zxK ;w/s T[; EK T[s/ gj[zu/, fiE/ ukbh f;zxK
B/ PjhdhnK gkJhnK ;B. jK` Pjhd j'D tkb/ f;o| T[j' ;B, fiBQK B/ fe jI{o
ƒ p/dktk fby e/ fdZsk ;h. p/dkt/ dk ek}I j[D sZe r[o{ ih d/ Bkb ;h, ns/
T[j pV/ fuo s'A fJ; fdB dk fJzsIko eo oj/ ;B. r[o{ ih B/ tko tko T[jBK
d/ jZEK ƒ wZE/ Bkb S[jkfJnk, eJhnK ƒ r'd ftu fbnk, ns/ eJhnK d/ wZE/ ƒ
u[zfwQnk… Xosh B/ gfjbh tko jI{o dhnK nZyK ftu n?B/ nZEo{ t/y/. r[o{ ih
d/ |Ib B/ fJjBK PjhdK ƒ nkgD/ i/j/ pDk fdZsk. r[o{ ih y[d Pjkds ;BL
fJjBK PjhdK d/ bj{ ftu ;[Zsh Pjkds. ;G Pjhd jI{o d/ ofjw dh S'j ftu
;B, ns/ T[d'A s'A ;B, id'A s'A fJj s/rK T[mk e/ d[PwD dhnK ;|K ƒ uhoD bJh
tX/ ;B. Pjhd j'D s'A gfjbK f;zxK dh T[uh ;[ofs T[E/ gj[zu rJh ;h, fiE/
T[jBK t/fynk ;h, fe jI{o d/ ofjw d/ gkDhnK ftu fes/ th feBkok BjhA
nkT[Adk.”21 fEVe ikD s'A pknd th T[uh ;[ofs B/ gSskt/ s'A nr/oh wzfIb
Pjkds ƒ gqkgs ehsk. r[o{ p\fPP dh gqkgsh j'D dk gqwkD fJj j? fe f;Zy
fJfsjk; T[jBK ƒ p/dkthJ/ BjhA ;r'A ‘ukbh w[efsnK’ ti'A f;wodk j?.

f;Zy^:kd nB[;ko pzdk f;zx pjkdo tZb'A gqufbs csfj (tkfjr[o{ ih ek
ykb;k tkfjr[o{ ih eh csfj) dh EK ‘csfj doPB’, nD;[ykt/A wkj"b ftu d'
ftnkj eotkT[D/, P\;hns^gq;sh dh fJZSk g{osh bJh :sB eoB/ ns/
nes{po 1713 s'A cotoh 1715 sZe gzE ƒ fgZm fdyk e[Zb{^uzpK dhnK gjkVhnK
ftu n?P^gq;sh dk ihtB pshs eoB fijhnK r[;skyhnK ehshnK rJhnK.22

fJzM pzdk f;zx pjkdo B/ f;zx^nkdoP dh T[bzxDk ehsh go jo f;Zy tKr r[o{
;kfjp tZb'A pyfPnk tZvk B?fse fB:w ;dk pzdk f;zx dh ;[ofs ftu tosdk
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fojk, fi; dh gfjb^skIrh ƒ wkBD bJh T[j (pzdk f;zx pjkdo) f;zx^nkdoP
tZb nkgDh t|k w[V ;kps eo ;edk ;h.“T[; ;kjwD/ nfijk eoB bJh
Pjkds, fi; okjhA fe T[j nkgD/ fJPe dh w[ezwb soI ns/ f;de dk nw'V
jVQ g?dk eoe/ ftyk ;edk ;h, d/D s'A f;tk j'o e'Jh okj BjhA ;h.”23 r[o{ tZb'A
pyP/ tZv/ B?fse fB:w B/ pzdk f;zx pjkdo dh T[uh^;[ofs ftu ;dhth ;EkB
pDkJh oZfynk, fJ; d/ |b;o{g nZm wjhB/ brksko feb/ ftu ofjD s'A pknd
th T[j ewkb dh uVQdh ebk ftu pkjo nkJ/. e[M fJfsjk;eko pzdk f;zx
pjkdo ns/ T[jBK d/ ;kEhnK dh Pjkds ƒ tZy eoe/ d/yd/ jB go ;kvk wzBDk
fJj j? fe pzdk f;zx pjkdo s/ T[;d/ ;kEhnK dh Pjkds e'Jh tZy^tZy tosko/
BjhA jB “pzdk f;zx ns/ T[;d/ ;kEhnK dh Pjkds fJe fi;w tKr j'Jh. ;G
PjhdK B/ f;zx^nkdoP Bkb e'Jh ojZ;wJh fJe;[osk gqkgs ehsh j'Jh ;h.
fJ; ekoB fJ; Pjkds nzdo e'Jh pbtkB o{jkBh gqGkt ;h.”24 pzdk f;zx dh
r[o{̂ fbt gfjbK tKr jh fJekro j' rJh, T[; dh gqfsGk pbtkB ekb ftu pdb
rJh, f;zx^nkdoP dh fPZds nkgD/ f;yo T[~s/ gj[zu rJh. r[o{nK d[nkok pyP/
wkor ‘s / ubfdnK,“p zdk f; zx pjkdo dh Pjkds B / nkgD/
B/V^GftZy d/ f;Zy^fXnkB ƒ ftrk;wJh nfjz;k ns/ w"s dh gokshposk d/ nkg;h
foPs/ ftu'A T[giD tkbh fwZE^o{g Pjkds s'A ikD{ eotk fdZsk ;h. f;ZN/ ti'A,
;w/A dh b'V w[skpe f;zx^nkdoP dh nEkj Pesh B/ ykb;/ d/ ;w{fje nwb ƒ
Pjkds d/ nfij/ o{g ftu Ykfbnk ns/ nfjz;k dh fwZE j'Ad ftu nkJh.”25

pkpk pzdk f;zx pjkdo ns/ ;kEhnK dh PjkdsK d/ gq;zr B/ fJe nb"fee
ozrD gqkgs eo fbnk. pzdk f;zx pjkdo d/ ;kEhnK dh Pjkds dh rZb
eofdnK yk|h yK fJe f;Zy pZu/ dk nZyhA t/fynk fposKs G?^Goh j?okBh ftu
fpnkB eodk j?. T[;dh nZyhA t/yh ;kyh s'A ;k| gqrN j? fe pkdPkj |W\;hno
tZb'A poh ehsk f;zx^pZuk wK d/ sob/ eofdnK nkgD/ bj{ d/ foPs/ ƒ m[eok fdzdk
j?, ns/ pV/ i'P s/ tid ftu iZbkd dh s/r e'b'A wb'A^wZbh Pjkds dk fJbkjh ;[nkd
uZy b?Adk j?. T[;dh ikB pukT[D bJh sob/ xZsdh wK pZu/ d/ nB[Gt ftu
f;zx^nkdoP d/ ;kjwD/ fe;/ ;z;koh ;[nkoE dh gqshe pD e/ ofj rJh ;h.26

fJjBK PjkdsK s'A fJbktk th nB/eK f;Zy PjkdsK j'JhnK i' fBnko/
f;zxnkdoP ƒ ekfJw oZydhnK jB, id'A 18thA ;dh ftu bkj"o d/ ;{p/dko
Ieohnk yK B/ fJj X[wk fdZsk ;h fe f;ZyK dk ykswk eo fdZsk j? sK T[; ypo
dh ezB;'n fwbfdnK jh pkpk p'sk f;zx s/ pkpk roik f;zx B/ B{odhB dh ;oK
e'b Bkek bk e/, fuZmh fby vze/ dh u'N ’s/ fejk fe gqwkswk dh w"i ftu gqrN
j'Jh, T[; tkfjr[o{ dh fJj c"i fe;/ s[ZS jhD GktBk d/ rq;/ ;{p/dko$pkdPkj tZb'A
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ysw BjhA ehsh ik ;edh. fJ; s'A fpBK f;ZyK B/ dopko ;kfjp, ;qh nzfwqs;o
;kfjp ftub/ dht/ ƒ irkT[D bJh joo'I ;o'to ƒ gko eoe/ ikDk ns/ Pjhd
j'Dk, GkJh sko{ f;zx ih dk e/; esb eokT[D dh pikJ/ y'gV bjkT[Dk, nekb
sys ;kfjp ns/ j'o r[od[nkfonK dh wfonkdk ekfJw oZyD bJh fdZshnK
PjkdsK th fBnko/ f;zx^nkdoP ƒ ekfJw oZyD bJh jh ;B. fgSb/ 550
;kbK d/ fJfsjk; ftu PjhdK dh e"wL f;Zy e"w B/ nB/eK jh PjkdsK fdZshnK,
;kohnK PjkdsK dk toDB fJe bx{^gou/ ftu BjhA ehsk ik ;edk, fJ;
gou/ okjhA n;hA e[M jtkfbnK Bkb f;Zy Pjkds d/ e[M e[ gZyK ƒ fpnkB eoB
dh e'fPP ehsh j?.

f;Zy^Pjhd d[nkok ehsh nodk; fJjBK ;ko/ T[d/PK d/ fgS/ ;KM/ o{g ftu
tosdh j?, fi; pko/ gq'H wfjp{p fbyd/ jB, “w/o/ fynkb ftu Pjhd ns/
nodk; w"s tZb fJeZfmnK jh iKd/ jB. w"s d/ fpyV/ g?Av/ T[~s/ fijV/ Pjhd
nodk; Bkb BjhA s[od/, T[jBK d/ nkdoP ƒ P[josK dh d[fBnkth bkb;k ;w[Zuh
fIzdrh T[~s/ c?bD BjhA fdzdh, ns/ fJ; dh gftZsosk d/ nB/e gqekPK se fJjBK
PjhdK dh gj[zu BKj j'D ekoB fJjBK dk Wspk n;bh wjkBsk ƒ BjhA
S'Ajdk.”27 nodk; f;Zy d/ nwb dk nfjw fjZ;k j?, nodk; okjhA f;Zy o'IkBk
fJfsjk; ƒ fustd/ jB. f;ZyK dh nodk; Bk e/tb gzE d/ r"ot Gog{o
fJfsjk; dk y[bk;k jh j? ;r'A fJj r[owfs Xow^ftfrnkB dk fBu'V th j?.
“nodk; ykbk;k ih d/ f;de dh ;iht dk;skB j?. T[;d/ nkswe T[wkj dk
;zy/fgs fJfsjk; j?. T[;dh fJybkeh ;[zdosk dk w"fbe d;skt/I j?. gqG{ dh
;kfynks f;ZXh ftu nodk; dk ;G s'A tZvk jZE j?.”28 id'A Pjhd dh
T[uh^;[ofs, r[o{^fbt d/ gokwzvbK ftu gotkI eodh j?, sK T[;d/ p''b nodk;
pD iKd/ jB, Pjkds d/D t/b/ f;Zy d/ p'b nNZb j' iKd/ jBL

ob ftu d{o dhnK gotkIK,
nEo{ x[zwB yko/.
nD;'u/ B[es/ i' o{j ftu,
M[e^M[e t/yD sko/.
G'b/ Gkn w?A fpqS brktK,
d/D n;h; g?rzpol
fe;/ Pjhd dhnK nodk;K,
u"dK spe fybko/.29

gq'H wfjp{p B/ nodk; d/ fJ; gqeoD ƒ nkgD/ ekft^;zrqfj ‘MBK dh osk’
dh S/thA ekft^g[;se ‘Pjhd dh nodk;’ ftu ewkb dk fpnkB ehsk j?. fJ;



ABSTRACTS OF SIKH STUDIES: JULY-SEPT 2025/ 557 NS118

feskp ftu “Pjhd dh oks, Pjhd dk T[bkjwk, Pjhd ;zsK dh nodk;, PjhdK
dh poes, Pjhd dh T[vhe, Pjhd dh tkN s/ fiT[Ad/ PjhdK ƒ”  nkfd
ekft^f;ob/y okjhA g/P ehshnK eftsktK ftu T[jBK f;Zy Pjkds d/ nB/eK
g;koK ƒ pky{ph fpnkB ehsk j?.

gq'H wfjp{p efjzd/ jB, “e"wK ekb d/ gqGkt eoe/, nkgD/ ;'fwnK s'A e[M
d{o j' iKdhnK, T[jBK tZb'A r[o{nK dh pyPh j'Jh gfjb skIrh ;[Ze iKdh j?.”
b'V f;o| nkgDh u/sBk ’s/ bZr/ ikb/ ƒ T[skoB dh j?, id'A th ykb;k nkgD/
nzdob/ r[o{ o{g ƒ ikDdk j? s/ T[;ƒ gqrN eodk j? sK dZ;dk j? fe w?A T[;/
r[o{i's dh nzP jK i' sZsh sth ns/ uKdBh u"Ae ftu Pjhd j'J/ ;B. T[j nkgD/
nkg ƒ f;Zy^fJfsjk; d/ fusogN s/ j'JhnK ;yPhnsK dk tko; f;ZX eodk j?
s/ T[;dh fJ;/ rZb ƒ Pjkds fejk iKdk j?. ‘f;Zy^Pjkds’ fJ; rZb dh rtkjh j?
fe f;Zy nzdo r[o{̂ i's poeoko j?, fi;ƒ fpnkB BjhA ehsk ik ;edk pbfe
f;o| Pjkds okjhA gqrN ehsk ik ;edk j?. r[o{ dk f;Zy Pjkds d/ tZv/ fB:w
g?dk eoB bJh Pjkds fdzdk j?. id'A je{wsK fBnK d/ okj'A fEVe iKdhnK jB s/
nkg j[dohnK eod/ tzv d/ o{g g?dk eo jZeK ƒ wko, fInkdshnK eodhnK B/ sK
ykb;k T[; tes Pjkds fdzdk j?. fBnK d/ tZv/ fB:w tk;s/ gfjbK th PjkdsK
fdZshnK iKdhnK ojhnK B/ s/ nkT[D tkb/ ;w/A ftu th fdZshnK ikDrhnK.

~~~
jtkb/L

1H o{g f;zxH (;zgkH)H (2016)H gzH496H f;Zy ;zebg f;XKs s/ ;z;EktKH
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3H r[oGrs f;zxH (2019)H gzH 70H f;Zy fdqPNh dk r"otH nzfwqs;oL f;zx

pqdoI.
4H Puran Singh.(2017). P.162. Spirit of  Sikh (Part II - Vol II). Patiala:

Publication bureau, Punjabi University.
5H jfozdo f;zx wfjp{pH (;zgkH)H u/sB f;zx (2018)H gzH 395H f;Zy ;[ofs dh

gqtkIH nzfwqs;oL f;zx pqdoI.
6H r[os/i f;zxH(2011)H gzH20H f;zx BkdH nzfwqs;oL f;zx pqdoI.
7H Puran Singh.(2017). P.158. Spirit of  Sikh (Part II - Vol II). Patiala:

Publication bureau, Punjabi University
8H r[oGrs f;zxH(2019)H gzH71H f;Zy fdqPNh dk r"otH nzfwqs;oL f;zx
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f;zx pqdoI.
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f;zx pqdoI.
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Quami Kutub Khana.
17H jfozdo f;zx wfjp{pH (2015)H gzH227H ;fji/ ofuU ykb;kH nzfwqs;oL

f;zx pqdoI.
18H T[jh, gzH 589H
19H ;opb'j rqzE, gzH 685, nzfwqs;oL GkH uso f;zx ihtB f;zx.
20H jfozdo f;zx wfjp{pH (2015)H gzH 1007H ;fji/ ofuU ykb;kH nzfwqs;oL

f;zx pqdoI.
21H T[jh, gzH 422
22H T[jh, gzH 1002^03
23H T[jh, gzH1004
24H T[jh, gzH1005
25H T[jh, gzH1011
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Khan), P. 458
27H jfozdo f;zx wfjp{pH (1990)H gzH XLIIH MBK dh oksH ibzXoL ;t?B
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ON THE ISC FRONT

COL JAGTAR SINGH MULTANI

(16TH MARCH 2025 TO 15TH JUNE 2025)
During this period, the International Sikh Confederation (ISC)

was actively engaged in organizing a series of meetings and initiating
several new projects related to education and other key sectors.
Additionally, ISC was diligently managing and overseeing the
operations of  its homework tuition centers in rural areas and Guru
Nanak Coaching center Mukandpur, ensuring smooth functioning and
impactful service delivery.

GENERAL BODY MEETING

The General Body Meeting, which had been delayed due to
unavoidable circumstances, was successfully convened on 24th April
2025. All efforts were made to ensure the effective participation of
members, and the meeting proceeded with a detailed agenda covering
key organizational matters, strategic updates, and project evaluations
Dr. S P Singh Oberoi was invited as our chief  guest.

The meeting commenced with the “Mool Mantar Path” recited
by S.Sher Jagjit Singh, General Secretary ISC. Following this, the
teachers and students from our HWTC chanted a Shabad under the
guidance of  teachers Parminder Kaur and Khushpreet Kaur, along with
the student Harmanpreet Kaur. The Shabad Gurbani session was followed
by Ardaas performed by another HWTC student Kamalpreet Kaur.

Welcome Address and opening Remarks by Col. Jagtar
Singh Multani, Secretary General: Col. Jagtar Singh Multani warmly
welcomed all the guest, members, students, teachers, and

* Secretary General ISC, Chandigarh; Email: <iscchd2006@gmail.com>
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representatives of various NGOs who had arrived from far off places
like Dehradun, Ludhiana, Patiala and Amritsar for the meeting. He
informed that the ISC is proudly completing its 20-year journey. He
acknowledged that while the journey had been challenging and difficult,
the unwavering support from all stakeholders enabled ISC to move
forward successfully. He also highlighted the various initiatives
undertaken by ISC over the years. .He summed up by expressing
heartfelt gratitude to all the donors and NGOs for their valuable
contributions and continued support towards the mission of ISC.

Mrs. Kiranpreet Kaur Dhami delivered the key note address,
thereby touching upon the very foundational days of ISC and how the
organization passed through the last 20 years, in which ISC lost its
founder Dr. Kharak Singh Maan and later Gen. Kartar Singh Gill,former
Secretary General in Covid pandemic. But the ISC continued its jouney
by the sustained efforts of  its members and donors to serve the
marginalized community. S.Gurmeet Singh Jaura Secretary anchored
the stage very well.

All members of the International Sikh Confederation (ISC) made
commendable contributions towards the successful organization of
the Annual General Meeting (AGM). Notable among them were S.
Sher Jagjit Singh, Mrs. Sarbjit Kaur, Professor Harpal Singh, Sardar
Vikramjit Singh from the USA, and Sardar Gurdev Singh Brar, S. Gurmeet
Singh Jaura. Each of  them played an instrumental role in ensuring the
smooth conduct of  both the AGM and the General Body Meeting.

INSPIRING ADDRESS BY THE CHIEF GUEST

Dr. S. P. S. Oberoi addressed the audience and commended Col.
Multani, and the ISC team for their exemplary efforts in taking education
to the grassroots level by enrolling underprivileged rural children in
their HWTCs. He also praised the teachers for educating these young
children to become responsible citizens to serve the country.

BOOK RELEASE

Our book in the form of  “Compendium” “ISC through years
(2007-2025)” was released by the Chief  Quest Dr. S.P. Singh Oberoi
and the other Dignitaries om the dial.
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FINANCIAL CONTRIBUTION TO OTHER ORGANIZATIONS

ISC extended financial support to partner organizations working
in education, healthcare, and community development.

One of our highly dedicated and efficient staff member Sukriti
Kaur got married and subsequently resigned from their position. As a
gesture of goodwill and support, the International Sikh Confederation
(ISC), along with its staff, collectively contributed a sum of Rs 51,000
to assist in the settlement of their post-marriage life.

As part of our financial contribution to other organizations, the
International Sikh Confederation (ISC) extended support to the De-
addiction Center in Moga. To ensure access to clean drinking water
for the patients, an RO (Reverse Osmosis) system worth Rs 7,500
was installed at the faculty.

HOMEWORK TUITION CENTERS

Previously, the International Sikh Confederation (ISC) was
operating a total of 20 homework tuition centers across various districts
of  Punjab. Recently, we have successfully established 5 new centers
in additional districts, bringing the total to 25. An amount of ¹ 1,20,000
has been disbursed as honorarium to the teachers serving in these
homework tuition centers.

PLACES VISITED BY MEMBER OF ISC
Col. Jagtar Singh Multani and Sardar Sher Jagjit Singh visited

Jalna Ambett Tehsil and paid their respects at Gurdwara Guru Lado
Re. Following this, they traveled by road to Nanded, where they were
joined by Mr. D.S. Bindra from Dehradun. The delegation then
proceeded to Hyderabad, where they visited Our School of Happy
Learning. During their stay, they held a meeting with Mr. G.P. Singh
and also had an official interaction with the Director General of  Police,
Telangana, along with her team.

SECOND VISIT TO HYDERABAD

During the second visit to Hyderabad, Colonel Multani,
accompanied by members of the Singh Sabha, attended the Antim
Ardaas of Shri Nanak Singh Nishtar, a distinguished and respected
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member associated with the International Sikh Confederation (ISC)
Who was an institution in himself. The delegation also visited Our
School Happy Learning play school, which is being run in collaboration
with the Sikhligers Sikh Welfare Society.

SIKH VIDYAK BOARD

The development of  the Sikh Vidyak Board is progressing steadily.
The selection process for teachers to undergo specialized training is
currently underway. Simultaneously, the curriculum for various classes
is being developed. Several additional discussions and strategic planning
sessions are also in progress, aimed at the significant upliftment and
strengthening of the Sikh Vidyak Board.

INNOVATIVE PROJECT MANAGEMENT

Innovative Project Management Pvt. Ltd. approached us for
collaboration on a Corporate Social Responsibility (CSR) project
focused on education. All required documentation was duly provided
and met their standards. A formal agreement has been signed between
both parties. The project is expected to commence on the ground by
September, by which time the CSR funds are anticipated to be
received.Special mention of successful projects like women
empowerment programs, e-learning modules, and rural digital
education hubs.

CONCLUSION:
The International Sikh Confederation (ISC) remains committed

to its mission of uplifting underprivileged communities through
education, social welfare, and spiritual engagement. The collective
efforts of our dedicated members, collaborative partners, and
supporting organizations have played a vital role in the successful
execution of various initiatives, including the expansion of homework
tuition centers, support to de-addiction centers, and strengthening of
the Sikh Vidyak Board.

¤
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g[;se ohftT{g[;se ohftT{g[;se ohftT{g[;se ohftT{g[;se ohftT{

okj do;kT[Ad/ b/yokj do;kT[Ad/ b/yokj do;kT[Ad/ b/yokj do;kT[Ad/ b/yokj do;kT[Ad/ b/y

ohftT{eko joftzdo f;zx*ohftT{eko joftzdo f;zx*ohftT{eko joftzdo f;zx*ohftT{eko joftzdo f;zx*ohftT{eko joftzdo f;zx*

b/ye s/ ;zgkL r[od/t f;zx

ohftT{eko L joftzdo f;zx, gzikp :{Bhtof;Nh, uzvhrVQ

gpfb;oILSanbun gpfb;oI (2023)

okj do;kT[Ad/ b/y g[;se ;zihdk s/ dkoPfBe ftukoK dk fJ~e
pj[w[~bk ekoi j? fi;d/ b/ye s/ ;zgkde r[od/t f;zx jB. r[od/t f;zx Gkosh
gqPk;fBe ;/tktK ft~u t~y^t~y nj[fdnK s/ fpokiwkB oj/. T[jBK d[nkok
ofus fJj g[;se T[jBK d/ t~y^t~y siofpnK, nB[GtK ns/ nfj;k;K dk
fBog~y fbysh gqrNktk j?. brGr 244 gzfBnK dh fJ; g[;se ft~u 50
b/y jB fijBK ft~u'A 48 nzro/Ih GkPk ft~u ns/ d' gzikph GkPk ft~u fby/ rJ/
jB. g[;se dk ;otoe fi~E/ g[;se ftub/ b/yK dk nzfPe o{g do;kT[Adk j?
T[~E/ jh ek|h nkeofPs th b~rdk j?. fJjBK b/yK dk ftPk fJfsjk;, f;~y
Xow, ;kfjs ns/ gzikp d/ wj~stg{oB w[~fdnK Bkb ;zpzfXs j?. fJjBK b/yK
ft~u GktBkswe ;zt/dBPhbsk, gzikph ;z;ekoK dh Mbe, wkBttkd,
nfXnksfwesk, B?fsesk ns/ fJybkeh w[~bK pko/ ft;Ekog{ote uouk fwbdh
j?. fi~E/ fJj b/y ;wkfie spdhbhnK ns/ ;wki ;[XkoK ƒ gq/fos eoB tkb/
jB T[~E/ jh fJj b'eK ƒ ;wkfie pdbkn d/ wB'oE ns/ w"fbesk dh nfjwhns
ƒ ;wMkT[D dk nB{mk :sB th eod/ jB. fJ; g[;se d/ r[Dkswe ns/
ftPb/PDkswe gfjb{nK ƒ ;wMD bJh fJ;d/ b/yK dh v{zxkJh ƒ ;wMDk
nfsnzs Io{oh j?. g[;se ft~u b/ye B/ fi~E/ f;~y fJfsjk; Bkb ;zpzfXs
ikDekoh d/D dh e'fPP ehsh j?, T[~E/ jh r[opkDh w{b f;XKsK ƒ ;wMkT[D dk
:sB th ehsk j?. b/yK dk nkXko e/tb fJ~e \k; ftP/ Bkb ;zpzfXs Bk j'e/
pj[g~yh j?. fJ; g[;se ft~u t~y^t~y ftdtkBK B/ ihtB dh ikDekoh d/
Bkb^Bkb e[M wj~stg{oB g[;seK d/ ohftT{ th doI ehs/ rJ/ jB. b/ye t~b'A
d/P dhnK t~vhnK ;yPhnsK ƒ fby/ g~so th g[;se ft~u Pkfwb jB. ;qh
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dopko ;kfjp s/ j'J/ jwb/ torhnK ;zt/dBPhb xNBktK d/ Bkb^Bkb gzikp
d/ gkDhnK tor/ w"i{dk d"o d/ Io{oh w[~fdnK s/ fby/ wj~sg{oB b/y th fJ;
g[;se ft~u doI jB.

r[od/t f;zx dh fbys ft~u ;{ePw Ppdktbh ns/ Wfueko nbzekoK
dh tos'A ehsh rJh j? fijVh fi~E/ ftfGzB gfjb{nK ƒ g/P eodh j? T[~E/ jh
gkmeK ƒ PfjD;hbsk, ;~ukJh ns/ B?fse w[~bK dh gkbDk eoB dh gq/oBk th
fdzdh j?. b/ye fi~E/ ;wki d/ nfXeko ftj{D/ ns/ d~p/ e[ub/ b'eK dh ntkI
pDdk j? T[~E/ jh gzikp d/ nfsnzs Io{oh w[~fdnK pko/ th p/fMie r~b eodk
j?. jkbKfe g[;se ft~u nfXekoe ;o'sK dh xkN d/ Bkb^Bkb ftnkfynk dh
;g~PNsk dh ewh th wfj;{; j[zdh j?. pj[s/ gkmeK bJh e[~M b/yK d/ w{b GktK
ƒ ;wMDk efmB th j' ;edk j?. b/ye B/ eJh wj~sg{oB w[~fdnK ƒ T[Gkfonk
j? ns/ T[;dk rfjok ftPb/PD eoB dh e'fPP ehsk j?. e[~M b/yK ft~u eJh
ftukoK dk d[joktK th wfj;{; ehsk ik ;edk j?. g[;se ft~u b/yK dh tzv
fe;/ soshp ft~u Bk j' e/ y[~bh j? fi; eoe/ gkme b/ye d/ ftukoK Bkb
skbw/b fpmkT[D ft~u n"fynkJh wfj;{; eodk j?. g[;se ftub/ b/yK ƒ
;kfjs, f;~y Xow, g[;se ohftT{, ;wkfie ;o'eko, fJfsjk; tor/ ftfPnK
ft~u tzv e/ yk; soshp iK f;ob/yK nXhB T[bhfenk ik ;edk j?. fi; Bkb
b/yK pko/ ;g~PNsk ns/ finkdk v{zxh ;wM pD ;edh j?. fJ; s'A fJbktk
gzikph ns/ nzro/Ih GkPk d/ b/yK dh tzv th g[;se ƒ j'o fpjso pDkT[D ft~u
;jkJh j' ;edh j?.

T[go'es ;ko/ gfjb{nK ƒ fXnkB ft~u o~yd/ j'J/ ‘okj do;kT[Ad/ b/y’
fJ~e wj~stg{oB ns/ w[~btkB g[;se j? i' gzikph ;kfjs ns/ gzikp d/
;wkfie ;o'ekoK ft~u nfjw ;EkB o~ydh j?. fJ; g[;se d/ b/y gkmeK ƒ
nksw^fuzsB ns/ ;wkfie ikro{esk t~b gq/fos eod/ jB i' fJ;ƒ fJ~e
p/fw;kb feqsh pDkT[Ad/ jB. fJ; eoe/ fJj g[;se gkmeK t~b'A ;bkfjnk ikD
tkbk edw ;kfps j't/rk.

¤
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g[;se ohftT{g[;se ohftT{g[;se ohftT{g[;se ohftT{g[;se ohftT{

SHIROMANI GURDWARA PARBANDHAK
COMMITTEE - MAHATAVPURAN MATE ATE FAISLE

(1920-2024)

DHARAM SINGH*

Compiled and Edited by : Dr. Paramvir Singh and S. Ravinderpal Singh.
Published by Baikunth Publications, Patiala.
2024; pp. 532+LVII,
Price : 800/-

Dr Paramvir Singh, a known name in the world of Sikh
scholarship, has been prolific author and has published several books
and numerous articles on different aspects of  Sikh religion and history.
The latest publication he has brought out jointly with Ravinderpal
Singh, was eagerly awaited and is being well received among researchers,
students and even journalists. The book comprises motions presented
and resolutions passed by the Shiromani Committee during 1920-2024.

In the Introduction to the book, the authors have very cogently
but briefly narrated the background leading to the creation of the SGPC
and the sacrifices made by the Sikhs during the Gurdwara Reform
Movement. Of course, the Singh Sabha Movement which began in
1873 had prepared the ground for the Gurdwara Reform Movement
which began in 1920. They rightly claim 1920 the year of the creation
of the SGPC because it was from 1920 that the sangat had started
taking over the responsibility of looking after the historical Sikh shrines
earlier managed by the Udasi Mahants who had gradually become
corrupt. Beginning with 1920, it was a long struggle of  the Sikhs which
culminated in the Sikh Gurdwaras Act 1925 under which a Gurdwara
Central Board was constituted. The Board in its meeting held on 2

* Punjabi University, Patiala
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October 1926 renamed itself as SGPC. There is available some
literature on the Gurdwara Reform Movement and a book (Shiromani
Committee da Panjah-Sala Itihas) by Shamsher Singh Ashok on the history
of the SGPC.

It has been for the first time that all resolutions passed during the
Gurdwara Reform Movement, the Gurdwara Central Board and the
SGPC have been made available in book-form.  Interestingly, 1920-
25 has been a period full of  many challenges for the Sikhs. It was the
time when the Sikhs had set up their own Committee but it had no
permanent office and the government kept a strict eye on all of  its
activities. Many a time one or the other of  its members was arrested or
its record was confiscated. To search out any resolutions passed during
this period from old archeological records required much patience and
diligence. It goes to the credit of the authors that they succeeded in
culling out these resolutions from contemporary newspapers,
magazines, court proceedings, etc.

The resolutions of this period (1920-25), which can be seen in
the first section of  the book, are significant in several respects. For
example, there was urgent need to take some decision in regard to
Sikh maryada.  It was imperative to analyse and remove the certain
unSikh practices which had crept into the daily maryada of  the
Gurdwaras. Some wrong notions preached and practiced by the
Mahants had to be negated and preaching the true gurmat was the
immediate need. These resolutions inform us how the practice of
putting tilk on the Guru Granth Sahib was discontinued (13.12.1920);
directions were issued to remember Sikh martyrs in the daily ardas of
the Sikhs (March 1921); all caste distinctions were rejected (23.3.22)
and others.

No doubt, Akali Dal came into being with the beginning of the
Gurdwara Reform Movement and it came into being with the objective
of  preparing volunteers for the reform and management of  Gurdwaras
and to safeguard the political interests of  the Sikhs. Obviously, it came
into being as an institution to help the SGPC and it worked for the
SGPC. Many post 1925 resolutions make it quite apparent. For
example, Master Tara Singh removed from the membership of

SGPC and declared anti-Panth for his participation in the Round
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Table Conference against the wishes of  the Panth (27.111932); SGPC
also expressed ‘shock’ and ‘distrust’ of  Master Tara Singh for helping
Mahant Tirath during the election to the Nanakana Sahib Gurdwara
Committee; a baptized Sikh must not be asked his caste (June 1936);
fee concession and scholarships to dalit students (1938), providing
financial help to the poor Khalsa Sikhs (1931); and a resolution was
also passed to honour every year Sikh writers and others  (1973) and it
was under this decision that Sirdar Kapur Singh, Professor Harbans
Singh and others were honored. There are resolutions about the distinct
Sikh identity and even directives not to use derogatory language against
the Takht Jathedars.  According to one such resolution, Ravneet Singh
Bittu, now a BJP leader, was asked to apologize for the language he
used for Jathedar of  Akal Takht. The authors have preferred to present
all the resolutions in chronological order so that the reader can study a
resolution in the right historical context.

The book could also serve as an opportunity for the SGPC to
look back at its glorious history of more than a century and introspect
why it is losing respect among the common Sikhs. Even a cursory
reading of these resolutions makes it obvious that the SGPC took
notice of and commented on each incident which impacted the Sikh
religion, community or institutions. It needs to look within why it has
lost its sovereign character and become subordinate to the Akali Dal
instead of being the other way round? If both these institutions are
able to make an honest introspection, it will not only be beneficial not
only for them but for the entire Panth.

Anyway, the book fulfills the long-pending need of  the researches
and students for whom it will be an invaluable source work.
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