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GURU ARJAN DEV JI & SIKH MARTYRDOM

PRroF. JaspAL Kaur KaANG

This Issue of the Journal Abstracts of Sikh Studies is a Special
Addition, dedicated to Guru Arjan Dev ji's remarkable contribution,
Martyrdom and Legacy. Guru Arjan Dev ji’s Martyrdom in 1606 holds
immense significance in Sikh history and theology. It marked a
significant point in the Sikh struggle for freedom and justice, inspiring
future generations to resist oppression and fight for their rights. Guru
Arjan, the first Guru martyr in Sikhism's sacrifice underlines the
importance of standing up for one’s beliefs, even in the face of intense
adversity and serves as a powerful symbol of resistance against
oppression and injustice, inspiring people worldwide. The
distinctiveness of Sikh martyrdom lies in its unique blend of spiritual
conviction, moral courage, and social activism. Sikh martyrs embodied
the principles of mzr-piri — the harmonious balance between spiritual
and temporal responsibilities — as they fought against tyranny, defended
the rights of the marginalized, promoted interfaith understanding and
cooperation. Their legacy continues to inspire Sikhs and non-Sikhs
alike to work towards creating a more just, compassionate, and peaceful
world. As a symbol of resistance against oppression and a testament
to the human spirit’s capacity for resilience and sacrifice, Sikh
martyrdom remains a powerful and enduring force for positive changes.

We hope that the Journal will provide a nuanced understanding
of Guru Arjan Dev ji’s phenomenal life and legacy. Our scholars have
researched and referenced authentic sources to shed light on the
significance of Guru Arjan Dev ji’s martyrdom, clarifying
misinterpretations that have arisen over the times. We are grateful for
their intense efforts to preserve the integrity of Sikh history and
theology.



EDITORIAL

g MIAs o< A HEE 3 HIES 3

Y. AAUS d9 idT

Ay fef3am i3 gatard’ € A9 € 7 U J9a! d< 37 feA A9
€ JuESt FEE 3 AIES T d<dl | FEE HS 9367 J »3 HIES feR
I3% fog UeT JF @ fAYT J1 A9 &t Hoes 8t @ Aeer I A
9357 & U93® §UT A T JU I famr I1 wifadt fivig wiemer U9
ydfanr fenfast &t grfont &et g997s I AT J1 Aoes 89 fonast
T AQET I 7 AJIT 3 U9 Ifenr famrm, far &t A9 Tad € I
AJTES €8 % HIIT € UTd 3 &1 98(& mi=3Hr & utg ug #HiGer
J1 fedt IR I & 7 vz <F ugrsw QU9 fegg faor I, R &<t Adtg
T Y, J Y &d Jeri ISt 33nit, Qamdntt TdT ni3 AHET
89 231 AT T wi3HT & uds® ug It fea IT Im 1 fEo €T WO
et 75 7 AJIT 3 U gFt arehet gt I | fegt BET O B 39
38 fenigg I | HIeEs o % fenast fifed © nigg Has feg Bger
J1 feg 8o Hodles J° I6 A Ffewr 3 U9 wisfHa uass Qug
% feg wige T g I¢ I8 | nid® feg nige Ifas @8 feniast st
HI& BT ¥ 198 USdrHt I AT 76| HS 3" feg 7 fx 7 nisHT &F
g3t Qua R foor I, 8n &t Tfonr<t At Adtex Ty fie @ 9%
51 &g 89 »HI w3t gt I%, frigt T HeTs Afag 3 fefamrm
Jer J1 AT He fear§ feg 3=, B€ It It fenfast moes © fieg 3@
UJIeT J| A% ITH It &7 I I puHat =94t o7& I9T % JI3T9]
Hod JIF Hoe3 & AKET J1 HAYHat ME3HA fex§ »i3 HafAx AfagsT
@ Y I mi3 o nm3fux fear§ 3 fegwe & fogsT foo" Tt moes @
A6H 727 J | AYHaT Hae ©f A3 B3t 3, »i3 fof mast feg” It goes
Ydre et I 1 HITES % 7T K3 § <arder 1 B8R © mye fizs It
WEHT % ©F 3 QUJ 9 ATl J1 AIES 9 % fanafsse famms




JY VIIAG: HEE 3 HIES 3 3

€ 8udt nerEr Qug fegg foor Je J1 fomrs 8m & arfenm/Hg
Hfenr 2 farfant 37 Qug & Aer I, BR &t f&d Higar wias feg
e J& J| HIE3 © & 8T nid® nige Jer J1 fedt IR I fx moes
T T HIe fieer &dt, Tfrt et niregr ¥ AT J1 feg 3T I3T
AU I fa famrs & €4 § Tg 528 I gdlag w3 85f ¥ nifds
AT © 399 feg gon 3t ude 9T fenafsse As| ol 93w feo oF
89 muEs T A Ul 99 38| famrs-feger fenast us-us fagaer
J, B8R &t afenr It A9 1 8T HoEs ¥ 3t g9 f0r, 89 HoEs
T % O J9oF 9Y It g I B AUHS I X moes 69 fder 9
7 3T € ugs® 8ug fegger I, 7 fommees I w3 Huel € 399
feg goH & y3i3t ager J1 niffd fenest st 3 © 39, 39 &d
o St et I1 K3 T ITH § UETS % IF HIES T J| IS
o g3t 8ug fegg & It moes o3t A7 Aael I mI€ w3 AY9 ©f
frag feg” It moes T g€t 91 gt ©F get 7w v fmig J, 8af
o SIat AT < gBt I, 7 AE ©f fiyg fagaer 3, 89 feg nizgrdtr
AfESt &% AHS3T &dt J9eT | Hoes fEr &2t yifea geet J fa8fx
HJE3 9 % famises Jer 3, B8R ©F A9 AJY S @ 3& <! Jot J|
dd »IIHG €< H »i3 Id 391 g9ed Ufos gelad A, I famrs
3 "o 935 € nidHl 7S Juz T3 A5 | 88T & nust moes 938
¥ 39y feg" o3t 3 ni3 faost moes 93w fed Uer J<t 9, 80 Hues
AII& I ATt I 1 #I3 T YH4 o9 fex aa3 39 feo & fimmanar
J fa »A% Aoes 89 I AT HIES ¥ T8 I ¥9¢ ¥ YJ N I IT
ud Gu fegt Hfomt T grege »iuE nmum »iduz a9 2= | fEg wiFs
HIES I At | fHA® =7 9 »i9ns, I 34T g9e9, I diae
fAw n3 22 Afogafent 3% 995 © »idd i As| feo Adle Aag
T AfESHT 5% ANSST &9 &< 3T Hdle ©F 2907 YIS & o9 |
IHS T 38 fed I fa Ig »mu ufost Ages @ HSS © 9J I6 »is Bt
T nigtret €aF Tt Ut 89 moEs T AW WtT g5 IE fonre
Guwet 2a1 feg Qarfenr famr Ae fa »ifrdt mores ufgs a9 wiu @
IJ I& | T3t QUT wifadhrt frsst fegsnt I fa wuE wiy T ge
g€ Y€ ICIQTT, TINAS JId IS & MUE Mguremit nied nifadt
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I35 Uer 79 fe St /A fa moes feg' 8 niudt fiedlt 8¢ 39 I |
far gon T ufg® I9 3 FHH TIH § Uy T 7Y T faor I, 7%
feg Tdt MiHt 9=, €F gon ©F ugT moes It I 9t A e,
TGt & 7 MUE WisWEMT nied” i3 e 38 dF yar fe3r A 37
wifad ToH feg w3 w3 Fdte Uer Iz Ag=a & A | 4. yIs fiw 7
Urrg T At g9 feg afder I fa Ae UAy €, 13§ HES 596 31
fer = nigg & feg I ggnt & fem uast &t WS feg wifror =
i fa moes & fegt € uge gz et feg 84t uost, 64t &« Ae
H IHE=IT i dl I8 <A A%, 59 I8 feU 89 89 9% As | I Afd®
3 fer udst ¥ St niwd nifadt 93 Adret fx €9 TH TH 76T @9
e U3 9z ot orfonr | feg 8T &x Fw, figt § 39 & feg mstfenr
At & “ufost Hs Ig® J9, Hies of 2fs A 17 fer 93% 9 fex
< HeH T A6H Ifen™ faR 3 moes § miust Jat garfenr w3 13
T 33y feo' fifedft @ dv9 131 g s6x © feg &% 7 38
UH uwE 3 98, fAfg ofs ash vt »r@ i’ It wgar T9ma Fw, gt
8ug 39fentt Foes & 7aT Bt | Hoes @ g9 8 It Sifimr famrr
A A 39 & ‘Ir89’ & <arfont A | feg 2qr9 It ufodt U=t A 7 Hoes
€T WUTd ¥t HE | 9Id »idHe BT ¥37 Afod HE fa 89 fex nmug fex
§% I *fad 3 99 AR AG | A 89 niffar a9e 37 #goes ¢ fidg
A Fdtet € fH9s™ & ge¢ | »iAw feu 99 fex &= aH »is 52 He Y
& AT 39 99 A6 | feg Aer 3P I It A 7 ufost g »mu Hoes
fex | niffor gdtardt 3 9o fedfenT| ywAT 7 Hoes3 T yIid J,
87 & 919 & ufow Aaa It HiF T & ugtfent /| Hoes fed It wen
T #eH dfenm AT g = AR It Has /T 3 v ges ®Et moes
T UST T | HoEs AT ©F <t I IHE=T & 21| yeH € ug It feg
J fa 89 ‘B3 9H® ®Et B3 J1 89 farme &% A3 Yyus o9 I »is
H HS o9H SIdfentt AIes ©at U 37 g o ¥eTAT fex uss feg i @9
féor I1 fodt goes fAy ugH, TG M3 nigHET @ ugiE J|
Ay fefsom @5 33t uete 3T fer SR St =St &t S fa g an
HASI W3 ATA3Y © AN® fog €34T 7, 8R aH & greus It maes foo
3t HtI I9 »i9As ¥ #f IFeE Afg 3T As 3t AEr Hint T 8%
gfon Ht i 7 I3 37 AZ &7 II AFET IF »fdr dIg & 8% A fa feg
tftmr feg I9 Aeigr | USH 39 & AUES © o Adie © fA9s™ JdT




JY VIIAG: HEE 3 HIES 3 5

T HE YU FI3T I | R I9 T AT S g HaSt A F et 99
vied a7 It 3t HoEs T U JEt 99 I A HE | JIg »igAs @ w3
HIE3 T Hia wifqgr difmor fa fem an o fefzom & moest =
fefsom gz fomr fAdt moes & ySta J foast) feo 35 937
yHfex I fa Ay oo A3 w3 5on & Ans J1 A3 ufost 938 ot
feefonr<t fegrgt § HIe™ I »i= HON © JU feu B9 Aole &t Hoes
féer 31 ferm § I muE 3 HoE3 I & w39 fagr faor 1 mEE ©
HE AT J9et J| JJ MIrs o< A € A99 A3y Hae' & A9 feo
It U Ifen 71 fem Aug foo” O €51 @5t moes Aae It 91 mEe
fg3s It 9= Araret I »is fedt 93 Hoes & u9s® geet J1 99
s T< A Hae fd3s It Y9 3 Hoes ©9f ¥ YIS 98 96 mi3
g Mier el Ifs s U9 &eg M (ff 39 dfF Fras,
niar-394)




mist, fornasr 3 fay fesawy € da /{t a9 wiods €<

3T HEGHIS d9*

ift3fH M3 AN Aeds feg Ay ©F ¥as gdit 3 &
AJES 3 ©F &9 A J1 dedit fer @ gfonre I 3 moes ferm <
f&3a7| TAY maet feu fdt § nine feu fog8e Bet © nins! & user
BEHT T - amzr&ﬁmsfa—u’aﬂ??r | geE ity ¥ Hies-mg @ nredR
@ ygar I i3 et 89 forfzas I 7 uguer I fa fadt feg@at
fae T gons © fegt gt nifs s frufst & fig &t yrust & Ager
HTaET SHeT fRdt € UAR HI Id MIns ©< A & UH 37|

II IAG €< H T HEH HT3T 318 mi3 fusT g Ived #t € wa
15 ", 1563mammmﬁam| IS 3
ﬁ@m@ﬁwﬁnﬁgmmmeM|
8T »UE &aT I MHIEH H € 93 IS A | gt & »igHs €< §
‘gt F 937 fxar A | g9Us T Uufd® 11 A widgAs o< # 3 wiuEt
H3T 3 &% IIg MHIETH AT UH diftees feu & fage fegl ©
WW?MW?WWWWWW
wHIER T ¥ miftmena Fies T Sur yg fimr | muRe I R uds
TIeIE 3 G5t § 9IS I 936 ©F &6 Hat| e s Gat &
IS niftmmsfia yge J6 feafis It

VI €< Ht €t fAfan B8R T3 € 79 T999 & a3 Hignmer
wgAd 38t | BT 53t AHe gt ® Hed As 3 85t gg3T famrs nmsfha
3 JTAHET nigse It THS 13T I A B nmuE st g9
IHETH UTH 9% a1 IHETH 2 31 BT niug fusT € gHt feg < yat
BaTa-aezT@—eﬂm IY NIAG T Al ¥ € T3 I AG - HIRR »i3
ﬁra°r€€| Wﬂﬁéﬁﬂ?aﬂém@mw@vﬁﬁﬂ@mw
gat 3 gt feu G5t 3 U ¥z €9 Ao miz n»muE fuzT ®

*  Dr Madanjit Kaur, Prof (retd), GNDU, Amritsar, #C-102, Ivory Tower, Sector
70, Mohali,




A, forasT 3 fRy fesass € UA |/ 99 »iode o< 7

IS A | AT & HiTs € »iUg Hes & a4, feHasT, AfgaH®3T
3 foaqr fHT et &% Ads Bt v yefss fenafsse Afow It g9 Tae9
€ yrAT T U39 gfenr | fer 37 85t € €9 397 B 3 Eoy a9s &ar
e | Wﬁﬁﬁmwﬁgm?maﬁmﬁﬁrgw
ﬁ%%m?mﬁﬁ%mww@weﬁwm
WFﬁBW?fﬂHHdlooﬁﬂllee'eWﬁmaﬁ@w
8 ®J9 mE T miew fo3r 3t Gt fesag a7 &3 fenawm?@?jr
T 99 I IIT 3 &g o9 fe St A ®dg fey 3= wigws o< A
AAT9R M fe8 93 39 uT fusT - g9 © fevlar feu Toms &t Boc
III must HE-AfESt § ydre agfent 8gt feo mae Gufonr w3
iy gaar fusT 37 Ifmrm:
HI™ HE &9 99 TIAs 32t I fasu a9 i3 ot fanmetil
f3ur & €39 A3 & »ie|fas TIrs A3 fimmg A8 1!
gat = feg HeR U9 9g ITHE™ 39 &7 U9 AfanT | fEH ga=e
T 9T Baf € €3 397 fydt g€ AT wigns © A feIH & 9T €5
fex I9 moTT S
39T 4y =T A8 AIH ofs &t 1 fag dnim 29 ATfdar utEl i
Us H ©H Ad" 3 A AT AAE HIS HIw 18I
I8 wH I8 Wfes wHET 99 FAE HZ Ha9 #i 2
feg méor <t Bt © fuzT § yuz &t Ifenr 3t fem 3 smre fer
3 g fex 99 FdaT Bgf & nmuE fusT § Ifmrm
feaq w3t & H®3 37 IfHgar I37
gfs fe s fiprr 3T 3937
Hfa 3fs & feoe Sl & »e fog 29 99 @999 AL
WiIA® T A it vigat § Aqsfentt Ifenr g9 I & Bt
3 ®J9 I 393 g fonr| mm#‘ramr&%wuw%?
m@eﬁammm fagt & wmush tersT, maT,
%@@%WW#W%MWW&W%
HT | w9 €2 f € €< 39et & fer = &t fedu a3 »is €9 99 »iers
T BT T Yarg St viast UF J9€ 9| I AoT & FAt (Hifant)
¥ 23U & 53 Uion &% Aofantt 3 928 & 3= &7 It | yg ISt feg
HITE BT 3 IHET w3 Ha<t Tt df It BEF HIGHS IJ |
J9uHt & GArat
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Hg 1559 feg Id »iadns €< #t & dedl fAY UafHa niRETs
mm(ﬁﬂamﬁﬁawmméwm)ﬁ
31T It 3 nifyz Adeg § var at3T |/ Ifories Arfog T Hasy iy
ToH w HE T @ yFta I | i miftmrsina fegraurar v dt Ht
Ifories Afog & geaaw 3 €A © A & 9 3 Afast § GFitfomr
fomim| 979 T9e T Jfaried ATfag T AURE AYH O3 © niftmm3fHx
RISt © fAUiz § AN Hast € Aadr 97t YUz 596 € YRSt daer
J1 feg 979 TITH A8 UIHWT T A3 I I%E BT AS I9 femr 3
Tuz ©f yaz fée g5 | 88 Tt feg Ar3ums € A H33et & fearge 98
I8N & fanaie = Few e go | forgsT © UA 39 »iovs @< ff €
AHHE ufgedss & Aus ‘IfeHes Afog’ € 8539 3 Ay A3 yTr
ger ferer 3: A3 Aistes Aefefs 2 fan & ferfs oo #8114

qd »i9As ©< /& HE a9 98 Aoy € HuEsT AYJs J9d fen
er‘e—a’awaﬁlaayaa)frzrfmmwﬁra%—aﬁermaﬁ?| A afories
Frfog HeueT A3 1604 feg d% feg nifenm| far A 3° /t afories
Frfag € AEUST I8 8F AN 3 feo ufe3T nimas iy H3 @ gfenmdt
WHS & nHE! Hies feg fonm8e = THIS g famr| fer st AN
IS ASST & fen ymm wiAEs € ArEas d€ § i HE Afeas
&dt 3Tl fAyt st ff ofeies Afow ae® yAm viFEs It &dt Bt
€ I9 T w9EN, 85 v it nmEs »i3 fiers = yIix g€ famr fam
T feasy €t A3t fAy-Ae AO9s € HeA feg Suftnr S8 et 3
Ifgieg Afog UAg © & €7 I9Hs fumiar UdfHa ed g famrmi
a9 SAdt © &

UAmg ¥ 599 fsanTe feg 9 »iers o= f T 837 vaes J1 8t
MH3AT & TUTH 3dI9 g8 T feHH U386 JI3TI 396 396 ©f &I
It I JIIIYT THTENM| I AT & BF IHEN BT A& QUITH
3| 395 396 feu Bt AZhrt &t fea wimHan & dfen 3 IEhit
gt 3 A9 39T 3 91 &AE | 7Y difgeyd (Fmie e gfgdrfaeud)
&9 S AEUGT ST HE a9 v ©° /& fAY & 999 g B
3 yRIS feg @ 596 BEt @3FTos i3t gu3 A9 fAut & ufanf
= feBug HY 13T fAA Bt 5T & 9% »i3 IISHI™S T B BH ASd
xIs UT | R &% Ayt fo'v Wz Aedt T B < =T Ifenr|
Ay AW T Ados

fAY g9H € ye'9 T I9 MIds €< A T 837 udes J1 fen




A, forasT 3 fRy fesass € UA |/ 99 »iode o< 9

< Hifeontt & 249 999 BdiE 96 JIWT e MR Hae Uer J
famr At 3 Y Adios © I9-fegd & 9% 8T feg o=t HAfa® UF n
It A WWHWWMWW@EF&%&HEW@
HET TALT ﬁﬁmmgﬁﬂﬁmﬂﬁﬁmaﬁﬁma
fiverdt Falt | eRRT 3 g I wmies T eRe foE g € JIH &
gz 79 fAYy &t st 7 fomr fa 89 »ud fagz et feg” wret
for g9 &t Iox feg ug | feg aex fderss © ev 2y g feg a9
T yfsfem Hiet & 3fonit 83 St At Fo | 99 A fermdt @
WRAT 3 HAT MUS Ji%a & »THEs 39 © ¥ATs <8 Ay 398 &eT
ify3AT »BT As |
gt ggeT

far < o & B39 IT &L 79t I fa 8F = wuT uafia
I 321 TS 3F I AfdEsT F 9O ILT Tt Enft UEhert Fige Ao U9
85t = Haws adt" AT Ifenm| g9 »igrs &< i & & <% Jg Afaast
o g8 @7 AI®G 13T Adl 3T, AST 3 Ael Soidr of miftmSHI
fesT T 318 & fex39 A3 7 JIHS fegou 5% 1S Hie 7S »f3
a9d 39 Jg Aoy € & 39 &St/ 99 dF Aoy & Aues
nUE vy feg g »igds < #F € 8Erd3T »i3 u9H faguusT =
TAz=w J fafa fer feg Ton wet € g937 fdg 3oz &t o5 3 yAfeH
catg & 3 fer 3 few =f53 vz nigs At € 3913 < I |

I9 dF ATfag »uE »iy e 37931 AfgnaTS & Afgde 3 niurt
FEYY €AY 3 TS oHeT J | T feg nifenr I 17 393t Arfos few
et viftm3fia It & niug gEt € Ieer T fsgne = 99
Afog € 5HS © WS 3 I96 ©F JHH 13T J1 JI MIAG &< A oF
Mﬁ%?b@ﬂgﬁmm VIS 3 TR o fagnesT O
st T %@%WWW%@@MU@%| at St
JIeet feg HausT © fox §eH Haits I, fex Aer yaa I, faost o9
8r fow oo’ feamet I fam & Wtz ot 9 w3 fam & feg wrsfha 7y
Yy dfent J1 99 Arfog <F fer wefrx Afast fug ey 3 aon &
e Ho™es RWIR Ifen ydie Je7 J Aoz fmig 3 uR & fogma 37 nmar
feg gewer 9, AR 37 T3t 3 Ies U et Tour Vv feg mist
3 IEdt 83w F9et T

9 »iIAG o i o gt fe5 ‘FuHel’ € 98T feHH Ho 3T JueT
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J | feg get wegr fiee-Ae & YId I »3 AYIs He ¥ gas @ fedt
THE J1 AYSs HeY &3 fagr 9=? 8R < dasr ot 37 89 AT ©
Henm Ut 7% feg Ifg F a2 UIH=HT 3 39T IY & |13, foaHs,
fegeu v3 A3fe3 997 fer &t ot ‘mundl feg fueset I1 ‘AuMat =
Aen 80 T i a9 & & & He Y for feagt 3 U9 I & fHas & 99
3 HiSt, A3y 3 AfJeH®3T © gt & UsS a9 FYTg AUEME € GArdt
I gIH Tt & uedt oES o9 31 A Hies @ 99 uFT 83 Bu-vy fem
89 mH-foret & I=EM wiuE A | JI9 ATfog € 596 O
gaH fomist e faaau il 77 7% Hfg aHs iy 1ls

FIH famrdt AeT AHEaAT | gaH famrat &t ferfe »ifyz gt
gIH famrat nisE & &8, gaH fammst & #Z Gufs g 11°
gIH famrat AeT 3t = A fowr 31 89 fausT Uz 3 Af nizgur<t
WesT I 7TE 3 I S Uigd &dl BT Adl »is® Ifg I miusr
niEe feg@er I w3 diod 3 AfsHIBST § 9999 Juer J1 AuHal &F
JooT Ha H & Uf93 aget I & ueged sitH3t &% miftm3fia 3 fevmrat
SMH3t TUY HI3RYIS I6 3 fegt & It Ha W § nighde 9 Irdter J1
A 3f3ITE I IS GaT feg HE Y3™ 21 33 Idt I | yerggeTar
FIit feg A3 M HeY 3R © Hges feg 3¢ faar J1 fefamramit
3 I 3 © 3T Iferg UTT a9 TAMft feg B3TEt eAE § Hfg
T I HEH & 35 HE 3 Jat g fe'sm T wifdr fegaymst 3 sea3 &t
T&IT 3 Aot T »irsH YA3 A wid <937 39t J1 fer o3
feg g9 qg Aoy A & AUt 3 veeet few a9 »igrs @< A &
Ifon ASa J9 < A9Ed J Baer It
g% fofg f3fs @A uel€ A3 Asy S99
ifyz a1 aag a ufeG fam & AsHE woa |
73 ue a9 f37 o dfe Quan’
3 feg Ig HTfog HE H3T ¥ Uad BU™T BT HalHE oIS MUE &
9 g Arfoy oo war dioe &% feue gs:
¥J TAZ 341 &7 At f&3 53 9y Gaurg s
Jd nIrs €< & HoeEs
iy A3t fRS° 99 vigAs T & et a9 I & Four
V3 g8 © F& I J9 A0 fegU HA & fHsd 99T ATHE




AiSt, fonast 3 Ry fesass € U7 H 99 »irs =< & 11

e famr I a1 g9 Arfog & I 1 &<t = fomsT »muE AusT If
Jifdie 5% q96 3 feadd &9 fe3T At ug AHa® fefsaAa eAs=Ha
T niftifs AT J X 919 »idrs ©< i & /AJiEt T Jde® 3 AT I9e
@meﬁm@ﬁm%ﬁam@wemam€m
fed fow fdenft 3 v & 20 3 20 forest feg iy uar qfae I9ar
At iy gon & < 3t ®fog & ATidT TEFg IHAT 393 3 HIS
I O AXSt BET ¥39T ANSTT A | fEo fefsoms 35 9 fx Aafdia <51
8H9 feg 3< ym-fewr I famr A ug 93<t 819 89 fea ez wAmHS
HT »13 Ha® €999 ¥ I3 U3 © BAG Yd' Afowar yus A fem <F
J=Tdt et B8R T fus ‘IAI-Adidnat feo 993 A9 997 fes 77 Ade
I5| AIWNT € Ie3ue 3 I AM9Y Y3t He ITeie e BR €
niftrmiua Aafde © sarydl THsA® T Het By nifoHe Aafdet = 37
Tg H | feR = g9 B8R Enft fedntt fodnft € Hafg ‘Huga3-8
-fermft gaat nifseral’ 3° fiser J1 er9 333 fog 3 a9 »igvs
Afag & ferey feg fonmBs T fiprs ordt 8ot At U9 ¥ar o8 mr@er
adt At | feg vierg @R & Afgwer yAS ©F gares & i foprr | wirt
feg Az fag3t3 G It fefsoAs &3 3 afo 99 I

‘IAS AINSY (TEHT AT T mT3H FET) fog gerFTT Adtdng
g »i9AG T H Y=t »iuEt He geeT T9AET 9T fAY UoH © yeus
HIG6 & ‘TA6-2-913% (35 € ga%) THE' J »3 feuer J 3 €Ae
H& feg feg fegg aet @9 »r@e At fx 89 fer agfeag § g€ a9=r
@%W%ﬁmmﬁﬁ@wmm@wam%—ﬁ
e o9 &2 | Wsﬁwéﬂﬁﬁwﬁmﬂ@amﬁ gAT
W&%?@WM?W&@W|@WE€H?H
YAS &% HE'IS St YAT BF € AES 3 gfanfm| 31 »igAs €< A
3 yAd & ferm Ws fe3T w3 AT HE 3 SHT T fear marfenr, &
ﬁ@oﬂf@gﬂgwﬁmﬂw%lﬂ?ﬁﬁ%ﬂﬁmﬁnﬂﬁ@ﬂﬁ(m
Fﬁe?)ar&?rawaﬁgmrsfmnwaawﬁ?ﬁ@mma
g999 @9 w9 3T A< w3 @A © wI-¥9, AUt i3 H3® 3§
HI3w ot & Ay fe3r A »i3 @ré mae A3 fest arg e
feniast & 3517 BarGe = IE ududr adt | Y Jagnft & o=® nuE
@Wﬁmaﬁmﬁﬁmmﬂm a9 Hfod
HﬁWEWﬁ-WERﬂ'HTEl HAgST IT9 SH A6 fe9 »iie HaAe
EHHW%HKHH??%S&@WS(E?d'ﬂbllso(UHuh?a—cﬂ'FﬂWBa‘f




12 AsstrRACTS OF SIKH STUDIES: JULY-SEPT 2025/ 557 NS

I 99 »i9ve o= it T HoAe € ¥4res fT U el Afgud €F T HIT
A U9 FerT AT 3t a9 Aoy feg T TroeTEt a9 Bt ufont 3
It f3nrg gor H |

9 Arfog & fooms o9 8 ¥ &9 feu Jg © o2 &9 fozr
famrr i mnﬁaaeﬁmm%&wﬁmm%ﬁm
oft3T famrm | amwﬁraawmwzfrm%—a’arg fAr = 99 Afog &
Hzﬂ?rmaﬂéh it ‘I AT T s O ST St 3 usT
waer I fa fer feg Toq AQ fanrs 3t &d° I& |

‘A AT fe8 T9n I fx 9 »igrs o= #t Aforer yAd &
firss a1 feg s 38 va &t 71 yfitg fefsarers 5T forqumss
fAw & J9 336 IRt B3t T UST® 3 g% Aeddl fex 39 A3t
3, AR »igAS gaft BfgAer YA g9 »irs o< At € Jgdt R niy
Jifeee® famr /711 weaT g fEa g3 31 winud fUsT e Aatdng
T fegu BAT U39 HoAeT YAd & gares &d fe St »is wide 3 3
& famA €t U9 I9d 19 © fa® 3 e J9s & uner gever| fug
ST HTIT BAST HISHT °T & THTS I& Wi ydfan| gt fugt fegarg
Jifeee € 33 399 feu i3t 15 »i® 1606 RSt & U Jfenr
(feqg® aTHT Fatandt) mfgAer YyAT o9 famm @3t @ des feg
BATT Us-8%3 Bt @A & T8 Bd | YA A% 997 o IanT mi3 8
Jifeees fed g »igrs o< A € Je9 foF Ig f 5% HEIS At |
fsﬂz"aﬁLm?rWLmTa"rﬂz HfgHT Yo’ (17765&)1‘6{3%?%
I& 3 2 Jer JI mﬁwmmmﬂﬁaaw
a3 9rg Afog ¥ ®d9 9 yre o | @Hﬁmém%mra_@
Ao & §A& nud A ©F 9T ST g% 99K YETs oSt fer 3
fewrer g9 Aoy »i=E HIAET YAT € HE'IS T I3 JEt H3T &d1 A |
yAI BF I3 diffee® 3 9% famrmigig »idgrs o< At <F A<t Aadt
AIaT AN % @ feq 99 ers<d 3 & fHoer 31 fego oAs<H
UI3aTEt I feY SEmie uted @ed SeH wiaRfen T 28 FE9
1606 € Bdg fodt fadt feg fHeer I, a3t 8ra dmr feg yI3arst
yrHs § fedt /1 fem fo'8t feg effmr famr T fa smerro Agfaflg &
(WIAS T A1) 3% B3 ST 3 mUs 3fey T ASH3T BT ITHET
a3t g Aoy & BRG TuTEt fe st »is (wiHigeE @) HE 3 384
Saremi | A< geAg & fen & peer fhdh 3t @R yAd & oT a9 fenr
w@mﬁﬁma@ﬂﬁaﬂzﬁﬁ?m@maﬂ?l Jg At e




A, forasT 3 fRy fesass € UA |/ 99 »iode o< 13

XA »iHtg nigwTe! & grenTy & arg Ht € fagret st it st | HHS
T A I ATfdg 3 TSt IAH T G9HE & I o 9 feonT famrr |
&g g fenta=t & a9 Arfod <t nierfedlt €t #Hes 39t U9 g Afag
TIHGT &7 & A | @H»Dﬂﬁ%wmﬁaamﬂﬁaaﬁﬁmm
fe3 fan =0 919 Aoy At A= AT arE | s fog for wfte fonast
§Wﬂawaua3amﬁ?|

or wer ) o oHe Agdt I QU3 o(uou‘cﬂS'HTﬂ_a’mﬁ'l g<
ﬁmmﬁ?mmr%?ﬁémeﬁ?%ﬁé??w
e JET AT

15 HET, 1606 €A & J9 Afdg &t fyesdt I 85T & 3T © &
3% SI6 €7 gAH TEHT AT & vy fest I 3 8T St 8 ug mare
aT eH € y-uss® 13 fast it fa virdhes &t 91 a9 Afow ©F
HJter o9 JET 394 adt | 8t € mAtEt 30 HEY, 1606 § 8T Irtfant
T IgE It At 7 I HATE AT © I9e IOAT AdNd € JaH &%
fe3 I A5 | TT SR 99 o 2% feIurfas aés YyST@ ‘wET H3THA
o3 fami™ HE | 91g WigHe B A € /e € wesT § ’HY nigHe AIfdel
& miyet fosl (399 193, €39 mie ®) e 9 yHt ydie J3fenr ferm &
fersH ©F g3t @5t A3 e fmr 7
Jg »9As € T waes

Id WIAG €2 HE & WU ATUST w3 JITE It UIH, AHTH 13
HEU3T € afens BEt g3t T3t gagdt fest 91 fefsam feg €5 =
fies 9fd'39 HaU3™ BET T6E HE'TT J| amue—e%%fa?ﬂ%a%@w
Wﬁﬁ?ﬁm%gmzﬁeﬁaﬁ@x?awaw
AfSag a5 fige & Hiaar 2| 93 9uE T as I X 99 Ao
T A9 Hies ufgerfoa 358 ©F wierr feg gafont 3 go9 & 8af
& I ga3tt TIUR As | fER 3578 n3 Au9r © W feg 8t o
YITd 3 HEH SHE T F9H 13T AN fedtl IHBHSK HIS =
8at & nafg Ty s®e uT 3 G5t fuz vE wregwt & Ihr wt
nyT-fsgeg 9 fe3T) fer A9 wes g feg a9 Arfog Ai3-fes »i3
3% It 31 Bt T HeE® gee Ifanr| feg Az g3 85t & AfdarissT
3 feot I HafAa nierET T yH=E J|

I NIAs o= Ht & AuHE 2 HoesT 8gf ©F forgsT 31 Gt
Hies € 99 HY-gY & TIII € g qgS ai3T| gt ¥ HEE s




14 AsstrRACTS OF SIKH STUDIES: JULY-SEPT 2025/ 557 NS

39T I HieT &l Ifg & UeT9g e Hidr 12

forgzT ® gz 3 fewer g9 Aoy fogeg »3 fogs @ gt 3 &
Yeles A5 1 B3 & s 39 wiue gaHe &% fagh & 8gf & HiGer
TIT o9 It 7Y, Bt 5% T JET T &I AHrfenT, 5EI3 FIt 13T
3 g% € 26T &dF 9Tl 5% It 8T TBH IFHS IB 59 &t | HY
3t f5g I Et9ur, 3ed3, MfIAT w3 fearat &t 33t Twamit feg 8g Adhnr
et 3 8UT 85 T As | I9 ATfIg BET MIUE §aré AY AHG HG |
gt &t fem GerartessT T yne 8t & wat I

farfg aret A 373 ugEtl A9 3 AT Ha3 Hfg Ut
& J §It &Jt faaraT il A% AT 94 S8 gfe niet)

AUAE 39 3 I9 »i9rs T A € fies ATY-ASe®sT & QUen
féer J1 QU fea goHs i Ba-arfex ms, gt & wmug sfees
ISt 33T AHTH o8 HE o mifaaat 3 nisH AeH™s ©F Iftm &t fex
598t 3 foga@t uduar & &F'g It »i3 Jen3 feggurar § fex wifad
N 3 fonr uzm Si3T fAE 39St o Iftmim BT 7ot ©F Aawy fesfia
96 ©F S99 B3 MEsT I€ BT | IF »iIAs €< A of JIter = fAY
Haes vz dag © fef3am 3 937 didta 3 Aelet yg= i aon
@ It ni3 Hadt niftarat 3 four & yust st g9gat o et
f3nmg Ifoe & g9 a8x €< A & Quen fe3n

78 38 Y ums o 978 A9 ufg 3IH Tt HIt v

IT »iIAe ©° A & Yt ySheusT &% Qudds AEE © U § Hies
fg e amm&raﬁawﬁafﬂ'&uwemﬁﬁ?wa
ARESHE 9U Ye'% o137 frt feg wudt I § Bofiz JuE @
36T yTTs SISt i3 fAy o’ feg fem wifgrmm & A9 371 ge Ay
Ad6e ©f IgAHI®BST € &% JHBISK 936 M3 A< Jftmm @ fAe <t
ifoH g€ 91T Ia| T9 feR 37 & a=vdt g9¢ U6 X g9 »iars €< A
o gdiet T fAT @7 Ay fesawy de feg nifenm

SHAFY JJ »IAe € A © GITuadl &< J9 H Jfgdifde A
HIS 3 Uidt, 3a3t »i3 \=Et, e wis faqurs €9 ©F yfsfaus s9s
T AHT UT o WTE | fﬂwemmmwﬁﬁmmﬂﬁa
<t Grrdt SIS, Haftem T YU o3, Afed widr Tt T 75T arfed
1371 B9 © 38 = fogne o3 i3 fRyt feg AodiosT w3 Afex
FeMt & YSATIS I96 € QUTS A3 | JI 39 I9ET A S TIH ©F
It »i3 He Ht Miftat & UTST FEH HA® IGHS T FRH T U




A, forasT 3 fRy fesass € UA |/ 99 »iode o< 15

9T IT AT Y3 1St 99 difae fRw A & g8H T ATE 396 BeT
3BT ©F T93° § Afed sfggfenT| HA3IUTSt yeH ©F fAeneT oSt
W3 HI® T Mt fegu €t U I3 | At A3 AHE 3 ufges a9
Jifge fRw it & Haw' fegu usH &t Afea nigeTet st g gareg <F
gc o=t w3 B8R & ferm fagom € o 93 3 Jamg 3fmm| der fifw 3
g3 gIEdT, &6 N3 YSE U3t 3% niuT HAs & dug Irignm| gus
g3t €t &3 (10 HEt 1710) fe'9 AIJE © JeI6d &<d <HIg uf ot
IHS IS HI® Srf & 97 of Y 97 &F af'g 9ut| Ay g & Hag
3 fA g%E | TR 39 g7 fiw goeg & fRY fesas & a9d &
Ud grignm | »iz fe8 deT TRy 99e9 & Ha® IgHsS € Els udes &F
JI¢ JIT U9H T Iftmr BET I »iAAs ©= A et Bt 3 I% IT
I yos =t Qudas fans i3t fefsoma feam H 39 »igvs
T A7 & At T Y= = It &3 A

AHY 39 3 J9 niars 2 it & nyet foras &t murhni3, <31
AT M3 AR @ i o ¥ Hales iz Uare fefsam € Afsnaraa
feaH, 39dIaTs Wiz ITHSISK feguar ¢ ¥39 <9 937 HIS=YIa
GIEs Y6 13T J |

~ o~ ~

References
g 9 A, UaT 96
8dt, U= 96
8dt, Uar 96-97
8t dar 97
8dt, dar 272)
8t 272-73
8dt, Uar 1429
8dt, Uar 1429
IR Pie=TE, MBI Iud M3 IadT F=faw, 3aT ufawr, Usr 72) |
84t Uar 73
11.  Abstracts of Sikh Studies, Vol 12, issue 4, Oct-Dec 2009.
12. 919 dfF Hfag, Uar 394
13. Bdt Uar 1299
14. Bt Uar 1412

O O 0 N AW =



MARTYRDOM OF GURU ARJAN: CHALLENGING
THE SKEPTICAL VIEWPOINT

Pror Ronkr Ram*

This article examines the phenomena of shabid (martyr) and
shabhadat (martyrdom) in Sikhism and also contests the skeptical
viewpoint that disregards the shahadat of the fifth Master, Guru Arjan,
the epitome of Sikh martyrdom, who had laid down his life for the
cause of purity of his faith. Furthermore, it also questions the pejorative
portrayal of martyrdom in Sikhism that confines its foundation with
the beheading of the ninth Master, Guru Tegh Bahadur, thus
undermining the holistic tradition of the valorous episteme of shahadat
in Sikhism.

TRACING THE ORIGIN OF MARTYR AND MARTYRDOM IN INDIA

Given the literal meaning of the terms martyr and martyrdom,
there are no clear instances of actual martyrs/ martyrdoms in ancient
Hinduism, Jainism and Buddhism, though innumerable cases of
persecution and killing of those who laid down their lives for the cause
of their firm belief in their above-mentioned respective religions are
available in mythology and otherwise than those of surrendered and
crossed over to the faiths of their tormentors (Talib 1999: 223; Kaur
2002:104-1006). Reflecting on the absence of the concepts of martyr
and martyrdom in ancient religious tradition in India, some scholars
were of the opinion that the language of ancient Vedic (Hindu) religion
does not have a word equivalent or close to martyrdom. Though recently
some scholars began considering the term balidan closer to the concept
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of martyrdom, Swami Ram Tirath, a reputed scholar of Hindu philosophy
of Vedanta, particularly ‘practical Vedanta’, “thinks that in Hinduism
human life was considered as a gift from God and therefore too sacred to
be glorified when sacrificed for any human endeavor” (Singh, Hakam
n.d.; see also Singh, Sardar Daljit n.d.; Talib 1999: 212-13).

In India, however, the origin of the terms martyr and martyrdom
is often coincided with the evolution of Sikhism, the youngest among
all the religions in the world. Before the establishment of the Mughal
rule in India, such terms were not a part of the indigenous discourse
of its religious tradition — Hinduism, Jainism and Buddhism (Gandhi:
1980: 453; also see: Singh, Harbans 1997: 55-56: Talib 1999: 212).
Though concepts like deh-tyaag (relinquishing/sacrificing/forsaking
one’s body, i.e., life), balidan (sacrifice) or sankalpa (an intention or a
resolution to do something or achieve something spiritual) etc. were

bl

in usage, they cannot be equated with the act of sacrificing oneself
for one’s beliefs — whether in God or some other cardinal principle —
as is the case with the concept of martyrdom. Sankalpa is considered
as a ‘spiritual preparatory stage towards martyrdom’ and ‘continuing
evidence’ about its pervasiveness is believed to exist ‘in the millennia-
old history of the Aryan people, to whom the contemporary generations
of non-Muslims in India are the heir’ (Talib 1999: 213). However, it
could not become the prototype of the terms martyr and martyrdom.
The term ‘sacrifice’ also failed to tally with the intended meaning of
the concept of ‘martyr’. Invariably, sacrifice identified with rewards in
return of the act of sacrification. In various pagan as well as Nazh,
Yogi, Devi and Tantric cults of the ancient Hindu tradition, sacrification
of various kinds of animals (bull, horse, goat), and human beings were
recommended for getting rid of sins, diseases as well as for the
attainment of various worldly comforts and boons (Singh, Sardar Daljit
n.d.; Kharak 2004: 14-15). Whereas, martyrdom in Sikhism has nothing
to do with such promises and is “inspired by desire to uphold a principle
and for common good of humanity” (Ibid.). Martyrdom and
sacrification can be distinguished from each other in the sense that in
the former (Sikhism) the martyr performed the act of sacrification
himself for the cause of one’s faith or defending the same in the
battlefield. Whereas, in the case of latter (balidan/ sankalpa), the
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sacrification is often done on the behalf of someone else, who intended
to draw benefit out of the act of scarification?

The absence of the concepts of shahid (martyr) and shahadat
(martyrdom) in pre-Mughal India did not allow the articulation of such
conditions and experiences which can be qualified to cover under the
established and standardized terminology of martyr and martyrdom
(Talib 1999: 213). However, given the varied interpretations and
connotations of the terms of martyr and martyrdom, some incidences
referred to in Hindu mythology are often placed within their broader
genre, “which hardly reflect the great act redolent of the spiritual
struggle and sacrifice that is implied in martyrdom” (Talib 1999: 213).
Nevertheless, the concepts of martyr and martyrdom remained
unfamiliar in Indian culture before the martyrdom of Guru Arjan (Singh,
Sardar Daljit n.d.; Singh 1968: 212; Singh, Narain 1967), which was
followed by many more recorded instances of martyrdom in Sikhism.
The martyrdom of the ninth Master, Guru Tegh Bahadur, stands alone
as a glorious example in this regard wherein he chose to forgo his life
— not for the sake of his own faith but others — on the principle of
freedom of religion or belief for those who approached him for their
emancipation from the tyranny of forced conversion let loose by
Mughal Emperor Aurangzeb, rather than capitulation to sectarian
dictates, albeit imperial ones (Ralhan 1997: 167). Equally inspiring
were the martyrdoms of the younger Sahibzadas (Zorawar Singh and
Fateh Singh) of the tenth Master, Guru Gobind Singh — grandsons of
the ninth Master, Guru Tegh Bahadur, and great-great grandsons of
the fifth Master, Guru Arjan — who were bricked live; a lone, but
dazzling example of its kind in humankind’s history of martyrdom,
especially given their tender age of nine and seven years of Zorawar
Singh and Fateh Singh respectively (Singh, Jaswant 2004: 59; cf. Kapur
2004: 115; Singh, Gajindar 2004: 47; and) — an age at which one is often
not expected to take one’s own decision. Kirpal Singh, and another scholar
of Sikh studies, Gajinder Singh, were of the opinion that the youngest
Sahibzada, Fateh Singh, was hardly of six years at the time of his martyrdom
(Singh, Kirpal 2004: 23; Singh Gajinder 2004: 47). Their martyrdoms
established a new milestone in the sacred and valorous tradition of
martyrdom not only in South Asia but the entire world.
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Thus, the martyrdom of Guru Teg Bahadur and that of the
younger Sahibzadas remains an aspect of Sikh martyrdom, which needs
to be explored more deeply to comprehend the uniqueness of the Sikh
religion in respect of its contributions towards the promotion of
universal human rights, the sanctity of freedom of belief, as well as
general principles of dignity and moral values. It is in this context that
a long quote from one of the seminal writings of J.P.S. Uberoi will not
be out of place here:

The comparative study of martyrdom, which is evidently still in
its infancy, may yet come to the mature conclusion that the part
played by the principle of vicatiousness is essential to explain the
life, death and after-life of one who undergoes suffering and death
voluntarily as active witness to truth. The self-sacrifice of the real
and the true martyr mysteriously results in the resurrection of the
congregation and serves the cause of truth: that is the long and the
short of its history, theology and sociology (Uberoi 1999: 50).

In the following section an attempt has been made to distinguish
Sikh martyrdom from its counterparts in the mainstream Abrahamic/
Semitic traditions.

I

THE TRADITION OF SHAHADAT/ MARTYRDOM IN SIKHISM

ExrLICATING THE CONTENT AND CONTEXT

In Sikhism, a martyr is the embodiment of an infallible faith in
the putity and divine authority of the Nirakar/ Akal Purkh (also spelt
as Purakh) — formless supreme being beyond the measurement of time
and space) — as well as a personification for the cause of righteousness
(dharma) and establishing social justice, and therefore martyrdom
(shabadat, shahidi) occupies a central place within the institutional set
up of Sikhism (for details see: Dogra and Mansukhani 1995: 308;
Kapur 2002: 31-41: Kaur, Abnesh 2002: 63-67; Kaur, Gurnam 2002:
68-80; Saggu 2009 195-281; Singh, Balkar 2002: 89-98; Singh,
Shamsher 2002: 42-48; Singh 2004: 26-33; Singh 2009: 138-145).
Emanating from a glorious tradition which bespoke of the confluence
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of Piri and Miri — the spiritual and temporal realms respectively — and
in convergence with the equally glorious and corresponding tradition
of Degh (cauldron to provide food to the needy on the basis of the
gurmat principle of sangat/spititual congregation and pangat/sitting
together to eat without caste, class creed and gender consideration)
and Tegh (the use of arms to protect the weak from persecution
irrespective of all ascriptive identities whatsoever), the pious and
epistemic domain of sant-sipahi (saint-soldier) forms the core of the
Sikh concepts of martyr and martyrdom. Infused with divine love and
love for Guru, compassion, fearlessness, seva (selfless service), and
self-sacrifice for the cause of spiritual deeds, justice, and righteous
actions, the nature of martyrdom in Sikh faith can safely be
distinguished from its counterparts in the mainstream Abrahamic/
Semitic traditions (Singh, Ganda 1977: 40-43; Singh, Dharam 2004:
36-37; for a detailed account of the concept sangat see: Malhotra 2023:
44-45). It is bereft of both the ‘guilt complex’ of the Christian tradition,
and the ‘promise of reward” embedded in the Islamic concept of
shahadat (Singh, Hakam 2004: 35-36 Singh, Kharak 2004: 10-11).

The phenomenon of martyrdom is embedded in the teachings of
its progenitor and the first Master, Baba Guru Nanak, who introduced
the virtue of fearlessness in the minds of his followers as an integral
way of their life exemplified in the sacred scriptures of Adi Granth
(Sti Guru Granth Sahib, henceforth SGGS):

Jan tau prem khbelan ka chau sirn dbari tali gali meri an itu marg
pairu dharijai siru dijai kani na kijai
(Nanak’s slok Varan te Vadhik 20, SGGS:1412). If you want to

Pplay the game of love, approach me with your head on the palm of your

hand. Place your feet on this path and give your head without regard to the

opinion of others (text above in the roman and English translation

adapted from: Fenech 1977:630).

Guru Nanak, stated Hakam Singh:

did not offer any rewards or enticements for playing the game
of love even at the cast of one’s life. Also, there is no guilt
complex among Sikhs because none of the Sikh Gurus gave any
promise of intercession for anyone who expressed unconditional
full faith in Sikhism... Furthermore, Sikhism does not believe in



MARTYRDOM OF GURU ARJAN: CHALLENGING THE SKEPTICAL VIEWPOINT 21

sinful birth of human beings. Love for God and Guru, or staying
steadfastly on the path that leads to the Supreme Reality, is
something that is beyond the idea of any rewards corresponding
to attainment of paradise full of virgins (as promised in Islam). Sikh
history is full of examples where all kinds of worldly rewards and
even promises of paradise (after death) were offered but the Sikh
martyrs summarily rejected them for the sake of love for their Guru
and God (Singh, Hakam 2004: 37-38; emphasis added in italics within
parenthesis).

Sikhism emphasises the inculcation of the cardinal principle of
living a life of fearlessness not just for oneself, but for negating all
kinds of injustices and cruelty. Fearlessness and surrender to the Will
of God, including pronouncements made by the ten Sikh Gurus
(enshrined in SGGSY) as instruments of His Will, are what become the
cradle of martyr and martyrdom in Sikh faith.

The essence of Guruship in Sikhism, however, is also
distinguished from the mainstream religions of the sub-continent. To
quote Ganda Singh, an accomplished authority on Sikh studies:

The Guru in Sikhism is the spiritual guide to lead his disciples
on the path of God and godliness. He is a guide, a perfect person,
who has realized God in his practical life. He, however, does not
claim for himself any special position in relation to the Sikhs
beyond that of a teacher. A Sikh will, as well, rise to the same
spiritual heights as the Master provided, he faithfully follows the
instructions in the conduct of his life.

There will be no difference between the two (Asa, Chhant, 1V,
8,7,9 as referred to in Singh, Ganda 1977: 43).

The tenth Master, Guru Gobind Singh, went a step further during
the historic baptism ceremony (Khande di Paubl) of Baisakhi, 1699,
pronouncing: “He alone is a Sikh who follows the discipline laid down.

Nay, he becomes my Master and I, his servant” (as quoted in
Singh, Ganda 1977: 43). To quote Ganda Singh further:

The voluntary surrender of Guru Gobind Singh to the fold of

the baptized Singhs, the Khalsa, was unique in the history of

religions. It not only provides a practical illustration of rising the
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disciples and devotees to a level of equality with the Guru but
also abolishes personal Guruship among the Sikhs for all time to
come (Singh, Ganda 1977: 43).

It was in the aforementioned context that the shahadat given by
the fifth Master, Guru Arjan, the first martyr in the line of historic
Guruship in Sikhism, the custodian of the task for the construction
of the sacred sarovar (tank of nectar), Harimandir (Darbar Sahib), the
town of Ramdaspur (Amritsar), founder of the towns of Tarn Taran,
Sri Hargobindpur, and Kartarpur (Jalandhar), and the compiler of
SGGS, who thus contributed seminally towards the consolidation of
the structural organisation of Sikhism and therefore has a particularly
prominent profile in the pantheon of Sikh Gurus, needs to be
understood as a shining example of faith in Hukwum (Divine Order or
Will) of Akal Purkh (Supreme Being/God), and adherence to truth
irrespective of consequences (Grewal: 2009: 20; Nishter 2004:76-79;
Singh 1994; Puri 1993); and the same was seen in the martyrdom of both
the ninth Master, Guru Tegh Bahadur, and the youngest Sahibzadas of
the tenth Master, Guru Gobind Singh — the grandson and great-great
grandsons respectively of Guru Tegh Bahadur and Guru Arjan.

THE FArTH AND THE TRADITION

Guru Nanak laid the foundation of Sikhism, the youngest of the
major religions of the world, on the basis of negation of caste, dignity
of women, standing with the lowest of low, earning by the sweat of
one’s brow, sharing fruits of one’s labour with others, and making
endeavours for the creation of an egalitarian social, but the wellspring
was attunement to, and expression of, the Will of the formless God
(Ram 2023: 147-48). He discarded the then prevalent asceticism
promulgated by the various sects of mainstream Hinduism and deeply
rooted in the bhakti of Gods and Goddesses, based on complex rituals,
customs, traditions, and ceremonies, and further underlined with the
dos and don’ts of the VVarnashram dbarma (a social system of assigning
duties and responsibilities based on a person’s social class/Varna and
stages of life/ashram. To extirpate social segregation based on the extant
caste system, Baba Nanak, as mentioned eatlier, established the social
institutions of sangat and pangat, where all people irrespective of their
faith, class, caste, and gender come together:
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in a spirit of goodwill and understanding, sang the hymns of
the Master and prayed to the Lord to grant to them gift of the
recitation of His Holy Name, of honest livelihood and sharing
their earnings with others and of service of their fellow-beings
at large, without distinction of caste and creed” and partake
langar (food), prepared in the common kitchen of the community,
“sitting together of all present in rows for dinning, irrespective
of caste and creed, of Hindu and Muslim, or of rich and poor
(Singh, Ganda 1977: 40-41).

Within the Sikh faith, a shahid (martyr), is thus not necessarily
one who died in battlefield fighting, but also one who lays down his
life fighting against injustice (whether perpetrated by either believers
or non-believers), in upholding epicentral principles and tenets of his
faith — an exemplar being the martyrdom of Guru Tegh Bahadur, the
ninth Nanak, who took up cudgels on behalf of the hapless Hindus
single- handedly for redeeming the principle of freedom of faith, irrespective
of religions tradition. In Indian history and folklore, he has been
remembered as the protector of the Hindu faith — a unique example
of its kind in the history of mankind. Interestingly, there are several
Sikh scriptural hymns criticizing the janex and tilak which the
Brahmanical class then considered an end in themselves, thus giving
precedence to form over the spirit of religion, but the Guru stood for
freedom of belief and practice for everyone. The religious history of
mankind provides no second example of a spiritual leader laying down his life
Jor people belonging to a religion other than his own. Second, the Sikh Gurus
had nothing against Islam as such - and indeed, the writings of muslim nystics
are found in the SGGS itself - and the Sikh scripture unequivocally states that
the scriptures of neither hinduism or islam can be called false, rather false are
those who do not reflect on them. Had the contemporary political situation
in India been the other way round, Guru Tegh Babadur would surely have
made the same sacrifice for the sake of Muslims (Singh, Dharam 2004: 32;
emphasis added in italics).

The Sikh faith since its very beginnings with the teachings and
praxis of Baba Guru Nanak (1469-1539) cultivated this ideal form of
martyrdom in the minds of its followers, and this distinguished it, as
mentioned above, from the Semitic tradition of martyrdom. The
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distinction of becoming the first martyr in Sikhism, beyond the historic
tradition of Guruship, goes to Qazi Rukan-ud-din, who enamoured
by the spiritual teachings of Baba Guru Nanak during his visit (fourth
Udasi) to Arabia, became his disciple and was killed for refusing to
disown his newly-acquired Sikh identity (Tajudin 2019:40-68). The
second Sikh martyr during the initial period of the evolution of the
Sikh faith was Bhai Taru Popat, who was killed in 1526, by being set
on fire, for raising his voice against the cruelties of the first Mughal
Emperor Babur (Singh, Giani Bhajan 1991:11-13). In both of these
first two cases of martyrdom outside the fold of the historic line of
Guruship and during the foundational period of the Sikh faith, love
for God and Guru and the faith based on his teachings alone stands
for the vindication of the act of martyrdom.

The martyrdom of Guru Arjan, who was executed under the yasa
order of Mughal emperor Jahangir (for details see: Singh 1969; Singh,
Ganda 1978: 160-177; Singh, Pashaura 2005: 29-62; Singh, Pashaura
2006: Chp. 8; Grewal 2009: 19-34) was catalytic for the emergent
contours of a distinct Sikh identity. Henceforth, an element of military
power was inculcated in the rank and file of the Sikh faith under the
supreme spiritual and temporal authority of the succeeding, and sixth
Master, Guru Hargobind Singh transforming Sikhs into a valorous
socio-spiritual movement for the saviour of the downtrodden, victims
of injustice, and socially excluded sections of society, and was
reinforced following the martyrdom of the ninth Master, Guru Tegh
Bahadur, which gave rise to the Khalsa (a spiritual warrior order)
formed at an historical congregation of followers of the faith in 1699
at Anandpur Sahib, Panjab, under the spiritual command of the tenth
master, Guru Gobind Singh.

Even though, the fifth Master, Guru Arjan, became the first
historic Guru martyr within Sikhism, and the ninth Master, Guru Tegh
Bahadur, the second martyr, the theoretical foundation of martyr and
martyrdom was however laid during the time of the first Master, Guru
Nanak, who used the term shahid in his bani (spiritual poetry) while
reflecting on the prevalence of evil and tyranny all around in the society
(Adi Granth: 53; Kang 1990: 46-47). He gave a clarion call for putting
an end to injustice and cruelty, and called upon his followers to ready
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themselves for resolutely facing suffering and tyranny. God, he
stipulated, will always be with the righteous. Guru Nanak’s teachings
emphasised the omnipresence of a single, formless God, while his
exhortations against injustices perpetrated by the powers that be and
their henchmen —whom he dared addressed as tigers and dogs respectively
— the latter, emphasised Baba Nanak, awakened, disturbed, and harassed
the sitting and resting masses, inflicted wounds on them, and snatched
away whatever they possessed including their blood and bile.

The Kings are tigers and the courtiers’ dogs, they go and (harass)
or (awaken) the sitting and the sleeping ones. The King’s servants
inflict wound with their nails. The King’s curs lick up the blood and
bile of the poor subjects. Where in the Lord’s Court, the men are to be
assayed. The noses of these untrustworthy ones shall be chopped off
(Adi Granth: 1288; as referred to in Kang 1990: 47; cf. Singh, Ganda
1977: 35-30).

Guru Nanak did not mince words in proclaiming that the path of
Sikhism was hazardous and difficult to follow: If the situation arises, one
should be ready to sacrifice one’s life. He advised his followers not to
refrain from laying down one’s life, and further remarked forcefully:

If one knows how to die, O people, then, call not death bad.
Fruitful is the dying of the brave persons, who are approved
before their death. Hereafter, they alone are acclaimed as warriors,
who receive true honour in the Lord’s court (Adi Granth: 579-
80; as referred to in Kang 1990: 48).

Thus, the phenomenon of martyrdom in Sikhism draws its essence
trom the Gurubani, i.e., the writings of the SGGS (for details see: Kapur
2002: 31-41; Kaur, Abnesh: 2002: 63-67; Kaur, Gurnam 2002:68-80;
Kaur, Gurnam 2004: 49-55; Kaur, Rupinderjit 2002:67-71; Nishter,
2004:76-79; Singh, Dharam 2004: 29-30; Singh, Hakam 2004: 37-39;

Singh, Harbhajan 2002: 28-30; Singh, Prehlad 2002: 84-88; Singh,
Sarbjinder 2002:12-22; Singh, Shamsher 2002:43-48; and Shan
2004:184-85) The term Shahid figured once each in the bani of Guru
Nanak, Sant Ravidass, and four times in the compositions of Bhai
Gurdas, maternal uncle of Guru Arjan, who also served him as his
amanuensis in the compilation of the SGGS (Adi Granth: 1293;
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Chandan 2001: 28-30; Grewal 2011: 195; Kang 1990: 46-7; Singh
1996:1-2). Reference to the act of dying with honour also figured
within the Dasam Granth, the Chandi Charitr — the authorship of which
is attributed to Guru Gobind Singh — for seeking divine boon to lay
down one’s life for righteous cause:

Deb siva barn mobhi ibai subb karman te kababun na taron Na daro
ari §o jab jai laron nischai kari apunt jit karon Ar sikbaho apne hi mana
kot b lalach han gun tan ucharo Jab av ki andh nidhan banai ati hi ran
mai tab jujh maron Lord grant me this boon:

Never may I turn back from righteousness;

May I never turn back in fear when facing the foe; May I ever
instruct my mind to chant Thy praises; And when the end arrives,

May I fall fighting on the field of battle. (adapted from: Singh,
Dharam 2004:29; see also Fenech 1997:634)

The Khalsa, in fact, was born of martyrdom itself and
metamorphosed Sikhs into sant-sipahis (saint-soldiers). The Khalsa was
created by the martyrdom of five Sikhs offering their heads for the
cause of putting an end to injustice and tyranny, as demanded in an
assembly on the day of Baisakhi in 1699 by the tenth Guru. The
baptised five Singhs (Pazj Piare) in turn baptised Guru Gobind Singh,
leading to an unparalleled juxtaposition between the Khalsa and the
Guru as expressed by the term:

Waib pargateo mard agammra waryam ikela Wab, wah Gobind Singh,
ape Gur chela

And lo! There appeared an unsurpassable man;

Wonderful, wonderful is Guru Gobind Singh, a unique hero, A
venerable preceptor as well as a humble disciple (adapted from

Singh, Ganda 1977: 60).

The Khalsa was the advent of the idea of ‘sant-sipahis’ (saint-
soldiers) in Sikhism, and further, it established a pathway for the
baptism of adherents who were ready to die for their faith and stand
with the weak, and victims of injustice and tyranny (Kang 1990:50).
It is in this sense that Guru Gobind Singh thus illustrated that the
concept of martyrdom encompassed the sacrificial act of death on
the battlefield in defence of religion.

Thus, articulates Surjit Singh Gandhi, martyrdom in Sikhism is
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not self-extinction, it is on the other hand a sort of affirmation in the
faith the martyr holds and a positive projection of the urge of the
martyr to uphold virtue and to resist evil” (Gandhi 1980: 460; Gandhi
2004: 102-112).

Based on the above-mentioned discussion of the term martyr,
many Sikhs who died defending their faith and battling for a just cause
since the early eighteenth century were considered martyrs. Banda
Bahadur and his 794 companions who were executed at Delhi, “to be
out to the sword at the rate of a hundred a day” (Singh, Ganda 1977:
09), and a large number of Sikhs who were killed during the rule of
various tyrant governors — Zakariya Khan, Mir Mannu, Yahyya Khan,
and Shah Nawaz as well as during invasions of the marauding armies
of Ahmed Shah Abdali, whether for religious or political causes, are
claimed to be martyrs by the Sikhs (Kang 1990: 51). By the close of
the eighteenth century and after, the term ‘Shahid” had acquired wide
currency (Fenech 1997:632-35). It came to be deployed in all those
cases in which the supreme sacrifice (willingly or unwillingly) was
evident in pursuit of socially approved ideals (Gandhi 1980:462) thus
leading to large number of martyrdoms in the proud Sikh community
at the altar of its faith (Gill 1975: 5).

CHALLENGING THE SKEPTICAL VIEWPOINT

Some studies however, showed ambivalence in the case of the
martyrdom of the fifth Master, Guru Arjan, the first martyr in Sikhism.
Scholars of Sikh studies like Harjot Oberoi, W.H. McLeod, and the
students of McLeod — later accomplished researchers — particularly
Louis E. Fenech, drew a sharp line of distinction between the Sikh
tradition and the available factual historical evidence in explaining
the ‘martyrdom’ of Guru Arjan. They did not give any credence to the
Sikh tradition about martyrs and martyrdom ( Chhibber 1972; Bhalla
1971; Gupta 1984; Singh, Giani Gian 1970; Singh, Jagjit 1981, Singh
1967; Singh 1977), and were of the opinion that as far as factual
historical evidence is concerned, it is too scant to support the tradition
(for details see: Banga 2009: 162-79; Grewal 2011: 188-216). For them
the institution of ‘martyr’ and ‘martyrdom’ begins with the ninth Guru,
who valiantly offered his head in keeping with the precepts of his
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faith. Louis Fenech argued, as is evident in many of his meticulously
prepared writings, that during the seventeenth and eighteenth centuries
one could hardly find any discernible source on the basis of which it
could have been established that the fifth Master, Guru Arjan, was a
martyr and therefore the fact of forsaking his mortal frame could not
conclusively be designated as an act of martyrdom.

The words ‘death’ and ‘murder’ were often used to convey the
shahadat of Guru Arjan at the hands of his persecutors (Fenech 1997:
626; McLeod 1975: 3; McLeod 1995: 40-41;), who were actually
authorised to implement the Mughal order of sigyasta o’ yasa rasanand
(frequently referred to as fora/tura in Mughal chronicles, yasa is a
Mongolian term for law, and siayasta for punishment of death without
shedding a drop of blood of princes and holy persons for fear of
calamities) issued by emperor Jahangir for the torturous end of his
mortal frame (Singh, Pashaura 2011: 298). No credible alternative
accounts, Fenech emphasised, of this critical episode in Sikh history
have been found so far (Fenech 1977: 623-42; Fenech 2002: 1, 23;
Fenech 2001: 20-31; Fenech 2010: 75-94; for details about Yasa see:
Singh 2005:31-32). Death and martyrdom, however, are two distinctly
separate terms. The latter is distinguishable from the former in the
sense that it refers to ‘death for a cause’ (Uberoi: 1996: 114-23, 135,
151). These terms clearly denote two separate phenomena. “The term
‘martyrdom’, averred Sikh scholar Kirpal Singh, is not identical with
death,” He continues, “persons die of various causes on which they
have no control or have no escape; martyrdom, on the other hand, is
offering one’s life for some noble principle knowingly and deliberately”
(Singh, Kirpal 2004:16). Another characteristic of martyrdom, which
sharply distinguishes it from that of death, as cogently argued by
Dharam Singh a scholar of Sikh philosophy, is that:

One must be willing to suffer privation and even meet death
fighting against these and such other evils, with no personal
motive or interest attached to that fight. In fact, true martyrdom,
in Sikhism, lies in the willingness to suffer without flinching. Guru
Nanak and his successors prepared their disciples for this with a
view to erecting a social set up where values of equality and
love, justice and tolerance, compassion and self-respect prevail
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(Singh, Dharam 2004: 30).

Similarly, the case of murder is also distinctly different from
martyrdom. Murder denotes the killing of a victim irrespective of any
principles, whereas in the case of martyrdom one proactively lays down
his/her own life for a cause — either in defence of one’s faith or/and
fighting against injustice and tyranny. Even as in Christianity, the
crucifixion of Jesus, the beheading of his contemporary John Baptist
(15BC-28AD) at the instigation of Salome, the daughter of Herodia,
the ruler; and the burning at the stake of John Husa (1369-1415) for
his unorthodox doctrine, cannot be considered to be ordinary killings,
but martyrdoms; so is the martyrdom of Guru Arjan at the hands of
his tormentors at Lahore in 1606 (cf. Singh, Kirpal 2004:17).

Another argument that Louis Fenech raised relating to the case
of the martyrdom of Guru Arjan, looks more like a legal argument
than an historical analysis. He was of the opinion that until the mid-
twentieth century, the absence of the terms ‘martyr’ and ‘martyrdom’
within general Sikh literature, proves the non-existence of martyrs
and martyrdom in Sikhism, even though references to such terms can
be found in the Sikh Ardas (prayer) “throughout eighteenth-and early-
to mid-nineteenth-century Sikh literature, it is not until the mid-
twentieth century that the Ardas assumed the form it has today”
(Fenech 1997:626; Fenech 2002: 63-102, 117-23). Thus, the actual
process of formation of these terms and the very form that the Ardas
has acquired today, argued Fenech, were products of the late-nineteenth
century Sikh ‘reform’ movement, the Singh Sabha, and more precisely
of the intellectual efforts of its micro group popularly called Tat Khalsa
(True Khalsa) ‘informed in parts through dialogue with Western
Orientalism’ (Fenech 2017: 626; cf. Oberoi 1994). Thus, he asserts
that the concept of the martyr and the central place which it has
acquired over time within the Ardas got articulated during the rise of
Tat Khalsa within the Sikh reform movement, which eventually
impacted the whole process of its concretization within the Sikh
discourse during the twentieth century (Fenech 2002: 190)

Based on the aforementioned narrative, Louis Fenech tried to
explicate the concept of martyrdom in Sikhism through the medium
of two questions are a concept of martyrdom and the Sikh reverence
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towards its martyrs characteristics that can be traced throughout the
history of the Sikh people? Is the image of the martyr we have in
Ardas the image we find to the nineteenth century? (Fenech 1977:
620).

In his next article entitled “Martyrdom and the Execution of Guru
Arjan in Early Sikh Sources,” carried in Journal of the American
Oriental Society (Fenech 2001: 20-31), Fenech further argued that:

A meticulous analysis of contemporary and near-
contemporary sources does not substantiate the claims of Sikh
tradition. Such analysis, in other words, makes it clear that many
scholars extrapolate far too much from these texts, filling in the
numerous gaps in the narrative these sources supply with popular
understandings forged in later centuries. And, secondly, I seriously
doubt that martyrdom as a concept was present in the Sikh tradition during
the early to mid-seventeenth century, in as much as an investigation of
the many hymns in the Adi Granth used by traditional Sikh
scholars to support the presence of this conceptual system are
always taken out of context and misconstrued. 1t appears to me that
the relatively stable political and social atmosphere of sixteenth-
century northern India, due in large part to the benign policies of
the emperor Akbar and to the relatively small size of the Sikh

Panth, did not necessitate such a generalized doctrine of

redemptive death (Fenech 2001: 21; emphasis added in italics).

To address the above-mentioned critical issues, Fenech began
his investigation by critically analysing the narrative of the martyrdom
of Guru Arjan as presented in the Sikh tradition on the basis of
distinction between tradition and evidence. His central argument is
based on his conviction that the Sikh tradition of martyrdom lacks
historical evidence and its absence of a terminology of synonyms of
the words ‘martyr’ and ‘martyrdom’.

II1

GURU ArJAN: THE EPITOME OF SIKH MARTYRDOM

As per the Sikh tradition, Guru Arjan was martyred in 1606 under
the order of Mughal emperor Jahangir following the Mongolian pattern
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of execution with torture without allowing a drop of blood from the
body of the culprit to spill on the ground (Singh 2005: 31-32). Emperor
Jahangir, the Sikh tradition says, was deeply distressed with Guru Arjan
for a number of reasons primarily for his support to shahzada (prince)
Khusrau, his son and rival claimant to the Mughal throne. As the
tradition unfolds, it is believed that Guru Arjan received shahzada
Khusrau and allegedly blessed him with a gashga or teeka (victory mark)
on his forehead. Earlier, his grandfather, Emperor Akbar, also visited
the third Master, Guru Amar Dass and the fifth Master, Guru Arjan,
partook in Langar (food prepared in common kitchen), reduced
agricultural tax on the then hard-pressed peasants, and had received
the blessings of these Gurus (Singh Ganda 1978: 173; Grewal 2009:
20). However, as far as the historical veracity of the narrative of the
Guru’s blessing for Khusrau was concerned, there is neither any
unanimity among the scholars of Sikh studies nor any historical
evidence (Singh, Ganda 1977: 48-50).

There were several reasons attributed to emperor Jahangir’s order
against Guru Arjan. Firstly, the burgeoning following of Guru Arjan
not only among the Hindus but also ‘foolish Muslims’ — as the emperor
referred to the latter, and mentioned in the Twzuk-i-Jahangiri/
Jahangirnama (autobiographical account of emperor Jahangir life),
secondly the uninterrupted existence of the Sikh faith since the times
of Baba Nanak, a faith which he contemptuously called ‘false traffic’
to soon be done away with, and thirdly, the alleged conspiratorial roles
played by both Sheikh Ahmad Sirhindi, head of the Sufi Nagqashbandi
Silsila — who was deeply aggrieved by the respect Guru Arjan enjoyed
among the populace across caste, class, and creed — and by Chandu
Shah of Lahore who was an official in service of the Lahore Subedar
(ruler) and whose daughter’s solicited marriage to the son (and later
the sixth Guru Hargobind Singh) of Guru Arjan had been declined,
and now wanted to either avenge this perceived insult or to force the
Guru to reconsider and accept this marriage proposal.

Shaikh Ahmand Sirhindi, a bitter opponent of emperor Akbar’s
policy of respect for non-Muslim religions and leniency on the proper
implementation of shariat/ Islamic rule of law, found an opportunity
in the eagerness of prince Salim (later emperor Jahangir) to usurp the
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Mughal throne from his father emperor Akbar. He promised prince
Salim his full support through his disciple and the Subedar of Lahore,
Murtza Khan (Shaikh Farid Bukhari) conditional on the prince agreeing
to abandon the liberal policies adopted by his father, emperor Akbar.
The aggrieved Shaikh wanted the strict implementation of Shariat law
and putting an end to all other faiths, which were ‘&afir’ in his eyes.
However as far as the historical evidence about the involvement of
either Chandu Shah or Shaikh Ahmed Sirhindi in the martyrdom of
Guru Arjan is concerned, Ganda Singh, as in the case of Guru’s blessing
to Khusrau, found no merit in them whatsoever. There are no
references to either Shaikh Sirhindi or Chandu Shah in the only available
authentic historical source — Tuguk-1 Jabangiri (Singh, Ganda 1978:
160). However, with regards to the martyrdom of Guru Arjan, emperor
Jahangir has recorded under whose orders Guru Arjan was arrested
and executed in 16006, should, historically speaking, be taken as the
best and the most reliable authority... He was the chief prosecuting
authority to exhibit the criminal charge against him as well as the final
judge in the case to pass the sentence of death on him. And fortunately
for history, we have both, the Emperor’s charges and his sentence,
available to us in his own words as recorded by him in his autobiography,
the Tuzuk-i-Jabangiri, writes Ganda Singh (1978: 160).

ACCORDING TO JAHANGIR:

There lived at Goindwal on the bank of the river Biah (Beas) a
Hindu named Arjan in the garb of a Pirand Shazkh, so much so that he
had by his ways and means captivated the hearts of many simple-
minded Hindus, nay, even of foolish and stupid Muslims and he had
noised himself about as a religious and worldy leader. They called him
Guru, and from all directions, fools and fool-worshippers were attracted
towards him and expressed full faith in him. For three or four
generations they had kept this shop warm. For a long time, the thought
had been presenting itself to me that either I should put an end to this
false traffic or he should be brought into the fold of Islam” (adapted
from Singh, Ganda 1978: 160).

Though some reference is available in the Jahangirnama about the
alleged visit of prince Khusrau and to the episode of applying a gashqa
(teeka) on his forehead by Guru Arjan, Ganda Singh was of the opinion
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that:

This was all a concoction of the interested traducers of the
Guru ... to excite the ire of the short-tempered Emperor to issue
the orders of the Guru’s execution all at once without making
any enquiries about it... His mind had already been prejudiced
against the Guru and he was only waiting for an opportunity to
put an end to his preachings... The Guru was not a politician to
be in any way interested in the success of the prince’s rebellion.
As far as the gashga or teeka, never in the history of the Gurus
there has been any occasion for any Guru to anoint any one,
Sikh or non-Sikh. Even the succeeding (as well as preceding) Guru
was never Zeeka d by any Guru himself. This practice was followed
by all the gurus up to the time of the last Guru. Guru Arjan
could not have departed from and gone against the accepted
practice of his religion (Singh, Ganda 1977: 48-50; for more details
also see: Singh 1969; emphasis added in italic in parenthesis).

In the light of the aforementioned texts, there remains no doubt
about the arrest and execution of Guru Arjan for his popularity, religious
preaching and refusal to come into the fold of Islam under the dictate
of emperor Jahangir. He preferred to forsake his life than to abandon
his faith — clear evidence of his being a martyr (cf. Singh, Pashaura
2011: 297). This also refutes the polemical narrative woven by Louis
Fenech around his wild conjectures that since the whole process of
Guru Arjan’s execution:

was purposely kept in a private affair... since there exists no
evidence to suggest that Guru Arjan’s execution was public. The
cause for which the Guru died (if there was one), an essential
component in the transformation of a victim into a martyr,
therefore, would not have been known or made known, as the

event lacked a Sikh witness (Fenech 2001: 23).

Elsewhere, while stretching his conjecture of the private affair
of the execution of the Guru, Louis Fenech was of the opinion that
though one finds a reference in the seventeenth century source of the
Dabistan-i-Mazhib/The School of Religion’ (1645 CE.) in which a mention
was made about an actual observer as an eyewitness account of the
execution of the Guru amidst ‘the heat of the sun, the severity of
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summet, and the tortures of the bailiffs’ (Fenech 1997: 627; for details
see: Singh 1967: 47-71), actually this information was also not based
on personal account of the author of this source (Dabistan-i-Mazhib)
but was procured from someone else almost forty years after the
happening (Ibid). To quote Fenech further:

The statement regarding the tortures to which the Guru was
subjected may well have been part of mid-seventeenth-century
oral tradition, and the tortures may have in fact occurred, as
Jahangir notes in his memoirs... that he had ordered Arjan to be
‘punished [scil., tortured?] and execute (siyasat o yasa rasanand)’
(Ibid).

He continued:

Yet neither the Dabistan-i-Mazhib nor the emperor’s orders are
enough to verify beyond doubt that Arjan was indeed tortured
during his imprisonment. We may assume from the references in
the emperor’s memoirs that some form of punishment was meted
out to the Guru, but that these included the particular
punishments narrated above cannot be substantiated (Ibid).

However, the absence of factual evidence is not always an
essential condition to credibly assert the existence and nature of an
event on a balance of probabilities, when the availability of
circumstantial evidence substantiates it. Moreover, in the case of the
martyrdom of Guru Arjan, to whom Sukha Singh (Singh, Sukha 1989
rpt.) refers to in his Gurbilas Patshahi 10 ‘as the bestower of the gift of
tearlessness on the world’, and Ganda Singh as the one:

who was not only the leader of Sikh religion, holding a position

‘equivalent to that of Pope amongst the Christians, to use the

words of the Rev. Fr. Fernao Guerreiro, but also a saint and a

scholar who had given to the world a scripture of highest order,”

(Singh, Ganda 1978: 170),

it will be a wishful thinking to, dare disobey the order of an
autocrat despot whose word was law? ... and who himself being
under pressure of the revivalist Muhammadans and political
necessity ‘to act as defender of the Islamic faith’ has to ‘prove

the bonafides of his promise to act as a defender of Islam and a

saviour of the Muslims from the influences of non-Muslims
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(Singh, Ganda 1978:171 & 174).

Other circumstantial evidence in support of the horrendous
torture inflicted on Guru Arjan under the yasa orders of the Mughal
emperor was:

the story of how two young Armenian Christian children, aged
14 and 10 years were ordered by Jahangir to be flogged in his
own presence with a whip, used for scourging criminals, to coerce
them to repeat the Kalima as a confession of the acceptance of
the faith of Islam, how cruelly Jahangir ‘ordered them to be held
hand and foot and despite their protestations and cries had them
circumcised then and there, in his own presence and how
mercilessly the bleeding children were whipped again and again,
under his orders and in his very presence, to make them repeat
the wotds of the Kalinma after their forceful circumcision, is too
painful and heartrending to be narrated here (Singh, Ganda 1978::
174-75).

The preceding narration depicts the extent to which emperor
Jahangir ‘in the beginning of his reign ... to which he could then sink
at the instigation of the orthodox mullas’ (Ibid.: 175), who had
extracted a promise from him to abandon the liberal policy towards
non-Muslim religion adopted by his father, emperor Akbar, for their
support to him in capturing the Mughal throne. Ganda Singh continues:

The sentence, of a tortuous death passed against Guru Arjan
in the first year of his reign was, therefore, in keeping with the
then changed religious policy and mental attitude to which wild
cruelty was not a thing unknown (Ibid.).

Against the background of the above-mentioned discussion about
the state-of-mind of emperor Jahangir, and buying the reverse argument
of Louis Fenech, one can ask where is the evidence to prove beyond
doubt that Guru Arjan was indeed not tortured during his
imprisonment? Secondly, was it possible for someone to disregard the
_yasa orders issued by emperor Jahangir against Guru Arjan? However,
the certainty inherent in Louis Fenech’s conclusion wilts under scrutiny
— on what basis can he unequivocally assert that Guru Arjan was not
tortured? Who would have the temerity to disobey a yasa order by the
emperor himself, and if so, then what was the incentive for taking
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such a step which if discovered — and it would have been extremely
difficult to have hidden such defiance concerning such a high profile
personage — would have attracted the death penalty? No proof of any
such has been presented by either Fenech or anyone else.

Thus, given the choice between a tortuous end of life under the
yasa order, or the embrace of Islam, as per the sole available authentic
historical source of Jabagirnama, Guru Arjan preferred the former, and
became the first martyr in the historic Guruship tradition of Sikh history.
Other prominent martyrdoms in the spiritual Sikh history, were that
of the ninth Master, Guru Tegh Bahadur — about whom records are
available in relatively greater details in Dasam Granth (Jaggi & Jaggi
1999; Singh, Jodh and Singh Dharam 1999), especially the Bachitar
Natak; Gurbilas texts of Sainapat (Sainapat 1967), Koer Singh (Singh,
Koer; Malhotra 2022: 66-81) and Sukha Singh (Singh, Sukha 1989
rpt.)); Shabidbilas of Sewa Singh (Singh, Sewa 1961); Guru Panth
Prakash of Ratan Singh Bhangu Bhangu 1993; Bhangu 2004), and
Santokh Singh’s Gur-pratap Suraj Granth of 1843 — and those of the
younger Sahibzadas of Guru Gobind Singh, who thus followed into
the footsteps of their great-great-grandfather Guru Arjan and
grandfather Guru Tegh Bahadur (Grewal 2011:202; for Gurbilas and
Shabidbilas literature see: Grewal 2011:118-132; Malhotra 2016: 242-
49). Notably, the martyrdom of Guru Tegh Bahadur, in the historic
Guruship tradition, was preceded by the martyrdom of Bhais Mati
Das, Sati Das, and Diyala — all long-term companions of the Guru —
‘before his very eyes’ (Singh, Ganda 1977: 58). They were subjected
into extreme torture in an attempt ‘to frighten the Guru into submission’,
and to bring him into the fold of Islam (Singh, Ganda 1977: 58; Singh,
Gajindar 2004: 45; see also Singh, Trilochan 1967). Associating the
martyrdom of Guru Tegh Bahadur with that of the fifth Master, Guru
Arjan, who was also his grandfather, Ganda Singh wrote:

While Mati Das was bound between two pillars and was swan
in twain, and Diala was boiled to death in a cauldron of water,

Sati Das was roasted alive with cotton wrapped round his body.

But as no fear or favour, offered by the Mughal nobles, could

prevail upon the Guru to renounce his faith and accept Islam,

Muhammad Ahsan Ijad tells, he was executed in the Chandni
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Chowk on November 11, 1675 (Maghar Sudi 5, 1732 Vikrami).
Thus did Guru Tegh Bahadur lay down his life as a martyr at the
altar of dharma and, in the words of his son Guru Gobind Singh,
he gave up his life but surrendered not the conviction of bis heart. This
was in keeping with spirit of the fifth Nanak Gurn Arjan who had
accepted to be tortured to death in defence of bis faith and was the first
martyr of the Sikh-panth (Singh, Ganda 1977: 58-9; emphasis in
italics added).

Other than these early instances of the spiritual domain of
martyrdom of Guru Arjan, Guru Tegh Bahadur, two younger
Sahibzada (Zorawar Singh and Fateh Singh) of Guru Gobind Singh,
Bhais Mati Das, Sati Das, and Diala, the Sikh history is suffused with
innumerable instances of martyrdom by Sikhs both in its spiritual and
terrestrial domain, who sacrificed their lives ‘knowingly and
voluntarily... for altruistic causes and noble ends’ (Singh, Hakam
2004:39;). Most notable among them that come to mind are: the two
elder Sahibzadas of Guru Gobind Singh, Ajit Singh and Jujhar Singh,
who attained martyrdom while fighting in the battle of Chamkaur Sahib,
the two younger ones who laid down their lives at Sirhind in Defence
of their faith, the three of the panj piare (five beloved), the forty Singhs
who attained martyrdom fighting at Chamkaur Sahib and also forty
Muktas who also attained martyrdom fighting at Muktsar Sahib, Banda
Singh Bahadur, Bhai Mani Singh, Bhai Deep Singh, Bhai Tara Singh,
Bhai Bota Singh, Bhai Garja Singh, Bhai Taru Singh, Bhai Lachman
Singh, Bhai Subeg Singh, Bhai Mahtab Singh, Bhai Dalip Singh, Nihang
Gurbakhsh Singh and many more who sacrificed their lives for the
cause of humanity. (cf. Singh, Hakam 2004:39; Grewal 2011:188 &210;
see also Singh, Giani Bhajan 1991; Singh, Bhagat Lakshman 1989).

The hortrific persecution of Sikhs under the autocracy of the
Mughals until the demise of their hold on Punjab was not only a saga
of unheard brutalities in the history of mankind, but also of new
heights of martyrdoms attained by the lovers of Guru and God
standing witness to the purity of their faith as well as forsaking their
lives in battlefields for righteous deeds (Singh, Hardit 2004: 65). Based
on the principle of unconditional surrender in the name of Guru and
in agreement with the will (bhana) of God, martyrdom in the Sikh
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tradition became a distinct genre (Grewal 2011:196-201). Embedded
in the principles of ‘to forfeit life rather than faith’, and ‘to lay down
one’s life in the righteous cause’, martyrdom in Sikhism unlike the
Abrahamic tradition rose above the dynamics of rewards in this world
and beyond. Though, the term shabid travelled into the Sikh world, as
discussed before, from the Muslim tradition, which in turn was a motley
of Jewish and Hellenic elements, ‘besides of course, what the soil and
tradition of Arabia lend to it, but over the years, it has evolved its
own unique existence so much so that one of the twelve Sikh wissals
or federating clans came to be known as Misal Shaheedan — fraternity
of the Martyrs — and the spot where Nihang Gurbakhsh Singh and a
handful of his fellow Singhs were cremated, after they achieved sbabadat
defending the Darbar Sahib (Amritsar) from an overwhelming army
of Afghans invaders, a shahidganj was constructed to remember where
they have ‘given their heads for the sake of their faith’ (Talib 1990:
220 and 225; Grewal 2011 202 & 212).

The uniqueness of martyrdom in the Sikh tradition can also be
known from the fact that it gave rise to a new form of literature called
Shabhidbilas (a poetical work written in praise of a martyr), the first of
its kind since the birth of the Khalsa. Martyrs and the places of their
martyrdom (monuments) came to acquire central stage in the Khalsa
tradition which was, in fact, continuation of the ‘the Sikh tradition’
commencing with the teachings of Guru Nanak and exemplified in
the martyrdom of Guru Arjan, “the first ‘modern’ martyr of India”, to
borrow the expression from J.P.S. Uberoi, whose “life, work and death
represented all that Guru Nanak had founded and anticipated” (Grewal
2011: 191). The precepts of Guru Nanak, the founder of the faith,
taken forward through the maiden martyrdom of Guru Arjan, were
meticulously followed in the martyrdoms of Guru Tegh Bahadur, four
Sahibzadas and a large number of the followers of the faith who
sacrificed their lives at the altar of their faith as well as righteous
cause as true believers in the teachings of the truthful house of Baba
Nanak and as emissaries of his egalitarian way of life, free from the
binaries of ‘we and others’ and immersed in the ‘word’ of Guru and
the bukam of Akal Purkh.

CONCLUSION
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My key argument in the study revolves around the tradition of
martyrdom in Sikh faith, which got deeply ingrained in the collective
memory of the Panth that finally became an integral part of the
institution of the Khalsa. Available scholarship offers divergent
interpretations emanating from two principles, but opposing standpoints
— Sikh tradition, steeped in Sikh ideology, and historical evidence based
on contemporary and ‘near-contemporary’ sources — about the origin
of the concept of martyrdom and actual happening of this contentious
but highly venerated episteme.

Groomed in the spiritual teachings of the founder of the Sikh
faith, Baba Guru Nanak, and followed by nine preceptors down the
line of the tradition and institution of historic Guruship, Shabadat,
actually an Islamic principle, travelled eastward with the advent of
Mughal rule in India, eventually got absorbed into the Punjabi language
and popularised in its native folklore by dhadis (traditional bards). Guru
Arjan, the fifth Master, who sacrificed his mortal frame for the purity
of his faith — a cardinal principle for the vindication of shahadat
(martyrdom), became the epitome of the phenomenon of shahadat in
Sikhism. Given the choice to embrace Islam or face execution according
to the Mughal law of yasa, as recorded in Tuguk-i Jahangiri, authored by
emperor Jahangir himself, who also passed the horrific execution orders,
Guru Arjan preferred the latter — a clear case of ‘death for a cause’, a
testimony of his being the first martyr and vindication of the attainment
of martyrdom.
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dd MIAs €< f € e, AUHES »i3 e

3T, UIH<ta fRw*

I »iIAs T H (1563-1606) € Hies feg 85t & gou fammat,
foHgsT, AeT, UIBUSTT N3 nifaMITadt YRS & ydie=r Jer J |
fegt gt Aear It arg IHE T Ht & fegst § Jadiel 3 HEUS F13T HT
fegst ¥ yaH g9 IHEH 3 S It /€ wI diftees Ay
feu Ifenr /1 feg =a9 ¥ger 396396 e feg AfES 1 feosf © €
I3 39T A6 - fUEt 9T (F. 1558) w3 Hoee (7. 1560)1 feost feg
fyeh g€ grg-wd »i8T T&F HaS € AHJ J9H Ifanf™ I9¢ He fHgt
feg »8z T@l Koz ST yAe-UTal »3 Wd™H ©7 YIU 96 © 57%-5'%
H'E T Ha3 & HoHTS Y98 e fani a9¢ He | HaTe= AT 93]
HE™ ¥ H&S I J9 o TaMTeEdt © HAfSnT 3° g9 3fg J grs-gedtt
feg Hies gA9 F9 AG| (IQ) MIAG €< A Us™-gg IHeH H ¥
g IfT A IJIHTS »IE NGRS Hies gAT J96 o8 yHT HioHA
FIT AS| (JT) »iIAs T ft T wirfamrardt msmr & A8 3 yfifg
oA @R AN ST § fheel 3 AT &9 3 g9 IHEA Ht € 3T T YsT
AIF H® MU U39 © fenma T Aer o nifenr | for 335 fapserdt
fed" ne Fe nigh9 99 7t & »uE <3 Y33 fydh de § A & faar
yg BA & A 3 feaag a9 fi3T| fem Addt A (IQ) »iors o= A
& fgar famrr 3F fusmarg 7t & wirfamr &7 use a9 IT A BET f3nrg
J ae| A feg AE &1 3t UzT-gg 7 & 796 3T X A 3F TUA
&" gEfent A2, 8H Jf0 & JIHMS & yod a9 | feast & fusT-arg
it & nirfamr wigATg Hd9 feg Aoz fanrg a9 wet A, fAg a9 s
T At € »H w3 8YF T Y99 o3 AT At ®d9 3 fedst &
fUsT-g1g IHEH Ht & I3 HIE Y & 30 A a3 niftmsfig 883T
3 IT-YH T YA 9% A6 | fegst & e § AHsT JT fegst
& TUR gfen famrm| gig IHeER & 1581 feg A3t 73 mge 3

* Ty femeam fesmar, Uardt @?ﬂ?ﬁﬁl—cﬁ', UTSATST, <paramvirsingh68@gmail.com>
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Ufgest (Ig) miars €< i & dI9dier Ry fest AT w3 feg Ag 3 27
AY3T T © gege & fegst § Jade! RuE fer dis v y3ix /it X 319
sad T2 A € et fus-yadt niftare e adt gufs oHTs FEer
Jfoz q96 &% YUz Jot J|

fUdt 9T & HdI3 5% 3337 FEUS JJ BT Al »i3 87 & viys vy
& IJ AMST HY &9 fe3T /Y| et 9T enrar w9 g 983 98 ©F
Hwamwe—efﬁr%e%wwﬁfwﬁaﬁérwﬁﬂ% fem
AN Sa g / 9€ it € J9-wT &% 3337 AU J JEt H o3 99
36X T A ¥ AUST 9T &9 of 8Jat T Af3ad JeT Al A< g Ht
de 7t & fer wes = Uzt Sfamr 3F B8R & »muE fex 9% § difeee®
Aoy feu 3fmr frg fa g e & T A5t 73 A St gt
ASort Aehort A | AN © 3@ MgA™T HI® T8 © €3 UY3J & W ©F
fanet Auz © fidg & TAz et it 91 s ft g2 #t & © eAsat
T I nuE fex 9% § difeees mfow few sfmrm fegst feg fea
AT I3 U3J BT fHIST &% HAUS HE »13 gdl €A J1d »idds
T/t B afonret & yeradlt T Aoz At | fen weer = faag a9e 9T
a9 fiw fegg fsuer It

H §€ Afag &t Jar fsaeret i fea fygie &, fea nigrs & niret |
HI& ©F Yar fygle gdt1 gfommet & Uar »igns st )12

I »iIAs €< A 18 A & BHT o8 gadiet '3 AITeHs 9T Ao
"3 26 A € BHI feu fegst v fenrg 1B fils € erslx et dfar
7t 57 Ifenm At g feg fegst § H3T digr # € &F oe 3T AteT I
famrat famres fifw HTsT dfaT 7T &7 g 7 &7 g feng d&7 €AY J5 |
89 T T5 fa a9 »igrs = i T ufow fenrg ¥z fils © ges @
gt usdt & 88 3% Ifenr faodt fa fegrss & nas sET a9
aret | feg 26 A & BH feg feast & g fenrg HE Uiz ot fans
g u3dt & ¥t dlar 57 Ifewr 7 1° w73 fef3omas g niors T
7t T fext fonrg diar it 3% I Hew I o fx =09 war Auer T

Id nIHs €< Ht & Ayt feg TA=y & yar »idg ISt HE far 5%
JOHT3 YB39 miz YA § fea &<t forr et AF | Jouf3 © fear &2t
a9 #F & Iz Yy 9 o3, feH Y39 76:

1. 7t oforieg Afog & maUsT

2. Hf 396395 Afag € AgUsT
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3./t a9 3 Arfog # € Aures

1. Ht gfgred Afog € FEUET - a9 WiHIEH Ht & wifsHT €t
AEUGT T He dfonr A1 feg fex AIeT & yeet 99 IHEH o &
nJg FIEN AT A § T Uar qdaT It AT g »iIAs €< H &
It & AeT At 3t fyEt 9T 3 Quat T fedu a9t »idy 9 fisT
Hfen €t 83 I96 feo a9d oo It I fomr At et 8T wo oo
3T Y39 H | gdiet 3 89 mius IX AHSET A 99 ITHEH A &
m@r(aﬁ)me—%?ﬁamﬂ?@aﬁawmwﬁmm GIS]
WF&EW&HWHWFW@TWW@F?
Af3xg T JaA ﬁ{E?rB—tfaEH"Tl @—F%QWF@EWWW@F
T dar IEsT HT I J9-USTI IT A9 f HAIST §F T AfSaS I §93
FIet AG | dIadier &7 fHee 3 €our <H BH & 919 »idHs €< AT 9§
397 A9 »9g JI 37| Harst feg BT miu@ »mu & 39 ©A X 85T 3°
g3 8T Y & BT W3 YA 24€ AX 8T FaE & & I JJ »iIre
T2 i 3% ot A2 | foHIST »iZ I3 T T ARSAT =7 g »EHG €
t I &7 5% »13 W3 Tt TAST IT-IT F BIaT & Barg T YT arfeH
| IJIHT3 Yo 9T 9T FET JI9ETH it W9 3T TUR M1 3T %ag
g yAeT 29T 9% JT | ®d9 99 yAe-uel € feere €y o 83T &
¥g3 J9ot 9t falfa 8o ag wHIew  »3 Ig IHEH H T AN
®a9 feg Uae 39-37" © e T 9a A8 | &9 feg” et 2fenrt
@ 3¢t 29z Quds BT dtdt gt At G ae w3 fer T J9s Ufanri
e 3TN JIEH HF § HITE T U3 Sfomr 3t Qugt & Hast § fust g€
ETW@W?&HU’THTHHT %m?mwﬁ@w fsw%a'm{l“s'
YgTT BT 919 JIE 9T FET A, Ufd®, Hor, U, aﬁﬂ%wrrf‘—ew_rtf‘rfnw
& TUR g% fon™ w3 grar ger At § & e 87 »y 9% IT| A B
Nt X YifSHT & W8T TSV 3 Ufgar €& »idg 9 f&37 »i3 7Y
WHW@WWHWWEF&EWWU’EWW
H—d'aa’ﬂ?s'ﬂ wmm%ﬁ%waw@smﬂww
Wé’rﬂgmwzﬂmmmﬂwm mww@swm
UIBUTT et HaT J= midg T a1 fird Far feg muTg nirfen €8
IY »9As €< & JI THEH i € AN AIST ©f yeeT © &H § nidr
3fanim| feg wirgs 9 IHETAUT € & &% Yfia J famr At fer aar9
€ 7S a9 IHeTH A & wdle! H far e 2966 nifySAT faer amdnia
(1883-84) feg fHmer It
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Soon afterwards, in 1577, he obtained a grant of the site, together
with 500 bighas of land from the Emperor Akbar, on payment of
Rs. 700 akbati to the zamindars of Tung, who owned the land.*

a9 IHEH Ht & »iA-uH © izt & wmite wdte o« feu wag
THET 198 a9 3T AT A=Y & a9n U% f9ar At fa )9 Ive™
ﬁﬂﬂmmﬁ|mmﬁﬁ%%ﬂwamﬁwm
Wia S w1 ot famis fitw SFer I fi ¢ wrﬁﬁmwﬁzm
96 BE AT IJ ATdY © IGHEH HY €At 9 HAE UH Udy 3t &9
MUE-TUE YdIE ©F Ad3 & o »8z &d1| aet @F fos Tt 9@/ fes
3% ©F 2fd% 3 Ig A € TIAG A9, AEE AT GUeH A, Has d9e JT
HET 79T YT € F 39 A, Fas iy 39 »r8T A 9fde 1 EF Aoed
€ fega9 a9 Afog & H oferifes Arfog & Aavsr 1=t fam & &t
ATET Hiort Hig 71 3 Jueret aret /Y ¢ fer ufd3g wiRgs @ 979 edew
Ju IT A foz fa o9 femet 3 s @& wsgnrt & oHAT ¥
Erf%JEETLlsﬂaamaﬁﬂwwﬁra@rwmﬁ%ﬁ%m@fw
It niFETs AETUS J fomr AT 99 U9H € RIS fER wiFEs '3 99
t T TIHG ad6 e »T8E Bdl Ae | g it & feu Sy-Ty fXfan © 3t
o TeH &9 fed <n A &t Y3 oi3T At | g #t € »ier & user
FIe JT faoz sudt feg »ir =R A, 9’ ¥ & 3 gu9 yfiu I arT
A& | I3 39 € AYSS Y6 J A€ 196 18d 3419 9d3 3 &% <A
IS Bfamr AT | UIHSHT ot fAEs A®g d od & f&g a9 ‘fAest @
w3 I YAt yus 59 fomrr I

2. H 3963796 ATJg € AEUET - JI9H3 € ya'9 BT Id MIAs
€< Ht rs-gnrs © st fow 98 Afen g9 Ae | fex =9 91 A 37et
fdo® € 963t He o #fsnt® Uz »ie »iz 88 widl ug fUs & a1F |
fiut 3 28 AEIET 39 '3 AfSHAS JfeH J9s & ¥63t I3t 3 g A
S WH-TnT® T THts udte & 88 fex &arg erfent faosT fx 39839s
T & &7 yffig dfenr g9 #t & AI<9 s=6z Tt GE fea 3w
uzmﬁw@@ﬂﬁwmem%wua%lﬁwﬁmmw
3 fx 79 fiet U & fanrg 3 arehort 37 ¢ B9els © ¥ »ifig Efs & A9
Hﬁ?fswea&mréraéﬁawmmfﬂw%mﬁwéﬁsﬂéf
?mwﬁﬁmﬂaaﬁé éﬁfﬁ?%%%ﬂ%ﬁwm| 7
a9 it & faor f& AHt »rBE '3 feg et TUR i AEdeit | AR
yHS fAw Sasydte »i3 Age mA fiw IHage & g #t & 9
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A3 a9 fedren| fegst & gaets € It €t fEet font o 396396
Afog @ Adeg ot AT feg & fifdntt Ao 18 feme™m T fx €8 @t
IHt IT T | JI T ST TATENT fET Ba9 FU3 »irEE J »iE ARfSS
A9<d UAg ¥ AHT A< feg Ag 3 I3 J|

3. "t 39 g Arfog F & Aues - I9 8 Afog & Auresr
I MIAs T T € Aies € £ yHy 97 J1 Y 36d ©° A T
A 3 mee § 39 T gu Hfenr Ae foor I - AET 39 A3 ufs
9 Il fer e nigAS mee A3 J fAr 3 fidt = ger yefes der 91
oM dg far € goH T Y& IT I fAr 3 8F uon T USars fHfinr
JH% d9¢ I&5| UIH €t fAftmret & Ao Ju feg Aouent 3
mmwmwmmwﬁ@wwmwmﬁm
Hior-grter 9ot aafia frftet & nidls fous qu feg o afen
aﬁﬂsﬁmaﬁm"rywﬁza@wwsﬁauw et &’ €H
AT | ﬁmmmﬁﬁwmmm%ﬁ%m
¢ fa3- Hagaﬁ?zn et &t feniarSt fom Hos orgw o fon feduss
%w“rErua"Erm'TaHHaET| g MIAs T i & WifSAT fe8 IHAT
T 2 feg Tom wide otsT A It & grg-uduar It Y3 IEt ©
5%-5% JIg HdEs € B et § < rfont HE faast @3tfonr © 9u
%Hﬁqwa?zmﬁh mmﬁemwm;ﬁgm
aﬂs%rrueﬂwrrfevqara@m{r&am e g g f3nrg dfenr 3t
nife 38 © & &% YyHdt yuz a9 famrm fem g Afag © 30 Jmar
g 5 919 ArfogTs, 15 $a13t, 11 32F vz 4 gafHyt & gt van 13t
et A aTéTEsdsla YTTE II¢ IT JIg »IAG o Al & I9 I feg
%?Lﬁwmmé—q’ﬁw@%ﬂ@w%@mﬁmﬁ
=97 a5t T1 9 AfoEs o oS § AURE 96 BET HIBT A, HIH 2,
HJI® 3, HU®' 8, HJ&™ U ©f @93 i3t aret J1 99 fex g1 © iz feg
3913 Afags € g3t ©9d oSt It 91 3% fx feg 393 fefgs yemt
i3 FTH &% AEfU3 AG Ud BIa ©F et grandt Tt feg fadnizfas
a3t et | gont fedft feg AronE e fem Jfg & fie fitat § niftrsfia
famrs yTs &96 T Ir9d o137, €F fer T Usaat feu ot ugs
T g8E I YT &9 fa3T

J9 MIAs T i B3 ot ¥ IB-a% Hd9 ey Haz few
JoHf3 Quer, A3UT3 T u3HT, IREr & mEUsT, gEAT nidgd ©
&rfey THIT U6 T AU T 391 IeT8T i uIBUST ¥ HIZRUTs
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a9 < I9€ AG | BUsT & grg-wd Yt Tour JuE ¥ gege <t fyEt
g€ § ae g3 &d faar gsfa Aeatiar 8ret AofesT 9w 391 fudt g€
WMUE v § JIATET T JIETd ANSTET H wiz 8T fer 3 ufe fam i
3 g &t °H 7 faor1 €9 g ufgeg A3 Jug fils wrr 3 Ifas
®arr | feg It BH & usT Sfamr fx g9 #t & et €999 ¥ €ies g€ 79
GWW@HWWM(W)W?#T?WBEW
JI Wﬁaﬁﬁmmﬂﬂaﬂ?aﬁ?@ﬁ%ﬁ%ﬁﬁrwa@na
J9 At fedu g3 I3fenm| fammat famis fifw grer 3 fx ufost 3°
mﬁ%égaﬁ;a“re??ygaﬁmma;@ﬁ%@fﬂm
%ﬁ&ﬂ%ﬁ%“@@'wmﬁmﬁﬁwwaﬂﬁwﬁr?
HE diet feg & J y3der goor AT 3 ge Ifgdifie &gt v U39 J famr
UH@U@%M@?W@%?%WWW%W
grdtet I }W%ﬁma@ﬁ@r%ﬂﬁqwﬁa??éﬁf&wmw@
@ﬁ§mﬁﬁmwﬁﬁm%meW§aﬁ
T & 39 At fegu vifizAg 3t AN & saas & usee 9T fiuf 3
a9 #F § HE=IT fe3m

ygn H3T 7 Ut geeg

3T W3 Bfe Hed uge=g

f33te 13 fag a98 Bufenm

N Ag fag &3 yz 3dt fmrfenm

Ig A & UIHH 3 fere yaie F9T T AR ¥ &% fan &
39T € IBES d96 I AE feadT a9 €371 g9 it fedu 93 »ie mesdt
s & I9 feg I W3 I aretl g9 7 AUEE J9T 96 & ugHsHT IF

A%t 3 saTfEs Iy ||
ASdt & IF 9T & Uge
A&t dfe v s | !

UIHSHT & I Ifgs =& g9 # efon<t I9 fedu &5 F A=
JIHI3 Y89 & F9d d9¢ IJ | IfoHfed Arfos & AEvisT »i3 HE 319
g Afog & Auws 3 fdt © yg9 »i3 yA9 feg €wr taws
urfenm | AHE® fef3oAars & g9 »idrs @< #t € AN 3T fidt ©
fea € fagg a9e I¢ afde Is f mfee It aet &9 vifaar 92 g
fiu &7 3z 1 I= 13 ufos’ 3t o= fydt de I a9 & 579 5893 JIer
At U3 fidt © 9 39 {5939 feam & riee < Sou a9 & As | 8t
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& ger J% fAafes aist f@ a9 »iovs @< #t & fags g 3
&t3T I BR feu fersn 3 Udiegt &t féer fsdt I1 ger & 99 Arfag &
dg Arfag & & 8¢ miBE ®et Ffa 3t | g 7t »imy 3t &7 are U Jrar
ger A »3 FET JITH Ht AN 5 Tt § geng ©F AW a98E BEt
JoTH o & Jg Ffog & afenr fam oo feg mee AronE nrfemm:
'Y 39 JIE MBH gamre i
AN it =9y nrg derfefr yerfe ) 2

gead § fed g famr fa feg e 3t or® 3978 A &et Afenr
famm J1 gEET & 95 U3 88T X feg U3 wet fagr 3t mee wifen:
BT YMATH yeTeT S
2f3 famrs oo Tl
3fe U yx 9 HAey feg TI9A IS T
fer a7 geRg & 3RS J et fx fer q feg ugHsHT & Hiow
3 fewer 39 o5 & a3t I IERT & YA J I 51 HIIT g8 Afog &
32T a9 w3 fdt & AsHS Afgs @R i 4 e < fer feag
&% JIUT © fedtnt § adT mafier d&r fimr A
IS T TASIK AAS I I3 ggAt I few fadt gt miust
J96T YBTA3S 39 feg €A I fa gerT niqggd & dfeees fey
JI NIAG T2 Hl 5% HBAT3 1=t HE i3 88 I 8R & wrfe gfg Afag
T TIAG |13 Ae | g Afous € It € Ha© A o SH & Af3a9 @
32T & »Ifu3 A=t A JI »idAs T A € BS™M 3 BH & AETfeR
fifterat = sufenr famr W& & e a9 fagr /e
IEHTT Mgd © 203 3 fifE 8rer U39 Aofdtg et T 3us 3
o7 AJGNg T U3T yAg < fods € 393 3 Yoz gder A wis fem
J9d 87 3 "<z &9 et yAd § €3 & W9 fI3T famur | garesdiat &
AJINT & Ig A fegu Fsfenr X Bost & yAg < Hew 1St I
A9 ufast 3° & Jezddhi © yge nifls gg-w3 & fersH €
wg feg fenrBz o fega A1 Adida &t fous Iad Aafandt 3 usT
®dreT J fa B8R & I9 niars €< #t & AT 96 T He gErfen dfent
AT fer = 37 a9 @Rer Ifenr 8u afder I fx feast i3 feast 3
ufgest 3 g9 Afaes € yge »iths 593 AW fIg mi3 HA®H™S it a8
I& M3 GIst & feast & I9 uds a9 fem 1 o afder I A @R e




I »IAs €2 ff T Hies, AYEME »il gt 53

Ho feg &g fegrg »ir 33t HF fa 35 &t for Tas & de &9 &<f|°

fer 33 fewmH e I9 niors ©< /& WA Tds nits Bd9
@WQQHWWWWIWFWW#TMWEH@
mn@%ﬂm&mmymﬁ@amﬁm@w
Jfgdifae #t § AU I° A5 | »UE Jfonet € AN o9 39 »iovs €<
Ht & fidt Y89 »iz YA © 993 3 J9A Y AS N3 YIS fgs3T
A3 88T & yar a9 feurfen /1 g9 Arog & dies fidt € fean feg
fex nifon ¥z Afas Jfenr I

gt JI »idws v ff & Ag T TU9 T 99 Jg Aoy few
HH® 31 fegst & 30 gt feg 2312 meet »ife & g9& A5t 1 T
Afag St gatett & Ay 9 fem 39 Sft 7 AeET T

nigst - feg HIT »igdl @ 90 <96 I fAR @ ni9g J 38 13
X YTIEST &I | T feg »igdt T migg &3t I Fa3T UIHSHT
vidr =t AfEt I fafx 89 Aog FaESHS »is Ag 38T J - AT AY
igH US TIT T 1| UIHTSHT Widl T63T II6 &6 HaY Tfemm<t guf-Fyt
3 §U9 €5  Hies GFF TS J9 BT JI IF »iEAs ©= A S fen
Ffe U & 293 19 I T ST I fsﬂfegam#r%%rrf%wfég
uﬁgwmywaﬁmWﬁmﬂ%ﬁ?ﬁaﬁaﬂ%“
i I fx g2t ge3t feg HeY Feaer 9ffer I U9 faosT ey St
T3 feg H3®%s IfeH o9 &7 J, 8t mdt 3fder T

ASE AIAfSt - feg g9 g mfow feg ga-vas gemit feg
TIH IS5 | IJ 376 € A ¥ II »IIAG © ff e 393 AR feH
g feg fiwe J51 AOAGST 89 o9 AeewE Hf 39 d¥ Aoy fev
o fomr 3 fa ‘e’ uge avs feg Yfgs @ Harg® 3 ARfgs It
AT f32° 99 A © =33 vid Yif3x a8t © yares oo fex ga8et
fadt gt yofes At fam & arer & Aorfgst afde As 1 feg Aof A3t
T sfonr €3 A9 fde feuw mist At /) feg 29 v Afenr ot
FonTt 2 foniaes <afent™ 3° nime Jet AT | HA®s, J93 J Jd¢ I6
nife yifsg gut &t gt ‘q3f3’ It an © At HE1* fer freey »idls a9
»iIHG €< H € 67 ABK €91 J& | 9 T feA 3% 3 @9 foe 76 & uon
T o1 feg ¥9 &JF a9at Tdtel gBfx efenr<t yege’ feg ufgs J=
Jfgsr grdter I A3t € Aoz feg A Ut @7 &H T AeT I
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AW - 9 48 ATfag € I9 H3 gt feg a1 »ians €= Ht ¢
€ def feu 39 20 AU fHese I8 | fegt Aeeit feg a9 At €AF 76 f@
BTHSG AJI MifdmiasT @/ Ha Hifenr feg efAnr dfenr 31 fer 3°
9T BET e & yg T »iATT s dTr J1 yg @ yust s 8993 A9
BX HH3IT T fo's ITTHS 96, IAH HBS, SI98T T7 IHE 96, s
fandr »3 At TuUBE W3 HYH Uds J96 feu &d 9 I&| I A
AHEEY I fa fea uan=1r sufag a9 3° It e 87 &% fiou a9
AgeT J1 AfSHIE »3 wigew fer végg F Yot feg HI3=YTs
taes UBT g6 yg €38 3w ufgl 7y fod FaaTl fid v
HS’GKFIUB‘%TE@T—@BWII foaf3 a98 nigeH Aag 7 99 IR
27 ©9n Hfs 98 sarfs feg Ha saa=il

AT ATfad - 39 »iode €< i € feg yfio I8 I fem &t
mmm?aﬁaﬁmwe@mﬁmwmw
dew for @ Je3edt us 9t Jdev I I%fx fer fAIsy nits AT
AATfESHT 21 g&ft I8t I& | uTH J9-yddt 3 Ufg®t ®ar3Tg Irssr
fes, fam & v 39’3 g&tTT faor Afer I, fem ot & us o395 &
IS5 <t oftm 7T AFer I fER 9967 Enft 24 niReUEt 951 I9
WHASUTT Tft nis-nfs U3ttt Is miz g9 uBst few 10 Yastnit Tan
IS5 | II niHSUTT T nidsg feg ASK J1 IO Tt € U=t 9 |
FHET Tat T JEdt < ydie J9et 96 - FUHaT B »ifH3 yg s |l
3913 Ao7 o His g

&7 I9& &H TAHTS T HE § BY Wi AIST YT 96 ©F J9A
FIet I1 iy 3efes nisrrg fer ot & 39 »ifysAs fou IR ©
3% IS A

A&J - fen sy »itts I8 feg 39 niors o< & € 14 Hoe
I5| JI A TAT Is fa uaHsHT & figeet &t fAgrer o=t I w3 fem
et few fiesyr Adte Quft filAS few et 98t Aot @faT sex It J1 fem
T iA® fearar ugHsHT I far ©F yust st 8 T fAHTs S9eT Irdter
I UIHSHT ¥ A®J ar€er dfemr fAie B8R & fiey &9 AoeT J1

e - fon fef3ofra yags A g9& & argr foor Afer 1 arer
feu®% Yoz T §TF WY vivd AT oiH3T T fea'H 9aT g J1
J9ust feg e @ fen €9n €3 49 fde 3T fxor famr T - amer die
JUS IE HE W& HIead |l I3 U9 A3E &6d Jfd 98 YIgad | 32
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fem arar feg oot 7R & qw dEs A3t I; fen § fegfout Jag s
Jer I w3 UIH3H <t fAE3-A® T w3 GA33 ¢ 39 owls o®
FHTed FSgnit ¥ &R J AeT J1 39 38 Afd <9 e &% Aefus
mm%&’?ﬁemwmlﬁwmﬂmﬁzwwmé@w
%|Wamﬂ°r%w€rfﬂa3—m8éfeaﬁwa e 9=
iU FHSE fI9w Fag Il RHE A 3AE s difde 9HE AT Rand |
3< fd AT A3 o9 UIHSHT T &TH AUS 376 giem<! IAs T ygie
3t Uer ug fer 393 € fan fegs & It mvs Ut 1

TS - I 5% IIYT He-ferAsdt § ge=st faar famr 1 g9
W@ﬁﬁ%ﬂdao'f@gdla@sl?ﬂ?feﬂﬁgwwﬁaﬁaﬂ?
famm T 3t fa 8F 3 YooT & ¥ T e & »iuE He fem yg-mft I
096 a9 &1 yg-yiz 3 T9 If0 A T fiet § niALE A3 famrr
J fa 8 2 I==3T a1 I & U6 I YIS YyUs A9 AaT I8
- I8 nifenr €99 3% o H 33t 38 Agefe A8 I H nmAT 3t fof3 Hia
HT™ A3 gy derfe A1 feg Hiafor 8% €3 99 aJ B I3 aHTTe
HIG I f3nmad Ha ot W3St ferd gar 38 HIGI e uefs gfg
TIAEST & &a 33T TG A

98ad - 985 8n 99 & faor mfer I faw feg 99 famt Shut
et T B8y fhwer 391 mee9w H 99 g Arfog feg S famrr
I & Avs, yAs, A »i3 usd, 79 nirErf, Y3t 8995 IT TS 7
mse@w%@wmmmﬁﬁrWWWEW
gT I5 figt feg yg y=t g 3ear & yare=r a3 fomr I

<= <

fast - feo o=t fust o® Aufuz 91 fea-fex oz © forg &%
fex-fea arfe ge fsfimm Ater I Jeowr €t oSt © foAmg &% YIaHTHT
w3 Wi wrBEt I fam & HAtS & mas At Bet w3 fgms At 9897 vy
& fgor AfeT J1 99 »iIrs €< A € fer I9er S 17 UGS I8
3 I3 fea uBst 3 ufow’ fox ASx I IT8 Tt © UaStnrt fem 3
feser I5 | Y niIrs T i & et UGS fev STt fast = <Jes
X6 3 IME MIHTTH M3 IeIH % A3 fex-fex uBst ni3 AS
T 89796 A= I nmudt uBdt feu fast T =fort Iont 3 g Jfoz =
ﬂwﬁ?mﬁaﬁmémwwwmmww
A< J - JE a'< & AE JE & 99l o QueR & feg f3m ar Ife
Burg |l fasfay e Ife fogHe™ AaH AoH HE ATE | IB3 us3 vy

87% &g UJ f3A Hife I A AI3T A ¥A& A famal 0s<3 1| 7 79T 38%<3
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Afe fafs gfmr sz vt gone e ¥ Gus fAavfs S5 fafs
Ts6 yg s sax f3rfa ge|

fes = - 99 gt T fer IueT feu IQ wigAs T H HAY §
H@W&Gﬁ@@u@ﬂaa%amwm%m%%f@mﬁaﬁm
wﬁﬁ?ﬁ?mg&m@m@ﬁwwfﬂmﬁ?aﬁa
Hies feg gt & Ao9 &t I AgeT| g 31t enfra HaY fes »iz 913
< A gforr-3sfonr, 3e 93t o, few Ifder 9, »ige €r € 33
adr m@e - fog 3fs fAm & ferg 7 gfanr 3= #31

YT - Hadl Hies & 919 ufodt few €5 & 99 feq ufog feg yg
FISt 3 79 &3 famr T IY 56 T, JI THEH Wi I »IAS
@ﬁﬁ%ﬂ@%wﬁmmawmww@ssﬁﬁm
TRt 91 few 9w UH ufent® @ fea Hae feg a9 »iods €< H €A
I & s 697 »3 yg ey yaw J1 99 7t Hey & AHSTEY I8
ﬁﬁeﬁmﬂwﬁwaﬁ% wwmﬁmﬂ% SgEdyg
Lﬁzwwm@?ﬂﬁﬁgwmﬁznﬂwe'% FaE 3 gedt
wiftmrat Afe Af39g g6z dfE |

T5J - AAMGS T FIT J UsdT fAR ©F 32 I 29, HF-HI | UsdT
T ITIT QU o 9T e TIfmr famr I1 gxar T ggeEs I
g5 fam €t 293" 39 nigrs T & »iuEt Iee feu SISt T gad
fAasy nitts 99T © 23 ue I figt feg efeon<t gafont 3 g9 Ifa
a y3-fAes '3 79 f&3 fomr I efonrst ue9y s 9T @ T,
aes yg It fag Ifgz T 1 yg e et gfonm=t gafont, =foui,
FIH nife & sHe I A9t J fios™ X AfSHAE feg nmAaT &% Hee
J ASET J1 Y &% g3 J¢ Hiet ¥ A¥ I9H HA9H J fegse I5 - =7
Ao Ag fedar Ifentm il »ifue nre gfR fefg nrfu u&fenr 7 7 67
J9H AIIH Jfe urAfonm I afgat gd I Afg u 35 3 fumAfanr

gIIHI - 9 J8 Arfug e € 90T Js, fed 99 a6k <
#@wﬁwﬁg%w@wmmﬁﬁwaﬁgwm
feg Taw I1 fem afe gu foo o9t T wtfonrt & =985 J1 famrat
Hdfentt feg fetar € Tar 83U a9a g9 Hdls feg ey = faag
ai3T AteT I fevar € TR feg fagar wigret UeT 9t I Aot fa yisy
Yt fifg U 596 T 97 oaet J | THeU Hueret fies 2 vidr Hienr
Aer J1 I9 Afogs & fem afe qu & 293" goue feu &1t J1
He-fersdt »muE yg Yi=zH § fise et I »is B8R & fise € sty
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feg nus dies gAg 99 J| HAe-feAsdt 89 A9 97 ader J
frgs yz-tsH & yr a9 feu Aoel de I5 1 Efonm=t gggnTant 3°
Jousr € gggHTont €t fermsT feo 9 fa fegt feg niug isn &
oz BET famrgt Hdtfentt @ fE3779 &t I9a7 Uer gsfa far <t Hdte
feg yg—fl=v 5% fieu Ase J1

IIJ »IIAG €L Al I I91 HTS few Ife3 IT9gHT © 14 UT T35 |
ufa® ue fies @ 8eF Tre I8 faar famr 9 3 AR st 3 9d9 3
HS Afer I @R 397 yg ¥ &1 3 9919 HeY = e farn aH & &t |
A® Tt Ufenrt feg g9t Hdifent T fade a9e I8 niudt ue feg
&H g & HasH =i famr 3 1 1o fie yg o® 73 3T 9%
8a" &t A9 fos w3 HIts Y 951 fost Hdlfent €t fegg o3 5ai9
yg T &H HHIs &% ¢ I uIHsHT @ Hiet 83 mufaw Ase J|

25 Mudt - 39 8 Ao feg € g6 et 35 w3 & F
JIBSt IraT e TIH TS| Fex g=a niudt I »igHs €< »i3 THE 313
FEtg A € I9&T I I=s niHdT TLaTddt € 52 niudt 3 nigtfas J
dd »iIHs €< Hf € g5 nist gt 55 UGSt 951 79 UGSt
WE%&%&WHE&WU@UWWEWW
@;dbhf&ﬂd%l%ﬁ?ﬁﬁﬁ{w%@ﬁﬂﬂ%{gWEWW
a'mrbﬁfegm"'l'mrﬂam mﬁaww@m@a“raﬂwaﬁ@ﬂ

aa@@?ﬂ'm
fer 99 ¥ 908 uT 3 fen I T ATt I ydie I I X
i A3 A5t € 996-UF YU JI6 BTN UTHSHT Widl »ide™H dder
- 39 faqur yz s efentst il 39 A3s of He JfE 3|l fer goar
T I8 fog & 3 T 5% AS v9d J Aoz fa 551 uBst 3° amiw
feg gaafenr famr 3, fer fev a9 ® HIST § AN 13T famrm I
mmﬁgmﬁaﬁ%mﬁfﬂﬂﬁfﬁwaﬁﬁmwm
& wigt It TITERT T AGET I US UGHEHT T <966 d96 &1
e »iug aarel 96 - foRfens wiug I 7371 e UTSgIH
fegsuT I
fagoar - fagosr & 3= I gz fogo3 fAosy widts g
ares < A °F 5 maet & I9aT wirAT g1 feg w9q | fem I
feg ygfees = fage g9T IT 8 & fHey & 3w T T38s aisT
farr I1 fem oo feg S famr T fa fearst & fiet & mAafanr
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Jfen I »i3 fags i Af3ag © 96! &4 89 feat 3 vas I o -
I JU &3 3f7 a1F fumrg Af399 938t urfeE |l

9 - JF »E9AG T H & LT, JAIT, HSAS, THI®!, HTY,
gH3 991 feg 2 @9 O 99w a5t 1 @9 ¥ 5% AeS S T 96
frgz @9 &t a5t & YIS ads feu waes U8T JI5| few g9 Arfog
T Ifg3 =9t & Hay Ae-ugE faSt 7o 9dt I

T of T9 - g »igwe T it 3 feR T9 § HAel &t 9 &t
gfs Qufs aresl’ & wew &t3T J1 mee9g H a9 4 Aoy feu
o famr I f 979 TR T AIE9 SIHBAS A1 B8R 3 muE IEt
AGdl & Afd9 € o H9 &3 A & fersdt niue ssdr U39
HiEEts & & o Ud 39 et | Hnfgels <37 Jfem 3F aTadt en 5%
o & aHBES 378% Bfan vz BA & 99 € o H9 f&3T| g&htt &
fen =937 § T feu arfenm fem 9 feg Qg A envar IfE3 21
UBFft v 42 ABI TIA I6 fAgh It AT & Yz fgs < fHftnrm
fet aret J1 79 3 vy i & T3 B 99 Tt €At aT I fAR &
HST Ifgnr AeT J1 Heny e JAf &t 37 a9e I ud 83 &t 8579t
da3 fiat I€t J, 8T 53T »id 3 &dT 77 ASE | I Ao AHSTEE
Uﬁﬁwemmwaﬁ%mwawelm Af3Aas feg
é}“rbrérmaﬂs’agaﬁ mwﬁmﬁg@aﬁmm
8 Ud 9 AT IS |

JAST ot T - IT MIAG T A Torar Ife3 fem T Enft 21
u@ébwmg@ﬂwam I9 UBSt feg wis-nfc 3 I8 ug 20t
yBst U 3t & I TR 3gT Av feT 37 AR fearg €€ 3 € I8
3 Tt U7 Aga eft Yadhott € 3 209 96| fem @9 few g9 A
FIeT I HE & IS €8 HI o B9 JodT % &8 I mi3 g aran
Aftft Gt § AieT I A9 85t govt & Harz it Ae gt € T9ms
difantt I He fed" Tanfs €9 391 3= X wiffd feni@st We a5 ug
%He?feamﬂ'ﬁwrﬁﬁﬂwnmﬁmwmmﬁ'am Bt & 3% JIA
@wﬁmmwmmgﬁawm ammﬁrzrwrfﬁ?r;ﬂ?
ETé‘Th-io(d ddﬂﬂﬁlﬂbl?%ﬂﬁﬂﬂgﬁgwaﬁaﬁﬁéﬁ‘ﬁ
&t Jerl g »ifad et € 3%eT a=E 3% 9 Io fAast iy
AeE-g9yT AaH! feg IfJet It &t @R = A= ot & Aael | I A
J9HTS feg yg Y=t & A37 favrs J9e 9T AT 76 - 61 AfSAf
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gfent yIt I< a3 1 grfen dfent Usfen uefent feg I Haf3|I
ASAG &t 19 - Ig »iTHs ©F f enrar I3 fem =9 Enft 20
UBSntt 75 i3 g9 UGBSt 5% ©-¢ A%A T9d J6 | JJ AfdY TAT I8
ﬁmﬁmw@ﬁ@mmaﬁﬁw?ﬂe@ww
i 39 AT 96 U yz-yHntt 8 y3- fmmsfaﬁazna"rwégﬁwné’r
uegy foq Bde I | 5d|5'€°rq3'W1ﬁ3’HEF§TWBUT§T CUEC RS
ge, 39 »3 Fag & 377 I T 1 »id ufog Yy fis oo Hies g9 95
%’r&wrfﬁ?rmwﬂﬂgwémﬁ U, Hg93, fes, HatS, fast, =9 nrfe
Hg JT I5|
A3 of T9 - 39 Jg Aoy feg w9n 22 o9 oo feo A 3
22t 9 I fram Enft des 35 uBshrt g1 Tt @at & 397 fem feg
JE AB T9H &d° J | HEE9Y HI 9 98 Ay <9 fem T9 © 2<f
3 T 95 2 famr I 13 g9 7t & ni S5 uBShr I 38hr As
fa Bt & i & a3t ST X Barg 3nrg I; vz Jas »my < 8319
feg ot I1 A 99 7t 79 I8 & fou €5 J ®a19 o8 9% T, fer Jod
feg =9 &t It I | HEe9E ¥ I3t Enrar UR A=t feg At 919
ATIEs € HEe-d1d 3% YH T 96T 5% NS el &t Auel, fen
FIo §I3 UF I3 39X & AT &I Hien™ A7 AgET| F96 I35 =F
32, mnﬁawaﬁgf&ﬂgﬁmﬁqumm
HE’FT@T—!"EIHUETUI mﬁ%ﬂwﬁgmaﬁ%w 3>, BF, N
w3 Jarg 593 & Iwz=9 I3, fegt & ag &d &Izt 77 AgET i3 feg
HedT Hie € femr »i3 T 99 I gew fde 951 fem v g feg adt
fx fEgt & garg It AHfSnr A<, g9 €t Hitm It UIHATS &% 73
awf‘eﬁramaaﬂwa U 50 HoHEr &9 AYT 9ol iy
mmf‘eﬁwwn Ja1 Aar AfS fHfe are fo3 ser fagnmi

Hg ot 9 - fer =9 € 23 UGBSt Is w3 o9 fex UGSt
&% 3-3 ABE ©9d Jo| fen Juer few a9 Afog €Re 95 fx Hawr
Hies & 8TF yg-yust I ug 98H ¥ 96 i3 Af3HAE 3 549 fer
ger & yust A= &dt g€t | 919 A Jfde 96 fa yg & yrust st vdy
Y g3 U96 JITT J, AGHA'S Id3 I J, TIH Jjar of fHftmr 593
uger I yg I8 ¥ e gfoz & 89 ugn-8eF & yust 3° @3t ofg
AET I yg-yrust € Y® A9 ©AT 9T 9 A AHSET I5_ ufge Hag
agfas;ﬂ—e'ia?gr—a’wu Jg FEaT of Izar 38 € Ty urfi i o

M Uy fiee Hig afs 1 fasr Hoaf3 fex B 3 Her usus |
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THSH ot TT - 22 UBFr »iZ 44 AR T T »iEHs ©°
< feg =9 & e § yg-fmes <% Yfs It J1 99 Afag ©AC
I & 993 A9 T vd-nmyE 39S &% Y3 & UEE & W36 9 9J
5 Ud fem aran &t 8t & fags vaar u9s &3 Ifenm I, 89 At
&Jt 1 g9 Arfog € AR yg-yiz UTT J96 © fos 39 ysfes we,
@W@ﬁm—g’aa%“ zﬂ—dﬂTﬁrHEﬂ—ea?ﬁ & 3 niefg 2fF 593
ﬁ@‘e’in FS’WF_%"&IE‘FHHT:’WII Hrgwneﬁrefns"lﬂfaweﬂmu
Hrgwr'eﬁreﬁua—ﬁtrrémn Hrsfwr'eﬁrefnmfmmu a3
niefy =it g3 T 2 qg%n%g%?wwafeﬂw?
foegs a9e IT g9 Arfog €AF I6 X AfSHIS yg § ugs = €31
WUWHM%&WH?&WWWUWW@?
YIs AHIUE ©F Fear et I< | #a9 AfSHAS feg 77 & < Jet 9918
I HET ©F It f8er a9t A< 3T e feg fea fa= ni Aaer T, 37 feg
FoT IS’ I JH I IF AT

I8 3 feuznrt

1. 99 98 Afag, U& 96-97.

fHw yeH, 99T 4.35.

farat famrmes fRw, 3edhy g9 w&AT, 3791 ufasT, Uar 383.
Gazetteer of the Amritsar District, p. 61

fafrat famimes fRw, 3=dhy g9 w&AT, 3791 ufasT, Uar 387.

Itis asserted that Guru Arjan obtained the assistance of Mian Mir himself

[\

o o W

in the construction of the temple, and that it was by his hands that the
foundation was laid. Gazetteer of the Amritsar District, p. 61

7. famrdt famrs fRw, 3edhy g9 ¥R, 3191 UfowT, Uar 400.

8. Max Arthur Macauliffe, The Sikh Religion, vol. 111, p. 25

9. famrat famrs fHw, 3Tty 919 weHT, grar ufgsr, dar 428.

10. 919 JfF Afog, Usr 371.

11. B4t Uar 825.

12. Bdt, Uar 723.

13. 8t U= 1083.



14.

15.

16.

17.
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famimat famis fHw, 3T aIg ¥&AT, 37T Ufa®r, dar 430-33;
Max Arthur Macauliffe, The Sikh Religion, vol. 111, pp. 81-83.
Departing from Lahore... [Akbar]| crossed the Beas river.He visited the
house of Guru Arjan, the successor of Baba Nanak,who was highly
reputed for his knowledge of God. He was pleasedfrom listening to his
recitation of the Hindi verses that had beencomposed by Baba Nanak for
expounding the knowledge of God.Deeming it to be an honour conferred
on him, Guru Arjan made asuitable offering and pleaded that since, owing
to the coming ofthe Victorious Army to the Punjab, grain prices had risen
and thejama * [land-tax demand] of the localities (parganas) had beenraised,
now that the Imperial Army is leaving, the grain priceshave fallen, and the
peasants are [therefore| unable to meet theirobligation to pay the jama. In
accordance with his plea, orderswere issued to the Imperial Finance Ministers
that a reduction oftwelve-to-ten 16 be made in the jama ‘ and the revenue-
collectorsbe instructed to grant remissions to the peasants accordingly andnot
to make demands on them in excess. Irfan Habib and |.S. Grewal, eds., S7&5
History from the Persian Sources, pp. 93-94.

Teja Singh and Ganda Singh, A Short History of the Sikbs, p. 34; Irfan
Habib and J.S. Grewal, eds., Sz&h History from the Persian Sonrces, pp. 57;
The Tuzuk-i-Jabangiri, translated by Alexander Rogers, edited by Henry
Beveridge, p. 72.

T e Hats TErTT 9o ¥s (1162-1227) & 1206 feg garfenr
Ansfere fous gew dis 2 fef3oRfeg GRETH3 3 2 A

fug” 3= 1229 feu fimer 1 fem Tgs & fadg s9v 9T faor
fam™ I, The sources for the Mongol period speak of what is generally

called “The Great Yasa of Chingiz Khan’, in the sense of a comprehensive
legal code laid down by the founder of Mongol empire... The traditional
view of the Great Yasa is that it was laid down by Chingiz as a written
legel code in 1206 which affirmed and proclaimed his supermacy over
the tribes of Mongolia and which preceded the Mongol campaigns of
conquest in China and Central Asia... It has been suggested , on the basis
of Chinese evidence, that a written version may have been first
promulgated in 1229, two years after Chingiz’s death. D.O. Morgan,
Yasa, in The Encyclopaedia of Islam, vol. xi, p.293.
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AIE WIS 776 J996 &9 Aies © 89 3 §9 HAHT ©f gof
e 7Tl 39 AT I HIE € USAIT BT AIES fox nifgdt gt
gz At I far Qua 8g fug ufogr fée g1 mfee for s9a df fea
Bt foar AT I fx Aaest aHT ©F 39919 gv% feemi a5 fAY oM
ot 3adta feg T fo3t B I9gs 9T 99 AJtE ©F HaEs nifodn=s
Iyt I ud3 HdEt T fAIs™ AR usEO i 99 »igds T A &
Aoes @ Ay gEiee ot ferm nifodns 31 for mgoes © fAy
Y 83 uT yze ¥ AT o Ayt & it § niust 78 578 &t =1
ST A | 7 ae it § 7s 3 it feg® fea & 9= aadt ust
3t 9 At & I i3t ot Ry 399 & »iud T 99999 JUE
st AN-AN AT &g et sentt feg” Swer i J1 nisfares
Ayt & moest @ & fAd & 3¢ »i3 feous uge orfer 94t J1 fer
a9 iy fefsom & moest o fefsom & faor Afer J1 moest @
fefzom fhons @& fer gegg & ufad moes’ & g deshis
FEUS &9 fe3 AR © yge At 961 fer ‘yge’ et nidat ugst
I5 7 fAy HafAasT @ nifeuzet wigr gz gt 961 for goes @
ygret § AHSE et iy He it -2 39t & AHSE ©F afie J9at
UM |

T nIAs o= Tt & fAy negn 3 ufgar e T Aiee € 89 3
yfe39 Hare & yIst &L miust moes fe st Hoes T mEefex
I =TI AT AT T 3RS S96T geeT I | fen mue § niH Hies feg
It 2B, e, HIdl 396 & nidg’ feg e9f3nm AT I A9 ot
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MUE niidte 3 Fifeq IfgeT 3= 7S I9976 J A< Jdter Jat 91 fer
yrdT feo f&T HaT I9ga! A gHiTs &% ST I | IIT AT TBTS
T HIAT 716 3¢ 96 3 J UJ HIE3, A &S niud 776 3 83
ufagr ¥ Yy HE9E Jer I ITEF arg fifw (1990:138) & HoE3 ©F
HaoT Aot aerdt &% &St I1 g Aoy € moes © iy 3etew 63
8r A T fAnAT T%3 ©F &3 A? fAe 37, A9AIS OfR & f&finer 9
fa ‘Iadsa Aae fAdt © uAS, yaad w3 feam a9 yaAs ©F
IHETIT W3 JIaret ¥ fedut Emerat St JfEmRt & Aae § fem 0%
3q IIfgTT F9 fe37 fa arg »igvs Arfog § mdtet 2t ueh (IA: 2006)
9 AU »i s € IRt fe T AR 3t feg mdE
Tt Hare 7 fef3amra ¥ i It &dt /Y, feg yuy &Jt Aorst ards
Ho AT AQE J6 | TIAS feg mdlet g viafar & fex wifgn usmr #t
fam feg' fAy g wiug feam €t niorsdt s @8 =ftmr J1 g Hiafar
& femr w3 v 3 J feo rume I A I f ferm wafar 3 gsfort
nifAd TB3T T AOHET JI&T U I g »iH® TS weset B Qud
&d1' I Ao ferd wearet & forr gese feg nifon g fegetd | fem
HIfdT € Uit g6 et § 99 &ax Afod & HE feg It AE3 &9
fezr 7l
78 38 yn vms o 98 IfAg ufg 3% gt Hat »ir@l
feg wrafar U9 udtv i fAg @ afe & o
(Ht a9 ofm Afag: 1412)
Ig HIfar 7Y T Hafar 31 fer wafar 3 g =fent & fost
w3 I9of feg 3T 51" J1 IY T9sT € A9 I HAW © A9 o9 3T &dt
JI 39 foge & AY HAW &L Ao a=dt JI
FY It A9 3T of Ju3 1l AY fage Af3 Hfy 331
At ferfe Ao »iieg | A9 293 AT UAT I

(At a9 df= Afoa: 283)

frdt 2 vrafar 83 a9 »iHw oo g9 Af3 & Bar393T I IT I
Afog 3 H 99 o Afog € 99 »iHs o8 gondt fies © fAaofsa 3
feear9a 33 HAG ATOHE ydie JT I | J9 fAufst < feg fegues 9
fa feg feegga #ies fev &q I wor I51 fem 3 & wigro qg
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s & 79 fret 31 99 & Jg 3° AR e 3 ufos g &t Ae fes
yT HIH g2 i3 IS |

9 »iIrs €< Ht € "oes © Ay 3EigY Bud uT ygw §
FHSE »i3 fins q9aT fod HRA® a9 J 1 HAAS o a9 J fa@fa
Y oY fef3gmaat w3 feeest 3 for AoEs T ysw & »d muE
AT 3 YT W3 AHST T AHA 13t I 1 for Hraas & fonrs feg 39
& fem moes T ygw § wiAt € fofit feg <5 & As Ao of ufos
8T yze A fiy 3Eto9 & 9t 39 3 F98 I3 TAY 89 YgTe | &rs9
U nT IJ T I feR moes T Ay 3o 63 ATt yge U 99 J51

Ay fefsom <t fer ufgdst w3 AEt moes & fesoad 39 3
feg fAg a9 fezm fa fAy fies © A9 3 B9 nregd & Tuedh &F
Y3 WIS A6 I9976 59 Aoe J6 | fAY fef3am 3 399 AgRdt &7d
HSt 7= 3T U3t BT I & Ryt & »ust 76 3 83 & 993 @ Shif
fast Yz St g5 | fRdt AronE AT ugy €t ufadt w3t et 3t a9
Afog ye fer ugy '3 Y9 €37 3t fa 85 © fAy sfey fev miGe
TH ferfsars S wdhntt 9" 73 3 F foame | fer Hoes & feg
ufgw 3 AL yge faar A7 Aaer J

fry 3reteS 83 fer moes € yge § & I9feontt g3 feees
feg afde Is fa fer AdlEt 3° fug My Bfg9 & o<t v Ifenr| 59
Y. Ha®Es, fuFar fiw & fas™a migAg “the tenure of Guru
Hargobind makes a truly significant change in the history of the Sikh
Panth (2006: IX) Y. I99A fiw: (1997:51) w3 ymes fiw (2003;53)
2 o 76 X 9 niors o= ©F mdiet Ay U © fefsam & mifon He
A3 JeT | HI ©F Hgfex »idg 9A3 3 UTH H3aT g7 J1 fRY sfag @
Hfgn 321

fyrtus 377 fiw »i3 37 93T fifw (2003:35) <t feg 8 9T I&
& g9 »ioAs ©= A & w3 U 99 Ifdifae fRw @ AN @
“fefsarara vy 339 3 fAy fefzam = fer ugwr 3 grfonret © ARy
feg nfesx Ifen ufsesss Sue I6| Baf fefSaHas’ nigAa 39
o 3 Aoz fa fem 3 ufost et en fev 3fde s, g ‘For
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USHY € U U96 J9 fenm | B3t € u9H HAgT, uoH € niEst €3
nufe3 fex 97 g€ fomrm| 81t © HAT B © TfeAgT ¥ I 3
IHUTS g2 I1F | BT (fUFtUs 37T fHw 3 37, 937 fiw) & fegt fefsamrarat
feg vy 39 3 Jia® I &9d 3 ¥ 3Hs Saadt et feust € g2
fe3 Is1

I »iIde €< A & /T € Ay IEie9 83 T yg* § B¢
TS HHT udg = a31AT &t | e H3 3 nigrAg f&g nigg & &g
He I5 fd 9 »i9ws €< A € moes 3 Ay Sfog misHET 3e
wifdra /1 fer moes 3 fug fry ofgde I pg T a1 e feg
afger fa “fiy e®Ae 3 ®fd9 © feaH ¥37 Afod »i3 HiSt yI=a Hi |
&g uafafan I »igrs €< Ht € »ig St #IEs 3 A9l It (iU
fAw; 1999:89) 3rg »iH® & HISHET i3 gfamiade fafimt feg S5 A
Ig Arfog € AoEs ¥ a5 AR Y Sfo9 & nieea Jfengge 3
A fRdt € 9o H3TEx w9As feud &dl BareT | TanAs Ry fefsaH
fogugs 95 TN &I Fa | BT Ay niHs 3 wea=t & femr
geot J1 At & ferr 99 aex Afgg & »iuE fegrat 3 nist It
foguas F9 fest Al 9 »i® TFST wes= &% HS J e o g
g fesdt Tami H3ax gfent J1 fAr & Heut fefsamr '3 odhnr
Uzt Ut J5 1“9 miIrs €< Ht (ANS AW Janr ©) R a8 3
nEas &I A6 fa AR fegguax 99 3 €0 9% 99 A%, 8Re of 531
foawed | HAfSH fonAs & A 3° nizae HiogH & fegst astfmi 3°
Tfge H, feAsH €5 & I9 U9H JTG 96 T BE! fe 3T 7€ T i3
& AT T 993 €39 /it UT 39 & miuet fegrauar 28T § f3nrd Ae
w3 & It 8T 97 g3 & 39 As 7 fen fegrguar & fsus o3,
&3 3 f3s It disig faf & 9= (AaHts fiiw: 1987; 80) fAdt €
fegrguaa 979 & gfenme Jufent I9 sox Afdg & ferm 99 3 395
et & faar At fa et yn &7 99 T fast & for g0 &% uss & 9
J 8T niuz A9 39 3 U9 & miBE | ye I9 »igrs T #t & & ufast
HI& IS II6 Bt faar T

Ufo®r HIg agfs diee o 2fs »rHi
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JJ ASaT of I 38 m@ ontg utfH |
(Ht 919 ofg Afag: 1102)

I9 & PE TUGT &% T UHH I A U9y 3 YT 839w weT B9
nmyE Ayt 3 @t Twe A ufost 9 3 FdtEt © & fem wiis §
IAE 3T I “BI9 AE 3 ufost Bust & usT A fx 88 Bust v
ot d=qft| 8Tt a9 ISdifae Arfag & nmuE AeHe B fesT) 83F &
Hhort Hig & faor /it g 8 3T feg s arfer ags &2t 79 39 I
fa Ay Aasy @ gan < wigsh I A=t A | feg ggamat nias
A feg JT @@ Jfengde A Afge & fex Agdt Hawgas A
(AT fAwW: 1987; 183)

Jg it € moes = Ayt QU3 S5t ygw feo funr fx fAyf 3
nHSE 39 3 < 13 63 & A3 yus 39 st /At fer moes 3 ufost
oS U S Ry IS g s g Asl Ry Ao dnrfe gia © QU
feg 9 nigrs o= Mt Fufes a9 ga As far 3 iy »ivs oo a9
d AYIs 9 T T YUS 3T Hows 3 Ufo® g9 Afogs &
fTE9U9a UTd '3 B3I JouS! 996 3 oA & AX®3 JI6 € HIS
oA dUY 93 fenr A fem A 37 iy ARget ydt 39 fears
g A | 99 Aoy & e st 7 Hues fogugs o3 As, Bt
wet fiefes fesrst (gafimr) &t &3

Joue! o8 HOH T HI®Y 893 AURC U <8 U7 I g A fAA
T nod yHE o3 77 Aae 96 A 39 o'ed €< A A9 € HS & A9
HE UBE % TAC I |

HIE HEA™ Hfgnm 98 J 7 Ife HIfs ugezll
HY AE nrdt nmfhorfg e9ara uefg At HE |l
(Ht 919 dg Afag: 579-80)

- = =

ye Jg I o< At & & fer yrar few faor O
7 a8 ofg Jar at fem gar v 7 fn3 I 5
n3H fAg mas &ff 37 & 7 & Af3gE Yl
(7F 39 g Afog: 67980)
Tt i 3 St et B3 T AY S IALIS fer Y39 um 1=t O
s eHHT g8 ufaG StAms Wi
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U3 g Hif3€ Ao »ig g36 o T8
Y™ A ufggshd @ &9 €6 & I3
YIAT YIAT Jfe HY JIY & 273 83

(Ht 919 9= Afag: 1105)

- - =

I9 Arfgg & AR 337 3HIJ © & mdte 3T famr »iz g9 Ao &
TBH € %K & HOH ©f 3g7 113 93 Ifv & Aofonr 7 g9 &t & fAs
@ 993 =St s 91 fer 397 g9 Ao < Aoes efont<t IaH3 €3
Y U3HY € fi3 A 98t Ao © gadt § feg =fon A fx fem
3 fug’ fAy 39 7=dr U9 fer 3 €% Tufonr| Aar fom © yse =
T dfenr| fer 29 feg iyt & efonr<t ogHs T gt & 9T
I96 BT G U 313 B3rdt uT ferm fimms fesT g9 g9difae Arfog
7 & 996 I3 fI A" g9H g& 3 AJIIA i3 nSHS AISiT © fe/
3 fex faor 99 fonr JQar| T w37 5B &% Ted | eI g
a6x €% #t © fHAs B9 © »iag® H »3 AT »ifsne @ U3
I3 gF ¥sd T A9 A B wie famr St 3 vy o 83T A
(Harz fHw: 1999; 43)

fAy sEteTg & guatsa fInrdt & gfone 39 a76d Ao &
Iy fet /it 32 g9 g9difde Arfog 3 HiStUit § nivet 39 3 fex
I35 BET H »ides U3 Afog ©F AEYeT A1t | T 99 gqarfde Afay
T AN feg fAdt € a3 €9 § HE adt faor A grdier| TonAs feg
Id MHS & »EisdT U™ HE | fERET TRUSE w3 feeaex gfente a1d
3% B2 Al TH g Aol “I9 56X € "t & Hid-UiSt € fru’s &r
RISt &% Hidt T nifenmst w3 f9ra @319 & argae fesu o3|
33AE IH T {IAI »i3 fenad JuU & 319 &8k €< Al & niuet gt
feg faom oi=zT I (FAUS AW 1990 ; 96)

JJ 5761 T fl & IGHS © nifsnarat feg T niem Goret 7 goH
fegu Hiar T WS A J9 &6k € #f & AR uH €% Aoz fe3 8/
% finrs féfentt I »igns €< #F & fAyt & Jfemrat &t frusret
T2 59 I3 feSt At w3 82 99 gadfde Arfog & fem uh % Go9T
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fiis fesT1 fegst B3at T 53 TAR 919 difde Arfag @8 A uTsH
T gu feg yarfent| Hes-2-Hd1 feg usH & AoHarst € A #d9 feue
5 Bgt Lt 99 Aoy € Hoes X YyIaHET HISt € SH JIdel nif
It T

niftg feg it feg &g Aae T 1x 39 Arfag <t feg ufodt Aoes
nUE Mftaat & queTSt BET A | gAfon € niftarat € et st
&< 9 391 gued ATfag € oS fen »iHs T v s /I fRY
HaEs T fer udugr T yge H fa g9 dfde fifw #F 2 mrfogmrfent
& Hes-2-HdT feg »i3 uoH & Inft et Aoes © & fer uduT § I9
niHlg getfen|

9 Afogs € fAOst w3 moes & wifls uwugr 3 yafes
stz frut 3 it frea St sz At arfen oot o |
fry 2art feg 8urd are, nifanit 573 919 are, fegt udhtt ust Baredit,
ge-He JeTT »i3 Mg fiarg € fentt § 3fmrt 83 Zar 2fimrm, 319
T TU6T 3 »iE3® If0 A I9 3T T IHe AoOY IJI fem 37 Ehoit
#3 Hientt € Ju feu mdtet & u9st & you J96 8T ®uf 3 €
fagfentt €3 319 »iars Arfog Ht € ufgdh Haes € yge & au it
g<t T 7 fer Aoes T AeRT Y J1
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EXPLORING SUKHMANI SAHIB : GURU ARJAN DEV
JI’S VISION FOR BLISSFUL LIFE

DRr GUrRDEEP KAUR*

True peace remains elusive for the most. Across the globe, people
grapple with fear, anxiety, frustration, sadness, and an underlying sense
of emptiness. Though our burdens differ in form and degree, emotional
struggle and inner fatigue are part of the shared human experience-
transcending boundaries of age, culture, and social status.

Sheikh Farid ji expressed this timeless truth in a poignant verse:
cdler # Afenr 8y WS gy Aafent Afdr I
89 Ifs & Sftmr 3t wiv wis Ear wifar 1!

In the ceaseless pursuit of transient pleasures and external
success, we often compromise our core values and stray from paths
that lead to true fulfillment. This disconnection from deeper meaning
frequently results in heightened suffering and dissatisfaction. Such self-
created turmoil gives rise to confusion and inner unrest, making the
quest for inner peace a common and pressing concern across humanity.

Spiritual traditions, throughout history, have provided enduring
sources of comfort and guidance-offering frameworks to navigate life's
uncertainties and find purpose amidst adversity. Faith and spirituality
function as vital tools for inner resilience, empowering individuals to
develop mental strength, sustain hope, and cultivate a deeper sense
of meaning, They serve not only as coping mechanisms, but also as
pathways toward lasting peace and well-being.

The Indic traditions-Hinduism, Buddhism, Jainism, and Sikhism-
have long offered profound philosophical insights into the nature of

* Assistant Professor (Political Science), Sti Guru Gobind Singh College of
Commerce, University of Delhi
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inner peace and the pursuit of eternal bliss. These ancient teachings
remain deeply relevant, offering direction for those seeking tranquility
in the midst of the complexities of contemporary life.

While sharing philosophical roots with other Indic systems,
Sikhism offers a distinctive and accessible spiritual vision. It emphasizes
a balanced life rooted in devotion, ethical action, and inner awareness.
This research seeks to explore the timeless teachings of Guru Arjan
Dev Ji, the fifth Guru of Sikhism, whose spiritual and poetic
contributions-particularly the Sukhmani Sahib - form a foundational
element of Sikh thought and practice.

Composed as a meditative scripture, Sukhmani Sahib serves as a
profound spiritual guide, illuminating the path to inner peace,
contentment, and divine harmony. Before engaging with Guru Arjan
Dev Ji's vision, however, it is essential to first consider how the concept
of a blissful life has been interpreted across diverse spiritual and
philosophical traditions.

UNDERSTANDING BLISSFUL LIFE ACROSS PHILOSOPHICAL AND
SPIRITUAL TRADITIONS

A blissful life is often envisioned as the highest state of human
tulfillment-a condition of enduring peace, profound contentment, and
inner harmony that rises above material concerns. Across diverse
cultures and traditions, this ideal has been examined through spiritual,
philosophical, psychological, and ethical perspectives. Though the
definitions may vary, the essence remains the same: a life unburdened
by worldly suffering, free from inner unrest, and illuminated by spiritual
awareness.

To live blissfully is to experience an elevated state of emotional
joy and deep satisfaction-an aspiration that lies at the heart of the
human journey, universally longed for by all.

InDIC PHILOSOPHIES ON BLISS

In Hindu philosophy, particularly as articulated in the Upanishads,
bliss (Ananda) is seen as the essential nature of the self (Azmwan),
realized through union with the Supreme Reality (Brahman). The
concept of Sar-Chit-Ananda-being, consciousness, and bliss-
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encapsulates this ideal state of existence. The Bhagavad Gita outlines
three principal paths to this realization: Karma Yoga (the path of selfless
action), Bhakti Yoga (the path of devotion), and Jnana Yoga (the path
of knowledge). When practiced with sincerity, these disciplines
culminate in Moksha (liberation), leading to enduring inner joy and
spititual freedom.?

In Jainism, bliss is rooted in ethical conduct and the purification
of the soul. Jain philosophy teaches that the soul is inherently pure,
omniscient, and blissful, but is obscured by karmic impurities.
Liberation is achieved through rigorous adherence to the five major
vows - Ahimsa (non-violence), Satya (truth), Asteya (non-stealing),
Brabmacharya (celibacy/chastity), and Aparigraha (non-possession)-
alongside meditation and ascetic discipline. These practices gradually
remove karmic bondage, allowing the soul to return to its natural state
of infinite bliss and petfect knowledge, known as Kevala Jnana.” Unlike
fleeting emotional pleasure, Jain bliss is a serene state marked by
detachment, self-mastery, and spiritual clarity.

Buddhism views bliss as a natural outcome of cultivating &arua
(compassion) and metta (loving-kindness). Compassion, understood
as the sincere desire to alleviate the suffering of others, forms the
bedrock of a blissful life. Through compassionate living, individuals
transcend the pursuit of material gain and shift their focus toward the
well-being of all beings. Mett?, the unconditional extension of love
and goodwill to all, regardless of circumstance, further nurtures this
expansive sense of connection and shared humanity. These practices
dissolve ego-centered suffering, creating space for deep inner peace.
As the Dalai Lama reflects in The Art of Happiness, while suffering is
an inevitable part of life, true bliss and inner peace arise from
equanimity, compassion, and selfless love-not from external conditions.*

Swami Vivekananda, drawing from Vedantic principles, offered
a dynamic and modern interpretation of bliss. For him, bliss is attained
through the realization of one's divine nature, cultivated through
disciplined living, fearlessness, and selfless service. His famous
assertion that "each soul is potentially divine" highlights a universal
path to spiritual fulfillment-achieved through work, devotion, psychic
control, and philosophical inquiry.” In Vivekananda's vision, a blissful
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life harmonizes personal liberation with compassionate action, fusing
inner realization with dedicated service to humanity.

PERSPECTIVES BEYOND THE INDIC SPHERE

From a philosophical lens, Aristotle envisioned bliss as
eudaimonia-the highest form of human fulfillment-attained through a
life of virtue, rational thought, and purposeful action, as outlined in
Nicomachean Ethics. This concept transcends mere pleasure, focusing
instead on human flourishing through ethical living and intellectual
growth6. For Aristotle, a blissful life is one guided by reason and
grounded in moral values.

In psychological discourse, bliss is often defined as a state of
mental well-being characterized by emotional stability, inner fulfillment,
and freedom from anxiety. Viktor Frankl, a psychiatrist and Holocaust
survivor, offers a compelling existential interpretation. In Man's Search
for Meaning, he contends that true happiness arises not from the pursuit
of pleasure, but from discovering a sense of meaning. Even in the
face of suffering, one can find deep contentment through purpose and
spiritual resilience.”

Modern spiritual teacher Eckhart Tolle presents a contemporary
view, locating bliss in present-moment awareness. In The Power of
Now, he asserts that suffering stems from ego-identification, incessant
mental chatter, and attachment to thought. Bliss, he suggests, is
discovered by transcending these patterns-through stillness, surrender,
and conscious presence in the now.*

Kahlil Gibran, merging Eastern mysticism with Western lyrical
sensibility, viewed bliss as the harmonious coexistence of joy and
sorrow. In his celebrated work The Prophet, he writes in "Joy and
Sorrow" that these emotions are inseparable: the deeper sorrow carves
into the soul, the more joy it can contain. For Gibran, true happiness
arises when one embraces life's dualities with grace, cultivating inner
balance and spiritual depth.’

Jalaluddin Rumi, the revered Sufi mystic and poet, envisioned
bliss as the soul's reunion with its Divine Source. In Return to Your
Soul, Rumi compares the soul to a ruby buried in stone, urging seckers
to shed illusion and rediscover their divine nature. His mystical verses



74 AssTRACTS OF SIKH STUDIES: JULY-SEPT 2025/ 557 NS

transcend religious boundaries, pointing to universal love, inner
awakening, and the return to the Beloved as the essence of true bliss.
Rumi's timeless message reminds us that real joy is not found in the
external world, but in the quiet sanctuary of the soul. He wrote:-

"You are a ruby

encased in granite.

How long will you

deceive us with

this outer show"!’

Leo Tolstoy, in The Kingdom of God Is Within You, critiqued
materialism and emphasized simplicity, compassion, and moral integrity
as the foundations of happiness."" Ralph Waldo Emerson, the Ametican
Transcendentalist, echoed similar ideals, promoting self-reliance,

authenticity, and harmony with nature and the divine as keys to a
fulfilled life."”

THE SikH VisioN oF BLIsSFUL LIvING: A UNIQUE SPIRITUAL PATH

Amidst the diverse yet deeply resonant interpretations of bliss
across spiritual and philosophical traditions, Sikhism offers a uniquely
integrated and accessible vision known as Anand Jeevan - a life of divine
bliss. Distinct from philosophies that situate bliss in renunciation or
detachment from worldly affairs, Sikhism affirms that true bliss is
attainable while actively participating in the world. It is not a distant
ideal but a lived reality, rooted in the recognition of the Divine within
and alighment with Hukam (Divine Will), as revealed through Gurbani-
the sacred Sikh scriptures.

This state of bliss is unwavering in the face of joy or sorrow,
success or suffering, for it is anchored not in transient emotions, but
in spiritual equanimity and constant divine remembrance (Naam
Simran). The Sikh path teaches that selfless service (Seva), devotion
(Bhatkti), humility, and ethical living are essential disciplines that bring
the self into harmony with the Divine. In doing so, Sikhism cultivates
a life that is both spiritually enriched and socially purposeful.

Rather than withdrawing from worldly responsibilities, Sikhism
harmonizes action and contemplation, urging individuals-especially
householders - to live joyfully and righteously within the fabric of
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everyday life. Its spiritual architecture-comprising Sangat (spiritual
tellowship), Pangat (the practice of equality through shared meals),
and Gurdwaras (centers of worship, service, and sanctuary)-reflects a
holistic model of collective spiritual development. These institutions
nurture not only individual bliss but also communal harmony, grounded
in humility, service, and remembrance of the Divine. In this way,
Sikhism's vision of a blissful life is both profoundly distinctive and
universally relevant.

Sikhism thus stands apart in affirming that bliss is not only possible
but necessary in the here and now-achieved through an inner connection
with the Divine and expressed through truthful, compassionate living,
It weaves together the Indic aspiration for union with the Infinite, the
mystic's love for the Divine, and a resolute commitment to setve
humanity. In doing so, it offers a unique, balanced, and universal
pathway to enduring joy and spiritual fulfillment.

Within this tradition, Guru Arjan Dev Ji emerges as a radiant
exemplar of spiritual serenity, poetic brilliance, and unshakable
devotion. His life and teachings transcend theological discourse or
abstract philosophy-they are living truths, deeply embedded in his
personal experience and spiritual practice. Guru Arjan Dev Ji embodied
the very path he illuminated: that true bliss lies in divine remembrance,
humility, selfless service, and wholehearted surrender to the Divine
Will. His message was not confined to words; it was fully realized in
his grace-filled life and in his courageous acceptance of martyrdom.

What follows is a reflection on the spiritual wisdom of Guru
Arjan Dev Ji - an exploration of his profound insights into the nature
of blissful living and the pathways through which one can attain lasting
inner peace in the midst of everyday life.

ABoUT GURU ARjAN DEV J1

Guru Arjan Dev Ji (1563-16006), the fifth Sikh Guru, holds a
deeply transformative and revered position in Sikh history. Born as
the youngest son of Guru Ram Das Ji and Mata Bhani Ji, he was also
the maternal grandson of Guru Amar Das Ji, linking him directly to
the spiritual lineage. During his early years-approximately the first
eleven-Guru Arjan Dev Ji was lovingly nurtured by his grandfather,
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Guru Amar Das Ji, in a profoundly devotional environment.
Surrounded by love and spiritual guidance, the young Arjan displayed
remarkable insight and a serene disposition from an early age.
Recognizing his exceptional spiritual depth, Guru Amar Das Ji
affectionately called him "Dobita Bani ka Bohitha" - meaning "Grandson,
the vessel of the Divine Word" - foretelling that he would one day
carry forward the sacred legacy of Gurbani with profound wisdom
and grace.

Guru Arjan Dev Ji's spiritual character was distinguished by
humility, devotion, and a luminous inner peace. His appointment as
Guru was not only a recognition of his spiritual maturity but also a
divine continuation of the evolving mission of Sikh Guruship.

Historical accounts reveal that Mata Ganga Ji, Guru Arjan Dev
Ji's devoted consort, remained childless for several years. In her longing,
she once approached the Guru with a heartfelt plea: she wished for
the blessing of a child, believing that the source of joy and fulfillment
might also bless her with a son. Immersed in divine contentment, Guru
Arjan Dev Ji gently responded that true blessings do not come from
requests but arise from a heart surrendered humbly to God's Will.
This episode is more than a personal story-it reveals the blissful state
in which Guru Arjan Dev Ji lived, centered in the Divine and teaching
by example that all true fulfillment flows from inner surrender rather
than external desire.

For Guru Arjan Dev Ji, contentment (santokh) and humility
(nimrata) were not merely virtues, but gateways to divine bliss. His
life embodied this inner abundance-free from complaint, abundant in
gratitude, and rooted in constant Divine remembrance. In one of his
lluminating hymns, Guru Arjan Dev Ji beautifully articulates the path
to blissful living, writing: He Writes:-

“Hi ot fager dfe g 99 ufg nieefr afg |
2f3 fansy A He 35 »iafu ofg |

YAd 39 & U TIH3 mfe Afd I

AT Ao & Hfar 3eA% fauy 3f9 |

ATY Af399 2< »idl & HIY 31T |

fis Hfg a3 fsag 8 FeT 3fa 11

Guru Arjan Dev Ji was endowed with a divine intellect and
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remarkable precocity from a young age. He demonstrated an
exceptional aptitude for learning, swiftly mastering multiple languages
and literary traditions. His writings reflect a strong command of Punjabi
and its dialects, alongside a profound familiarity with Hindi, Sanskrit,
and Persian. This multilingual mastery enriched his poetic expression,
allowing him to convey Sikhism’s spiritual teachings with clarity, depth,
and universal appeal.

His contributions to Sikhism are both foundational and far-
reaching. He played a pivotal role in shaping the spiritual practices
and institutional identity of the Sikh community, grounding them in
profound mystical insight. Among his most monumental achievements
was the compilation of the Adi Granth—the original Sikh scripture.
This sacred anthology included not only the hymns of the first five
Gurus but also the writings of Bhagats and saints from diverse religious
traditions—Hindu, Muslim, and others—who shared a vision of divine
unity and ethical living. The Adi Granth was installed in 1604 at the
newly constructed Sri Harmandir Sahib (Golden Temple) in Amritsar,
embodying a spirit of spiritual inclusiveness and universal access to
the Divine.

Guru Arjan Dev Ji’s role in compiling the Adi Granth was not
merely editorial; it was an act of sacred stewardship. Through this
work, he preserved the spiritual core of Sikhism and safeguarded the
integrity of its teachings. His own hymns constitute a significant
portion of the Guru Granth Sahib, including the profoundly influential
Sukbmani Sahib, which lays out a comprehensive vision for a blissful,
God-centered life. The following section delves into Sukbmani Sabib
as a profound spiritual guide—offering a pathway to inner peace, divine
communion, and lasting bliss.

SUKHMANI SAHIB — BLUEPRINT OF BLISS

Guru Arjan Dev Ji’s seminal work, Sukbmani Sabib (“Psalm of
Peace”), holds a distinguished and revered position within the Sikh
spiritual tradition. The composition is meticulously structured into 24
Ashtpadis — each consisting of eight stanzas — and every Ashipadi is
introduced by a Salok and a Rahdn line. The Salok sets a contemplative
spiritual tone, while the Rahdu, meaning “pause,” highlights the central
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theme or key message of that section. This Rahdu invites the reader or
listener to pause, reflect deeply, and internalize the core teaching before
proceeding to the detailed verses that follow.

Serving both as a spiritual anchor and a meditative refrain, the
Rahau encapsulates the essence of blissful living—rooted in Naaw
(the Divine Name), humility, contentment, and union with the Divine.
Sukbmani Sahib presents a profound and holistic spiritual psychology
of bliss, guiding seekers towards inner tranquility. From its opening
lines, the composition clearly identifies the true source of lasting inner
peace.

FuHSt By YifH3 Yz &4 || 3913 767 & His fagm i
NaaMm SiMrAN- THE RooT oF BLiss

Guru Sahib Ji elevates Naam Simran—the remembrance of God’s
Name—as both the path and the ultimate goal of spiritual fulfillment.
The opening Ashtapadi ot Sukhmani Sahib lays down this foundational
truth: genuine and lasting peace (s#&h) is attained through constant
remembrance of the Divine Name (Naaw). Guru Arjan Dev Ji
describes Naan as the ambrosial nectar (arif), the wellspring of eternal
joy, and the sanctuary where the minds of the spiritually awakened
tind rest. His verses emphasize that meditating on the Divine Name
liberates the soul from fear, suffering, and the endless cycle of birth
and death. Throughout the composition, Guru Ji steadfastly affirms
that true bliss and profound joy are experienced only through heartfelt
Naam Simran.

yz a8 faHafa 35 mise wdd 1

Those who sing praises of Almighty and remain engaged in naam
simran become liberated while alive, untouched by Maya (illusion)
or worldly distractions. Their inner state is one of peace,
contentment, and divine love, and they uplift others through their
presence.

BLiss (ANAND): A SPIRITUAL STATE BEYOND MATERIAL POWER

Guru Arjan Dev Ji beautifully captures the essence of spiritual
bliss (Anand) and contrasts it with the fleeting nature of worldly power
and material wealth:
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Ao fAAfe & I gdbor 11 ofg ar & AUz dfe mibor 1

A king, despite possessing vast wealth, power, and comforts,
remains dukhi (sorrowful) because external achievements cannot satisfy
the soul’s deep yearning. Status, luxury, and authority are incapable of
filling the inner void. True bliss, however, is experienced by those
who turn away from a materialistic outlook and instead root their lives
in the spiritual practice of Szzran—the remembrance of the Divine
Name (Naam). Naam becomes the wellspring of inner joy,
contentment, and emotional liberation. This bliss is not dependent on
external circumstances but is eternal and self-sustaining, arising from
a direct and intimate connection with the Divine reality. Anand is
fundamentally spiritual, born not from possessions or accomplishments,
but from the profound realization of our oneness with the Divine.

SURRENDER TO D1viNE WiLL: THE GATEWAY TO INNER PEACE

In Guru Arjan Dev Ji’s spiritual perspective, surrendering to the
Divine Will (Hukam) is a powerful and conscious act of awakening—
not mere passive acceptance. It means releasing the grip of ego, letting
go of fear, and abandoning the illusion of control, while embracing
the profound truth that all events unfold according to Divine
orchestration. This surrender ushers in genuine inner peace, as the
mind ceases to struggle against reality, shedding anxiety and
expectations. Guru Arjan Dev Ji beautifully conveys this essence in
Sukhmani Sabib:

g 3t 3 <fe wr 3 fafg 3fe |
38 Y= qg T R[fE |

frp 5799 fAS &t 519 |

3 € A AT SHAGT 1|17

This teaching shows that peace is found by flowing with Divine
Wisdom rather than struggling against life’s events. One who surrenders
becomes fearless, content, and inwardly free, recognizing that all
moments — whether of joy or pain — are imbued with divine meaning,
Guru Arjan Dev Ji embodied this surrender throughout his life,
especially in the face of hardship and martyrdom. He demonstrated
that true bliss arises not from changing external circumstances, but
from transforming the heart through trust and love in the Divine.
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H& 89 Af3de & ufA |
37 A<x & aa9d IfH I

This verse conveys a profound spiritual truth about surrender
and trust in Divine Wisdom. Guru Arjan Dev Ji teaches that when a
devotee fully surrenders their mind, ego, and will to the True Guru
(Satgurn), their life aligns with a higher, divine purpose. Such surrender
is not passive resignation but an active, wholehearted offering of the
self—releasing pride, doubt, and the need for control.

To “sell the mind” (man bechhai) to the Guru means to relinquish
selfish desires and mental turmoil. In doing so, the devotee moves in
harmony with the Divine Huan (cosmic order), which naturally brings
tulfillment and success (kaaraj raas) in both spiritual and worldly matters.
Inner conflicts dissolve, peace arises, and the soul attains true bliss—
no longer fractured by the ego’s unrest.

L1ve IN THE PRESENT: FOR A SOULFUL EXPERIENCE

Guru Arjan Dev Ji compassionately reminds seekers that worry
serves no purpose — it only intensifies suffering and pulls the mind
away from the eternal presence of the Divine. Guru Sahib Ji emphasizes
that genuine peace arises not from fixating on the past or fearing the
future, but through the constant remembrance of the ever-present
God. The verse

&J AU &3fg 3 Yt || AfY saa yg misy fesat 1

is a direct call to release anxiety and overthinking, and instead center
the mind on the Divine Reality that surpasses human comprehension.
By surrendering the weight of needless thoughts and turning inward
through Naam Simran (Divine remembrance), one attains a profound
sense of calm and clarity. The mind is no longer anchored in fear of
the unknown but rests securely in the experience of the Divine in the
present moment. This is the true essence of living fully in the now —
free from fear and grounded in unwavering faith.

Guru Sahib Ji teaches that those who live in this surrendered
state — deeply rooted in the present, with reverence, trust in the Guru’s
wisdom, and guided by divine understanding — naturally embody
tranquility in this life and eternal bliss in the spiritual realm.

niafes YyAfd 39 I U9 I
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feg B AUlE UIdI HIB |
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They discover true peace—a peace not confined to the aftetlife,
but accessible here and now to those who live in spiritual awareness.
The continual remembrance of the Guru dissolves fear and restless
thoughts, allowing the soul to find solace in Divine Will. Such a life
unfolds as a graceful and soulful journey, where both this world and
the hereafter are suffused with sweetness and serenity. Through humble
devotion and inner calm, Sukhmani Sahib reveals that bliss is not a
distant goal, but a way of being.

THE SACRED ComMPANY: NURTURES BLIss

One of the essential teachings in Sukhmani Sahib ]i is the
transformative power of Sadh - spiritually elevated being or a God-
realized soul who uplifts others through divine wisdom; they are living
example of spiritual discipline and grace, guiding seckers on the path
of truth. Guru Arjan Dev Ji affirms:

AT & Afar Fer gy U@ 12!

This simple yet profound truth captures the Sikh understanding
that bliss (Anand) is not a solitary experience, but one nurtured and
sustained in the company of God realized soul (§ddh). In the company
of saints—those devoted to divine remembrance, humility, and
compassion—the seeker is naturally uplifted. Their company help in
the purification of the mind and awakening of divine consciousness
serving as powerful catalysts for inner transformation.

Guru Arjan Dev Ji consistently teaches that the journey toward
divine bliss is not traveled alone, but in the fellowship of those who
embody the Divine Light. The Sadh, therefore, is more than just a
spiritual guide through whom lasting peace is realized, inner suffering
is dissolved, and deep intimacy with the Divine is awakened. In the
presence of the Sadh, the mind is purified, the ego is subdued, and the
seeker is gently led toward the remembrance of Naam.

HumiLity AND SEwA: KEYS TO ETERNAL BLISS

In Sukbmani Sabib, Guru Arjan Dev Ji emphasizes that the path
to eternal bliss is not found in outward rituals or material
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accomplishments but through the cultivation of humility and the
offering of selfless service. The verse
AT 393 dfe fagamdt 1| f3r a@ I3 ugufs mmdt 12

reveals that when service is offered without attachment or ego, the
Divine reveals itself within the devotee’s heart. Humility dissolves
the illusion of individual greatness, making space for Divine presence
to flourish. Selfless service (seva) thus becomes an act of surrender—
a sacred offering that harmonizes the soul with the Creator’s will.
Through these virtues, one transcends the limitations of ego and
duality, entering a realm of profound peace and spiritual joy. Eternal
bliss, therefore, is not a distant reward but the natural state of a heart
rooted in humility and love expressed through action. Guru Sahib
illustrates that a life lived in egoless devotion and compassionate service
leads to union with the Divine and a truly blissful existence.

SADH SANGAT: TRANSFORMATIVE SPACE PAVING WAY FOR ETERNAL
BrLiss

In Sukhmani Sahib, Sadh Sangat—the sacred gathering /holy
congregation of spiritually awakened souls—is depicted as a powerful
and transformative space that leads to eternal bliss. Guru Arjan Dev
Ji deeply underscores the significance of holy fellowship in nurturing
one’s spiritual path. Guru Arjan Dev Ji, in the verse “H3 HU@
ASHAS fH& B 3fonmi "%, beautifully affirms that Sangat is not merely
association, but a sacred channel of divine grace, where the soul
is awakened, purified, and united with the Beloved Lord. Being among
saints and devoted seekers not only inspires a life of virtue but also
opens the heart to divine wisdom and facilitates Naam Simran
(meditation on the Divine Name). Within this holy company, the mind
is purified of negative traits like ego, anger, and attachment, creating
tertile ground for spiritual growth. Guru Ji proclaims

AT & Afar vy A% I3 1| AOAfAT HE Aaest 83 I
g & Afar fie mifsurs 1| Frg & Afar 83 yg 397 |l
AUAfI A I3 fegar 12
Sadh Sangat serves as a mirror reflecting divine virtues, guiding

individuals to internalize qualities like humility, compassion, and love.
It provides a nurturing ground where the seeds of devotion and wisdom
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are planted and cultivated. Through the collective remembrance of
God, one experiences spiritual elevation and the fading of worldly
sorrows. More than just a gathering, Sadh Sangat is a sacred space that
transforms the seeker’s consciousness, opening the door to Anand
(spiritual bliss) and Muk# (liberation).

BraaM GYANT: THE LiviNG EMBODIMENT OF ETERNAL BLiss

In Sukbmani Sahib, Guru Arjan Dev Ji beautifully portrays the
Brahm Gyani — the true knower of the Divine—as one who is
immersed in the boundless ocean of eternal bliss. This enlightened
soul goes beyond mere scholarly knowledge, having transcended ego,
illusion, and duality to unite fully with Divine Consciousness. The
Brahm Gyani abides in perfect equanimity, emanating profound peace,
wisdom, and unconditional love.. Guru Ji declares:

goH famrdt Fer faa®y | 7R 7% Hig aHs »idy |l
goH ot Aer fegey | AR BT A9E a8 Ay 1%

The purity of the Brahm Gyani is beyond description.

goH farrat fsars 3 fagne 1| AR HE & &0t 77 |
goH fammat & His Ife yare 1 7R o9 Qufs nram 1>

This purity is not attained through external rituals or ascetic
practices, but through a profound inner transformation. The Brahm
Gyani is liberated from the five thieves—Ilust, anger, greed, attachment,
and pride—and embodies divine qualities such as love, humility, and
grace. Free from discrimination and hatred, the Brahm Gyanis very
presence becomes a source of blessing for others. As a living
manifestation of Anand (spiritual joy), Shanti (peace), and Mukti
(liberation), the Brahm Gyani transcends individuality, reflecting the
essence of Akal Purakh — the Timeless One. They do not simply
experience bliss; they embody bliss itself.

To conclude, Sukhmani Sahib does not present bliss (Anand) as
an abstract ideal, but as a lived, attainable reality—one rooted in
humility, divine remembrance (Naam Simran), and alignment with the
Divine Will (Hukam). Guru Arjan Dev Ji’s sacred composition offers
more than spiritual poetry; it is a luminous guide for inner
transformation and holistic well-being. Each verse serves as a divine
remedy for ego, anxiety, and suffering, inviting the secker into a life of



84 AsstrRACTS OF SIKH STUDIES: JULY-SEPT 2025/ 557 NS

clarity, contentment, and communion with the Divine. In a world
plagued by restlessness and division, Sukbmani Sahib radiates timeless
wisdom—gently leading the soul from chaos to calm, from fear to
faith, from fragmentation to wholeness.

Guru Sahib’s message is deeply practical: bliss is not reserved for
saints in isolation, but is available here and now, in the rhythm of
daily life, when lived in spiritual awareness and service. He calls the
seeker to live in Chardi Kala—the ever-rising, optimistic spirit that
uplifts not only the self but the world. Through divine remembrance,
ethical living, and shared spiritual fellowship, every moment becomes
sanctified.

Guru Arjan Dev Ji, both saint and sovereign, offered to humanity
an unparalleled spiritual vision—one that transcends external rituals
and enters the heart of human experience. His compositions, especially
Sukbhmant Sahib, seamlessly unite mysticism with daily life. He did not
merely teach the path to eternal bliss—he walked it with unwavering
grace. His life was a living testimony to spiritual resilience, serenity,
and surrender. Even in the face of unimaginable torture, he remained
immersed in Naam and anchored in Divine Will. His martyrdom was
not a fall, but a spiritual ascension—a radiant example of a soul fully
merged with the Divine, leaving behind a legacy of courage,
compassion, and enduring bliss for generations to come. Guru Arjan
Dev Ji’s final words

33 S HisT &at 17

stand as a luminous testament to ultimate spiritual surrender and
detachment. He did not merely speak of embracing suffering with
grace—he became the embodiment of divine bliss amid excruciating
torment. In the face of unimaginable cruelty, he radiated peace,
unwavering faith, and profound spiritual composure, transforming
agony into a sacred offering;

Guru Arjan Dev Ji’s life is far more than a historical account; it is
a living blueprint for the spiritual seeker—a path marked by truth,
humility, service, and universal love. His martyrdom was not an end
but the flowering of a soul fully merged with the Divine, and his legacy
continues to illuminate the path for all who seek inner strength,
resilience, and a higher purpose. Through his life and teachings, Guru
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Sahib showed that true liberation is not found in escaping pain, but in
transcending it through love, remembrance, and complete trust in the

Divine Will.
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APPLIED EXPRESSION OF NAAM IN THE BANI OF
GURU ARJAN DEV JI

Dr RAMINDERJEET KAUR*

In Sikhism, Naam, the Divine Name, is far more than a mere
linguistic symbol representing an entity, person, or place. It is the very
essence of the Divine, the primordial resonance that permeates the
entire cosmos. Naam is the Infinite’s self-expression, the celestial
vibration that sustains all of creation. Within the sacred verses of the
Gurn Granth Sahib, Naam is exalted as the ultimate truth, the spiritual
foundation of existence, and the path to liberation.

The practice of Szzran, remembrance of the Divine, transcends
the simple act of vocal repetition. Though the word “remembrance”
might suggest a mental or cognitive activity, Simran in Sikh philosophy
is a profound spiritual discipline. It involves a continuous, loving, and
reverent engagement with the Divine. This sacred practice embraces
the devotional utterance of Naam, the heartfelt contemplation of the
Divine, and deep meditative absorption in the Shabad, the Word of
the Guru.

Through Simran, the soul aligns with the Divine Will (Hukan),
gradually dissolving the duality of the self. In this immersion, the
individual becomes one with the Divine (I& Onkar) through the grace
of the Guru (Gurprasad). Simran transforms the mind, dissolving the
ego (hanmai) and cultivating a state of divine love (presma bhakti). Thus,
Naam and Simran, as revealed in the Guru Granth Sahib, are not rituals
but the very essence of spiritual realization. They form the sacred
bridge that connects the soul to the Divine, guiding the seeker from
the darkness of ignorance to the illumination of divine wisdom.

* Punjabi University, Patiala.
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These are not abstract ideals but recurring themes in nearly every
hymn of the Guru Granth Sahib. In the metaphysical framework of
Sikhism, Truth (§a/) is the very nature of Akal Purakh, the Timeless
Being. To embody this Truth is to live in alighment with the eternal
reality that underpins the universe. The Gurmukh, the one who turns
toward the Guru, does not seek merely to intellectually comprehend
Truth but to live it experientially. This path requires the renunciation
of ego and falsehood and calls for a life rooted in authenticity, humility,
and unwavering integrity.

For the Gurmukh, truthfulness becomes a transformative
discipline, leading one from the illusion of the temporal world to the
unchanging reality of the Divine. By walking this sacred path, the
Gurmukh does not simply draw nearer to Aka/ Purakh, but becomes a
radiant reflection of that eternal Truth in the world. Guru Nanak Dev
Ji offered timeless guidance on realizing this Truth and living a life
aligned with Divine Will.

Sikhism teaches that the ultimate purpose of human life is union
with God, and the means to attain this is through constant remembrance
of God’s Name, Naam Simran. This remembrance initiates a profound
transformation within the seeker at both subtle and tangible levels.
Through this divine experience, the seeker awakens to their spiritual
essence, and their outward personality is likewise transformed.

Naam manifests in two dimensions: spiritually, as an inner
experience of divine communion; and socially, as the outward
expression of a Gurmukh’s life of righteousness. Both dimensions are
beautifully illustrated in the sacred hymns of Guru Arjan Dev Ji. He
reveals that Naam is not just a word, it is a living, transformative
spiritual force. It is personally experienced through meditation and
devotion, culminating in divine realization. Simultaneously, it is
expressed in the world through compassionate action, righteous
conduct, and selfless service to humanity.

According to Guru Arjan Dev Ji, a true Gurmukh transcends mere
existence and discovers the profound essence of life. This realization
is not achieved through withdrawal from the world, but through full
engagement with worldly duties while remaining immersed in the
radiant presence of the Divine. In this harmonization of spiritual
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consciousness and worldly responsibility lies the beauty and depth of
Sikh spiritual life.

ook A9 fent ydt 92 afasi

TAfenr g3fenr Usfenr yefent feg d° Hfa3Il!

This harmonious balance between inner spiritual experience and
outward expression is the defining mark of a true devotee. The Guru
teaches that Naam serves as a sacred bridge between the human soul
and the Divine, a radiant light that dispels the darkness of ignorance
and a purifying force that transforms the mind. In the Sangaz, the holy
company of spiritually awakened beings, this experience is deepened,
offering strength and guidance to remain firmly rooted on the spiritual

path.

Moreover, Guru Arjan Dev Ji emphasizes that the true realization
of Naam arises not from intellectual effort alone, but through the
grace of the Divine. It is not merely a concept to be understood, but a
living truth to be experienced, accessible only to those who approach
with humility, love, and complete surrender.

IH IAfefs 7 7% T 1| 996 IHS UM FarSt ST 112

The teachings of the Guru repeatedly highlight that ego (baumai)
is the fundamental obstacle to experiencing Naam. Only through
cultivating humility, love, and selfless service can one become receptive
to this divine experience. True devotion is not confined to outward
rituals; it is marked by a deep inner transformation in which the mind
is purified and worldly desires are transcended. This inner state of
purity fosters a continuous awareness of the Divine presence.

Guru Arjan Dev Ji employs powerful metaphors to illustrate the
transformative power of Naam. He describes it as the sun that dispels
darkness, the fire that burns away impurities, and the ocean of bliss
that quenches the soul’s deepest thirst. Naa is revealed as the ultimate
source of peace, joy, and liberation. Those who embrace Naa find
contentment in all circumstances, remaining untouched by the sorrows
of worldly attachments.

The essence of Gurbani becomes manifest in the life of a fully
awakened human being, one who is imbued with the Naam of the
Eternal One (Akal Purakh). Guru Arjan Dev Ji portrays this divine
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personality as someone who, having attained the highest spiritual
realization, also shines in worldly conduct, embodying grace, wisdom,
and compassion. This ideal is echoed across various compositions of
Gurbanz: in Japji Sahib, such a being is called Sachiyaar (the truthful
one); in Anand Sahib, recognized as a Bhagat (devotee); in Sidh Gosht,
referred to as a Gurmukh (one oriented toward the Guru); and in
Sukbmani Sahib, described as a Sant and Brahm Gyani (a knower of
Divine wisdom).

Guru Arjan Dev Ji’s bani presents the image of a complete,
divinely inspired personality—one who does not live merely for
personal gain but dedicates their life to the upliftment of all creation.
Such a being not only walks the path of spiritual evolution but also
leads others toward divine realization, inspiring humanity through both
example and presence.

While fully engaged in the world, the Gurmmukh remains deeply
rooted in humility, treating all beings with equal respect and boundless
kindness. Their life becomes a living expression of divine virtues,
radiating compassion, equanimity, and unconditional love.

goH famrat Fas &t Jier I »i=3H 98 gaH famrat Sl

gaH famret &t Ag Bufa Hiemmi gan famiat 3 a8 397 & sfenr
goH famrst Aer AHETAt I goH fanrst &t farfe yifyg =art
goH famrst dus 3 a3 | goH foprdt &t fagHs Fasi
goH famrat & 375 fanrs 1| a7aa gaH fanmat & gad fammg |l
gaH famrat 8 Qufa »iA 1| goH famrdt ar &dt faamil

goH fopat & artet AHTTT I goH fomrast uaBuarg 8Hrari3

The life of such a Gummukh is marked by discipline, with every
aspect of his daily conduct grounded in the remembrance of Divine
Naam. His actions, words, and thoughts are aligned with divine
consciousness, and even his material possessions are sanctified through
righteous living. His connection with Naam infuses purity into all that
surrounds him. He earns respect not through status, but through the
integrity of his deeds. Such is the spiritual radiance of his presence
that even those burdened by great sins can find purification and
transformation through his company.

Ho™ yfeg AT & HaT |
fam 323 &at yz Ja I

Attaining such a pinnacle of spiritual awakening is possible only
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through disciplined and unwavering devotion to Naam. This exalted
state of enlightenment belongs to a sacred realm, perceptible only to
an awakened Brabmgyani—one who has realized the Divine through
profound inner illumination.

goH farat &t i3 &fa 1| goH famrst & Fas He W |l
goH farrat ar &8s 76 3 1| o farat a@ rer wiew |
g famrat & &femr & Afe nioyg Il goH famret A9E & gl
goH farrat &t iz a8 =us I

goH farrat &t aifs gon fapwast 716 1°

Through the disciplined practice of Naam, a secker gradually
embodies divine virtues, becoming a reflection of the Divine in thought,
character, and conduct. As these sacred qualities permeate his actions,
he moves through the world as a living embodiment of the Divine
presence, naturally evoking spiritual reverence and awakening higher
consciousness in those around him. In such a Gumnukh, there is a
profound harmony between mind, speech, and action (wan-bachan-
karam), reflecting an inner alignment with truth and righteousness. He
becomes a noble and virtuous being — an inspiring force whose very
presence uplifts others. Through the power of his righteous deeds, the
Gurmukh personifies the essence of eternal truth
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By embodying divine virtues and integrating them into daily social
life, a Gurmukh becomes a steadfast pillar of truth and justice in the
world. Fearlessly, he stands against oppression and works to uphold
social equality, justice, and interfaith harmony. Guided by inner
conviction and divine awareness, such a being naturally emerges as a
leader—an enlightened guide capable of inspiring and uplifting others.

His presence serves the greater good, advancing the divine mission
of the Almighty. Through both word and example, he encourages others
to embark on the path of Naaz—the remembrance of God’s Name.
While actively engaged in worldly affairs, he remains untouched by
material attachments. Unmoved by the temptations of wealth and
status, he walks the path of spiritual balance and inner contentment.

Such a soul is not only liberated from the cycle of ego and desire
but also becomes a radiant beacon of wisdom—a source of light for



ApPLIED EXPRESSION OF NAAM IN THE BANT OF GURU ARJAN DEV 1 91

those seeking spiritual awakening and ultimate freedom
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Such a secker, freed from feelings of enmity and opposition,
becomes beloved by all. For him, all relationships—whether with loved
ones, possessions, or even parents—are seen as manifestations within
the Naam of the One Divine. He no longer depends on worldly bonds
for support, as his sole reliance rests upon the eternal strength of Naam,
which sustains him in every moment.

Rising above worldly conflicts and divisions, he perceives the
Divine presence equally in all beings, recognizing the Supreme Reality
(Parbrahm) as his one true companion. In this elevated state of
consciousness, he attains complete non-duality (advaita) and radiates
boundless compassion. His life becomes an embodiment of universal
love and selfless benevolence, reflecting the unity of all in the Divine.
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In the teachings of Guru Nanak Sahib, meditating on Naaw is
always preferred.

Gurbani guides the human mind away from the fleeting pursuit
of worldly pleasures toward the eternal source of true happiness—
God. Through Naam Simran, the mind is gradually transformed,
cultivating a noble, selfless, and spiritually awakened consciousness.
This message is universal and inclusive, transcending all boundaries
of caste, creed, gender, or social hierarchy. Gurbani affirms the
fundamental truth that all beings are equal, for all life emanates from
the same Divine Light. In this vision, humanity is united through the
oneness of the Creator, and spiritual practice becomes a path to both
inner elevation and universal harmony.
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A true seeker of Naam dwells in a state of serene equanimity,
gracefully balancing worldly responsibilities and spiritual devotion with
unwavering inner composure. His virtues — patience, tolerance,
contentment, humility, self-surrender, and service — are not cultivated
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as mere disciplines, but arise naturally as the radiant expression of his
inner realization. Unmoved by the allure of recognition or praise, his
noble deeds are quiet offerings to the Divine — acts of silent reverence
to the glory of Naam.

Loss of status, possessions, or fame does not disturb his peace,
for his spirit rests in the stillness of divine awareness. Every action he
performs becomes an act of devotion, a sacred offering to the Guru.
In this way, all worldly concerns dissolve, and his life becomes a
continuous flow of gratitude, guided by divine remembrance and
anchored in the sanctuary of Naa.
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. In this age of material advancement, where technological
achievements have elevated humanity to unprecedented heights, the
inner landscape of the human soul has been left parched and neglected.
The dazzling light of external progress casts a long shadow over moral
integrity, as self-interest quietly becomes the guiding force of human
thought and action. In the relentless pursuit of temporary gains, the
sacred bonds of love, compassion, selflessness, and shared human
experience are steadily unraveling,

Yet, within this spiritual desolation, the eternal wisdom of Gurmat
shines like an oasis—offering solace, direction, and renewal. The
profound practice of Naam Simran, the deep and continuous
remembrance of the Divine, emerges as a radiant beacon, guiding lost
souls toward a higher, more meaningful existence. Those who immerse
themselves in this divine remembrance are not merely practitioners;
they become living vessels of Divine grace. Their presence rekindles
the sacred in a fragmented world, offering healing to wounded hearts
and helping restore the spiritual fabric of society.
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Through the power of Naam, Gurbani has the transformative
capacity to elevate human nature, awakening noble virtues that lay
the foundation for a harmonious and compassionate society. These
divine values cultivate self-confidence, inner resilience, and a profound
sense of global brotherhood within individuals, empowering them to
become guiding lights in their communities.

By embodying the practice of Naanz, a Gurmukh undergoes a deep
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inner transformation—one that becomes a living example for the world.
Through their words, actions, and presence, such individuals inspire
others, demonstrating how the realization of the Divine within can
lead to the upliftment of both self and society.

YI" g ' feras I AZ fag yar fage o 12

Thus, in contemplating the profound essence of Naam as revealed
in the Bani of Guru Arjan Dev Ji, one discovers a transformative path
through which human life transcends its ordinary limitations. Guided
by the illuminating wisdom of the Guru, the Gurmukh journeys from
deep personal introspection to the realization of social harmony,
ultimately culminating in spiritual elevation.

Through the meditative embrace of Naam, the seeker attunes to
the divine rhythm of the cosmos, dissolving the illusions of ego and
awakening to the sacred interconnectedness of all existence. This
exalted state is not a distant ideal but a living reality — attainable
through the boundless grace of the Divine. In this merging of self
with the Infinite, the secker comes to realize their true nature and
divine purpose, embodying the light of Naam in every aspect of life.
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MARTYRDOM OF GURU ARJAN DEV JI

GURDEV SINGH RooPRrAT*

Historical records tell us that Emperor Akbar ruled India for
nearly 48-49 years (1556-1605 CE). His son, Prince Salim (later
Jahangir), was impatiently waiting to be declared the next emperor. By
1600 CE, Salim was about 31-32 years old, and tensions grew between
him and Akbar. Influenced by orthodox religious factions, Salim clashed
with Akbar’s inclusive policies. Akbar, favoring religious tolerance and
his “Din-i-Ilahi” ideology, considered naming his grandson Khusran
(Salim’s son) as successor instead.

This led to a deep rift, so much so that in 1591 CE, Salim even
attempted to poison Akbar but failed." Salim was closely associated
with hardline Sunni leaders like Sheikh Abmad Sirhindi and Sheikh
Bukhari (Murtaza Khan), who opposed Akbar’s religious views and
wanted Sharia law to dominate. They disliked Akbar’s policies of equal
treatment toward Hindus, Christians, and other non-Muslims. Salim,
in their eyes, was the ruler who could fulfill their vision.”

Nobles like Raja Man Singh and Khan-e-Khana Aziz Koka supported
Khusrau’s claim to the throne, Raja Man Singh was Khusrau’s maternal
uncle. Thus, the royal court split into two factions. At one point, under
orthodox influence, Salim openly rebelled. Akbar was furious, and the
family conflict intensified. Eventually, religious leaders and advisers
mediated, persuading Akbar to declare Salim his heir. When Akbar
died in October 1605 at age 63, Salim was swiftly declared emperor
before his rivals could act.’

As emperor, Jahangir had a complex personality. Initially not a
devout Muslim, he showed shifting religious leanings—sometimes
toward Christianity (wearing a gold cross),* sometimes toward

* Email: <gsrai2000@gmail.conr>
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Hinduism. But under pressure from orthodox groups and driven by
political ambition, he eventually embraced strict Islam. Jahangir was
often drunk, yet also presented himself as a ruler of justice —famously
hanging a bell outside his palace for public grievances.’

However, he was also capable of cruelty. He celebrated a Christian
boy’s conversion to Islam but forcibly tried to convert two young Armenian
Christian boys, aged 14 and 11. When they refused, he had them flogged,
circumcised, and forced to recite the Islamic creed.® At times, he displayed
admiration for Jesus Christ by hanging his images in his palace.

As ruler, Jahangir sidelined opponents and promoted loyalists. In
Punjab, he appointed orthodox Muslim officials who showed hostility
toward non-Muslim communities.

SITUATION AT AMRITSAR

In the Sikh tradition, Guru Arjan Dev Ji is honored as the first
martyr of the Sikh faith. From the time of Guru Nanak Dev Ji to Gurn
Ram Das Ji, the propagation of Sikhism followed a particular system,
which Guru Arjan Dev Ji creatively reformed. He introduced
improvements to the Masand system, appointing representatives in
distant regions to spread Sikh teachings. Guru Arjan Dev Ji was the
first Guru who focused not only on spiritual matters but also
significantly improved social administration.”

Earlier, offerings were collected only twice a year during major
festivals when the congregation (sanga?) gathered in Amritsar. Under
Guru Arjan Dev Ji, the Masands were also tasked with collecting the
dasvandh (One tenth of income) regularly,® which greatly increased the
income of the Sikh community. Due to better arrangements for /angar
(free community kitchen) and lodging, and the growing fame of
Amritsar, more devotees began to gather there. Amritsar soon emerged
as the central hub of Sikhism.

According to Ernest Trumpp, Guru Arjan Dev Ji was the first Guru
to elevate Sikhism to new spiritual and organizational heights.” He
compiled and completed the Guru Granth Sahib, a monumental gift
to the Sikh community. The prosperity and sanctity of the Guru’s
house attracted people from other religions—many Hindus and
Muslims embraced Sikhism. This growing popularity began to concern
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the Mughal authorities.

Besides his religious contributions, Guru Arjan Dev Ji was
involved in urban development, establishing towns like Sri Amritsar,
Sti Kartarpur (in Jalandhar)and Stri Tarn Taran Sahib. '"He also
commissioned a baoli (stepwell) in Lahore’s Dabbi Bazaat."" These efforts
further expanded the reach of Sikhism. Guru Ji encouraged agriculture
among Sikhs and also promoted trade, particularly horse trading as far as
Kabul and Kandahar, believing that this would not only boost the Sikh
economy but also extend Sikh influence to distant regions."

Guru Arjan Dev Ji’s rising prominence caused envy in his elder
brother, Prithi Chand, who was already resentful for not receiving the
guruship. He initially took comfort in the belief that Guru Arjan had
no children and that all possessions would eventually pass to him or
his son, Meharban. However, when he learned of the birth of Guru
Hargobind Ji, his hopes were shattered, and his jealousy intensified.

Prithi Chand made several failed attempts to harm young
Hargobind Ji and eventually shifted his focus to undermining Guru
Arjan Dev Ji. Due to his misdeeds, he lost credibility among the sangat
and was forced to leave Amritsar, settling in his in-laws’ village, Hebar.
There, he established his own center with one aim—to eliminate Guru
Arjan Dev Ji. He sought support from local authorities and aligned
himself with his old ally Su/hi Khan and the Mughal administration.

His opportunity came when Prince Khusrau rebelled against his
father, Emperor Jahangir, and fled toward Lahore. Jahangir also reached
Lahore in pursuit, creating a political climate that Prithi Chand and
others sought to exploit against Guru Arjan Dev Ji.

Kuausrou REBELLION

After Akbar’s death, on Thursday, 24 October 1605 CE (20
Jumada al-Akhirah, 1014 Hijri), Jahangir ascended the throne in Agra.
As soon as he took power, he introduced significant changes to the
existing administrative system. He completely abolished the law of
“Din-i-llahi” initiated by Akbar. Since he had made certain promises to
those who helped him become the king, this was the time to fulfill those
promises and, at the same time, to take revenge on his opponents. He
promoted the ranks of many Mansabdars (officials) and drastically reduced
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the responsibilities of several others."” Khusrau, who was displeased with
the emperor, was placed under house arrest within the palace. This was
the reason why hatred and rebellion began to grow in Khusrau’s heart.

On Saturday evening, 6 April 1606, Khusrau, under the pretense
of paying respects at his grandfather Akbar’s tomb, escaped from the
palace along with some companions. As the following day was Akbar’s
birth anniversaty, no one suspected anything unusual.'* Later, chaos
broke out in the palace when it was discovered that Khusrau had fled.
Instead of heading towards Bengal, Khusrau set out zowards Punjab.
Along the way, those who supported Khusrau joined him with troops
and weapons. He traveled from Karnal through Sultanpur Lodhi and
reached Lahore. It is believed that he intended to seize Lahore and
thereby weaken the existing Mughal government. Some historians
believe that Khusrau met Guru Arjan Dev Jiat Tarn Taran and received
blessings; others say the meeting occurred at Goindwal.

On the other side, as soon as the news of Khusrau’s escape
reached Emperor Jahangir, he ordered Sheikh Farid Bukhari (Murtaza
Khan) to capture Khusrau as soon as possible. The emperor himself,
accompanied by royal forces, set off in pursuit of Khusrau, traveling
through Delhi and Karnal. Many historians consider this to be one of
Jahangir’s fastest campaigns. On 26 April 1606 CE, Jahangir also
reached near Lahore via Sultanpur Lodhi. Upon hearing the news,
Khusrau fled towards the Jhelum River, butin the end, he was captured
on 27 April 1606 CE."” Once done with Khusrau’s matter, Jahangir
wished to march towards Kabul as soon as possible. For the emperor,
the most critical task was to identify those who had helped Khusrau.
In the Mughal era, rebellion against the state was considered a grave
offense. Anyone who had helped Khusrau was given severe
punishments, and those who supported the emperor were rewarded.
Raju and Amba had also supported Khusrau’s rebellion; the emperor
ordered that both of them be summoned and wrapped alive in the
skins of animals

Jahangir, in his autobiography Tuzk-e-Jahangiri, states that on April
15, 1606, he was in Karnal when he learned that Sheikh Nizam of
Thanesar had prayed for Khusrau. As punishment, he summoned the
Sheikh and sent him on a pilgrimage to Mecca with government
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funds.'From Agra to Lahore, Jahangir did not receive any information
about Guru Arjan meeting with Khusrau. Notably, on April 17, 1606,
Jahangir himself was in Goindwal, yet there was still no report about
any such encounter. Even for a month afterward, he received no
complaints or information regarding Guru Arjan.

It appears that the emperor’s stay in Lahore became a golden
opportunity for Guru Arjan’s enemies to turn Jahangir against him by
feeding him false accusations. Sikh historians have blamed Chandu
Shah and Prithi Chand for this. Chandu, a long-standing enemy of the
Guru’s household, held a grudge because Guru Arjan had refused to
accept a marriage proposal between Chandu’s daughter and Guru
Hargobind. Prithi Chand had also previously tried to attack Guru Arjan
by persuading Sulhi Khan, with the help of the Lahore Subahdar, to
march on the Guru with a military force. However, Sulhi died en route
after falling into a brick kiln fire. This incident is even referenced in
Guru Arjan’s hymns in the Guru Granth Sahib (“O Lord protect us
From Sulhi”)."”

Undoubtedly, all Sikh sources hold Prithi Chand and Chandu
responsible for Guru Arjan’s martyrdom. However, contemporary
sources like Tugk-e-Jabangiri, Dabistan-i-Mazahib, a letter by an English
priest Jerome, and a letter from Sheikh Abmad Sirhindi to Murtaza Khan
(Governor of Lahore) cannot be ignored. These sources clearly suggest
that the complaints by Chandu or Prithi Chand were merely pretexts—
the real cause lay in what was already brewing in Jahangir’s own mind.

Jahangir, in his autobiography, records on 22nd Muharram, 1015
Hijri (May 20, 1606), something very serious and worthy of reflection.

“On the banks of the river Beas, in a village named
Goindwal, there lives a Hindu named Arjan, who dresses and
behaves like a saint or a holy man. He has gained so much
influence that many simple and innocent Hindus have become
his followers. Even many foolish Muslims have become his
disciples. All of them proclaim him to be their Guru and place
their faith in him. For three to four generations, he has kept this
business running. Many times it has occurred to my mind that I
should either put a permanent stop to this business of his, or
bring him into the fold of Islamic law.”"®
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Before we proceed further, it is absolutely clear here that Jahangir
himself was looking for an opportunity to eliminate this house of the
Guru. This was because Sheikh Ahmad Sirhindi, who was preaching
orthodox Islam in the city of Sirhind, was not succeeding in his mission
due to the influence of Guru Arjan. On the contrary, Muslims were
becoming devotees of the Guru’s house—especially people like Allah
Yar Khan, Sai Mian Mir, and others. That is why he too was extremely
enraged with Guru Arjan and would provoke the emperor against Guru
Sahib, using religion as a justification to take action against him. Later
on, Jahangir writes.

“Eventually, when Khusrau passed through there, he met the
Guru. He warmly welcomed Khusrau and, as a blessing, applied a
saffron tilak (mark) on Khusrau’s forehead according to Hindu
tradition. As soon as this news reached my ears, I understood his
foolishness and ordered that he be arrested and brought before me,
and that all his household, property, and possessions be confiscated.
His family was to be handed over to Murtaza Khan. Along with this, it
was also ordered that he be put to death.”"”

Secondly, if one carefully examines the above statement, it
becomes clear that Emperor Jahangir never mentioned any fine
(penalty). Nowhere in the entire Tuzk-¢-Jabangiri is Chandu mentioned.
Secondly, the accusation of applying a #/ak (ceremonial mark) seems
fabricated, because everyone knows that in the house of Guru Nanak,
the Zlak ritual is only mentioned during the ceremony of granting the
Guruship. This story too seems to have been concocted merely to
provoke the Emperor.

One translation of the Twuzk-e-Jabangiri has been done in English
by “Rogers and Beveridge,” and another by “Wheeler and Thackson,”
titled Jahangir Nama. However, there is also another translation available
to us from the year 1864 (from Aligarh Muslim University), and it
contains some differences. G.B. Singh and Dr. Ganda Singh provide
information about this matter.:-

-
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(“Amar kardamke 0 ra (Guru Arjan) %&" ir sakh tand wa musakin
wa munazl wa farzandan-e G ra Murtaza Khan ‘anayat namidam wa
asbab wa amwal-e ( ra ba-qaid zabt dar awarda farmidam ke 0 ra
ba-siyasat wa yasa rasanand.”)

“This means that (I order that he (Guru Arjan) be presented before
me, and his house, children, and property be handed over to Murtaza
Khan, he be imprisoned and punished according to the YassaSyasat
and Rasanand.”

We now have contemporary sources that mention the accusations
made by Jahangir against Guru Arjan Dev Ji and the punishment given
to him. Two main accusations and corresponding punishments are
clearly understood:

1. The growing influence of Guru Ji’s teachings was drawing
both Muslims and Hindus toward Sikhism, which hindered
Islamic propagation in Punjab.

2. Guru Ji’s act of blessing Prince Khusrau by applying a saffron
tilak on his forehead. According to Dabistan-i-Mazahib, Guru
Ji prayed for Khusrau’s success, which led the emperor to
impose a heavy fine on Guru Arjan Dev Ji.*

The first mention of the fine comes from Father Jerome, a
Christian missionary, in a letter written on December 25, 1600, to the
Governor of Goa. Later, the author of Dabistan also refers to this
fine. However, it’s notable that Jahangir himself makes no mention of
any fine in his records.

Sheikh Ahmad Sirhindi’s letter doesn’t directly mention his
involvement in the incident but shows his satisfaction over Guru Ji’s
execution. His tone gives insight into his mindset, suggesting at least
an ideological role in the event.

Sikh historians have interpreted these events in various ways,
but before analyzing their accounts, it’s important to first consider the
primary sources. Father Jerome’s letter discusses Khusrau’s rebellion,
his arrest, and the martyrdom of Guru Arjan:

“When the emperor learned of the Guru’s support for
Khusrau, he ordered Guru Ji’s arrest. Some local followers
pleaded for his release, calling him their religious leader.
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Eventually, it was decided that Guru Ji could be released upon
paying a fine of 100,000 cruzados. A wealthy man offered to
guarantee the payment and took Guru Ji with him. But to his
shock, even after combining Guru Ji’s home, possessions, and
clothes, the required amount could not be collected. The man
then began torturing Guru Ji to extract the money. Despite
enduring severe torture, Guru Ji eventually passed away. The
man later tried to flee or hide to save himself but was caught,
executed, and his property was confiscated.””'

The letter presents a few key points. First, the name of the wealthy
man is not mentioned. Second, while Father Jerome was in Lahore at
the time, but he never personally met Guru Arjan. Third, it mentions
that the wealthy man was soon captured and killed. This suggests that
his death occurred shortly after Guru Arjan’s martyrdom. Guru Arjan
was martyred on May 30, 16006, and this letter is dated December 25,
so the wealthy man’s death would have happened within two to four
months after Guru Arjan’s.

If we assume that the wealthy man was Chandu, Sikh sources
state that his death occurred later, on February 22, 1619.% Furthermore,
Father Jerome, in a letter discussed in the book Jehangir and the
Jesuits, describes events in Lahore, but it also mentions that after
Guru Arjan’s death, Jehangir called Guru Arjan’s brother, Prithi Chand,
to grant him a government job. However, no other sources, including
Persian ones, mention this detail.

The Dabistan-i-Mazahib, written by Mohsin Fani in 1644-45, states
that Guru Arjan was imprisoned and fined by Emperor Jehangir, which
he could not pay. As a result, Guru Arjan died while enduring harsh
conditions in Lahore’s hot sand. The writer of Dabistaneven suggests
that Guru Har Gobind’s later arrest was linked to this fine.”

The wtiter of Guru Bilas Patshahi 6 claims that Chandu Shah,
a resident of Lahore, gave a bribe to Jehangir and then took Guru
Arjan to his house, where he tortured and killed him, citing personal
enmity.** In History of Sikh Religion, S.Khajan Singh mentions that
Guru Arjan helped Khusro with 5,000 rupees, and Khusro had
promised to return the money, hough no sources or references are provided.

Giani Gian Singh, in Panth Prakash, mentions that Chandu
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complained to the Emperor, claiming Guru Arjan had given Khusro
100,000 rupees and had anointed him with a royal seal. Giani Ji also
writes in his Tawarikh Guru Khalsa that Guru Arjan gave Khusro
15,000 rupees. It seems that these are based on hearsay rather than
concrete evidence.

While Jehangir mentions the large fine imposed on Guru Arjan in
his writings, he does not discuss the fine in detail when compared to
the cases of Raju and Amba (Khuso’s supporters), where one was
forgiven after paying a fine. According to Sikh historians, Chandu Shah
tortured Guru Arjan, who, before his death, asked to bathe in the Ravi
River. After he immersed himself, he never resurfaced.

The primary reason for Emperor Jahangir’s anger towards Guru
Arjan was the influence of Sheikh Abmad Sirbindz, a staunch Sunni
Muslim and the greatest advocate of Sharia law in northern India. His
focus was on expanding Islam and converting as many people as
possible. However, Guru Arjan’s teachings were so impactful that many
Hindus and Muslims were embracing his philosophy of equality. This
caused jealousy and resentment from Sheikh Ahmad Sirhindi and others
like Murtaza Khan, who would often provoke the emperor by
referencing religious texts.

When Murtaza Khan (Sheikh Farid Bukhari) was appointed as
the governor and executed Guru Arjan, Shezkh Abmad Sirbindi wrote a
letter to Murtaza Khan, which is found in the “Maktubat-e-Rambani.”
In this letter, Sheikh Ahmad Sirhindi praises Shatia and its principles,
extols Murtaza Khan for his dedication to upholding Sharia, and
congratulates him for executing Guru Arjan, claiming that this would
weaken the morale of the non-believers and raise the stature of Islam and
Sharia. He ends the letter by wishing Allah’s blessings upon Murtaza Khan.

Several Persian sources, such as the Twuguk-e-Jabangiri, Jahangir
Nama, and Waqiat-e-Jahangiri, are available concerning Emperor
Jahangir. Their English translations are also accessible, except for those
by Roger and Beveridge. In most versions, including those by historians
like Dr. Balwant Singh Dhillon, Dr. Ganda Singh, Principal Satbir
Singh, and ]J.S. Grewal, it is mentioned that Jahangir ordered Guru
Arjan’s execution based on political and religious considerations. J.S.
Grewal, referring to the 1864 manuscripts, notes that Jahangir’s decree



MARTYRDOM OF GURU ARJAN DEV J1 103

also mentions capital punishment, which included property confiscation
and house raids. However, there is no direct mention of the fine amount.

YASSA-SYASAT

Yassa-Syasat refers to laws created by Genghis Khan, which
helped unite his empire and enabled him to rule over a vast part of
Asia. “Yassa” means law, and “Syasat” refers to punishment. Rasaanand
refers to a type of punishment where the criminal suffers immense
pain without shedding any drop of blood from body. Although Genghis
Khan was illiterate and did not write any of these laws himself, all the
laws were based on his thoughts and were strictly enforced. Later,
these laws were documented and distributed in the shape of rolls,
among the royal family members for safekeeping.

Under these laws, Jahangir sentenced Guru Arjan to punishment,
leading to the confiscation of his property and belongings. If it had
been a simple fine, Jahangir would have mentioned a monetary amount,
as he did in the cases of Raju and Amba. As Guru Arjan’s body became
frail due to torture, and hot sand was poured on him, blisters formed
naturally. According to Sikh historical accounts, Guru Arjan expressed
a desire to bathe due to the unbearable pain, as his body was to be
covered in cow’s skin. He then walked towards the Ravi River and
was never seen again.

This raises the question: why did Guru Arjan, enduring such
intense pain, walk into the river? However, it is believed that the
authorities knew that immersing him in cold water after he had endured
such torture would increase his suffering. Thus, his body was bound
with rope and thrown into the river. Historical accounts from figures
like Ratan Singh Bhangu , Satbir Singh and Hari Ram Guptaconfirm this.

The historian Cunningham also supports the belief that this
event happened quickly, and while Sikh historians maintain that Guru
Arjan went to bathe in the Ravi River himself, the reality was likely
that he was bound and thrown in to prevent him from escaping;

This martyrdom had a very deep impact on the Sikh community
and became the cause of a major transformation in the Sikh world.
Guru Arjan Dev Ji had already foreseen this entire incident, which is
why before going to Lahore, he had warned Baba Budha Ji and Sabibzada
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Har Gobind ]i about the coming times and the necessary actions.

After completing 24 years, 7 months, and 1 day of Gurushipt, Guru
Ji attained martyrdom in Lahore city on Jeth Sudi 4, Samvat 1663 (30th
May 1606 CE). The place where he left his physical body is now marked
by the Gurdwara Shaheed Ganj. Giani Gyan Singh Ji, in his Tawarikh Gurn
Khalsa, mentions this period as 24 years, 9 months, and 2 days.

~ o~ ~
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]S &H

JIHTI Vi3 UBAT Ug € TIAGS W3 AHH Witn=SHY @33 an
o fenrfimr 3 ysdfentfinr & S udugr J1 feg gt goer At
Thort o9t efaem 3 Jg yam »irfe g’ 99 e 95| fer uduar &
I3 uAsa Tt ot 31 fer uAsa Aqfo few AT &7 wifift 393
FHIS®! famrs 7935, fa3a w3 niaefid Yyegs IS I6 | o7 uRsa
(IY 5k AfIT I9), M 83T (JF »ide Ao 3 g 391 999
Ht € HITs ¥79), ‘HIe »HITT’ (I JF Aoy Ht ¥79), dg = el
(g Fife fiw  89), FSTaHT (It T HIB TEATT &% MftmsHa
Aegt 99), ‘foug ARae’ (v gon & T©0 &8z @t Aot
T9), ‘Afgd 396 uwAT” (feAe € U9HT 3 TIAGT 979) W3 ‘BHHII 7
T (T TS T gME 3 Ho9T JeAs R 3T T AN §9) 1 feR
YWIGETH, A3, AIT, ITHS w3 Hig-UIgt nife g9 T9rfed gdgr
1St ot 1 fer u9e fem vt Y. Higgs enrar Hoes T iy Hasy
Tt o3t gt a<t 397 & fonrfior & UF 996 € u3s o3 I, | SEt
gt 3 &=t nigg feAs™g 9t I

HJ™E3

‘Hoe3’ € MJY I JI, HI ©F I, U9H Tu feg A6 ©
= yg femem & €337 mdlw 89 I 7 winuE fereH »Et AR © @9

(UFE); +91-98885-57630
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ug fAgs & 23, Fdte 89 I 7 3IATT & I®3 feg wiuEt 76 a7 e
3 ferem a7 €317 it € fo3 feu Hies ¥ T foniast § mdte
foar Ater 3, WW%UH@?@UWUWW&GW?WW
Hoe J U9 g<ge fere 80 mdte d& &t geer I “Adlef § u®
udfantt 3° Uzt Saer I fx 7 8T IIT 3T HET »iUE 7S 9™ Ao
A5 | 8Ist & 9% T Har fo3r Afer At wiz 8T THET »iUE TaH, mrust
WS, WS TEIE W3 ASH'E & 93¢ I6; Sot HII3, JI9T €7 UIH M3
AIETST I3F Ha3 ¥ 99aT € g3 83" Targ HI9T A 172 IgH3T JHAT
WS 3% HET8E BET 39 3 3nf ©F AITTT denft J6 | # fags8 g a5
87 nmyst 27 83 3HeT Af g 3o B fiA® gee Is1 fefsaw
feg mowes 68U I35 wuw J, fAr o fefzor feg ISif-Zhnr
IGSIHT WTEMT I& | AIE3 & IHET It Id7 fonfer J1Afazarg &
8at € 7 arST U5 I9 A T B T feg femew T 3 mdte T ys
e fowgw &t AT fai @ Howes @ HoesT ¥ RS sdt 9
ASEl, A9 HdlE HI® Je I51 “fon & way fo3r mum st st
IITs HIES J, Ud faR Igget fug a1 a9 39t 93837 fEat fers 99
f& 87 MY gfovs T wies & s@< g & &<, 7 5 fAgrs few J, AZ
3 fea g3z g, 89 €%3 moes I, visHt feu fem § ‘FuwTed
HISIBH mmiar| ™
HIE3 T fHY HAasu

A W3 ‘maes’ 3793t fefzam At ARfgst © Adsy adt 51
feg &< fersHa Hasu I51 393 feu fegt meet & <93 niggt ©
BT &% It Bg I T ug 39St »iz At uJuTet 3 2 iy oon
feg ‘e’ 3 ‘Foes’ T AU 49 JU feg yAzs dfenr J1 Haes
& fex Aawy =fd, IH THS, I THS, HY THS, fonrif THS, HIE
fiez T 798 5% FIYT HEYW U dd6 T TISTTT de it feg O

Never before in Indian History has pure love of death manifested

so gloriously as in Sikh History.*

J9E & HOES ¥ AU § Ysd-UfggHES o3 J, fere o7
qaﬂwxﬁrd?ram iy fears Bt A 3 209 WSt Oig fawdt def
J U iy miuet fiedtt & 39 <t sufam/es mse J6 1 iy Foes &
fext Aa®u T HaeT J, T%Ufewwﬁ%ﬂﬁr@ﬁweawmw—d
I fﬂwwaﬁﬁwwﬁwwgmwmyﬁg
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yFfes adt J1“fiy Tan & UAet 3ol fems moes faR Hawal
IAH &t UTe &dT, Adr ferel fies €St 73 919 dF Afdg € 9d 3J°
T frea feg forfos 39 °3 wdt It I oSt H3 < @g9drg 39 8re
UgH & UJeT8ET J1 Ig i3 fiY & »iug uon & 13, HiSs, feusa
w3 Ig 8 Arfag T At nigurs feg AHTET JE niftmm3vasT § 3 39
3% Jus I| A fen 93t oo feg Aoes T gAs, ferHe i3 mifds
g Qure I8 17 iy Ba™es € »iorg qI9ge J, J9uTEl feg g9He
3

A" A ufggshd g &9 €15 & 331
YIAT YIAT Jfe HY Jug & 273 83
(Ht a9 dfm Arfow #t, »iar 1105)

“firdt feg St =97 Yus I96 AUt fex J9 =fgs9 dis feg @
fx fem & Hgear & arfgg didta ggaar 3 & I HouS ?Fr@‘cs‘f ot
w3 fRught 33 § fe€ nmuz < fufonr, fie fiasste 89 & fiee
J17e 7e Ty 3 go-gufam J<t I 37 B8R & s & goo-aufim
fheset T, fmgs &% iy & T o 3 A 31 8F St fagshnt
feamarg 3 €9 fags8 T #feT I, niH HAYT BET A 3 37 39; H3 ©°
39 &, gomfam »idr 8ré fan sw-fom faor e 31 fem 99 4.
yds fHw afde 75 fa,

But the spirit of the Khalsa that despises comfort and pleasure
and welcome suffering, sorrow and death is unique. This passion
for death, infused by the Guru in the Sikh, is the only form of
that renunciation of which Goethe and Carlyle say: “It is only
with renunciation (Entsagar) that life, properly speaking, can be
said to begin.”
iy <t Hoe3 96 &dl, A 9 J, AJES @ g HS & 3 3
id TIIT J| nisH W 39 iy wdtE, J9-foe T oo fegaer O n3
fewdt A3 feg I Ay 727 I “Pydt @93 39 HItE © AHY wiAf3se
(being) feg” femmet Aotz s9e7 I, IHat deot J1 A3 I o HlE I,
fiu moes T foamuz 17

g5 fenm I, 8 fern g9 Ehff 59337 I6 3 I9 T »yT TF TT T
Tae I | HIes 8 5oz € ni3%3T § {59393 yTrs a9t 7, €8 feu
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& yare g9et fa ity 3 9 T & It 297 &t T1 Ay fefsom 3
ufost ATé Hoest € vifrdt B3t fa3 &t Tue § adt fieet, fHfgom g
yfose 3 fea-€ J9 amet 3 ge, fem ofs '3 fifu-moes 3
AdEt T 89 mi9g |3t J1 fam 337 fiy, #oes § I9eT UTE aoe
& fer 39t T 7w fan 99 oH 9% sdt I1 Y IsurgeT St €
HI e © nigg feg wiush AOEs T A% &dt Ydie 9T, MUE
fonmuz €t 37" ursH € Aoes & fonrdt 31 fiy far <3 fonrt 3 oan
E miuE vy UR 9eT I1 “fiy \ores 13 © OF feu feme gust
T uggH & fodrle w3 nigs Jus T aH J1 Y U9H T mid® 3u3
2 HiTt WISt = gt godt fors moes feg' &t fiser I i3 moEs 3
ufost @RET I€ AT &dt | Hoes 3 ufgst fumrst WSt 37 3 AGT 3,
yg gasr Hidt a1 T, fdra Hidt I Aaet J1 Hoes (R 99 »iers
Afog & Aoes) fug' &t godhrs T u93s 63 HidH n3 Uist Ehnit
3BT THesEtt I& 17
3 T HOEs © Y ASsY § 979 yHy gai3nft 3faz fegrafan:

1. fAEa-y=g&3T © A% &t

2. fonit € €3 foun AEfUZ J98 ®ET

3. TaHT % BIsT ¥ IR Helet &% gug 98T HET

4, fonm3 fRw-nredn § TfeH JuT BET

iy fefsom fer dfs &t aedt 39e7 I 3 ity Foes @ € QU

JI5: HISHE HOES 3 Hdl {9 gset def AIEs, Ud AW &< © fex Jf
J1 fiu &t Aoes € feg @ QU Ad ANSE Uzdl, iy BST »i= Ao et
ot frug & Je e I
1.freg-yas3T @ A8 BT

iy goes = ufow 8eF fAex Yg&3™ © A% &8t niym 9 &
& ger 31 fAea-ygs3T 4. Ifdes fitw Hioge enrar fosr Afsa Hasu
J1 faré 8T ueA geg3s €t nidat sargt fegdhrt 2 satat 9 IEt
5J9 T UF F9¢ 96| HIES fex fex I, fiy &t Aaf3 Ae ag-foe
&% g3©l J 3t @A ‘frea’ 9-gufam rdt yus ger J1 fAea-ygssT
g & foe o form 91 iy fAgg-ygs3T & Aoest 3 U9 ad
TIARET J | JTEMIB WS iy § YdIe J96 HeT a8t 3 € 9 age!
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3, fan feo faeg yaezr & 91 feo faszr ent I R flu 3 a9 fem
ST 29x &t I | fiy-ure fer 9 & At s9et I fx wimuE fenra <
IAH feg 73 AN faer Yoz T Hatest Ul g wigns g i, faA
AI9 3 fAed &% 33 3 I Jazk" 9 I 96 As | o A9 3 fAea &
iy momes T Uz niHs fRafir, far 8 fiy Bdte »iue g <F <<t
e uzT gET J| ‘I T »idd HItEt S At »iuE niEst  F #A9d
Adfemim @ fexfagr fanrs I gt I, i3 fox fexfod Js 83 us A<t
J, UT IY nIrs A &3 niuE wipst & Aaftmr &t mdte &dt 3
JJ, A fdestt »3 13 § fearA &% fex &9 99 I517"° ferm o=z 3
frdt & fres yg&3T © 7o © T T Y3y Serg soefenr, farg fiy
fefzam feg iy Adle »dat @79 TII8T »ir IJ T5|

matEt/fAut T9dr fAea & Sufir &=t »ide™m J9° I = @9
I9-gufam v § Afgr gu '8 fiesel I 3 I @9 B8R BT nmust
U393 fHU 9o U I, UT3I3T T JEF TET adt deT| 99 YATE
HEST Ut BIf3 § I9-% &% A36 € 899 a9H 3 g 319 aufie
gat-dat 32t @ AIT AT fes nidfa niAfg AT S8, nmug dfont 2
Adtg © feni € 99 a®% ‘9 U=, HE© “39T o HisT &dri” Jfa
HITTS € wigeH &9 iy dhdinft, 9-gufig © I €nff 3 el /s,
frgt & AdEr v Tlonr<t B & 39 3 9 A= Ay 379 9
fRw, mfogs fRw, gaa fifw =9d wida iy Adler 3 fAex-yassT @
Tt T faug Jerfent I

87 yIx fearm = qu Jer J1 ity mdle Aget & 391 AoHE nue
AfogesT feu HATTRE A | fity moes < fied yg&3™ 89 4. Hfggg
e 96, “fiy mamest € »ifJAT @ uarast @ o< Afil &% 193
3z, Qust & fig = g3 wumer J1 fig-moest ya wifdm € w3
g3 gyt 95, 3T Bast € uIT-Ste9sT A9 1% § Id MIHG ATdg
& I 3 fem mew &t I, w3 Afox fiv 9357 § Gost <F
firr-zayg AfggesT = A ufger féet T17" w39 3 feafaq
fersnE &% fAed-yassT § 8T gudt uAaT 3 fous & Tuz &f e
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<t I, Ty "Aoes < 993 ISl fenrfinr it At 9 ug fig
HIES & wifdAT AT gt Ha mifJAT &dt J, Aar fqH nEg-u9e™H
feg’ for fiex € gufar 92t 3, A € Fear fily-Adle S @39 3 &
fsas8@ J Awr 9, “fiy moes &t &t ez feo 9, fa ferg ¥z =
Ao Afgz <t &3 &9 U, Ad feo Afoz & Adt yfafonr 3° 8ug €%
13 € AW AR Ut At I1 nid 7 Hoes wiidr © qu feg O], 3t
ferer &3t feg faasar & wifdar feg 13 € uar-3ta9sT »ir Aedr |
fdAr € fsoH & wive It fiv mdte & 9357 & 13 & ug-SteasT
MHIST T NfAd fATx 3% A3 o<

S & dIE3 MifaeHT |

nas o de SIHT (g yarm) e

2. fonit ® 3 fouH AgfUs 95 Het:

fontt © 25 fouH FETUZ 9 & nider fidh € us oo fimr 3,
I9 561 Afog 3 & o »iF 3 it & 99 goH-ux © fuse nmust
e g%e aisr J, it 3 Ig gaH € nigHS »iUE J9H I3 6 |
I3 € IH & TJ A96T 3 UGH ¥ IH ©F HEST I9¢ 9T ferel TTHaT
3 g9 Ifge It fidt & niregm 31 g wifenmet 37 & garEt sdt g9¢
AA figdT 3 nifentet @8 I € I9 AT Aear A3 U7 T niuer
vifoH 297 Haw I51 AT IgH3T U9H fonrt T 99 3 fagx Adhr 78
IHER T Jaat W3t T fAsfAe ce Afer 3, 3F Adle © fena =F
fE3gT T8nit T AZ 39 ¥ fearst & nust fors ga feg we et
J1 B8R < Adtaa IAST fie & He<3T T wid3 AT I 7t 1 8 €A
T NIIETH &% UdTgd, TIH 73 JEt® I3797 98 I U Aie I | 713 fontt
A6 BT #1dil U 096 9o’ Uer J, ¥A< J9 o "Haoes 3 U
2% J9 # 2% HIST- St @rf fqurst u9s 39s = fex e feg &
A1 grgviar € £ foamd fug fonit © €3 fowi & As & =939 AfgA
Jy feg g8 J1 v feg Hioam & Aq <% 7dt S AT I3 &
I3 fewa feg »iet Tddt 3 YyIdd AIE! 96 J9H J Jonft AS 3
8r B “Iret fadt g€ & wiHt T few @t €A & I3 I HarGe &
nirfamfr Haft ug 319 7t & o, faar vz, ofenadts, &, fagy, Saft,
AIsa3, ferst feat A3t €3 T9 396 T8 T A 37 Y3 3HC J AT
JI17 g9 I9dfde Aoy i €% IEr fadt 9w & gan 1St feg HS




s © fHY Aasy Ifded iy Higge © 928 &% 111

yarg & mifdar & fonrt € fan <3 foor & & fea qu T fa fa= Har
g% 2t Ty niug fantg fRw-nrear & uss a9 | fer fonif @ 33
fowm & fiy-3edhy & g9agrs Jfimr, 7 & ggHst 3 I Uar |3
3t fiut 3 8FT w99 § 3% uEt J 18et FEt few aee BO OF
f[JeAss &t I3t § 8378 & Tl 7at, HABHS Hel & of
T I J s & ol Adst feg® fRwt 3 udos @ fie = Jet
3TEt 379 HW € Hoes w13 THY fef3amh feg At wearet fegsm
nigar It AIesT fant ¥ I3 fouH Jst & I |

Al 993 €9 IH-YE0 € feuH § gv® 88 © S« & THHT IH wT
nifdATH & sgefent| ggr g fRw goeg AN fAg fa3 < aeH 3
B 391 A5 3t 88 T foun & gews iyt T Yy gr9w dfenr ager
Ht, feg 3@ 8g qydt i1 = aevg I At AIfdT & s= | fonif © &3
fstni AETUS 96 @t o3 wEe 3 foght mowest o frsfer iy
HA®® 3 gmie Hoor a3 fAw © 97 feg 3 ®arsta A<t faor|
fivme ©ret J i3 A€ A9e9 I9t fAw a@nm § IHIT & JIedad
WW?WWWB@U@E '3 B I & TeBET w3
@émm(ﬁwm?wwaﬂw@@amﬁ?l fem
3 fewer gafHa AETst € It 3 AT ASTE BET S idar Tt & g3
3 7goEst faSort | wifadtott fontt © <3 foun AraE &t St Hart
feg AT €t »irgst €% @ fHY-Hdte fex uTH 9397 Jue I5| “gue
HET%H?JTFT%Gﬁ:IEB( 7o fy-mdte & yapast 3; 8ret g nidwsr

ﬁﬁwm@mmzﬁﬁzﬂ'l 15

3. JaHT § BIst ¥ JIet Haeh &% gud I98E Bl

WE@WW&W@EW%?@W&EW,W,
Aewar 3 fqur It I1 €7 »m3y Wt 7 He &dt g€ Al ATq=3/H93
T I5 3 €8T & Uz Jer I fx 8o WA I3 Ion BE 7 I IS AR
%G@F?ﬂﬁﬁ%&ﬁa@amwfemwm ‘| tell you that
the sign of a true believer, when death draws near, thereisa smile on
hislips.”'* q&t T3t g AJIT B T 56T gAY g § 3% adt ANSTET
T AaEll g9 © »BE 3 ufgst It feresnt BT § mog ST
JHAHG I%ET o A Jet IIT I Ud I99-mdgd © AN o976 faa
3IBIg I3 w3 fast fermH agse '3 & fJonft § 58 3%
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H®=I3ar I/ FEUS J96 @ Sam J famrm At 5o ‘Aa®a sami

NMIIT I YI% Al UT feg feg e Uer Uer widamyg 38 3 midy It

J famr | iy fefsor €ae 9 fa AT widawg © g&HT 3 ni8l3 I8,

8t 39 fow & amildt Ufs3, fqur v & naest feg wdeug

aﬁwn?saw@?mﬁamﬁaxfmww@iaﬁmfa
ﬁgﬂ%giw@af?ﬂw;%gwa?a:@wwe—d?g

HABHS 88 &< | fere &34, 39 € Aoes =n fef3aA © =afantt

83 8a3 T | I3 7 & HoEs I nizwe fefzgAas nmw & 8T fan

&ﬂﬂ(ﬁ?ﬂﬁﬂ)wﬁwmmﬁwu Hiogs fer 315 5%

mémﬁ|wwmwwﬁ€rww@a

fBue 6 1 ¢ @%Wﬁﬁﬁﬂﬁﬁwm?gm

et J:

1) 8Jst I9t § 9EE, A fa yIs Ax|

2) vidamrg fan ferendt 7és e yrrst A, 87 &% ningdt Hae © BUS
& 799 udgoel HY; B 9 7t 3 fen & Ja= A

3) IAI IT T AUHS NEE II&TI

4) iy Ad= § 5< »EE &% FIYT FT6T, ¥iS HS © niftmmsHR
AV o9 fex &=t 3T U J3at 17"

I9 391 FUET A & AIES © se-fonrftmr g9 JT, Gast €t
HIE3 Ehft feg 979 nmgst 4. Higge & Um st Ts, fragt e 3@
feg I fa a9  fan uon ferm wet BT &t T, Ad 89 AT ToHt
o == win T 3H9 § HIF3 d9T He W3 9 Aoy § feg y=y feu
fggr 7t fa widameg T miffd 7és & fereH T T<F wigR & < A9Y
yge It /i, Tt & nmust Hoes It widamy § fen goat Ade
T 999 oefenm| fer 3 fewer widomy € 799 © AR AHY »i3
fedu »idr & nm Ifoe & g9 Ffow &t moes © fex I9 &=t A T
WidamE € 3BT A9 © 8 SHE Sa AW A i g9 Afag =
HH femrs 3 #my & ugaer 83 feg A, fen s9a a9 Afog &
gt 237 2 U™ 83 nuE fimrg Hate €Jdr niges ©f deus «r
gJT I3 & UBE ©F UAIH § oa9T 3T ifAgT J9e JT 99 ATfId ©F
Aoes & iy Aoes ¥ &=t YStHs fAafmr »i3 13 T niftmsvs
AV feg fex a2 3T U It
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I9 391 gITed H & w99 ity & fd e I 3 feo mdtEt
far fex v uoH € It BT &t It e Bunt & ueHT feus ¥ HE
g IBHT IH © fRuis & "rg9r gu feg yare &isn

Ife gy v fiages @)
U afe & fam g
A8 AUE 8 fog anim g&H I A
(Ht a9 dfm Arfog =, wiar 74)

I NIAs AdE =% IBHT IH € HE SoAe feg fonfast & Ag
Ja fHse 3 At @Az < 3die St aet 31 I@HE I feg IHEIESS
799, mIfax ARE 3 AHTH o4 ©F Jet 8 &dt J1 fesast Jaf feg
MUSt HIeT 3% T9fHa midier 3 fdg Uds a9s & <t A3393T J1
UeH utSHY 8 sl feR fewrdt Hatere wigAd It I9 391 gue9 A
& HAI% Har3 & HEHT niaret § 997 JuE ®E Haes fost At Bt &t
HIES3 & A THY-93aT § Staq feamaest it a9 & usar Ug
T ydre = & a=dt fee 9% fa gz nrdher 3 Anft Juar €9 1 feers
€ T3 Mitm3HE AgY & & A’ AxEd|

‘ISt AH® Tt IF ydrt »i3 aTHET TRy-ure’ & Hight
T T8 IY 6 ATIT 3 SISt USE T fonr 3B, I IH Has
TEAIT € MY3 HE & ferger famrr 3 widame € usr €3 ude &
TIIT A%® vty Hae feg fug famrm AT “Fe° <& 98R niug g9 &<t
WiF 3 Haag J AEt I, mi3 nyE BA QU 3 fiAer 39 g3 &dt Ifget
fer uzmr €3 gt 7o fsds I8H Jer I, w3 vywt € €9 B9
fiat FY €3 ©19 96 HY 9 feeT I1 3T JY 3ed-NHE T ©
FIIHET U93% 83 gradt 7o ©f I8H &% I8 I, Al I &
fiedlt feg 8 Aaf3 & »iesT & FEUS 9 e J1 I 397 9929
1t & 7t Fadt 7 T mifad gordt Hae ARt 3et | Bt & =%t
TBH T S79 YSIoH § 3357 AT 178 % 3 Hifemr € gwfentt feg ude
& TTSHT & MT3HEZT ©F Tt 29 3 22 o d=® efenT<t fardlae
Ifg Afer, fAA © SHAgY 8T I3 Hyat © €< »im & & adt vu UG
3 87 Hygt €t We 3 BIHY HY T AT AQY Jgnt/ldiEdt/Hst Qua
o<t 9 398 HY I I6| AT »iddwy T JU feg Iradt e 3
WIfAgT Si3T 3T 919 SaeMHS & dId 3dT gdted ATfag It BRET @t
T8H & nuE virgiH feg &, B8R © »ivd &< yae & saarar ufenr 3
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BRET HIf3 © »idal JUe ¥% dre, AR e 8 niug gamat Hae €
TIUH Jfenim|

fAe’ g9 »igvs #t €t Hoes 3 e Ay ofimrade 3T 3 79
%Wﬁﬁwymwwmﬁgmaﬁmm
mﬁﬁmwemaﬁﬁw@{%ﬂﬂﬁﬁn

4, forms fiw wregr § afeH Juz &
iy Hges T 98 niHe fontg fRw niegr & Srfer Juer J1 3t

JITH At T nigAI

28 39 vog weAr Qufal usursTl

T, UBAT;, 1 MA® YIY ©F @d J 3 YyH3HT ©f 1A feg yare

Ifenm I1 g fenruzs & 370 yeH T niegr & fons 95 i &
af§es fiw Higgs & fenrg fifw-nmean & s fosm 31 et @ mufox
nRY3s e 39 difde fiw f © gan &< feae @it a9 JT Je:

9 BT USAT IJ fenmaT |

39 ®aT 39 <8 H AT

79 feg a9 fays o 31

T a9 fes &t ystsw
JI-gufHH 5% BIId Jdar | fen fonmduz § 99599 Juz ®et fontg
Rw-nregr § miuet fee e wice AT g8 u=ar| feg fonaus
I QUIUT &It J|
VEIH ¥ AOHE U3 J% J6, fidst &t a9 & 8Rd A 1 iy mist
3HBT€ETE°eruHEUETQFU| HH?%‘&’T?T%B(%GIHUHW
fﬁuﬂ?rf%{%%gn%ﬁﬁqosﬂ'%l 9357 '3 UT Arfent s9e A< feR
T 13T JET & Fr9d fond fRw-nregr 3 9799 Jer I 37 fordt
gt maf3, 7 fere »H® T 839 & 9 HIS nigAd fers J9et J,
fsmwa—wwm@aﬁwmmamﬁgaz
At I 3 feAeT He I9-9993 5% e foors T Afer I fem 89 4.
HfJge & qE6 J “A Hdl 9367 € MISHI HJ®% 3 8799 J  B3T Jrer
J2, fFRW-nTedH HaY T THS nigse M3 foauy fonit € seaT & R
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feg HE 9 feaAs T THS UE3= NS ITget ©f 7SS feg Hder
§|”20

iy fefzam feg < & Adntt fHesdr A8 fanrg fRwW-nregr
€ nHE 3 3 i ©F 89t-Haf3 8RS ues feu & AfEt J1 919 diftfe
fHw 7 T A <t feo Adt feret grevdt 39¢t I A¢ »iiéeyd <F uast
3 et fou & TuR we gt flw faege & w9 (g 7 Ha3HS
Afog) feu a9 # © fug-fug »r ude feg iy ndeyg § &8 3
g 39 &t IJ A, JI-FRe3 »i3 ufges et geardt & fegst € few
ug 8Tt 5% 39 o3 As | feg fRw fans fRw-nedn € »ivs & 13
THAS II6 BT vUE TYH 77 BT fes-I3 SyHsTd »idl 33% U
ﬁ|ﬁdﬁ%ﬁﬁﬁf€€ﬁéﬂ#mﬁfﬁnﬁ%m%%ﬁw§’%ﬁé
HIE3 Y3 15t fer Andft & famrs a9 dT 4. Ifeq viggs foue
T, W%HWWF&JSWW@HHT@?W fird Tt Tt
3 mdtert urdtort 7| 9 Adte I @ e 69 S, gt & fx og9
& g fou q fo3T /| ge= & I9W 9T 3 919 A € &% H, i3
87 73 fog 3 fen fos = €399 a7 9 As | JI 7t & 29 =9 GIst
T I8 § HE &® garten, aeit § die feg fonm, w3 s & e &
ghipor. .. g3t & ufodt =9 Ig9 Shff nivt feg WS nigg 291 99 A
Em%ﬁawmamﬁﬁwﬂ??|m?ﬂu—emm
T‘EWHTFIETE%Q%UHS’THd'e:ﬁIH@’Hdlﬂdgd?ﬂ'ﬁmﬁaﬁﬁg
U A5 | Hdte 9T 3 ufow' fifwt <t 89t gafs €8 udo It A, g
guat fimr Y, fa 9g9 T IfoH © uehni v faz & fasar &dt
e 7?2 a3y 71E 3 gmie & 89t AIf3 & uEs® I naet Hivws
HIES & YUz a3l g wfam &yt 95 = oy feg T 13 fity
fefzom st § ST=IT &dt Aar ‘T Hafzmt =7 fvger I

fiy-oe nigATg g7 ity ggeg <8 yafs3 e3fo (Tfogg #t ar
uTsAT Tragrg w1 o @3fo) & 8t e3f Tuns’, nErue Hidw few ©
fenrg gI=8e, muAE-yRSt & fEgr yast &t u3s I8 i3
WIZET 1713 3 T 1715 3 U § Uiz feur Iu-gat St ugsngt
%H%M?#HWWWWWWW
&3 der fAw g9eq & fRy-»regr € B3weT 1=t ug a9 fAv =far a9
Ffog <% g @37 3f3x foun Aer dev iy ot Aafs feg =93
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f9or, A & ufgs-3malt § Hae ®et 8 (der fRw gue9) fRw-nregn
IB MUSH TS HIF AES &J AoeT AT I “BR ATOHE nifdar a9 &t
Aoes, AR 9dt & 89 niuE ferx € HalH® 397 wis fAed @ »iHg
I3 U JId feur Aaer /Y, ¥ 3 e 39 aEt 99 &t /172 39 °%
W“\mmawmmﬁ@ﬁmﬁﬁgﬂﬁ—ﬁm
geret Ifimrm, fer T SBAgYU nis HAS Bars9 fas feg Ifos 3° gmie
3t 87 v & 93¢ I feg g9 mie | g3 fef3omraa der fRw
gIeg »=3 8IaT € AE S AoEs & Y I9d 2HY I8 UT ST Haer
feg I fa g fAw gaeg 3 BT AT € e df SU-39 @939
adt' I “der fRw w3 Bre AE & moes fex fary < 3t A9
Adlet & fRu-nedn &% qEt JIAHST fearasT yus oSt J=t At
fer a9% fer AUes nieg JFt I8<6 Jud yge Hr |72 der fiiw &F
I9-fo= ufost <far It fearae J aret, R < yfzs gves T feg oe%
e, THw-nregr < fies iU g 83 ude argt | Jrgntt enar gul
HTId ‘3 gsfent,“der fHwW gg/ed & HI'E®3 & Wyus
33-3fey T fiu-fonrs § fearanst wifdar »i3 13 < ugrstaasT © miurt
fors feg Gume e fifg-gu moes 3 AT aow o3 /I fie ==,
wﬁmwfﬂw—méfmﬂaﬂ%wﬁ%mﬁawa
W%WW%WW@W@WW@W| 25

g7 g7 fRW 079 »i3 A T Hoest ¥ YRdT & e nidfax
JaE yus &9 oo g R goeg © At & Aoes o J1
SIfentt uidt bt feq iy 99 @ nidt Sfamr 59373 3-391 It feg
fanis ager I1 BRTT »idt 2t At 3 A yaie I fx IR gguHmg
% gt 3T fHw-ggT Hf T 33 agfontt nmuE Bg © fors & oaar foer
Umwmgwﬁwﬁmmm—wm?f&wﬁm
Ty BT I AT A6 gUhE Tt 39 UPEt HT 99 © nigse feg
Rw-nregr T AoHS far ART o9 & y3Sia g5 o Ifg aret A2

fegat moest 3 fewer & nidar iy goest J&nt 7 fonrg
fAummedn § Tfer Jusht 7, A 18 At feu ®J9 © mIed
Aadr bt & feg gHr a3 At fa iyt @ y=3HT o9 fo3T 3 37 €F vyug
o Jormf fHsfentt I g 837 fRw 3 gmar oo fiw & gaeis & AT
3% & & A, foal feu S & 92 3 fxar fx ynu=swr & e few yare
Jet, @R =faqrg &t feo &7 fan 37 diz 3<ar © g FETS/aERT 2%
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Y3 & oSt 7 Aawt | ferm 3 fast fit & T9a9 Arfog, J »if3Ae
Jzr, 3rEt 319 fitw 7t 7 IA I3% JTRT ©F gAY HUF BIRT, niIH
343 Afdg W3 I Jgentfant™ &t Hfgnmer sfen Juz et fddhr
Aoest & fong fw-wmegn § afer Juz & I A5 fugs 550
At @ fefsar feg mdlet & aH: fiy a1 3 nidat It Haest fad,
At Haest w7 @986 fex sy-udd feg &t o3t /7 Hawer, fen
USd It AT I3 gt &% THY #oes © g5 g Wt § fanrs 396
o JfFm SISt I
fru-wdte enrar 1St nige fegst A9 8ert ¥ fug AIS gu feg

WITH 13 I fedfontt It 7T ga1 13 @ fouz U3 €3 fAo3 mdle
ITH &% &JT° 3¢, BIaT © »EdH § HI93 & Tlon<t &&HAT AHGT
faedt €3 e adt fodt, w3 for & ufe393T @ idd yaraT 3x feast
Adtet € e &9 JT I96 feast T I3T mAS HIe3T § &t
£7€7 172 nidgeTH fHY & wiHs © wifod f3AT I, nigeA Irdt fiy gamer
fefsom & fosee &1 fiut & nieem & 3= g T dioe FIYT
fefsam @ ysA 9t I AT feg IaH3 gaH-fefamrs = fog3 <t T
“NIITTH U&HT A € fAex € AHlT @3 J1 §RE neHx BHg =7
Hufus fefsom 31 Gret feusdt HeasT & ¥ifex eAsew J1 yg =F
Afenms At feg wige® @ A 3 <37 J5 317 Ad HdIlE of
8et-mafs, Ig-foe T uaniswt feg uge™ a9t J, 3t AT 8% nige™
gT 7Y I6, HIES oF & iy © 9% nid® J 7 I&:

nEd WHG ud |

WERY 3a3 A 39 feT,

5d-3% YT 3IJ|

o= WAE Udted;

gt 39 famrg |2

Y. vfoge & nigem ¢ fer yads & »miE Jfe-Hafo sat & 337

o 22t srfe-yAsy ‘Hdte @ nigeR’ feg o @ fanrs i3t I fer
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fa3mg feg “mdte < 973, AT = 8&aHT, Hdle A3 T nige™A, HJler

&t g9a3, Adte & €3, mdlw & e 3 T mdwt ¥ wrfe

Ffe-fAgsy I7dt Un St afes= feg Bust fiiy Aues © niaxt

YRSt & et s JisT 9
Y. Hfoge afde gs, “aHt a® T Yg'e I9d, »UE Afimft 3 33

€I J A, QTst 8 gt &t gurt I ufgs 3wt Ha At 917

33 fAde miust 9357 '3 &3 78 & 8395 € 7, AT S usAT muE

Vieds II gU & AEeT I 3 GRS yde J9v I 3t e I fa B8R

J9A3 ©F »iF It 7 33T 39w Fiee! 9 feu AdlE 9T Ae | BT miuE

iy & fiy-fefzaom © fazaue 3 38t murnst e Tgr AT ager

3 Br<t fon 9% § Hoes fagr Afer J1 fiy-moes’ fer 3fs < aevdt I

fx fita vieg J9-73 F9%9 J, fARg fans &t ofisT 77 Ao 88fd

fAge ATE3 It yaie 3T 7 AaeT J1 39 T ity Aoes © €3 four

YT q95 BT Aes fder J1 A IgHst fontf © 99" fagx Afehr 76 3

N gEdnft F9T 8 T U UTT IT I & HTS, FrmreSiit seert & 3t

ywAT 87 @33 Haes fder I fonif T I3 faun TR ufgst & goest

faSott At IIit & 3 vz = AN feg & fashuit Aradthort|
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ON THE ISC FRONT

CoL JAGTAR SINGH MULTANI

(16™ MARCH 2025 TO 15™ JUNE 2025)

During this period, the International Sikh Confederation (ISC)
was actively engaged in organizing a series of meetings and initiating
several new projects related to education and other key sectors.
Additionally, ISC was diligently managing and overseeing the
operations of its homework tuition centers in rural areas and Guru
Nanak Coaching center Mukandpur, ensuring smooth functioning and
impactful service delivery.

GENERAL BoDY MEETING

The General Body Meeting, which had been delayed due to
unavoidable circumstances, was successfully convened on 24th April
2025. All efforts were made to ensure the effective participation of
members, and the meeting proceeded with a detailed agenda covering
key organizational matters, strategic updates, and project evaluations
Dr. S P Singh Oberoi was invited as our chief guest.

The meeting commenced with the “Mool Mantar Path” recited
by S.Sher Jagjit Singh, General Secretary ISC. Following this, the
teachers and students from our HWTC chanted a Shabad under the
guidance of teachers Parminder Kaur and Khushpreet Kaur, along with
the student Harmanpreet Kaur. The Shabad Gurbani session was followed
by Ardaas performed by another HWTC student Kamalpreet Kaur.

Welcome Address and opening Remarks by Col. Jagtar
Singh Multani, Secretary General: Col. Jagtar Singh Multani warmly
welcomed all the guest, members, students, teachers, and

* Sectetary General ISC, Chandigarh; Email: <isechd2006(@gmail.con>
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representatives of various NGOs who had arrived from far off places
like Dehradun, Ludhiana, Patiala and Amritsar for the meeting. He
informed that the ISC is proudly completing its 20-year journey. He
acknowledged that while the journey had been challenging and difficult,
the unwavering support from all stakeholders enabled ISC to move
forward successfully. He also highlighted the various initiatives
undertaken by ISC over the years. .He summed up by expressing
heartfelt gratitude to all the donors and NGOs for their valuable
contributions and continued support towards the mission of ISC.

Mrs. Kiranpreet Kaur Dhami delivered the key note address,
thereby touching upon the very foundational days of ISC and how the
organization passed through the last 20 years, in which ISC lost its
founder Dr. Kharak Singh Maan and later Gen. Kartar Singh Gill,former
Secretary General in Covid pandemic. But the ISC continued its jouney
by the sustained efforts of its members and donors to serve the
marginalized community. S.Gurmeet Singh Jaura Secretary anchored
the stage very well.

All members of the International Sikh Confederation (ISC) made
commendable contributions towards the successful organization of
the Annual General Meeting (AGM). Notable among them were S.
Sher Jagjit Singh, Mrs. Sarbjit Kaur, Professor Harpal Singh, Sardar
Vikramyjit Singh from the USA, and Sardar Gurdev Singh Brar, S. Gurmeet
Singh Jaura. Each of them played an instrumental role in ensuring the
smooth conduct of both the AGM and the General Body Meeting,

INSPIRING ADDRESS BY THE CHIEF GUEST

Dr. S. P. S. Oberoi addressed the audience and commended Col.
Multani, and the ISC team for their exemplary efforts in taking education
to the grassroots level by enrolling underprivileged rural children in
their HWTCs. He also praised the teachers for educating these young
children to become responsible citizens to serve the country.

Booxk RELEASE

Our book in the form of “Compendium” “ISC through years
(2007-2025)” was released by the Chief Quest Dr. S.P. Singh Oberoi
and the other Dignitaries om the dial.
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FinancIAL CONTRIBUTION TO OTHER ORGANIZATIONS

ISC extended financial support to partner organizations working
in education, healthcare, and community development.

One of our highly dedicated and efficient staff member Sukriti
Kaur got married and subsequently resigned from their position. As a
gesture of goodwill and support, the International Sikh Confederation
(ISC), along with its staff, collectively contributed a sum of Rs 51,000
to assist in the settlement of their post-marriage life.

As part of our financial contribution to other organizations, the
International Sikh Confederation (ISC) extended support to the De-
addiction Center in Moga. To ensure access to clean drinking water
for the patients, an RO (Reverse Osmosis) system worth Rs 7,500
was installed at the faculty.

HoMEwORK TurrioN CENTERS

Previously, the International Sikh Confederation (ISC) was
operating a total of 20 homework tuition centers across various districts
of Punjab. Recently, we have successfully established 5 new centers
in additional districts, bringing the total to 25. An amount of * 1,20,000
has been disbursed as honorarium to the teachers serving in these
homework tuition centers.

Praces Visrtrep By MEMBER OF ISC

Col. Jagtar Singh Multani and Sardar Sher Jagjit Singh visited
Jalna Ambett Tehsil and paid their respects at Gurdwara Guru Lado
Re. Following this, they traveled by road to Nanded, where they were
joined by Mr. D.S. Bindra from Dehradun. The delegation then
proceeded to Hyderabad, where they visited Our School of Happy
Learning. During their stay, they held a meeting with Mr. G.P. Singh
and also had an official interaction with the Director General of Police,
Telangana, along with her team.

SEcoND VisiT To HYDERABAD

During the second visit to Hyderabad, Colonel Multani,
accompanied by members of the Singh Sabha, attended the Antim
Ardaas of Shri Nanak Singh Nishtar, a distinguished and respected
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member associated with the International Sikh Confederation (ISC)
Who was an institution in himself. The delegation also visited Our
School Happy Learning play school, which is being run in collaboration
with the Sikhligers Sikh Welfare Society.

SikH VIDYAK BOARD

The development of the Sikh Vidyak Board is progressing steadily.
The selection process for teachers to undergo specialized training is
currently underway. Simultaneously, the curriculum for various classes
is being developed. Several additional discussions and strategic planning
sessions are also in progress, aimed at the significant upliftment and
strengthening of the Sikh Vidyak Board.

INNOVATIVE PROJECT MANAGEMENT

Innovative Project Management Pvt. Ltd. approached us for
collaboration on a Corporate Social Responsibility (CSR) project
focused on education. All required documentation was duly provided
and met their standards. A formal agreement has been signed between
both parties. The project is expected to commence on the ground by
September, by which time the CSR funds are anticipated to be
received.Special mention of successful projects like women
empowerment programs, e-learning modules, and rural digital
education hubs.

CONCLUSION:

The International Sikh Confederation (ISC) remains committed
to its mission of uplifting underprivileged communities through
education, social welfare, and spiritual engagement. The collective
efforts of our dedicated members, collaborative partners, and
supporting organizations have played a vital role in the successful
execution of various initiatives, including the expansion of homework
tuition centers, support to de-addiction centers, and strengthening of
the Sikh Vidyak Board.
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fe'g €3 & yTH 39319 A7 fAIsYT nidls E@ifamT a7 Aaer J1 far &
Ht g9 AURSS »3 fiomer ulft Avs g Aaet 91 fer 3 fewer
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Dr Paramvir Singh, a known name in the world of Sikh
scholarship, has been prolific author and has published several books
and numerous articles on different aspects of Sikh religion and history.
The latest publication he has brought out jointly with Ravinderpal
Singh, was eagerly awaited and is being well received among researchers,
students and even journalists. The book comprises motions presented
and resolutions passed by the Shiromani Committee during 1920-2024.

In the Introduction to the book, the authors have very cogently
but briefly narrated the background leading to the creation of the SGPC
and the sacrifices made by the Sikhs during the Gurdwara Reform
Movement. Of course, the Singh Sabha Movement which began in
1873 had prepared the ground for the Gurdwara Reform Movement
which began in 1920. They rightly claim 1920 the year of the creation
of the SGPC because it was from 1920 that the sangat had started
taking over the responsibility of looking after the historical Sikh shrines
earlier managed by the Udasi Mahants who had gradually become
corrupt. Beginning with 1920, it was a long struggle of the Sikhs which
culminated in the Sikh Gurdwaras Act 1925 under which a Gurdwara
Central Board was constituted. The Board in its meeting held on 2
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October 1926 renamed itself as SGPC. There is available some
literature on the Gurdwara Reform Movement and a book (Shzromani
Committee da Panjah-Sala Itihas) by Shamsher Singh Ashok on the history
of the SGPC.

It has been for the first time that all resolutions passed during the
Gurdwara Reform Movement, the Gurdwara Central Board and the
SGPC have been made available in book-form. Interestingly, 1920-
25 has been a period full of many challenges for the Sikhs. It was the
time when the Sikhs had set up their own Committee but it had no
permanent office and the government kept a strict eye on all of its
activities. Many a time one or the other of its members was arrested or
its record was confiscated. To search out any resolutions passed during
this period from old archeological records required much patience and
diligence. It goes to the credit of the authors that they succeeded in
culling out these resolutions from contemporary newspapers,
magazines, court proceedings, etc.

The resolutions of this period (1920-25), which can be seen in
the first section of the book, are significant in several respects. For
example, there was urgent need to take some decision in regard to
Sikh maryada. 1t was imperative to analyse and remove the certain
unSikh practices which had crept into the daily maryada of the
Gurdwaras. Some wrong notions preached and practiced by the
Mahants had to be negated and preaching the true gurmat was the
immediate need. These resolutions inform us how the practice of
putting #/& on the Guru Granth Sahib was discontinued (13.12.1920);
directions were issued to remember Sikh martyrs in the daily ardas of
the Sikhs (March 1921); all caste distinctions were rejected (23.3.22)
and others.

No doubt, Akali Dal came into being with the beginning of the
Gurdwara Reform Movement and it came into being with the objective
of preparing volunteers for the reform and management of Gurdwaras
and to safeguard the political interests of the Sikhs. Obviously, it came
into being as an institution to help the SGPC and it worked for the
SGPC. Many post 1925 resolutions make it quite apparent. For
example, Master Tara Singh removed from the membership of

SGPC and declared anti-Panth for his participation in the Round
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Table Conference against the wishes of the Panth (27.111932); SGPC
also expressed ‘shock’ and ‘distrust’ of Master Tara Singh for helping
Mahant Tirath during the election to the Nanakana Sahib Gurdwara
Committee; a baptized Sikh must not be asked his caste (June 19306);
fee concession and scholarships to dalit students (1938), providing
financial help to the poor Khalsa Sikhs (1931); and a resolution was
also passed to honour every year Sikh writers and others (1973) and it
was under this decision that Sirdar Kapur Singh, Professor Harbans
Singh and others were honored. There are resolutions about the distinct
Sikh identity and even directives not to use derogatory language against
the Takht Jathedars. According to one such resolution, Ravneet Singh
Bittu, now a BJP leader, was asked to apologize for the language he
used for Jathedar of Akal Takht. The authors have preferred to present
all the resolutions in chronological order so that the reader can study a
resolution in the right historical context.

The book could also serve as an opportunity for the SGPC to
look back at its glorious history of more than a century and introspect
why it is losing respect among the common Sikhs. Even a cursory
reading of these resolutions makes it obvious that the SGPC took
notice of and commented on each incident which impacted the Sikh
religion, community or institutions. It needs to look within why it has
lost its sovereign character and become subordinate to the Akali Dal
instead of being the other way round? If both these institutions are
able to make an honest introspection, it will not only be beneficial not
only for them but for the entire Panth.

Anyway, the book fulfills the long-pending need of the researches
and students for whom it will be an invaluable source work.
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