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EDITORIAL

fi; e? nzsfo oki nfGwkBfi; e? nzsfo oki nfGwkBfi; e? nzsfo oki nfGwkBfi; e? nzsfo oki nfGwkBfi; e? nzsfo oki nfGwkB

Hubris is a concept and term taken from “The ancient Greeks
who considered hubris a dangerous character flaw capable of provoking
the wrath of  the gods…”. Typically, overconfidence led the hero to
attempt to overstep the boundaries of human limitations and assume
a godlike status, and the gods inevitably humbled the offender with a
sharp reminder of  their morality.”  (Source: https://www.merriam-
webster.com/dictionary/hubris)

Guru Nanak terms this human flaw as “Haumay” and calls it a
chronic disease. Besides causing physical damage and mental
degeneration to the arrogant offender, it results in his spiritual
damnation as well. It manifests itself in symptoms and acts of inflated
ego and excessive pride in one’s physical, intellectual or political powers
to the exclusion of  prevailing legal, social and moral imperatives. The
retribution that invariably, follows the committing of  such hubristic
acts is most often in the form of  loss of  reputation and moral character
being sullied.  While the corporal punishment for an ordinary crime
following conviction in a court of law can be manipulated and even
escaped, moral retribution, very often, in the form of  loss of  reputation
and damage to public image is instant and inevitable. It is a stigma, an
ineffaceable black spot which sticks forever. Of  all the retributive
consequences or punishments for the commission of acts of sinful
nature is the loss of  public image and lack of  public trust, henceforth
in the offenders. When the crimes committed fall in the domain of
religion and matter of faith, these become completely unpardonable
and scarcely to be condoned.

The public apology offered recently by the president of  the leading
Panthic party Shiromani Akali Dal in Punjab state for acts of omission
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and commission committed during their long tenure of  political rule
in Punjab from 2007 to 2017 fall in this category of rare of rare crimes
and sins. As per his own admission, the gravest criminal and sinful
acts of sacrilege were committed when a copy of the sacred text of
Sri Guru Granth Sahib was, stolen from a village Gurdwara was
dismantled and its pages torn and scattered in the village streets and
drains. To add insult to the injury, the hand written posters provoking
and daring the Sikhs to catch the culprits were put upon the Gurdwara/
Village walls. Not only the state civil and police administration under
the rule and government of  Shiromani Akali Dal / the representative
Panthic party led by the father-son-duo failed to arrest the culprits but
also fired upon the peacefully protesting Sikh gathering in which two
devout Sikhs were killed at Behbal Kalan in Kotkapura. This ruling
party and its government neither realized the gravity of situation nor
got the perpetrators of the crime punished, nor made any serious efforts
to assuage the hurt feelings of  the Sikh masses. Instead of  seriously
investigating this most gruesome and heinous crime of  the desecration
of the sacred most text, embodiment of the highest and the greatest
Sikh divine authority, it conveniently passed away the investigation to
the central Bureau of Investigation (CBI) to wash its hands off this
tragic episode. Had, the then government arrested the culprits
immediately and brought them to justice and punished the guilty police
officials for firing upon the protestors and had the then Jathedar Sri
Akal Takht  summoned the father son-duo holding them morally
responsible and guilty for these acts of sacrilege and awarded them
the traditional Sikh punishment and had they gracefully accepted it and
performed the prescribed sewa and begged  pardon thereafter, their public
apology would have some relevance and credibility. A public apology
without owning their culpability or willful evading their moral responsibility
during the tragic incidents sounds hollow and meaningless. One is reminded
of  William Shakespeare’s immortal lines from his famous play “Hamlet”,
where a similarly culpable king of Denmark utters these lines while atoning
for his crime and praying. These lines are:

My words fly up, my thoughts remain below,
Words without thought never to heaven go.

(Act III, Scene III)
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As in the state of  Denmark in Shakespeare’s Play, “something is
rotten in the state of Denmark”, things were rotten in the then state
of  Punjab during their ten years rule.

It would be befitting to enlist some of the other highly
objectionable and inappropriate occurrences which together resulted
in the near decimation of a century old representative Panthic political
party Shiromani Akali Dal all due to the morally reprehensive and
opportunistic acts of  the then Akali leadership. The most repulsive
act was the way the the anti-Sikh chief of a Sirsa Dera guilty of sacrilege
and desecration of the sacred Sikh text and many other immoral acts
was stage managed to be pardoned by the then Jahtedar of Sri Akal
Takht by the then Akali leadership and then made to withdraw the
granted pardon under the unbearable public protest and pressure. It is
also guilty of not only mixing religion and politics but making religion
subservient to politics and damaging the status and credibility of  two
premier Sikh Institutions of  Sri Akal Takht and Shiromani Gurdwara
Parbandhak Committee. While Jathedars of this august institution,
one after the other were made pawns in the game of politics, election
to SGPC was polluted beyond repair. Akali legislators alternated
between being legislators or elected to the SGPC house, one or two of
them being simultaneously becoming president of SGPC while
remaining a legislator. A lady member convicted of  infanticide by a
court of law was made to become president of SGPC. Election to the
office of the SGPC President and other office bearers remained a sham
during its rule. Telecast of  Gurbani Kirtan and daily service from Sri
Harmandar Sahib was monopolized by its leadership’s family business.
State of  Punjab became a haven for drug smuggling and proliferation
of  drug addiction among the Punjab / Sikh youth. The Public
perception that a comparatively cheaper synthetic drug known as Chitta
was factory manufactured, marketed, sold clandestinely among the
youth all under the official patronage of  some members of  the ruling
clan still prevails among the masses. A substantial section of  Punjab’s
younger generation has been wiped out and lakhs of families have
been ruined. Frightening number of  drug addicts, peddlers and
smugglers are in state’s jails and de-addiction centres and making of
films like Udta Punjab told a horrifying tale of this allegedly state-
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sponsored deadly drug business. This kind of  adverse public perception
about this leadership is not likely to be easily effaced from public
memory by this belated public apology. Failing to resolve any of  the
pending state issues such as unfair distribution of State river waters in
violation of established constitutional riparian principles, allowing the
state capital remaining a union territory, failure to get release of  Sikh
prisoners having completed their prison terms, reduced representation
of Punjab State in Bhakra Beas Management Board (BBMB), very
little increase  in State’s industrial capacity and employment generation;
supply of electric power at very high tariff rates, monopolization of
State Public transport and cable network by the ruling family and their
cronies and near decimation of public sector transport, proliferation
of  gangsters, and police-bureaucrat-politician-drug smugglers nexus
has further eroded their credibility among the masses. All these negative
events, failure to solve outstanding state issues and acts of
maladministration and corruption took place during this party’s ten
year rule when it was also a shareholder in power at the centre. As has
been rightly said that power corrupts, absolute power corrupts
absolutely. Now when all vestiges of  power have been shattered and
false pride bolstered by human ego has been shattered, this kind of
public apology is too little too late and that too again with the seeming
expectation/ motivation to get into the political mainstream. It looks
like a fly in the ointment which creates a suspicion about the
genuineness of  the apology Haumay as Guru Nanak says is a chronic
disease (deerag rog) which can be cured when ego is completely rid of
ambition and genuine humility becomes a part of life. When shall the
Sikhs and Punjab get a selfless, honest and visionary leadership? Let
us pray for this vacuum to be filled.

ijs kY AMqir rwj AiBmwnu ]
so nrkpwqI hovq suAwnu ]

(Sri Guru Granth Sahib, p. 278)

AprwDI dUxw invY jo hMqw imrgwih ]
sIis invwieAY ikAw QIAY jw irdY kusuDy jwih ] 

(Sri Guru Granth Sahib, p.470)
¤
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ELIMINATING OF JATHEDAR KAUNKE IN FAKE
ENCOUNTER REFLECTIONS OF HORRIBLE

CONSENSUS AMONG POLITICAL CLASS

JASPAL SINGH SIDHU*

Some questions have been troubling millions of Sikhs in India
and abroad that relate to the facts established by the official probe,
now in the public domain after 31 years. That, as per the mandate of
the Congress-ruled New Delhi Establishment in those days the Punjab
government headed by its party Chief Minister Beant Singh had
sanctioned the elimination of  acting Akal Takht Jathedar Gurdev Singh
Kaunke in a fake police encounter in 1992-end. But why did succeeding
three Punjab governments of Akali Dal – BJP led by Parkash Singh
Badal suppress the killing of  the head of  Sikh clergy during their nearly
15 years of  rule?

Was there any political consensus or secret understanding between
Congress and Akalis to finish off those who had threatened both parties’
style of  ruling in collaboration with pampered top police and civil
bureaucracy? There is no concrete answer or proof to such underhand
wheeling dealings of  the political class. But the way circumstantial
evidence and other developments of the past three decades have
unfolded themselves speak volumes about the mutual collaboration
of  the political class. No one can deny that the Badal governments
rewarded all those top police officers with plump positions who were
infamous for killing the Sikh youth in fake encounters during the
preceding government of  Beant Singh in Punjab.

Another question becomes all the more pertinent when one looks
at the facts that the Shiromani Gurdwara Parbandhak Committee
(SGPC), a custodian and regulating authority of  the Akal Takht, the

* Associate Editor; Email: <jaspal.sdh@gmail.com>



ABSTRACTS OF SIKH STUDIES: JAN-MARCH 2024/ 555-56 NS6

supreme spiritual and temporal seat for the Sikhs, has been controlled
by the Akali Dal itself.

Viewing Historically, the Akali Dal, a political outfit of  the Sikhs
came into being in 1920 when the Sikh community was struggling to
get their gurdwaras (Sikh shrines) liberated from the British-backed
mahants (hereditary priests) and the community made a lot of sacrifices
to achieve the goal. Since the inception of  the statutory body, SGPC
in 1925, the Akali Dal has continuously been controlling it. And even
as Akali Dal is no longer a political party of the Sikhs alone it cannot
ignore that the Sikh community has still been its dominant electoral
base. All this makes it morally and otherwise incumbent on the Akali
Dal that it should act as custodian and protector of  the Sikh clergy.
But why it happened the other way around-- is perturbing the sensitive
and religious Sikhs, particularly when the Akali Dal still invokes support
of the Sikhs and also exercises its decree in the appointment of the
Akal Takht jathedars.

Events leading to the elimination of Jathedar Kaunke and
developments thereafter speak volumes for themselves. The Akali Dal
headed by Parkash Singh Badal contested the Punjab assembly polls
in 1997 and made a promise in the party’s ‘election manifesto’ that if
they came into power, they would punish the police officials who had
committed excesses on the innocent Sikh families and killed the youth
in fake police encounters during their preceding Congress and
governor’s rule in the state. As expected, when Mr Badal became Chef
Minister, the aggrieved Sikhs and human rights activists approached
him for action against erring police officials. The Punjab Human Rights
Organization (PHRO) headed by retired Justice of Punjab and Haryana
High Court Ajit Singh Bains also pressed for an inquiry into the killing
of Jathedar Kaunke which was a matter of serious concern for Sikhs
at that time. After several representations, Mr Badal, ultimately
officially ordered an inquiry into the killing of Jathedar Kaunke by
Additional Director General of  Police (ADGP) B P Tewari in 1998.
Next year, the ADGP submitted his investigation report to the Chief
Minister in 1999. The Badal government suppressed that report and
ignored all the PHRO’s queries about it. Later on, efforts of  several
RTI activists to get a copy of the report failed, even during the two
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subsequent Badal governments in 2007 to 2012 and 2012 to 2017.
Till today, the report has not been released officially and the Jadhedar
is being shown as ABSCONDING in police record.

After the army attack on the Durbar Sahib, Amritsar in June 1984,
the then incumbent Akal Takht Jathedar Kirpal Singh whom Sikhs
accused of  failing to perform the role that befitted his position, had
stopped coming to the Akal Takht secretariat. The United Akali Dal
headed by acting president Baba Joginder Singh and the Sikh Students’
Federation leaders virtually controlled the SGPC affairs and the Akal
Takht. Both outfits in collaboration with Damdami Taksal organized
‘sarbat khalsa’ (a gathering of  Sikh community’s representatives) at
the Akal Takht on 26 January 1986. That gathering appointed Jasbir
Singh Rode as Jathedar of  the Akal Takht. Since Jathedar Rode was
incarcerated in the Sagar prison, Gurdev Singh Kaunke was appointed
as acting Jathedar till the former was released from jail. Jathedar Kaunke
performed the duties as Akal Takht Jathedar till he was arrested
following the announcement of ‘Khalistan” by a five-member Panthic
Committee from Durbar Sahib on 29 April 1986.

Now some dedicated human rights activists managed to procure
a copy of  the report from the official records. Then, they submitted
that BP Tewari report to present to Akal Takht Jathdar Giani Raghbir
Singh and requested him to act upon it. Now Akal Takht has taken
cognizance of that report and directed the SGPC to get the police
case registered into the elimination of Jathedar Kaunke in the fake
police encounter.

According to the 11-page report, a murder of a person took place
in Kaunke, the native village of Jathedar Kaunke falling under the
Jagraon police station on 7 December 1992. A few days later, the
Jagraon police near Ludhiana picked up Jathedar Kaunke from his
village. Following pressure from villagers, the Jathedar was released
from police custody to perform the last rites of  a small child who died
in his family. The report says that on 25 December 1992, a Jagraon
police party again came to Kaunke village, and encircled the village
gurdwara in which Jathedar was performing religious rites. He was
picked up from within the gurdwara in the presence of 200 villagers
who had gathered there. (https://www.bbc.com/punjabi/articles/
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c6p1gr7ny16o). For seven days, the Jathedar was given third-degree
torture in the Jagraon CIA investigation center. The report records the
witnesses of the torture including police official Darshan Singh who
is still alive and has given live interviews to television/web channels
narrating how the jathedar was brutally tortured and bundled out of
the CIA center room as a heap of mutilated flesh with eyelids propping
out. Then he was shot at by an inebriated police officer from his service
revolver. Later the dead body was taken to a nearby rivulet where it
was chopped into pieces and thrown into the water. The next day, the
police concocted a story that the jathedar arrested in FIR no 181 was
being taken to a nearby village for the recovery of  illegal arms hidden
there. The jathedar broke the belt of  police constable Tarsem Singh
with which the former was chained and ran away from the police
custody. The second FIR was recorded in the Jagraon police station
on 2 Jan 1993 against the Jathedar that he had run away from police
custody. To make the police story sound more authentic, the police
suspended Tarsem Singh for his lack of  alertness which facilitated the
Jathdear to escape. Since then the Jathedar has been shown as
absconding.

The BP Tewari report carries the statements of  40 villagers, the
Jathedar’s wife, another woman who supplied food to the incarcerated
Jadhedar in the CIA center, and also a religious head of a nearby
Nanaksar gurdwara who happened to visit the Jathedar in CIA staff
custody and reported his physical bad condition outside. The report
rejected the police version that Jathedar had run away from police
custody as a “ white lie”. The report indicated that KPS Gill who was
then DGP of Punjab on extension was aware of about all that happened
at the Jagraon CIA center and the elimination of  the Jathedar. That is
why, Senior Superintendent Police Swarn Singh, SHO Gurmeet Singh,
CIA Staff in charge Harbhagwan Singh Sodi, and some other officials
relating to the Jathedar’s episode were overnight transferred and were
replaced by officials from outside. It was easy for the new faces of
police to feign their ignorance about what happened to the Jathedar
and suppress the matter accordingly. The concocted story of  the Jagraon
police, however, was revealed as the suspended constable Tarsem Singh
was soon given a promotion.
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The report also quotes that Akali Dal chief Mr Badal happened
to come to Jagraon to meet his party leaders in those days. He was
informed by his party leader from Ludhiana Surjan Singh Thekedar
and others about the Jathedar in police custody. Mr. Badal called SSP
Swaran Singh and asked him to give fair treatment to the Jathedar and
arrange homely cooked food for him.

Interestingly, the entire story of  Jathedar Kaunke’s
“disappearance” from police custody was documented as early as 1999
by an eminent human rights activist late Ram Narayan Kumar. That
documentation is part of  his book “Terror in Punjab-Narrative,
Knowledge and Truth” published in 2008 (SHIPRA Publications,
Delhi). In the detailed report under the heading “The Life and the
Death of a Sikh Priest”, spreading over 20 pages (from pages 58 to
78) Mr. Kumar penned down statements of  Jathedar’s family members
including his wife Gurmail Kaur, villagers, police officers including
SSP Swarn Singh and also a recorded interview of  ex-army man Darshan
Singh who was reemployed by the Jagraon police and who had
frequently visited the CIA investigation center. The book also carries
the interviews of   Ranjit Singh and Mohinder Singh both from Kaunke
village who were also taken into custody by the police and were sent
to the CIA centre. The two had witnessed how the Jathedar was being
tortured.

Following Jathedar Raghbir Singh's directions, a team of  SGPC
staff visited the family of Jathedar Kaunke for the first time after his
elimination 31 years ago. The Sikh circles now view the Akal Takht
and SGPC activities as a cover-up exercise and ask why incumbent
Jathedar does not pinpoint an accusing finger on the Akali Dal which
is equally guilty of  suppressing the brutal murder by police.

The Sikhs are not expecting any action departing the earlier ones
from the existing AAP government in Punjab.

¤
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MARTYRDOM AND SACRIFICE
– REMEMBERING THE SIKH HEROES OF 1947 IN

KASHMIR –

DR JASBIR SINGH SARNA*

In 1947, during the partition of India, Jammu and Kashmir, like
other princely states, witnessed a significant turmoil. The partition
was carried out under a bi-national agreement. But in September 1947,
Pakistan organized a tribal attack in the border areas of Kashmir,
leading to widespread violence, looting, and abduction. During the
turbulent times of the partition of India in 1947, the Sikh communities
residing in various villages of the Baramulla district in Jammu and
Kashmir found themselves thrust into a harrowing ordeal. These
communities faced severe and often fatal attacks orchestrated by tribal
Pakistanis and aided by local Muslims. The historical accounts of  this

* Email: <jbsingh.801@gmail.com>

State of  Jammu and Kashmir had a significant population
before partition in both rural and urban areas. As a result of the
preaching and propagation of Sikh Gurus’ Sikh gospel, especially
by Guru Nanak and Guru Hargobind Sahib and Maharaja Ranjit
Singh’s rule in Kashmir before its separation and vetran Sikh
preachers like Akali Koer Singh, significant number of its native
residents had converted to Sikhism. It were these Sikh natives who
suffered large scale massacre and loss of  life and property and Sikh
shrines following  attacks by tribal Pakistan to aided by local Muslims.
This article provides reliable statistical account of  this large scale
bloodshed and violence which occurred in the Baramulla, Poonch
region. — Editor
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time highlight the immense suffering and sacrifices endured by the
Kashmiri Sikh community during the tumultuous events of 1947.

On October 31, 1947, tribals launched an attack on Kashmir,
resulting in atrocities against Sikhs in various regions, including
Muzaffarabad, Mirpur, Baramulla, Biru, Hal-Dadiyal, Alibag Sirhal,
Bhimber, Devbotala, and Poonch. The Sikh community including
Nanak Panthis, and Nanak Naam Leva suffered significant losses during
this period, with estimates of 20,000 to 33,000 Sikh men, women,
and children martyred. In 1980-82, oral evidence was recorded in
Baramulla district, confirming the events of  1947. These records were
verified by village elders. For instance, in Khadniyar village, most
Sikhs had fled to Ichahama, Srinagar, but some who remained were
later martyred when the enemy (tribals) took control of Baramulla.
Mayya Singh’s family, for example, sought refuge in a walnut tree forest
but was eventually martyred by the attackers. Similarly, in Shalpura,
the Sikhs sought safety on Cho’gall  hill but were eventually taken
down by the Indian Army, leading to their displacement to places like
Srinagar and Baramulla.

Didarpura village also faced attacks and destruction, with local
people looting and setting fire to the village. Some Sikhs who tried to
protect the Gurdwara were killed and thrown into the fire. The village
had a significant Sikh population in 1947, and several Sikhs were
martyred. Rawalpura, which is now part of Kupwara district, saw its
residents escape to safer areas like Sopur and Balgam Chure when
they heard about the tribal attack. A fierce encounter occurred between
the Sikhs and the attackers in Balgam Chure.About five hundred Sikhs
achieved martyrdom.

In Sialkot (Shalkot) the initial response of the Sikhs was to seek
refuge in a forested area, hoping to escape the approaching attackers.
However, some courageous Sikhs, driven by a strong sense of devotion,
decided to remain behind to protect their sacred Gurdwara. Tragically,
these brave individuals paid the ultimate price for their dedication as
they were martyred within the Gurdwara premises. The Gurdwara itself
was ruthlessly set ablaze. Ultimately, a larger group of  Sikhs from the
village joined the forest caravan, uniting with those who had initially
sought refuge there. This pivotal moment marked the beginning of
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their journey to safety. The two neighboring villages Chatusa and
Tangmula, before the turmoil of  1947, were home to a thriving Sikh
population of  over 300 individuals. These villages were situated in an
elevated and forested region, approximately 15 kilometers away from
Baramulla. On a fateful day, while two Sikhs, Bhai Man Singh and S.
Balwant Singh, were on horseback, they encountered an unexpected
and tragic event. Balwant Singh was fatally shot by tribal Pakistanis
from the nearby Venakhari village. This incident set off  a chain of
events that would forever change the fate of  the Sikhs in these villages.
When Bhai Man Singh returned to his village, he rallied all the villagers,
including those from Tangamula, and organized them into a caravan.
With their families in tow, they embarked on a journey through the
forested terrain. As the situation escalated, the attackers looted and
torched the homes of the Sikhs left behind. The forest provided refuge
to these Sikhs for an extended period, during which they endured hunger
and harsh weather conditions. Regrettably, some of  them fell ill from
consuming certain vegetation. However, the caravan’s resilience and
resourcefulness saw them through, and indigenous treatments helped
those who had fallen ill. Eventually, this group of  Sikhs was rescued
by the Indian army, which provided them with essential supplies and
support. Tragically, those Sikhs who had stayed behind in Chatusa
and Tangamula villages were not as fortunate and faced martyrdom at
the hands of  the attackers.

On the 12th of Katak, Sammat 2004, by 8 PM, an assembly
took place at the village of Satrana. Sikh families from various villages
had gathered together, and most of them, including women and
children, tragically faced martyrdom in their own villages. The villages
represented in this caravan included Chakshatloo, Bhatpura, Wanpora,
Patusa, Panzala, Ghundbal, Hamadub, Ghundi, Phagipura, Hachipura,
Mandana, Yarabugh, Charalighund, and Harduchanam. More than 3500
Sikhs, along with their families, were part of this caravan. These families
had brought along some possessions, including both small and large
items, traditional weapons, and clothing, as they fled their homes in
haste. As they embarked on this journey, it was a bitterly cold night in
Katak. They performed their prayers and then proceeded towards
Srinagar. In the midst of  this perilous journey, they could only watch
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in despair as they saw their villages engulfed in flames from a distance.
The journey was not without its challenges. An incident occurred at
Hachipora where a youth from Makhan Singh’s family in Yarabugh
lost his life. Despite this tragedy, the caravan continued moving forward
and eventually halted at the court grounds of Sopur Munsab in the
morning. Elders among them consulted leaders from the Elder National
Conference leaders, including individuals like Sufi Akbar and
Muhammad Maqbool Sherwani, who advised them to stay. However,
the Sikh caravan chose to continue its journey.

While crossing a bridge, their weapons were forcibly confiscated.
They decided to leave the main road and turned towards Nursery Sopur.
Their respite was brief, as news of  the enemy’s approach reached them.
The caravan swiftly proceeded towards Bulgam. When they were still
about a kilometer away from their destination, they heard enthusiastic
cheers of  “Bole so nihal.” Believing that the Indian army had arrived,
they rejoiced and advanced rapidly, shouting. However, tragedy struck
as gunshots were fired at them from half a distance. Sikh families
began losing their members, but they bravely pressed forward.
Prominent leaders like S. Chhabil Singh Patusa, Bhai Man Singh
Tangamula, S. Arjan Singh Chak Gujri, S. Lachman Singh Dutt
Wanpora, S. Kapur Singh Patusa, Master Kirpal Singh Bhatpura, and
others led the way, urging their fellow Sikhs to fight the enemy and
attain martyrdom.

The fierce encounter lasted from 8 AM to 5 PM. Many Sikh
families lost their lives in the skirmish, and numerous tribal Pakistani
soldiers were also killed. Despite the enemy’s use of  firearms, the
Sikhs remained steadfast. At 5 PM, the Kanspure front, consisting of
the Dogra princely army and tribal Pakistanis, disintegrated. The Dogra
forces retreated while the tribal Pakistani army advanced. The tribal
Pakistani army unleashed a barrage of  bullets, grenades, and machine
gun fire on the Sikh caravan, resulting in further casualties. In
desperation, Sikh families scattered and sought refuge wherever they
could. Many were killed during this chaos, and those who survived
returned to Nursery Sopur. Panicked Sikh families, in a desperate bid
to prevent their women and children from falling into enemy hands,
began jumping into the river Jhelum, tragically sacrificing their own
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lives. Some members of  the caravan headed towards the Hichahama
front, some went to Srinagar, and others returned to their respective
villages. However, Sikh families who attempted to deliver food to
their villages faced martyrdom at the hands of native Muslims on the
way. Those who survived this traumatic ordeal did so with the
assistance of  the Indian Army and eventually relocated to Baramulla
and Srinagar.

In the village of Panzala, around 300 Sikhs faced an attack in
1947. They gathered in Satrana village and moved towards Sopur and
Balgam, where many were martyred. Notably, a mother named Gopi
Kaur sacrificed herself and her two children by immolating in a
pyre.Ghundi Hum Dub, with over 200 Sikhs, also suffered casualties
in 1947. Some escaped, but about 80 Sikhs lost their lives.Wanpora,
another village in Baramulla district, had a thriving Sikh population
of over 200 residents before 1947. Upon receiving word of the
imminent attack by tribal Pakistanis, all the Sikhs in the village,
accompanied by their families, swiftly departed from their homes. They
journeyed to the neighboring village of  Satrana in the form of  a
caravan. From there, the Sikhs continued their journey to Balgam Chure
through Sopur. Bhatpura, a village of  about 400 Sikhs, was divided
into three parts. When attacked, two-thirds had already left, while the
rest sought refuge on a hillock. The village was set on fire, and many
Sikhs and women were martyred. Mata Radha Kaur from Bhatpura
displayed immense courage but was shot when she refused to abandon
her faith. She eventually passed away, and her home was looted and
burnt.

Bhatpura lost 65 of  its residents during these tragic events.These
stories illustrate the harrowing experiences faced by these villages
during the tribal attacks of 1947. They also highlight the remarkable
bravery and sacrifices made by individuals and communities to uphold
their Sikh faith and protect their homes and families in the face of
great adversity.

Chak Shatloo, also known as Chak Gujri, was a village with a
diverse population of both Sikhs and Muslims before 1947. The
tranquility of this village was shattered when tribal attacks occurred
in the region . In response, all the Sikhs living in Chak Shatloo left
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their homes and gathered in the nearby village of Satrana. From there,
they formed a caravan to escape further danger, ultimately heading
toward Balgam Chura, which was reached via Sopur. As the Sikhs
reached Balgam Chura, they encountered fierce opposition from the
enemy tribesmen. Many Sikh lives were tragically lost in this
confrontation. It was a dire situation for the Sikhs as they were starving,
injured, and outnumbered by their armed adversaries. One harrowing
account involves S. Arjan Singh, a Sikh who valiantly held onto his
faith even in the face of  grave danger. He refused to renounce his
religion despite repeated demands from his captors. In an act of
unspeakable cruelty, he was buried alive in the sand near an old crude
bridge in Baramulla, only to be later beheaded. The oppressors even
placed a hot tawa (a flat iron used for cooking) on his severed
neck, prolonging his agony. His story stands as a unique
testament to the strength of  his faith and the brutality he endured.
Moreover, this village witnessed extraordinary courage displayed by
Sikh women. When these warrior women were captured by the
tribesmen with the intent of taking them to Pakistan, they found
themselves walking in the middle of the enemy group on a bridge over
the river Jhelum. Seizing an opportunity, one brave woman cheered,
prompting the others to leap from the bridge into the river to avoid
capture. Tragically, the enemies fired bullets at these women from the
riverbanks, resulting in their martyrdom. This chapter in Sikh history
showcases the indomitable spirit of women who chose to face
martyrdom rather than forsake their faith.The aftermath of  these events
left Chak Shatloo village entirely deserted. However, the families of
some surviving martyrs eventually returned to the village. In total,
this village suffered the loss of more than 90 of its residents during
these tragic events.

These accounts illustrate the bravery and sacrifices made
by Sikhs during the challenging times of 1947 in the Baramulla
district, with approximately 80 Sikhs in Ghundi Hamadub, and
65 in Bhatpura, giving their lives for their faith and community.

These tragic events were not isolated incidents. Several other
villages, such as Charaligund, Yarabugh, Maidan Cho’gall, and
Handwara, experienced similar attacks and hardships. The Sikh
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communities in these villages, too, had to confront adversity.
Gurdwaras were targeted, and Sikh populations suffered grievous losses.
During these trying times, the Sikhs displayed immense bravery and
resilience. Their devotion to their faith and their commitment to
protecting their religious sites were evident. However, they were not
spared from the horrors of the partition, and many of them faced
unimaginable suffering and loss.

Parmpillan village glorified the martyrdom of  14 Sikh individuals
from this village. They were shot and martyred after responding to
their attackers with courage. Baramulla is described as a significant
town with a historical connection to Sikh Gurus. When the tribal attack
occurred, efforts were made to protect Sikhs and Hindus, and some
Sikhs left for Srinagar. Many Sikh homes were burned. Salamabad
village suffered looting and burning by tribal forces. Bhai Gokal Singh,
an Electricity Inspector, was caught but eventually freed. Several Singhs
were martyred, and the survivors returned to the village.  Dardkot
village faced a significant impact during the tribal attack. Sikhs fought
bravely but eventually went hungry and endured hardships before
reaching Jammu. Triboniya, located in the Tithwal mountains, saw a
population of  around 450 Sikhs in 1947. Two Sikhs, S. Ramaiah Singh
and S. Uttam Singh, played a crucial role in relaying information to
Maharaja Hari Singh in Srinagar. This location Sopur mentions the
challenges faced by Sikhs as they tried to reach Srinagar while being
pursued by tribal attackers. Some Sikhs received help from noble
Muslims like Muhammad Sultan. In this area, namely Dangiwacha,
Sikh families were targeted by tribal forces. Some sought refuge with
Pirs (spiritual leaders), but ultimately, a large tribal army attacked them,
resulting in many Sikh casualties. Sharakawara is mentioned as a village
that successfully reached Srinagar with the help of  the Indian Army,
ensuring the safety of  its Sikh residents. Naupra Jagir, located near
Singhpura Kalan, saw many Sikhs join the caravan to Balgam, facing
martyrdom and suffering along the route. Singhpura Kalan was known
for its progressive Sikh community. When the tribal attack occurred,
Sikhs left their homes, and reached Balgam, and many were martyred.

Najibhat Village is Located near Singhpura Kalan, Najibhat was
home to around 125 Sikhs in 1947, alongside a Muslim population.
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Upon hearing of tribal attacks in Baramulla, the Sikh residents of
Najibhat initially sought refuge in Dardpora village. However, upon
learning that Sikh reinforcements had arrived in Baramulla, they returned
home. Tragically, the tribesmen ambushed them from the high hills of
Singhpura, resulting in the martyrdom and injury of  many Sikhs. The
survivors were later brutally martyred by the enemy. The village lost
18 of  its residents in these events. Shirakawa Village is situated near
a hillock, with both Sikhs and Muslims residing there. When news of
the tribal attack on Baramulla reached the village, the thoughtful and
intelligent Sikhs, particularly under the leadership of  S. Kapur Singh,
decided that immediate evacuation to Srinagar was the safest course
of action. The entire village successfully reached Srinagar in 1947
without any loss of life.

Dardpora Village was situated not far from Baramulla and had a
Sikh population of approximately 325 in 1947. On 12 Katak, the
village was subjected to looting and arson by local goons and tribals,
forcing the Sikhs to flee as a caravan towards Ichahama. They
participated in the Ichahama front and later moved to Srinagar.
Unfortunately, those who returned to Dardpora after the conflict were
martyred by the assailants.The village mourned the loss of  14 of  its
residents.

Kanihama Village  located near the Srinagar-Gulmarg road, had
around 160 Sikhs in 1947.Hearing of the tribal attack in Baramulla on
11 Katak, the Sikh families gathered and formed a caravan towards
Ichahama village. Notably, a brave warrior from Kanahama named
Kartar Singh inflicted significant damage on the tribesmen before
succumbing to the battle. The village lost 8 residents in these events.
Biawa Village situated near the Srinagar-Gulmarg road, was home to
Sikhs as well as people from various other backgrounds.In response to
the tribal attack, the Sikhs of Biawa joined the caravan heading towards
Ichahama, later moving to Srinagar.  A devoted Sikh, Bhai Sevak Singh,
refused to leave ‘Sri Guru Granth Sahib’ behind and chose martyrdom
along with his son. Their courage is celebrated. The village saw the
loss of  6 of  its residents.  Upalna, perched on a small hill near
Baramulla, saw its Sikh families joining a caravan to Dardpura in
response to the tribal attack. Afterward, some Sikhs participated in
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the Ichahama conflict, while others returned home to face looting and
arson by the tribesmen.  A total of 38 residents of Upalna sacrificed
their lives in these trying times. Gohan, located 7 km from Baramulla
on a high hill, learned of the tribal attack on 11 Katak, Sammat 2004.
The villagers formed a caravan, which eventually reached Srinagar via
Ichahama and Budgam. Two residents, S. Balwant Singh Nambardar
and S. Gyan Singh, witnessed the looting and burning of  their village
and reached Srinagar on horseback. Gohan lost 17 of its residents in
these events.Chandusa Village Situated on a hilly terrain along the
Baramulla-Gulmarg Baba Rishi road, Chandusa was home to a single
family. Upon learning of  the tribal attack on 11 Katak, the villagers
gathered as a caravan but were ambushed close to their village. Among
the brave defenders were S. Ramaiah Singh, Mr. Gaja Singh, S. Ujagar
Singh, and S. Kapur Singh.S. Ramaiah Singh was martyred while
fighting, and upon the caravan’s return, houses were looted and burned.
Tragically, 14 residents, known as the Singh Parwanians, were executed
by the tribesmen. S. Sucha Singh’s mother, Mata Ghunni Kaur, played
a heroic role in preserving their memory. The village marked the
martyrdom of  25 residents.

To sum up the partition of  India in 1947 brought immense turmoil
and tragedy to the Sikh communities in the Baramulla district of Jammu
and Kashmir. The villages mentioned above bore witness to the
indomitable spirit of  the Sikh people, who, despite facing grave danger,
displayed unwavering devotion to their faith and a profound sense of
community. Their stories are a testament to the sacrifices made during
this tumultuous period in history. These stories collectively reflect the
challenges, sacrifices, and resilience of the Sikh community during
the tribal attack in 1947 .

¤
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GURU TEG BAHADUR: FROM SIMRAN TO
SHAHADAT

DR TEJWANT SINGH GILL*

Guru Teg Bahadur (1621-1675) was the 9th Sikh Guru. He
assumed this exalted status after Guru Har Rai and Guru Harkrishan.
Being the son of  his deceased brother, the former was his nephew and
the latter his grandson. His assumption was, no doubt, late. There is
nothing on record to show that he ever objected to the practice that
was followed in this regard. Just possible, he regarded it as symptomatic.
The practice that Guru Nanak had initiated had been dropped. The
new practice, genealogical in form, was also not above board. Several
were the reasons which cast clouds of uncertainty and apprehension.

To ponder over the reasons that the practice involved, can both
be interesting and instructive. They are several and of  various kinds.
The domestic situation was tinged with sorrow of which his acutely
sensitive mind could not be oblivious. The martyrdom of  his
grandfather, illustrious for several achievements, most of all for the
compilation of  Adi Granth, was painful beyond words. Though Guru
Hargovind had assumed the mantle of miri along with piri, nowhere
prevailed there the reign of partnership (sanjhi valta) wherein all were
equal partners. Rather Harimander Sahib, its religious and spiritual
epitome, had come under the control of those who strove to appear
sanctimonious but essentially went against the sanctity it symbolized.
So much so, on one occasion, before he became Guru, Teg Bahadur
went there to pray but was denied entry into its precincts. It is not on
record if later he either went there on his own or was beseeched to do
so.

* Email: <tejwant_gill@yahoo.com>
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In such a situation, the best thing for him to do was, to concentrate
on the Bani of  Guru Nanak. It formed the basis of  Adi Granth and
Bhai Gurdas was there to act as his guide and teacher. Since he had
collaborated with Guru Arjan to prepare Adi Granth, Bhai Gurdas
was the best person to do so. He whole-heartedly helped Teg Bahadur
in delving into the depth of  Guru Nanak's oeuvre. This impelled the
young Teg Bahadur to assume simran as way of  living a fruitful life.
This was meditation, essentially different from asceticism and
renunciation. For asceticism, it was essential to renounce bodily
comforts. Not only renunciation, their discomfiture was for it the next
option. For renunciation, denial of  domestic, more so of  marital life,
was so very essential. As opposed to both, simran advocated simple
living and high thinking. For Guru Nanak, this had meant to overcome
all worldly constraints, so as to deserve the Almighty's benign
benediction. For Teg Bahadur, this dictum became so essential that in
all the couplets and quatrains he composed, reiteration of Nanak
became a categorical imperative. More than a poetic device, it was
meant to assert that absolute adherence to what Guru Nanak had
illumined was so very essential.

For leading life in the true and authentic sense, Guru Nanak had
put emphasis upon not fearing any worldly agency, whether social,
political or religious. Instead, it was essential to fear the Almighty,
kind-hearted, merciful and benevolent. This became Guru Teg
Bahadur's life-principle, particularly after he became the Guru. From
the time of  Guru Arjan, the authorities were biased against this teaching
and signals to this effect were regularly received by his predecessors.
They faced no serious danger because for them discretion was the
better part of  valor. Nurtured upon the teachings of  Guru Nanak and
in the deepest recesses of  his heart pondering over Guru Arjan's
martyrdom, Guru Teg Bahadur neither evaded nor avoided the fact
that his actions and activities were under close scrutiny.

The orthodox and bigoted sections of Islamic dispensation, based
in Sirhind, not far from Anandpur, were keeping a close eye upon
Guru Teg Bahadur's preaching of  Guru Nanak's message, meant to
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alleviate the misery and poverty of  the people living in the villages.
Historical records tell that at least two times, warrants to arrest him
were issued, nullified by efforts of certain well-meaning persons in
authority. No wonder, he was aware of  all that posed a danger to his
well-being. The courage and sobriety he embodied endeared him to
the people living nearby and afar from Anandpur.He valued the regard
they had for so very ardently. Moved by this, he took it as his mission
to visit all the places Guru Nanak had gone in the course of  his travels.
The result was that laying down his life for people began to figure in
his mind with a great deal of  urgency. Not in the nominal but authentic
sense, he proved himself Hind di chadar by which he is eulogized so
reverently by people of  all castes and creeds, faiths and beliefs.

The coming of the Kashmiri pandits beseeching for protection
from persecution, for wearing the sacred thread might not have
happened exactly as it has got enshrined in the commonsense of the
people. Wearing the sacred thread for form's sake was what Guru
Nanak had disproved in no uncertain terms.. Probably different issues
were troubling the Kashmiri people. Kashmir was regarded as haven
of luxurious and erotic indulgence. What to talk of the emperor, his
courtiers, subedars and their subordinates believed that they were
destined to make the best of this dispensation. The compilation of
Adi Granth and its recitation had sent the message of equality and
fraternity. Traders and craftsmen coming quite often to the plains of
Punjab might have been charmed by this new phenomenon. To raise
voice against the enormities to which the Kashmiri people of  all creeds
were subjected, might have occurred to them.Most probably they might
have begun visiting Anandpur where the custodian of the teachings
of  the Adi Granth had his abode. To borrow from William Shakespeare
the expression "readiness is all" was what Guru Teg Bahadur was
found embodying in the true sense of  the word. Very vigorously, he
began to side with the people who lived close by as well as far wide..
Historical records, ambiguously reliable, tell that he was apprehended
from a place close to Ropar on the allegation that he had illegally
entered into the territory of Sirhind. The fact of the matter was that
geographical boundaries had no importance in his eyes. He took it as
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his mission to preach Guru Nanak's teachings everywhere.  Put under
arrest, he was kept in prison in Sirhind for several months. It was
acutely hot when he was taken to Delhi to face execution.Not a month
had passed in prison when he was beheaded in the vicinity of the Red
Fort. As in life so in death, glory was his for a follower of  his cremated
his dead body by putting his cottage on fire. Another brought his blood-
soaked head to Anandpur where his illustrious son received it with all
the solemnity required by the occasion, with his aged grandmother
and widowed mother by his side.

During his tenure lasting sixteen years, Guru Teg Bahadur
composed shlokas comprising lines, varying from two to six in number.
They all, numbering around sixty four, can be put into two categories.
The first category is of those which he composed after becoming the
Guru but before his apprehension. They are about four times as
compared with those of  the latter category, going up to sixteen. They
figure in various ragas, to show that life is mortal, human relations are
fragile, wealth, power and authority are short-lived and vanish while a
person is still alive. Marital bond also ends, temporarily before but
essentially after death. Here, his theoretical assumption cannot do
without recognizing the worth his wedlock with Mata Gujri had brought
into his life. If its full recognition was missed, obviously circumstances,
prevailing in the world around. were to blame. Likewise, the attention
he invoked of the primordial mother to help him in having glimpse of
the Divine could not be set aside. Both these factors went a long way
to show how cordiality prevailing profusely in personal life could be a
meaningful incentive for bestowing spiritual serenity.

Human mind was the chief leitmotif of his shlokas of these
years.  In Guru Granth Sahib, they figure in fifteen ragas, In one he
composed in raag Sorith, he calls upon the wavering mind to foster
love for the Divine and devise some way to achieve this end. Finding
it not happen as desired, he feels sad to note what is desired is not
achieved. Even then, he does not reconcile with the inevitable and
calls upon the human being to devise some way to achieve his end.
Finding it not within his power to do so, he invokes the attention of
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the primordial mother to come to his aid. One is left wondering if the
call was to his mother Mata Nanaki who regarded him as her dearest
son! After Guru Har Rai's elevation as the Guru, he had come with
her to settle at her parental house, His young wife, Mata Gujri had
also accompanied him to this place, Here he stayed for about eighteen
years till the Sikhs invoking their congregational authority, guided by
the 8th Guru Harkrishan, urged him to be the Guru and he accepted
the offer with all the humility he could muster for the occasion.

After consenting to become the Guru, he did not immediately
feel reconciled to his elevation. What to do to justify his new position
was a factor that lurke duppermost in his mind. In raag dhanasri, he
questioned himself to know what was required of him to do to justify
the elevation. He was eager to do what could put an end to the doubt
that troubled his mind. Temporarily unable to come up with adequate
answer, he called upon the Almighty to protect his self-esteem that
went beyond self-respect. By articulating it in raag basant, what he
realized was that Simran should be the determining factor for him to
pursue in the course of his life. If in raag basant, he cautioned himself
against turning indifferent to simran, now he urged himself to be
resolute in this pursuit. Such was the state of mind he had acquired
when apprehended beyond the border of  the state he put up. Made to
stay in Sirhind for several months, he was ultimately moved to Delhi
to be martyred along with his three disciples who were brutally killed.

 During the three months of his confinement in Sirhind, days of
travel to Delhi and the period before martyrdom, his thinking and
feeling turned all the more sober and serious. The period during which
he travelled to Delhi was of summer when usually it was very hot
during the day as well as the night. Probably he would have travelled
on foot or been carried on a bullock-cart. Whether day-time and night-
time passed calmly was not certain under the condition that prevailed.
All the more somber and serious might have been the state of mind in
which he reached Delhi. There also, he was put in prison probably in
isolation from his three followers who, in full devotion, were ready to
face all consequences. In the prison he was alone and it was in such a
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state, that he composed the sixteen shlokas which act as epilogue of
Guru Granth Sahib with Guru Nanak's Japuji as the prologue.

Unlike his earlier shlokas, he did not compose them with one
or the other raga in mind. Like Guru Nanak's masterpiece, he did not
base their composition on the raga-system. But it does not mean that
they are not meant to be soulfully recited and sung. As is true of  Guru
Nanak's masterpiece, herein as well the musical measure transcends
one to emerge from an instrument. So crystalized is the expression of
motifs in them that the reader cannot help turning into the reciter
invoking his or her own musical tone and tenor.Horror of  the invisible,
lure of  property, bliss from erotic charm, illusion that luxury caused
and comfort that wedded life provided, they all appeared in the
landscape of  his mind like cloudlets in the sky, only to disappear in no
time. Pain and pleasure, praise and derision, rage and grief, causing
injury or sustaining it in return, all were real and unreal at the same
time. Though picture-making had always distracted him, their conjoint
sense, he expressed best by employing words in the following picture,
not decorative and conventional:

Nanak, as a picture separates itself  not from the wall it is hung,
Happens not what one wants, something else occurs in its place

It is not out of context to know that recourse to image particularly
of the pictorial sort had not been his fond way of making an
observation or giving a value-judgement. Here it was an image, rather
a picture which he had recourse to for articulating a value-judgement.

Most remarkable are the twoshlokas, which figure towards the
end. The dialogic relation figuring between them postulates optimism
of  hope and will against pessimism of  loss and despair.

As strength drops, bonds harden, nothing stays within human grasp,
Only the Divine is there to give aid, as elephant facing panther's assault!
As strength grows, bonds drop to achieve gets possible indeed,
Nanak! All is within your hands, only you can all happen again.

In the Sikh circles, for quite some time, it was presumed that
Guru Teg Bahadur believed in devoting himself  entirely to the urgent
need to control the mind. This belief was further extended to uphold
his dire need to remain steadfast, control the mind and not let it waver
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after attachments and attractions. Even the urge to withstand
oppression unleashed by the authorities was not to be resisted. They
presumed that this was a message he had sent to his son who had
become the Guru. He had not yet forged the Khalsa, destined to
withstand oppression and suppression very much in vogue then.The
second shloka, they believed was composed by the tenth Guru who
had started believing that the mind should strengthen itself enough so
as to resist oppression and suppression unleashed from any quarter.
However, studied closely side by side,they forward quite a different
state of mind and equip us with another perspective. From the theme,
diction, rhythm and feeling therein articulated, it becomes clear that
both the shlokas were of  Guru Teg Bahadur. The first one got
composed when pessimism held sway over his mind. From it, then
arose the counter state when optimism of the will fared forward. It
enabled him to visualize a state of becoming to replace that of being
which earlier urged him to forego his initiative and will, No wonder,
the message emanating from both was of clouds darkening the horizon
but lightening dispersing their darkness at the same time.

¤
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J.S. GREWAL ON SIKH HISTORY

DR INDU BANGA*

In this article on Dr J.S. (Jagtar Singh) Grewal’s multilayered
contribution to Sikh history, we may begin with a few general
observations. He studies Sikh history with reference to the Punjab as
a geographical and cultural region in India.  For him, history covers
the whole of  the past society. He regards religion as constituting ‘a
large chunk of life which mattered to the people’. His explanations
are informed by a rational secular worldview, but without any prejudice
against religion. He believes that ideology, whether secular or religious,
is important as a motor force in the life and action of people. Therefore,
Dr Grewal is interested as much in ideas as in their historical context.
He generally respects tradition, but makes a careful distinction
between the task of the historian and that of a theologian. Nearly
half of his three scores of books and 200 research papers exemplify
the efficaciousness of  historical method for studying Sikh history.

Approaching Guru Nanak with an open mind and paying close
attention to his words, Dr Grewal comes to the conclusion that Guru
Nanak was offering a system of interconnected ideas which was
independent of  other systems: Guru Nanak founded the Sikh faith.This
is contrary to W.H. McLeod’s position who places Guru Nanak in the
sant tradition, that is amongst the sants (not saints) like Kabir. Dr
Grewal argues convincingly that even though Sant Kabir used the
terms hukam, shabad, nadar, naam and the guru, his emphasis and even
concepts were not exactly the same as in Guru Nanak Bani. After
putting these ideas together as a coherent whole, Dr Grewal comes
upon a new religious ideology. In fact, ever since the publication of
his Guru Nanak in History (1969), his differences with McLeod have

* Prof. Emerita, PU, Chandigarh; Email: <indu_banga@yahoo.co.in>
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remained basic.
 There were significant differences in the social message of Sant

Kabir and Guru Nanak. Both remained concerned with caste; Guru
Nanak identified himself with the lowest of the low to the disregard
of his socially privileged situation. Kabir did not think of equality in
terms of  gender, whereas Guru Nanak consciously created a larger
space for women than we find in the whole range of religious literature
of  the times. Even though much of  the space thus created was within
the patriarchal framework, Guru Nanak ‘does not say anything which
can be used to support inequality of any kind’. Moreover, Kabir Bani
gave a bare inkling of  the political situation around, but Guru Nanak
criticized oppression, injustice, corruption and discrimination in no
uncertain terms.

Guru Nanak’s faith combined spiritual and temporal concerns,
and liberation-in-life for him was ‘a social project for the redemption
of  others’. His concern for their suffering and welfare was termed
parupkar by his successors. Guru Nanak prescribed a way of  life at
Kartarpur and to sustain it, institutionalized the dharamsal (later
Gurdwara), sangat, langar and, above all, Guruship. Sikh Panth came
into existence in his life time as a product of his conscious decision
and deliberate action. Sant Kabir, however, had no hand in the
emergence of  the Vaishnavite Kabir Panth which came up almost a
century after his passing away.

Proceeding from this understanding of the founder, Dr Grewal
analyses the Bani and contributions of  the successor Gurus, Vars of
Bhai Gurdas, and the contents of  the Janamsakhis like the Puratan and
the B-40. The author underscores distinctiveness of  Guru Nanak’s
message and looks upon him as the founder of a new faith and a new
Panth. It may be added that contrary to McLeod’s idea that Janamsakhis
were ‘myths’, Dr Grewal talks of  different Janamsakhi traditions, each
as a different interpretation of  the life and mission of  Guru Nanak.

In his study of  Guru Gobind Singh (2019), Dr Grewal brings out
interrelationships between the ideology of  Guru Nanak, developments
under his successors, and active agency of the Mughal state. The tenth
Guru’s own compositions reinforced Guru Nanak’s ideology, with
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social equality and concern for justice and righteousness as its integral
parts. On the Baisakhi of  1699, ‘fresh injunctions were added to the
ideals of  the Sikh faith cherished by his predecessors. The old and the
new were combined to forge a new kind of  order’. Significantly, at
least six Rahitnamas are placed in Guru Gobind Singh’s lifetime with
the suggestion that he himself  had the norms of  the Khalsa way of
life laid down. Dr Grewal maintains that, ‘the most important features
of  the rahit were in place during the time of  Guru Gobind Singh or
soon afterwards, including the five symbols, which later constituted
the formulation of  5Ks’.

Notwithstanding his colossal losses, Guru Gobind Singh
favoured a ‘peaceful settlement’ with the Mughals over the issue of
restoration of  Anandpur. His letter to Aurangzeb (Zafarnama), meeting
with his son and successor Bahadur Shah, and moving with him up to
a point in the Deccan are placed in this context. When Guru Gobind
Singh felt convinced about ‘the evasive attitude of Bahadur Shah’, he
declined to go any further with the emperor, and encamped at Nanded.
Soon afterwards, the tenth Guru commissioned Banda Singh to go to
the Punjab and lead the Khalsa in revolt against an unjust Mughal
state.

Significantly, according to Dr Grewal, ‘the ideal of  sovereignty
had come into currency before Banda Singh’s appearance on the scene
and this ideal survived the failure of  his enterprise’. In other words,
this ideal was conceived by Guru Gobind Singh himself.  After the
martyrdom of Banda and his companions in 1716, the Khalsa waged
a long struggle for political power against Mughals and Afghans, which
culminated in the establishment of Khalsa Raj in the Punjab in 1765.

Dr Grewal emphasizes that the ideal of martyrdom remained ‘an
integral part of  the struggle for sovereign rule’. It was a product of
Sikh history and ideology. Incidentally, here too, he counters the
assumptions of  some Western scholars.  He also elaborates on the
many-faceted legacy of  Guru Gobind Singh, including the doctrines
of  Guru Granth and Guru Panth, which provided cohesion to the
Khalsa in their grim political struggle. By the end of  the eighteenth
century, the Khalsa (Singh) identity became the ‘dominant Sikh
identity’.
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The distinctiveness of  Sikh identity is basic to Dr Grewal’s
understanding of  Sikh history. In a separate book entitled, History,
Literature and Identity: Four Centuries of  Sikh Tradition (2011), he
reinforces his argument through a rigorous analysis of fourteen core
Sikh texts produced during Mughal, Sikh and colonial rule. He assumes
a close connection between the historical context and the texts, and
treats them in five parts.

Firstly, the deliberate articulation of  a new dispensation by Guru
Nanak and its conscious elaboration by his first four successors. In the
seventeenth century context of confrontation with the Mughal state,
distinct ideology and the identity based on it was emphatically
articulated by Bhai Gurdas and Guru Tegh Bahadur. The former used
the term nirmal panth for this new path, and the latter underlined
fearlessness built into its ideology and upheld freedom of  conscience.

In the literature related to Guru Gobind Singh there was an added
emphasis on distinctive identity and the Khalsa as a political
community. The term tisar panth (the third way) made its appearance
around 1700 and remained in use in the literature produced during the
period of  Sikh rule.

In the last part of this book, Dr Grewal analyses Bhai Kahn Singh
Nabha’s Ham Hindu Nahin (1898) and concludes that his argument
was based largely on the early Sikh literature. Like him, the other Singh
Sabha leaders derived their doctrines, concerns and self-image from
the Sikh tradition. In other words, the ideology of  the Singh Sabha
movement was not an ‘invention’, or a product of  colonial rule.
However, Nabha’s insistence that distinctive identity made the Sikhs
‘a qaum or nationality’, was new in the colonial situation; it ‘entitled
them to a share in political power as an integral part of the Indian
Nation’, suggests Dr Grewal.

Finally, it is underlined that the early Sikh identity hinged as much
on the ‘objective differences’ of the ‘Sikhs’ from the others (both
‘Hindus’ and Muslims) around as on the ‘Sikh subjective awareness’
of  their distinctiveness. Moreover, in the pre-colonial period, the Parsi,
Muslim and Hindu observers (for example, ‘Mobad’, Qazi Noor
Muhammad and Ganesh Das Wadehra, respectively) looked upon the
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Sikhs ‘as distinct from both Hindus and Muslims’.
There is much more to Dr Grewal’s contribution to the field of

Sikh history.  His widely read The Sikhs of  the Punjab (New Cambridge
History of India, 2017), covers Sikh history from its inception to the
aftermath of  militancy. He evaluates debates on the ‘fundamental’
concerns of Sikh studies (1997,1998,2011); lays bare the biases of
Western Scholarship on Guru Nanak (1992);reflects on ‘the issue’ of
gender relations in Guru Nanak and Patriarchy(1993); scrutinizes modern
Historical Writings on the Sikhs (2012); questions the Persian accounts
of Guru Tegh Bahadur (1976); analyses major Sikh and non-Sikh sources
(2001,2004,2009); studies the doctrine, history, structure, social
content and status of Guru Granth Sahib (2009); provides fresh insights
into the early Sikh tradition and nature of the eighteenth-century Sikh
polity (1972, 2007);affords a fuller picture of the reign of Maharaja
Ranjit Singh (1987, 2001); traces the history of the Akali movement
(1996); and places in perspective the much misunderstood Sikh figures
of  the twentieth century—Master Tara Singh (2017) and Maharaja
Ripudaman Singh of Nabha(2018).

As a whole, Dr Grewal’s work illustrates the ‘complexity, character
and comprehensiveness’ of  Sikh history. He maintains, however, that
if Sikh history has acquired greater depth,there is more to regional
history ‘in terms of  space, size and diversity of  the population’. For a
meaningful and lasting interpretation, the two need to be studied in
their interrelationships. It is not surprising that Dr Grewal has published
extensively also on the Punjab region from the earliest times to the
present, thus imparting a distinct form to regional history. The field of
Sikh (and Punjab) history has not been the same since he entered it in
the late 1960s.

¤
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INTEGRATION OF CREATOR AND CREATION
– SIKH THEOLOGY ROOTED IN ECO-THEOLOGY –

PART II

PROF KULWANT SINGH*

III
Apart from the close affinity between the nature’s seasonal rhythm

and graphic presentation of  Sikh spiritual spectrum, Sikh theology
highlights all human instincts, impulses, feelings and thoughts which
dehumanize as well as elevate human beings in their life’s journey and
determine their degraded or morally uplifted State through the use of
similes and metaphors borrowed from nature and its vast variety of
fauna and flora and biodiversity in the sacred Sikh text Sri Guru Granth
Sahib. This imagery is so rich, widespread and appropriate that it
becomes a most appropriate medium of expression for the expression
of almost every human instinct. Before we bring out the one to one
correspondence between the natural object picked up and the intended
human instinct to be expressed, it will be appropriate to catalogue
some of  the prominent human vices and virtues which Sikh theology
highlights and records. In the negative list are human vices like lust,

* Editor, Abstracts of  Sikh Studies, Email: <kulwantggs@gmail.com>

There is complete affinity between Nature's laws
called Eco-theology in modern parlance and Sikh
Theology (Balihari Kudrat Vasya). This article traces
the major contours of this close relationship
between Nature and Sikhism in four parts. First
two Parts have been published in Oct-Dec 2023
issue of Abstracts of Sikh Studies and the last two parts
are being concluded in the this issue. — Editor
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anger, greed, worldly, familial attachments and pride, human tendency
to grab what belongs to others and encroach upon others’ right,
Indulgence in slander, calumny, violence, double dealing, disguise or
keeping false appearances. On the positive side, are human virtues of
love, compassion, detachment, urge and desperate craving for
communion with the Divine, cultivation of virtues of contentment,
patience, steadfastness, humility and sense of fulfillment and
performance of  good deeds. Nature’s biodiversity provides the widest
frame work of reference for the expression of human feelings and
thoughts as Sikh Gurus were intimately connected to nature. Their
Sikh followers, majority of whom having been engaged in agriculture
since the early stages of  their history, also remain closely in touch
with the earth and nature. So Gurbani verses communicate human
feelings and thoughts through the use of similes and metaphors from
nature. Excessive carnal desire or lust in human body, beyond is
legitimate cathartic purgation of an irressible natural bioglogical
attraction towards the opposite sex partly for procreation through a
marital relationship, leads to degeneration of  both human body and
mind and soul.

Similarly, feeling of  anger, rashness of  temper and human
tendency to flare up at the slightest provocation has a debilitating
effect upon the human body. Both excessive lust and anger are
corrosive for the human body as borax melts the gold. A Gurbani
verse states:

kwmu kRoDu kwieAw kau gwlY ]
ijau kMcn sohwgw FwlY ]
Lust and wrath disintegrate the body,
As borax gold.

– Guru Granth Sahib, p. 932
kil klvwlI kwmu mdu mnUAw pIvxhwru ]
mjls kUVy lb kI pI pI hoie KuAwru ]
Kaliyuga is the vat, lust the wine; the mind the boozer.
With wrath is the cup by attachment filled;
Pride the Cup-bearer.

– Guru Granth Sahib, p. 553
Human greed, indiscrete craving for acquisition of material wealth
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through means fair and foul, indulgence in corruption even at the cost
of  one’s reputation and moral character and willful violation of  rule
of  law has been squarly condemned in Sikh Gurbani and theology. A
human being, falling a victim to excessive greed is worst than a mad
dog stricken with rabbies:

ijau kUkru hrkwieAw DwvY dh ids jwie ]
kwm kRoD mid ibAwipAw iPir iPir jonI pwie ]2]
Man like a rabid dog in ten directions runs.
The avaricious man, of discrimination bereft, grabs things, righteously
and unrighteously.

– Guru Granth Sahib, p. 50
Another verse comparing a greedy person to a nomadic hunter

with a sharp edged dagger leading a pack of  dogs consisting of  a male
dog and two female dogs (bitches) symbolic of human greed and craving
desire to amass more and more wealth day and night and grabbing
even what belongs to others.

eyku suAwnu duie suAwnI nwil ] Blky Baukih sdw bieAwil ]
kUVu Curw muTw murdwru ] Dwxk rUip rhw krqwr ]1]
mY piq kI pMid n krxI kI kwr ] hau ibgVY rUip rhw ibkrwl ]
By my side is a hound and two bitches,
That each morning raise terrible howl,
The dagger of  falsehood and robbed carrion with me I carry,
Know Lord-Creator, a low-caste nomad am I.

– Guru Granth Sahib, p. 24
Man’s attachment to one’s family, wife and offsprings to the

complete exclusion of  one’s spiritual bond with the Divine creator
and complete ignorance about the moral nature of human life, its
temporariness and inevitable termination with the coming of  death
has been compared to a fish carelessly swimming in the water unaware
of  the fishing net cast and being caught unawares. Human beings
entangled in the lustful enticements of flesh and physical attraction
of the female spouse remain ignorant of death and his spiritual
destination:

jYsy mInu pwnI mih rhY ]
kwl jwl kI suiD nhI lhY ]
ijhbw suAwdI lIilq loh ]
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AYsy kink kwmnI bwiDE moh ]1]
Like to the fish living in water,
That forgetful of  the net, instrument of  death,
For pleasure of  palate the iron hook it swallows;
Even thus is man bound by attachment to gold and woman.

– Guru Granth Sahib, p. 1252
Arrogance, egoistic domination over others and narcisistic

tendency to be self-centered is another human vice which has been
highlighted in Sikh theology and Gurbani verses through the use of
appropriate similes and paralletism from nature. Egocentric persons
have been termed as Manmukhs (self-oriented) in contrast to the
idealistic persons termed as Gurmukhs (God oriented) The former
remain entangled in verbal duals and continuous strife and become
notorious for their bad reputation like the smell of garlic:

kbIr swkqu AYsw hY jYsI lsn kI Kwin ]
kony bYTy KweIAY prgt hoie indwin ]17]
Saith Kabir: The materialist is foul like bit of garlic
Which even though you consume on top of a roof,
Will yet become apparent.

– Guru Granth Sahib, p. 1366
Even a shit-eating pig is better than an egoistic and self-centred

person says saint Kabir:
kbIr swkq qy sUkr Blw rwKY AwCw gwau ]
auhu swkqu bpurw mir gieAw koie n lYhY nwau ]
Even the pig is better than the misbeliever,
As it keeps the village clean,
As the wretched misbeliever dies, none his name mentions.

– Guru Granth Sahib, p. 1373
Thus, all these human vices recorded in Sikh Theology have been

illustrated through the employment of similes and metaphors taken
from appropriate species mainly from the animal kingdom. In one of
the important verses written in semi-sanskrit Gurmukhi script called
Sahaskriti, human world and life have been projected through the
metaphor of a thick forest infested with animals like dogs, jackals and
asses symbolizing human greed and wild temperament. It is a dwelling
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place of  five smugglers symbolizing five human vices of  lust, anger,
greed, worldly attachments and egoistic pride which are forever on
the lookout to rob human beings who are unaware of their disguised
presence. The world also is a seamless river of fire which can only be
crossed with Divine grace. It runs as follows:

aUc mUc Apwr goibMdh ]
auidAwn bsnM sMswrM snbMDI sÍwn isAwl Krh ]
ibKm sQwn mn moh midrM mhW AswD pMc qskrh ]
hIq moh BY Brm BRmxM AhM PWs qIKÏx kiTnh ]
pwvk qoA AswD GorM Agm qIr nh lMGnh ]
Bju swDsMig goupwl nwnk hir crx srx auDrx ikRpw ]58]
ikRpw krMq goibMd gopwlh sglÏM rog KMfxh ]
swD sMgyix gux rmq nwnk srix pUrn prmysurh ]59]
Man in the forest of the world abides, wherein those related to him,
Abide like dog, jackal, ass.
Hard is this spot, wherein the mind by wine of attachment is intoxicated,
And in it live the five irreclaimable thieves.
In attachment and fear does man wander,
With the tormenting, hard noose round his neck,
In this world is unextinguishable fire of desire,
And the terrible ocean, with shore inaccessible, hard to cross,
Saith Nanak: In holy company to the Lord the devoted;
By seeking shelter with the Divine feet by His grace shalt thou be saved.

– Guru Granth Sahib, p. 1360
It is pertinent to point out here that in Sikh theology and gurbani

verses most of the human vices and other human weaknesses have
been depicted through the imagery of beastial diminution from the
animal kingdom while most of the human virtues have been represented
through the images of birds from the world of winged species
(aviation). Repeated use of images of dog, jackal, snake, ass, elephant,
pig, fish as similes and metaphors highlight one or other human
weakness or vice in different contexts. On the other hand, rainbird,
Cuckoo, swan, sea gull have been used to represent human virtue of
detachment, desperate spiritual craving for communion with the Divine,
human soul’s flight from human body and human faith in Divine
protection and grace. The only exception to this rule from the general
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pattern are the images of dog and fish as dog also stands for loyalty
besides being a symbol of human greed and fish out of water represents
human predicament of inescapable death without Divine union besides
being a symbol of the continuous restlessness of human mind.

Coming to the human virtues and their representation in Sikh
theology, the foremost virtue is one of  detachment even while living
in the thick of  worldly affairs. Sikh theology advocates a house holder’s
life contrary to asceticism and monasticism preached by the yogic
creeds and renunciation or vanpratha in old age preached by Hinduism.
Sikhism believes in the cultivation of detached outlook even while
leading an active life of  a householder. This display of  detached
outlook has been highlighted through images of a duck and a lotus
flower both of which while being rooted in water keep themselves out
of it. Duck keeps her feathers dry even while swimming and lotus
flower with its roots in mud and water keeps its head above water
while it blossoms:

jYsy jl mih kmlu inrwlmu murgweI nY swxy ]
suriq sbid Bv swgru qrIAY nwnk nwmu vKwxy ]
rhih iekWiq eyko min visAw Awsw mwih inrwso ]
By remaining as the lotus untouched by water and the duck on the
stream,
By concentrated fixing of the mind in the holy word,
By contemplation of the name,
Saith Nanak, is crossed the ocean of existence.

– Guru Granth Sahib, p. 938
bRhm igAwnI sdw inrlyp jYsy jl mih kml Alyp ]
God enlightened ever are immaculate
As the lotus growing in water is by it left untouched.

– Guru Granth Sahib, p. 272
Besides these similes and metaphors from nature symbolizing

human virtues, there are two most prominent images of white swan
and sandal wood tree signifying human spiritual enlightenment and
human perfection. We find repeated usage of  the symbol of  white
swan for the description of a spiritually enlightened person as is evident
from the references cited below:

srvr hMs Dury hI mylw KsmY eyvY Bwxw ]
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srvr AMdir hIrw moqI so hMsw kw Kwxw ]
The Pool and Swans from primal Time are to each other attuned,
Such is the Lord’s Will,
Inside the Pool lie pearls and jewels that are the Swan’s feed.

– Guru Granth Sahib, p. 956
Similarly, the sandalwood (chandan) is the richest symbol of  human

perfection as its frangrance is spread into the whole ambience around
it as association with pious and spiritually enlightened person uplift
others in his company:

hir gun aUc nIc hm gwey gur siqgur sMig sKy ]
ijau cMdn sMig bsY inMmu ibrKw gun cMdn ky bsKy ]2]
In union with the holy Preceptor, true friend,
The Lord’s exalted merits have we low ones sung,
On us like neem tree abiding by sandalwood, qualities of sandalwood
are bestowed.

– Guru Granth Sahib, p. 976
cMdn kY sMig qrvru ibgirE ]
so qrvru cMdnu hoie inbirE ]2]
In company with sandalwood is changed some tree –
That tree as sandalwood has ended.

– Guru Granth Sahib, p. 1158
Living a life of  contentment, austerity and within one’s means

without envying anybody else’s affluence is valued in Sikhism:
ruKI suKI Kwie kY TMFw pwxI pIau ]
PrIdw dyiK prweI copVI nw qrswey jIau ]29]
Farid, eat thy dry crust of  bread; take simple cold water;
Envy not the delicacies another is enjoying.

– Guru Granth Sahib, p. 1380
Spiritual and mental enlightment is the highest virtue. It is the

climax of  all human activity as a tree laden with fruit is the end of
early germination, growth and flowering. Spiritual enlightenment wipes
out even past Karams and leads to human emancipation.

Pl kwrn PUlI bnrwie ]
Plu lwgw qb PUlu iblwie ]
igAwnY kwrn krm AiBAwsu ]
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igAwnu BieAw qh krmh nwsu ]3]
To bear fruit is vegetation in bloom,
As appears fruit, do flowers disappear,
For enlightenment is involvement in action,
As appears enlightenment, is the effect of action annulled.

– Guru Granth Sahib, p. 1167
A similar relationship exists between the Rainbird (Babeeha) and

the rain from the sky. Both swan and rain bird in Sikh theology and
Gurbani verses are symbols of  human seekers of  truth and spiritual
enlightenment.

In addition to the close affinity between nature and Sikh theology,
some developments in Sikh history, Sikh architecture, Sikh practices,
rituals and ceremonies also draw inspiration from nature and have
their roots in the composite, and closely integrated ecology and nature.
Some of  the Sikh Gurus during their pontification and religious
missionary activities initiated digging of  wells, ponds for drinking water
in the arid zones of Punjab and planted  mangroves around the Sikh
shrines built on the banks of  these water bodies. Besides the golden
Temple located in the centre of  the pool of  water at Amritsar, the
other major Sikh shrines at Taran Tarn and Muktsar are also located
near the water bodies.

The Sikh architecture has also imbibed some of the ecological
features of  fresh air, sunny, bright ambience and openness of  space. A
standard Sikh Gurdwara building is spacious with four doors opening
in four directions and a dome with a pinnacle pointing towards the
sky. The four entrances opening in four directions, besides being
symbolic of universal outlook of Sikhism indicating free unhindered
access to everyone irrespective of his caste, creed or colour and gender,
also signifies nature’s openness and spaciousness. Sikh shrines have
never faced any stampede due to congestion nor have ever barred the
entry of  any one on the basis of  difference of  religion, caste or gender.
Sikhism has imbibed its catholicity of outlook partly from the integrated
nature of  ecology and partly from the universal outlook of  Sikh Guru’s
teachings.
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The Sikh practice of  running daily free community kitchen
(Langar) by every Sikh Gurdwara and now by some Sikh organizations,
especially during the occurrence of some natural or manmade
calamities such as the present day Corona Virus pandemic all over the
globe has also its roots in Divinely created nature dispensing its
bounties to its created specious without any discrimination. Partaking
of  food prepared and served free sitting in a line together in Langar
without difference of  social status is a derivative corollary from Nature’s
benevolence. Most of the Sikh rituals associated with birth, betrothal,
weddings and death ceremonies are without any claptrap of religious
jargon and begin and end with a simple traditional Sikh prayer with
the recitation of sacred verses in between suitable to the occasion.
Last rites of  the departed person’s body include a traditional Sikh
prayer followed by the recitation of Sohila (celebratory verses) including
the Guru Nanank’s Aarti verse celebrating the natures’ magnificence
and beauty of nature.

Sikhism does not believe in good or bad omens, auspiciousness
or ill effects of particular days, months, occasions, and moments since
it considers all units of  time as part of  the nature’s grand design.
Majority of Sikh weddings called Anand Karj ceremony and prayer
meetings for the departed soul take place on Sundays or any other day
convenient to the concerned families. There is neither any search for
any auspicious moment for any Lagan or Mahoorat for fixing a wedding
nor any matching of horoscopes of the prospective wedding couple.
With faith in God’s benevolence and prayer for Divine grace ,Sikhs
launch on their family or business ventures. Sikh farmers undertake
sowing of their crops when the climatic conditions are favourable
with a prayer on their lips. Sikhism since its inception, believes in
gender equality and recognizes the indispensability of male female
relationship. Guru Nanak’s verse in Asa Di var collection of  his verses
highlights the equality of women and their indispensable need in human
life:

BMif jMmIAY BMif inMmIAY BMif mMgxu vIAwhu ]
BMfhu hovY dosqI BMfhu clY rwhu ]
From women is man born, inside her is he conceived;
To Women is man engaged, and woman he marries.
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With woman is man’s companionship.
From Woman originate new generations.

– Guru Granth Sahib, p. 473
Sikhism rejects any superstition attached to female body after

giving birth to a child and her solitary isolation or confinement for a
fixed period. It considers child birth as a natural process. Sikhism does
not believe in Sati tradition / system where a married woman was
mandated to burn-herself on the funeral pyre of her deceased husband.
On the other hand, Sikhism believes in practice of widow marriage
without the attachment of any stigma to a widowed female. Neither
do Sikh women undertake fasts (karvachauth) for the longevity of  their
male spouses nor do they feed any Brahmins or observe any other
ceremony like sharadh for their dead ancestors. 

There are plenty of Sikh / Punjabi folk songs, sayings, maxims
and proverbs associated with agriculture which broadly refer to changing
seasons, suitability or adversity of climatic conditions for carrying on
various agricultural activities. Communicating these rustic usages in a
foreign language such as English would dilute their real flavour and
essence. Some of  the festivals like Vaisakhi, Lohri and Basant are also
associated with the Changing phases of nature and celebrated with
fervor.

Thus, every aspect of Sikhism including its spiritual, mystical
and conceptual theorization of the Divine Cosmic power; the
expression of its spiritual insights, state of Sikh devotees mind and
spirit and its reflection through the use of symbols and images from
nature together with its rituals, practices, ceremonies, architecture and
folk songs has its genesis in nature and its cosmic laws being visualized
and studied as eco-theology. In other words, Sikh theology and eco-
theology are inseparable. Sikh theology is a derivational corollary of
eco-theology laws.

PS: English translation of  quoted verses is taken from G.S. Talib's
translation of  Sri Guru Granth Sahib

¤
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LET'S REVIVE WORK CULTURE - KIRAT

PRINCIPAL PRABHJOT KAUR*

The authors of Janam Sakhis tell us that Baba Nanak would bless
the devotees saying, “May you always remember ‘Kartar’”, ‘Kartar’
being a synonym of  God. Literally, the word ‘Kartar’ means, one who
creates, one who is dynamic and creative. ‘He has created the whole
world, and seating himself  within the creation beholds it with delight.’1
Guru Nanak was so fascinated with the adjective ‘Kartar’ for God
that he decided to name the newly established city ‘Kartarpur’, where
he had decided to settle down after the completion of his world tours
called udasis in Sikh parlance. The word ‘Kartarpur’ literally means
‘the abode of  Kartar- the creator’. Guru Nanak established the city at
a time when, according the Indian school of thought, he was old enough
to retire from active life, become a recluse and retire to the forests to
seek liberation from the cycle of  birth and death. But Guru Nanak
was made of a different stuff. Throwing this idea of so called liberation
to the winds, he decided to establish a new city, where a culture of
dynamism and creativity was to prevail. He took off his ‘udasi’ robes,
donned the dress of  a common man, a farmer, and actively engaged
himself  in farming doing all kinds of  allied work. He himself  would
plough the fields, pull out weeds and tend to all work. He would also
engage his compatriots who later came to be called Sikhs, in the same
work. At Kartarpur, all the residents would work together, eat together
and pray together. It was an ideal community life, where all would
share the fruits of  the labour of  love that everyone did.

Bhai Lehna, who was later elevated to the status of  the Guru,
met Guru Nanak for the first time while the latter was working in the
fields. Chroniclers record that when Bhai Lehna was heading towards

* Email: <prabhjotkaur1949@gmail.com>
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kartarpur in order to have a glimpse of  the great Guru, he happened
to meet a farmer working in fields, whom he asked the way to Guru
Nanak’s house. The kind farmer holding the reins of  his horse led him
to the house of  Nanak. Bhai Lehna who had expected to meet Guru
Nanak sitting cross legged on a raised platform, absorbed in deep
meditation with eyes closed; was shocked to find in Guru Nanak an
ordinary farm labourer. Bhai Lehna was so deeply touched by something
in his personality, that he abandoned the idea of  going on the pilgrimage
and decided to stay put there. It was in these very fields that Bhai
Lehna successfully passed the test on manual labour when he was to
be elevated to the status of  a Guru. Thus Kartarpur became a place
where the idea of  Sikh way of  life (kirat karo, nam Japo, vand Chhako)
was practically demonstrated. The Sikhs would get up early in the
morning and recite Gurbani in the morning as well as in the evening.
They would dwell upon the sabad during the day (igAwn gosit crcw
sdw), as a result of which, their minds were enlightened enough to be
able to get rid of the burden of all superstition and empty rituals and
were saved from the clutches of  tantras and mantras. Bhai Gurdas
testifies the idea in the following words in Var 1 Pauri 38:

Then Baba (Nanak) returned to Kartarpur where , he put
aside the attire of a recluse.
Putting on a householders dress he sat splendidly on a cot
(and executed his mission.)
……………………………………………..
Baba would utter hymns and the light would spread and the
darkness dispelled
Discussions were held and unstruck melodies were heard.

‘Sodar’ and ‘Arti’ were sung and ‘Japuji’ was recited in the
ambrosial hours of  the day.

Thus the Gurmukh (Baba Nanak) saved the people from the clutches
of  tantra, mantra and other empty rituals as given in Atharva Veda.2

Instead of  relying on the empty rituals, spells and magic charms
for a happy life, Baba Nanak recommended a life of socially useful
productive activity and also fully enjoying the fruits of  the hard labour.
One can be liberated while laughing, playing, dressing and eating:

hsMidAw KylMidAw pYnMidAw KwvMidAw ivcy hovy mukiq]3
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Gurmukh Baba Nanak aspired to expand the Kartarpur
experiment to the whole world. The crux of  this new experiment of
combining the spiritual and empirical worldviews was the principle of
‘kirat’-doing all kinds of work especially the manual work; earning
one’s bread with the sweat of  one’s brow, enjoying the fruits of  the
labour and sharing one’s earnings with others. Baba Nanak wanted all
the members of  the society to fully participate in this creative process.
After all, he worshipped an entity that was creative and dynamic.
Gurbani says, “jYsw syvY qYso hoie]” One becomes like the one that is
worshipped. So the Sikhs who worshipped the One Creative and
Dynamic God (krqw purK, krqwr) had to be creative and dynamic.
This culture of being creative and dynamic revolutionized the attitudes
of the people towards life and a group of people was created who
shared collective interest of living a full life; where even as personal
an aspiration as that of liberation was a collective goal:

Awpu mukqu mukqu kry sMswru]
nwnk iqsu jn kau sdw nmskwru]4

(He himself is liberated, and he liberates the universe. O Nanak, to
that humble servant, I bow in reverence forever.)

Liberation, for Guru Nanak was not the same as was in the
prevalent religious thought, which could only be attained after death.
Guru Nanak believed in the liberation while living here in this world.
This ideal was called ‘Jiwan Mukt’. Guru Sahib totally rejected the
idea of any liberation after life if while living in this world, all the time
man was either in fear of the so called hell or waiting for the supposed
heaven where he could enjoy a luxurious life after death. “What is hell
and what is heaven, the saints reject both and have no obligation to
either of  them, by the grace of  my Guru”, says Gurbani. Jiwan Mukt
had no meaning if one was not mukt(free) from all  kinds of fear while
living this life. Main concern of  the Gurus was to live this life well,
which according to them is a penalty for disobedience to God, but an
opportunity given to man to evolve himself to the highest level:

BeI prwpiq mwnuK dyhurIAw]
goibMd imlx kI ieh qyrI brIAw]
You have been blessed with this human body, this is your opportunity
to meet the Lord of the Universe (to be like the one you worship by
evolving yourself to the highest level.)
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Rejecting both the fear of hell or the temptation of any imaginary
heaven, the emphasis is placed on liberation from feelings from fear
and guilt, two negative emotions that cause split in the personality of
a man. Guru Sahib wanted man to be truly liberated. One who goes
begging in other’s houses and as such is dependent on others for his
daily needs can never lead a self respecting  and self reliant life so
essential for a happy and blissful life. That is why Guru Sahib gave the
idea of   earning one’s livelihood by the sweat of  one’s brow and a fear
free life by way of living life in remembrance of fearless God.5

Guru Nanak aspired to create a group of  God oriented people
who were earth aware and whose face was turned towards life affirming
ideals. Needless to say that the status of  any social, economic and
political set up depends on the work culture of the members of that
society. Even spiritual development of  man is not possible if  one
does not involve himself  in some useful activity. Baba Nanak had
decided to create a society with a work culture that was conducive to
its healthy development. In this set up, there was to be no place for
idlers. He rejected the people who in the name of  religion took it as a
matter of  right not to do any work and go about begging for food(or
other amenities) in others’ homes. Such people are a burden on the
society and as such deserve to be rejected as they don’t contribute
anything to the general good. In one of his compositions, Bhai Gurdas
states that one, who forgetting the Lord, goes upon pinning his hopes
upon men, is worse than animals and ghosts, while one who earns his
livelihood by working with his own limbs(hands and feet) is a ‘Gurmukh’,
who has made his life meaningful and fruitful  while living in this world.
Of  the eighty four lakhs of  species, human’s is the best when man speaks
and listens to sweet words, earns his livelihood, by working with his hands,
while his feet take him to the congregation of the saintly people, earns a
rightful living and feeds the needy out of  his savings.6

Unfortunately, the condition of  the society when Baba Nanak
appeared on the scene was totally averse to the dynamic ideals that
Guru Nanak had decided to pursue. According to the accepted practice
of  the time, man’s life was divided into four parts, the last stage being
that of  a recluse, completely retiring from society, devoting one’s time
exclusively to the mission of other worldly concerns in an effort to
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attain personal liberation. Guru Nanak aspired to reverse the situation.
He wanted to restore health to the sick society of the time. M. A.
Macauliffe records in his book ‘The Sikh Religion’ that when asked
about the nature of the newborn, the family astrologer Hardyal remarked
that the voice of  Guru Nanak at the time of  his birth was “as the laughing
voice of a wise man when joining a social circle.” Baba Nanak was the
wise man to have joined a social circle, which he aimed at transforming
by changing the attitude of the people towards life. He wanted to create a
society of God-conscious men who remained earth aware and utilized
God consciousness for transforming life on this earth.7

In a healthy society, all its members are expected to do some or
the other work, earn their livelihood and also contribute towards the
betterment of  society. The personality of  a man is shaped according
to the work he does and the spirit in which the work is done. Arnold
Toynbee a well known historian is of  the view that there are as many
perspectives as there are kinds of  work. A creative and constructive
personality is the result of  creative and constructive work done with a
positive frame of  mind. Guru Sahib aimed at creating a dynamic and
creative man in whom the Creator could find expression; so he made
earning one’s livelihood by rightful means a cardinal principle of  the
new religion that he had founded.  A line from Gurbani says, “mn kr
bcn pRB Apnw iDAweI]” It literally means that one must meditate on
God not only in thought and in words but also in deeds, in one’s positive
actions which includes working with hands. This is also an important
form of  simran, remembrance of  God. That is why, while stating three
cardinal principles, ‘Kirat’ was given the first place in the sequence.
The last few years of  Baba Nanak’s physical life on this planet were
spent in active physical work. This set a practical example for others
to follow, which they enthusiastically did.

Emphasis on manual work helped fulfil another mission of  Guru
Nanak’s life. In the prevalent system of  four tier caste system of  society,
the people who worked with their hands stood at the lowest level in
the hierarchy. These people were called Sudras, the untouchables,
whose only purpose of  life was to serve the three upper segments of
society, and in return be discarded by them to the extent that even
their touch was considered unholy. Working on the latest evolutionary
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theory of  bringing the change from the edge, Guru Sahib started the
process of  transformation of  the society, not from the centre(the ruling
class), but from the edge, the marginalized sections of  society, the
mass of  humanity, who had been deprived of  the right to live a
respectable life, in spite of  the fact that the structure of  the society
rested on the manual work they were doing.

During his travels Guru Sahib met people from all kinds of
professions and held dialogues with them. During one of his journeys,
he stayed in the house of  Bhai Lalo. He outrightly rejected the lavish
feast hosted by a feudal Lord, Malik Bhago, thereby giving the message
that the people like Malik Bhago who exploited the poor were not to
be a part of the system he had wished to create. He demonstrated that
the people like Bhai Lalo whose food was as pure as milk were to be
an integral part of  such a society. Prof  Puran Singh rightly says that
Sikh society is nourished from the milk that flowed from the food
prepared in the kitchen of  the workers like Bhai Lalo. This flow of  milk
that is produced by the hard working honest workers who are full of milk
of  human kindness and love is the one that serves as manure for the fields
that produce the food and fruit nourishing the human body and soul of
the members of  the Sikh society.  The money earned by such people is not
maya ( illusion) but is as sacred as the worker himself:

iqn kw KwDw pYDw mwieAw sB pivq hih jo nwm rs rwqy]
iqn ky Gr mMdr mhl srweI siB pivqu hih,
ijnI gurmuiK syvk is~K AiBAwgq jwie vrswqy]
iqn ky qury jIn KurgIr siB pivqu hih
ijnI gurmuiK is~K swD sMq cVH jwqy]8

When work just becomes a means of earning money and nothing
sacred like love for work is attached to it, then it is no longer a ‘kirat’. It
becomes ‘Dhanda’, which has been condemned in very strong words in
Gurbani:

DMDw kridAW inhPl jnm guAwieAw suKdwqw min n vswieAw]9

kwmu kRoD loBu AMqir sblw inqu DMDw krq ivhwey]10

It is like a poison that kills the spirit within man. Man becomes
spiritually dead and lives only at a physical plane, which is the cause
of all sorrow and suffering:

ibKu kI kwr kmwvxI ibKu hI mwih smwie]
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ibnu nwvY Taur n pwienI jmpuru dUKu shwih]11(30)
Work done with evil intentions, with an eye on becoming rich by

hook or by crook is, still worse, as bad as eating a dead body:
kUVu boil murdwr Kwie] AvrI no smJwvx jwie]
muTw Awip muhwey swQY] nwnk AYsw AwgU jwpY]12

Sadly, in the present social and political set up most often the
money minded crooked people rule the roost. Such people waste their
own lives and further pollute the whole system which ultimately
becomes the cause of  acute suffering. According to Gurbani, such
people are like worms writhing in the muck, like maggots they rot and
sink in dirt. They are wasting away themselves in the unending cycle
of birth and death:

ibstw ky kIVy ibstw rwqy mir jMmih hoih KuAwru]13

 Guru Sahib strongly disapproved of  such a life. He wanted men
to utilize this opportunity on the earth to evolve themselves to the
highest level, a stage that is called ‘Sachiara’ in Sikh parlance.

‘Kirat’ is one of the important tools in achieving the stage of
sachiara- a truthful being, a perfect being. Prof  Puran Singh elaborates
this point when he says that one who works with his hands has a
fragrant soul. Whoever   comes in the contact of such a personality
becomes sacred. He further asserts that to be one with God, one need
not perform any particular postures as recommended by yogis. The
only posture required for this purpose is the posture of a man when he
sows the seeds, ploughs his fields and then does hard labour to harvest
the crops. Black smiths, carpenters, masons and farmers, all enjoy the
same status in His court as do poets, saints and yogis etc.14 Thus doing
labour becomes a spiritual deed. At another place the mystic poet,
Prof Puran Singh goes to the extent of saying that all philosophical
discourse is a waste of time if physical labour is not attached to it. He
says, “What is the use of meditation and religious discourses, if one
does not do work with his own hands. A study of  history of  the world
shows that when religious leaders start living on the alms of the
devotees, the whole philosophy is degraded to the level of sin. The
countries where citizens are not in the habit of working with their
hands can never progress in the field of art and culture, religion and
philosophy.”15 Sikh history records that when the missionaries called
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masands in sikh parlance, disregarded the principle of earning their
living by the sweat of their brow and started living on the alms of the
devotees, they lost all their moral fervour and became corrupt, Guru
Sahib took strict measures and removed them from the exalted position.

The state of  India is a sufficient testimony to the truth of  the
statement. A nation that was known the world over for its spiritual
greatness, fell into the abyss of total depravity and degradation, when
other worldly concerns were given supremacy over a householder’s
life; when the worker was degraded to the lowest level. All this resulted
in the degradation of the people of this great country to the extent
that it remained a slave to the foreign powers for centuries. The
womenfolk were dishonoured. The thought that the situation could
be reversed never even crossed their minds. Guru Nanak woke them
up from the deep slumber16. He taught how a life should be lived if
one was to lead a life of  dignity. Earning one’s living by the sweat of
one’s brow and doing manual work were important conditions, a
highway  for leading a dynamic and self respecting life. The guidelines
as to what routine should be followed have been provided in Gurbani
as well as in the compositions of  Bhai Gurdas: “The gurmukh getting
up in the ambrosial hour of early morning takes bath, and after reciting
the holy hymns, goes to dharmsal, sitting in the exalted company of
the saintly people, he listens to the hymns. Effacing all doubts, he
serves the Sikhs of  the Guru, earning his livelihood by righteous
means, he shares his earnings with others and himself  eats
whatever is left after serving all. In this way the disciple exalts himself
to the highest level. Thu Gurmukhs thus tread their path on this
highway of the way of life.”1717

gurisK Blky auT kir AMimRq vyly sru nwvMdw[
The Gurus ensured that all and sundry in the group followed this

routine as their daily way of  life. The Gurus themselves did all kinds
of  work. Guru Angad Sahib was tested for Guruship in the fields of
Kartarpur. While in Khadur Sahib, he made arrangements for the
preservation of  Gurbani, scientifically arranged the Gurmukhi
alphabet, organized classes for children after the morning prayers and
sports competitions were held in the evening. According to Kanhaiya
Lal, the author of  Tarikh-e-Punjab, “ Langar continued to be served
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in his kitchen all the time from morning till evening…… Guru ji would
work with his own hands and make his both ends meet from the income
thus earned.”18  Mata Khivi ji played a historical role in the service of
the daily Langar. Her daughter, Bibi Amro would get up early in the
morning, churn the milk and do other household chores while reciting
Gurbani. Guru Amardas ji continued serving in the langar till a very
advanced age in life, he would clean the utensils, and would fetch
water from the river Beas. He ensured that missionary duties were
assigned only to the Sikhs who earned their own living and were in the
habit of  working with their own hands and would perform all kinds of
seva. He promoted the trade of  wood among the Sikhs. The wood for
the newly established cities was supplied from Goindwal Sahib. Markets
for salt, and a jiggery etc. became so popular, that they would get
orders from as far as Delhi. Bhai Jetha, a poor orphan boy, who later
became the forth Guru, was selling roasted gram in the streets of
Goindwal, when Guru Amardas ji decided to marry his own daughter
to him. He was elevated to the status of  the Guru only after he passed
the test of  patiently working as a mason to raise the platforms as per
the orders of  the third Guru. Guru Arjan Sahib would personally nurse
the patients of  leprosy. During the famine in Lahore too, he would
personally look after the sick and the suffering victims of the famine.
History tells us that whenever the groups of Sangat came to be in his
presence, he would go a long distance to receive them and would
physically be in attendance of  the Sangat, serving them Langar and
doing other kinds of  seva. Guru Hargobind Sahib, the sixth Guru did
not hire any paid labour for the construction of  Akal Takhat. It was
constructed by dedicated Sikhs like Bhai Buddha and Bhai Gurdas:
“iksI rwj nih hwiQ lgwXo[buFy AOr gurdws bnwXo[“ When various cities
were established by the gurus, the Sikhs and the Gurus themselves
would work alongside the labour. Good quality bricks were baked for
the construction of  Darbar Sahib at the brick kiln got made by the
Guru himself. Guru Har Rai Sahib did a yeoman’s service to the sick
by planting rare herbs in the gardens established by him in Kiratpur
Sahib. The beautiful city came to be known as the city of  gardens.
When wars were thrust upon the tenth Guru, he motivated the
craftsmen to make good weapons. The Sikligar and Vanjaras offered
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their services to the Guru during such times. They adopted Sikhism as
their faith and a large number of them are still engaged in the work.
Apart from manual workers, people from all professions came to the
service of  the Guru. Many artists, Bhands, poets, Bhats, and scholars
came to the court of  the Guru and permanently made Anandpur their
abode. Guru’s court was known to house fifty two poets.19

When the city of  Amritsar was established by the fourth Guru,
he took care to see that all sorts of craftsmen were given due place in
the city. According to one estimate craftsmen from 52 professions
were established in the city of Amritsar,20 giving a very strong message
that all work done with a spirit of dedication and piety was accepted
and respected in the society he had wished to create. Even today the
markets and the bazaars named after particular crafts exist. Bazar
Mochian, bazaar Kathian, bazaar Loharan, bazaar tarkhanan, bazaar
Bajaajan are just a few to be named. No doubt Guru Sahib knew how
important it was to encourage the small scale industry which is the
back bone of  the economy at the micro level. Let’s hope these bazaars,
an important part of the Sikh heritage, maintain their identity and are
not sacrificed at the altar of globalization.

References to almost all the crafts and trade etc. are found in
Gurbani. The message was ‘gurmuiK sBu vwpwru Blw jy shjy kIjY rwm”[21 All
dealings when accomplished with poise and peace are acceptable in
the house of  the Guru. But still, most of  the imagery used in Gurbani
pertains to the farming and allied professions:

ikrswxI ikrswn kry locY jIau lwie]
hlu joqY audm kry myrw puq DI Kwie]
iqau hir jn hir hir jpu kry hir AMq Cfwey]22

A Punjabi saying puts farming at the top of  the professions23.
Professor Puran Singh also takes the farming tools as symbols of
manual work, “till a priest, maulvi, pandit and Sadhu Sanyasi takes up
a plough, a spade and a rake in his hand and start working as a labour,
they will not shed their lethargy, they will keep on playing the dirty
mental gamble till eternity. Their thinking, their reflections, their
contemplation, and even their supposed God will remain stale…….
Man can have a fresh glimpse of a new and fresh God when one labours
with his own hands.”24 Reflections and meditation without actual
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physical labour is like being in deep slumber.25

Guru Sahib conducted a successful experiment of  giving the
glimpse of a new God through hard labour to all who came into contact
with him. All such people were so inspired by this new and fresh idea
of finding God in work that they were ever ready to do all kinds of
labour for creating a new progressive and forward looking society,
which never looked back. Agwhw kU qRwiG ipCw Pyir n muhFVw] nwnk isiJ
ievyhw vwr bhuiV n hovI jnmVw]26 “Look ahead, don’t turn your face
backwards”, became their motto.  The guru- inspired Sikhs were
determined to be successful this time by dint of  the sweat of  their
brow and not to be reincarnated again. Kahlil Gibran, a Labenese
philosopher and poet appears to be agreeing with Baba Nanak, when
he says,”But if  you in your pain call birth an affliction and the support
of  flesh a curse written upon your brow, then I answer that naught but
the sweat of your brow shall wash away what is written.”27  But there
is one condition that the work must be done with love and with full
involvement. He further says, “All work is empty save when there is
love. And when you work with love, you relate yourself to yourself, to
one another and to God. What it is to work with Love. It is to charge
all things you fashion with a breath of your own spirit. And if you
cannot work with love but only with distaste, it is better you should
leave your work and sit at the gate of the temple and take alms of
those who work with joy.”28 Even a beggar is better than a person who
works unwillingly and with distaste. By according spiritual value to
physical labour, the Guru gave spiritual power to the common worker,
common people, who attained a blissful state and were able to make
possible what had earlier seemed impossible. After all, that Almighty
God too demands only the labour of Love:

byFI pRIiq mjUrI mWgY jau koaU Cwin CvwvY ho]29

(That Carpenter demands the wages of  Love, if  someone wants Him
to build his house)

Let us once again pick up the spades and till the land to make mud
cups, to be used by one and all to drink deep into the nectar of the labour
of Love,30  and revive the work culture so mercifully given to us by Baba
Nanak. This is the only way to carve the destiny of  the nation anew.

~~~



ABSTRACTS OF SIKH STUDIES: JAN-MARCH/ 555-56 NS52

REFERENCES
1 Sri Guru Granth Sahib (SGGS), p. 463.
2 Bhai Gurdas, Var1, Pauri 38.
3 Sri Guru Granth Sahib, p. 522.
4 Sri Guru Granth Sahib, p. 295.
5 “Meditating on fearless God all fear departs.” SGGS, p. 293
6 Bhai Gurdas, Var 15, Pauri 3.
7 Kapur Singh, Me  Judice, p. 55.
8 Sri Guru Granth Sahib, p. 648
9 Sri Guru Granth Sahib, p. 644

10 Sri Guru Granth Sahib, p. 550
11 Sri Guru Granth Sahib, p. 30.
12 Sri Guru Granth Sahib, p.139
13 Sri Guru Granth Sahib, p.1347.
14 pRo. pUrn isMG, ‘cup pRIq dw SihnSwh’, pM.138.
15 Ibid, p.138.
16 iPr auTI AwiKr sdw qOhId kI pMjwb sy, ihMd ko eyk mrdy kwiml ny

jgwieAw KuAwb sy ]
17 gur kY bcn aucwir kY Drmswl dI suriq krMdw[ swD sMgq ivc jwie

kY gurbwxI dy pRIiq suxMdw[ sMkw mnhu imtwie kY gurisKW dI syv krMdw[
ikrq ivrq kir Drm dI lY prswd Awix vrqMdw[ gurisKW nUM dyie
kir ipCoN bicAw Awpu KvMdw klI kwl prgws kir guru cylw cylw guru
sMdw[gurmuiK gwfI rwhu clMdw[ gurmuK gwfI rwhu clMdw[ (Bhai Gurdas
var 40 Pauri 11.)

18 Gurmail Singh, suikRq: isDWq qy ivauhwr, pM. 65.
19 Gurmail Singh, suikRq: isDWq qy ivauhwr, pM.75-76.
20 Ibid p. 75
21 Sri Guru Granth Sahib, p. 568.
22 Sri Guru Granth Sahib, p. 166.
23 auqm KyqI mD~m vpwr
24 pRo. pUrn isMG, ‘cup pRIq dw SihnSwh’, pM. 140.
25 Ibid, p.140.
26 Sri Guru Granth Sahib, p. 1096.
27 Kahlil Gibran, The Prophet, p. 36.
28 Ibid, p. 37.
29 Sri Guru Granth Sahib, p. 657.
30 pRo. pUrn isMG, ‘cup pRIq dw SihnSwh’, pM. 140.

¤



53BASANT KI VAR: POETICAL AND HISTORICAL PERSPECTIVE

BASANT KI VAR: POETICAL AND HISTORICAL
PERSPECTIVE

DR JASWANT SINGH AND TEAM*

INTRODUCTION

Revealed by Guru Arjan Dev ji (1563-1606), ‘Basant Ki Var’ is
recorded at page 1193 of  the Guru Granth Sahib. This is the shortest
var among all vars recorded in the Guru Granth Sahib. In this var, there
are only three pauris (stanzas). No salok has been recorded along with
them. Every pauri consists of five lines each. Instead of the word
‘mahalâ,’ ‘mahalu’ appears in the title of  this var. “In several
manuscripts, ‘mahalâ’ is written in place of ‘mahalu’ as the title of
this var.”1 “During the time between Maghi2 and Hola Mohalla,3 along
with the tradition of singing kirtan4in Rag Basant during congregational
gatherings, there is also a custom of  singing “Basant Ki Var.”5

1. HISTORICAL DIMENSION

In the preface to this Bani6 in the traditional commentary of the
Guru Granth Sahib, it is written that when Guru Arjan Sahib began
dictating ‘Basant Ki Var,’ a langri7 approached the Guru and requested
him to partake langar.8 Till then, the Guru had revealed only three
pauris of  Basant Ki Var. Due to the respect for food, the Guru left this
composition incomplete to have food. Therefore, this var had been
restricted to only three pauris.9

This narrative of the traditional commentary is based on
‘Gurpratap Suraj Granth,’ by Bhai Santokh Singh.10  The same narrative
is present in ‘Shabdarth Sri Guru Granth Sahib Ji’ too.11

Giani Haribans Singh has rejected the above narrative. His view

* Director, Gurbani Research, Sikh Research Institute (USA) Guru Granth
Sahib Project Team; Email: Jaswant.singh@sikhri.org
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is: “When the consciousness of  the Guru was immersed in IkOankar,
then how could he, on the request of the cook, leave the revelation
coming from the Origin unfinished and prefer food instead? This claim
is not convincing. Even if  we believe that the Guru left the Bani
incomplete and went to partake the food, could he have not completed
the revelation of  the Bani on his return? So, the fact is that this var is
complete as such. Even now, loversof  Gurbani read it daily with
fondness. Forsaking Bani in fear of  disrespecting the god of  food is
actually a disrespect to Bani.”12

Bhai Joginder Singh Talwara, too has rejected the above narrative
mentioned in the traditional commentary and stated: “The narrative
gives the impression that the Guru gave more importance to partaking
food than composing the var. This account does not appear to be true
considering the Gurmat (Guru’s thought) principle. The truth is that
this is the appropriate size of the var as per the Divine design.13

Consequently, this var is complete, just like the rest of  the revealed
Bani of  the Guru Granth Sahib. The signature ‘Nanak’ is recorded in
the last line of  each pauri of  this var. Besides, the number at the end
of  this var is ‘.3.1.’ which also supports the completeness of  this var.
Had this var been incomplete, then the number ‘.1.’ would have been
absent from the above numerals.

2. POETICAL PERSPECTIVE

2.1 The first line of this stanza is a symbolic statement. It states,
‘O brother! Blossom by contemplating on the Nam of  IkOankar. The
line is conveying that just like a plant turns lush-green when watered,
humans beings blossoms by contemplating on the Nam of  IkOankar.
At a semantic level, this statement is a comparison between two
conditions. Therefore, it can be categorized as a simile. Flourishing
and blossoming is the nature of vegetation, which has been used in
the context of  human beings here. Consequently, semantic deviation
also appears here. Besides, a phonetically similar word ‘hariâ’ (lush-
green/blossomed) has been used with ‘hari’ (IkOankar). This similarity
creates a unique phonological effect. This linguistic technique of
pairing homophones is called ‘shabad mitarta’ in Indic poetics.

Symbolism has also been employed in the second line. It has



55BASANT KI VAR: POETICAL AND HISTORICAL PERSPECTIVE

been stated that this pleasant season is received through great fortune.
Here, ‘ruti suhâî’ (pleasant season), which has been used in the context
of  spring, refers to ‘human-birth.’ By comparing human birth to a
pleasant season, the line informs that just as spring is the most looked
forward season among all seasons, in the same manner, human life is
supreme amongst all species.

The third line is also a symbolic statement. Here, while describing
the beauty of spring, it has been indicated that forest, grass, the three
worlds (the entire creation) blossom in spring. Similarly, the Amrit-
like fruit of  Nam can be received only in human birth. In the phrase,
‘vaG utriGu tribhavaGu’ (forest, grass, three worlds), the letter ‘G’
has been used thrice. Therefore, alliteration appears here. When the
last letter of  a word is repeated, it is considered a unique form of
alliteration known as ‘anti anuprash alankar’ (alliteration of ending
consonant) in Indic poetics.

In the fourth and fifth lines, the words ‘châî’ (soot) and ‘dhâî’ (runs)
are used symbolically. The word ‘châî’ here means filth, symbolizing all
kinds of  transgressions and negative tendencies, and ‘dhâî’ means runs,
which allude to the wandering in the cycle of birth and death.

This stanza has five lines. The meter of  these lines is as follows:
first (13+11), second (14+10), third (13+10), fourth (13+10), and
fifth (14+10). Each line ends with two long meters. It can be labeled
as a five-line pauri. In this type of  pauri, each line consists of  24 meters.
The first pause appears after 13 meters and the second after the 24th

meter. Two long meters appear at the end of  each line.
bsMq kI vwr mhlu 5
<siqgur pRswid ]
hir kw nwmu iDAwiekY hohu hirAw BweI ]
krim ilKMqY pweIAY ieh ruiq suhweI ]
vxu iqRxu iqRBvxu mauilAw AMimRq Plu pweI ]
imil swDU suKu aUpjY lQI sB CweI ]
nwnku ismrY eyku nwmu iPir bhuiV n DweI ]1]

-gurU gRMQ swihb 1193
2.2 In the first line of 2nd Stanza, symbolism has been beautifully

employed. The word ‘panje’ (all five) has been used as a symbol of the
five vices (lust, anger, greed, attachment, ego). The adjective ‘mahâbalî’
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(mighty) has been used for the five vices to show their damaging power.
Further, it is stated that by taking the true support of  the Nam of
IkOankar, these five powerful vices have been tied and tamed. By
calling the five vices mighty and mentioning the act of tying them,
personification has been employed as a poetic device. Often, the word
‘mighty’ and the act of tying are used in the context of humans, but
here it has been used for the five vices. The word ‘badhe’ (tied) is also
symbolic, which means controlled or overpowered.

The second line is also a symbolic statement. It has been stated
that the benevolent IkOankar has made the human being to reflect on
Own feet (Nam), and by doing so, IkOankar has come to support the
being. This statement means that IkOankar has bestowed grace and
has caused the being to devote themselves to IkOankar and has come
to the aid of  the being during their moments of  crisis.

The third line is also a symbolic statement. It has been stated
that due to the Nam of IkOankar, all sorrows and sufferings have
been eradicated, and the Being has become rejuvenated and healthy.
This statement means that due to the Nam of IkOankar, all their
sufferings have been eradicated, and the being has flourished forever.

The fourth and fifth lines employ natural linguistic expression.
Through accessible language, it has been stated that the being who
reflects on Nam every moment (day-night) is not subjected to the fear
of death anymore. The being becomes like IkOankar, from whom it
has originated.

This stanza has five lines. The meter of  these lines is as follows:
first (13+10), second (14+10), third (13+10), fourth (14+10), and
fifth (14+10). Each line ends with two long meters. It can be labeled
as a five-line pauri. In this type of  pauri, each line consists of  24 meters.
The first pause appears after 13 meters and the second after the 24th

meter. Two long meters appear at the end of  each line.
pMjy bDy mhwblI  kir scw FoAw ]
Awpxy crx jpwieAnu ivic dXu KVoAw ]
rog sog siB imit gey inq nvw inroAw ]
idnu rYix nwmu iDAwiedw iPir pwie n moAw ]
ijs qy aupijAw nwnkw soeI iPir hoAw ]2]

-gurU gRMQ swihb 1193



57BASANT KI VAR: POETICAL AND HISTORICAL PERSPECTIVE

2.3 3rd stanza employs natural linguistic expression. Through
accessible language, it has been asked: From where does the being
originate, where does it live, and into what does it merge; no one
knows. All beings and creatures have been created by IkOankar; who
can estimate the worth of IkOankar? Those who always recite,
contemplate, and listen to the Nam of  IkOankar, receive honor.

In the third line, the usage of ‘kahani dhiâini suGani’ (recite,
meditate, listen) is indeed creative. All these words end with the letter
‘ni.’ When the last letter of  a word is repeated, it is a unique form of
alliteration known as ‘anti anuprash alankar’ (alliteration of an ending
consonant) in Indic poetics. It is also phonological parallelism. The
acts of reciting, meditating, and listening point to the overall reflective
ability of  humans. This line conveys that the devotees, whose
consciousness is entirely connected to IkOankar, always receive honor.
In this stanza, words like ‘khasam’ (Master), ‘agamu’ (inaccessible),
‘agocaru’ (imperceptible), and ‘sâhibo’ (Sovereign) have been used
for IkOankar, which are highlighting special traits of  IkOankar.
Therefore, eulogy appears here.

This stanza has five lines. The meter of  these lines is as follows:
first (12+10), second (13+11), third (13+10), fourth (13+12), and
fifth (15+9). Each line ends with two long meters. It can be labeled as
a five-line pauri. In this type of  pauri, each line consists of  24 meters.
The first pause appears after 13 meters and the second after the 24th

meter. Two long meters appear at the end of  each line.
ikQhu aupjY kh rhY kh mwih smwvY ]
jIA jMq siB Ksm ky kauxu kImiq pwvY ]
khin iDAwiein suxin inq sy Bgq suhwvY ]
Agmu Agocru swihbo dUsru lvY n lwvY ]
scu pUrY guir aupdyisAw nwnku suxwvY ]3]1]

-gurU gRMQ swihb 1193

3. COMMENTARY

3.1 Basant Rag, an ancient Indian classical, is a musical mode
that meant to be sung in springtime. It is a lively and energetic musical
composition that brings joy and delight to the senses in the holistic
season of  spring. Our senses are evoked in wonderment and awe in
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spring when we notice the flower buds beginning to bloom, the lush
green shades of the plants and vegetation surrounding us, and when
all the birds sing their songs in synchronous harmony to awaken us at
day-break. Springtime in South Asia is referred to as the season of
Basant. It is considered a season of re-calibration, renewal, and growth
for all things in nature to reset, restore, grow, and prosper. Three short
compositions of  Guru Arjan’s Basant Ki Var sung in Basant Rag (musical
mode) describe the beautiful visions of spring as the season of
transformation and rejuvenation for all that co-exists in harmony within
nature. In the first composition, human beings are asked to reflect on
what makes them flourish and experience their inner beauty and joy-
like bliss.

O, brothers and sisters, it is springtime. Time for rejuvenation!
Notice the lush green plants and budding flowers around waiting to
blossom fully. Isn’t it amazing how IkOankar, the Eternal-Provider,
has orchestrated the perfect conditions for everything in nature to be
able to grow and flourish in synchronous harmony? If  all the vegetation
and creatures around us can thrive, one wonders what sustains us and
rejuvenates us to flourish? It is the will and command of the Eternal-
Provider to provide this life cycle, this beautiful season, this human
existence for us to realize our creative potential. Through the gracious
nature of the Eternal-Provider, we receive the gift of Nam, the
Identification with IkOankar, the Eternal-Provider. Nam nourishes,
restores, and rejuvenates us to flourish just like the flowering buds
that bloom in spring. The intuitive wisdom from the Eternal-Provider
and Nam enables us to feel the oneness, our divine essence, and natural
state of  joy and happiness. Experiencing Nam alleviates the mind from
everything that takes us away from our divine essence and prevents us
from experiencing our true nature of  happiness, serenity, and
contentment. Through the remembrance of Nam, we can flourish by
remaining in a blissful state, liberated from the fears of life and death.
This is how the forest and plants stay lush green, creatures sustain
their vitality in spring, and everything co-exists in the life cycle. We
thrive in synchronism with the Eternal-Provider’s will and command.
Suppose we were to be inspired by the magnificence of nature and
could appreciate its steadfast beauty, would we pause to reflect on
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what enables us to flourish, to radiate as beautifully as the flowers
that bloom in spring? What enables us to experience joy, inner serenity,
and contentment? Perhaps it is when sitting quietly in nature and taking
in the breathtaking views or listening to a melodious rag a that pierces
our heart, we experience this beauty, the flow of  love as Nam, the
eternal gift from our Eternal-Provider. What renews us to experience
our inner vitality?  Will we recognize the presence of Nam to be the
beauty we seek from within?

3.2 In this second verse, the Guru continues to help us explore
how to focus our mind and attend to our emotions without letting
them overwhelm us, so we can remain in the constancy of the joy that
naturally arises and flows from within.

O being, discover how to tame your mind, to be free from
attachments, and from being overpowered by emotions such as anger,
lust, greed, and pride. IkOankar, the Remover of suffering, is with us
as our protector-guardian, to help us overpower these vices and to
experience the gift of Nam, the Identification with the Remover of
suffering. In concentrating our minds on Nam, our worries and sorrows
no longer control us, they dissipate, and we feel rejuvenated. In our
daily remembrance of Nam, we awaken each day feeling renewed.
Our fears about life, death, and separation leave us. This is how we
become divine-like and realize our true potential, with the eternal
wisdom and Nam, with the oneness that is available to us, through the
grace and support of  IkOankar, the Remover of  suffering. Imagine
being in an arena with boxing gloves on getting ready to battle a strong
opponent. Similarly, we are preparing for the battle of  our lives, not
an external battle but one that lies within us. This battle is against our
negative thinking, attachments, and emotions (of pride, anger, lust,
and greed) that engulf us, overwhelm us, and cause us to react
harmfully to ourselves and to others. These internal vices, if  untamed,
cause us much suffering and discontent, and managing them on our
own can be exhausting. In this verse, the Guru assures us that if  we
are prepared for the battle against our vices, the Remover of suffering
becomes our coach, mentor, and support who stands by our side.
Suppose we persevere and are committed to seeing through the struggle,
then, the Remover of  suffering is the life-force energy that revitalizes



ABSTRACTS OF SIKH STUDIES: JAN-MARCH 2024/ 555-56 NS60

us and shows us how to align ourselves back to that sanctuary of
inner-goodness, the Nam, within. Suppose we allow ourselves to drench
in the vitality of  our life force to feel its presence inwardly, then, the
support, training, and action happen with the grace of IkOankar, the
Remover of  Suffering. Do we seek the support of  our mentor-guardian,
the Remover of Suffering, to help us cultivate feelings of joy and
happiness from within?

3.3 In the first two verses of  Basant Ki Var, we reflect on what
supports us to feel nourished and beautiful inside out and what sustains
our inner growth. In the second verse, we recognize that our capacity
to thrive depends on our ability to combat the state of our habitual
mindsets and emotional states that can influence our innate capacity
to remain joy-like and happy. In the third verse, we reflect more deeply
on our life journey, our relationship with IkOankar, the Eternal-
Provider, where we are destined if  we are determined to pursue this
connection within.

Pause for a moment to reflect; from whom do you originate? To
whom will you return in the end? Ask yourself, where are you right
now in your journey? Are you living your life to be reminded of the
connection you have with IkOankar, the Eternal-Provider? Look at
the magnificence of  nature, look at the life-forms and creatures, look
at the beings around us that the Eternal-Provider sustains.  How do
we even begin to honor the One who has created such abundance?
Maybe when we begin to listen, recite and contemplate on the
magnificence of the One, we may realize our origin, purpose, and
eternal connection to the One. This connection is Nam, the
Identification with the One, with IkOankar, the 1Force, the Eternal
Provider. This is how we feel the 1Force’s Oneness. Now, can we
realize the opportunity we have in this lifetime to honor that goodness,
that wisdom from within? Can we become as radiant and beautiful as
the abundant nature, the Eternal-Provider, has created around us? To
realize the true potential of  the Eternal-Provider is beyond the grasp
of  the mind and the senses. Still, this wisdom has been imparted so
that we can immerse ourselves in this connection to become divine-
like. In essence, to become part of the paradigm of the Nam of
IkOankar to experience Oneness. There will be poignant times in our
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lives where we will dig deep to ask the fundamental questions in life
with awestruck wonder. If  we recognize that our origin and end are
with IkOankar, the 1Force, the Eternal Provider, how do we remain
connected to IkOankar? It is only by connecting with Nam, the
beautiful essence, from within. Just like a bee attracted to the color
and sweetness of the flower will reluctantly separate from the honey
it produces, so do we feel the absence and loss of separation and
desire to merge with the Oneness that exists in everything around us.
Only by experiencing the bliss of Oneness, the feeling of separateness
dissolves. Springtime fills us with hope and the possibility to rejuvenate
ourselves. These verses remind us that the time to flourish is in the
here and now. The Guru provides us with the key to experiencing the
beauty within the Beautiful. First, seek the possibility that the Beautiful
can be experienced within. Then notice what gets in the way. If  our
beginning and ending started in love, we shall remain immersed in this
love?  So let us seek the opportunity to experience this inner sanctuary
of bliss available to us right now? When nature in spring provides all
the logistic support to cherish Divine Love.

~~~
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G.S. KHURANA*

Everygrowing acceptance of Sikh values, recitation of Gurbani,
influence of  Sikh Gurus among large populace of  the area were an
eye sore for Mughal Emperors from the days of  Jahangir. He had tested
the valour of Sikhs in various battle field. After he usurped power, he
faced resistance from his brother Dara Shakoh who was a clean hearted
person with spiritual bent of  mind. He had great respect for Sikh Gurus
and was appreciative of their practice of providing free food (langar),
environmental conservation and other humanitarian works during the
contemporary tenure of  Guru Har Rai. Aurangzeb was a bigot Muslim
to the extent that he even got killed a Muslim Sufi Saint (Mansoor).
He had a misgiving that Guru Har Rai had helped and blessed Dara
Shikoh during struggle for power. He also had a obsession for miracles
and miraculous powers of  religious figures. He wanted to meet Guru
Har Rai, who deputed his son Ram Rai to convey to Aurangzeb the
real nature of  the Sikh values, their mission of  equality, uiniversal
brotherhood and to remove all doubts about Gurbani. As Ram Rai
presented himself in the royal court, he fell a prey to the emperor's
material worldly temptations. He displayed some so called miracles
and also distorted a Gurbani verse to earn favour of  the Emperor. It
all led to his being disowned by Guru Har Rai which created further
distance from Mughal Darbar.

It was in such a situation that the infant Har Krishan was
entrusted with the role of  Guruship to continue to spread the message
of one God, freedom of faith, fearlessness, sacrifice for rightful cause
and promotion of  other human values.

Guru Harkrishan was only five years and three months of  age at

* Email: <gskhurana38@gmail.com>
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that time. In infancy and early childhood, his eyes and face had glowing
features as if rays of divinity scattered all around for emancipation of
humanity. Anyone who glanced at on him performing child like
activities instantly bowed before him.

Sarup Das Bhalla in Mehma Parkash has depicted his features in
poetic verse as under

“;fsr[o pkbw[ezd ndG[s ;[zdo o{g
w{os gowkBzd joy ;'r ike/”

After bestowal of  Guruship, he acquired a unique personality
which Sarup Das states as:

;'G ;Gk fdnkb eh e?;/ j'fJ
fpB/ B/se e' fijpk BjhA,
BjhA fijpk e' B?B,

Guru Harkrishan had a mandate from his father to continue the
tradition of Sangat, langar sanctity of Gurbani self respect and keeping
his head higher even in adversity, desisting from displaying any miracles
under any circumstances and never to come face to face with
Aurangzeb.

Rai Rai had acquired space in Mughal Darbar primarily to dispute
with Guru Harkrishan and lay his claim to Guruship and make the
self  respecting Sikh Sangat and the entire community subservient to
Mughal Empire. Compromising the supremacy of  Sikh Gurus, various
plans were made at Mughal Darbar for the instigation of Ram Rai to
achieve his nefarious desires.

Under a a calculated plan, a softly worded message was dispatched
to Guru Harkrishan expressing desire of  Aurangzeb for having his
‘Darshan’.

In keeping with the tradition, congregation was held where Sikhs
came from far and wide. Recitation of Gurbai was held and individual
and collective problems of  Sikhs were heard and resolved by Guru
Harkrishan. His blessings provided solace and consolation to the Sikh
devotees.

In a sangat gathering, Guru Harkrishan read the contents of  the
message of Aurangzeb aloud and sought response from the Sangat,
which did not reject the invitation and empowered Guru Harkrishan
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to take a suitable decision. Knowing well that the message was couched
in diplomatic language with ulterior motives and ill-will, the Guru
made up his mind to go to Delhi atleast to build up liason with Sikh
Sangat of Delhi and to promote Sikh tenets and Gurbani recitation.
He went to his mother and requested her to accompany him to Delhi
to which she agreed.

Preparation for the journey to Delhi and the events which were
to follow (known only to Guru Harkrishan) started. Necessary materials
for journey and stay at Delhi were packed. The journey for Delhi started
with large number of Sikhs following reciting kirtan and still larger
number of  followers joined the caravan on the way.

On the other side, as part of  conspiracy, Aurangzeb and Ram Rai
deputed Raja Jai Singh to accord a outstanding reception to Guru
Harkrishan on arriving at the outskirts of Delhi. It was on the
misconception that the tender-aged Guru Harkrishan will be dazzled
by the royal grandeur. Raja Jai Singh was excited to receive and host
the Divine Guru. He talked to Rani (his wife) who also felt elated at
the prospect of having the Divine guest. Raja Jai Singh, in his inner
self, nursed a wish to have Guru Harkrishan in his lap. Not to be left
behind, Rani also desired to have Guru Harkrishan in her lap and be
not recognixed as Rani without her appearing as Such.

When the caravan arrived at the spot where Jai Singh was in
waiting, he was spell bound to see the number of persons and the
glow around Guru Harkrishan’s face who smiled on coming close to
him. While Raja forgot all what he had wished, Guru Harkrishan
knowing  his inner wish, raised his arms to signal falling in the lap of
Raja. He jumped from the horse back to fall in the lap of Raja Jai
Singh. On reaching the palace of  Raja Jai Singh, Guru Harkrishan was
welcomed by a look-alike Rani but he skipped her and going ahead
spotted Rani clad in the dress of  a maid servant and then lept into her
hap to fulfill her desire.

Raja Jai Singh went to Aurangzeb and narrated the entire event.
Aurangzeb in keeping with the desired plan collected diamond studed
toys and dresses and told Jai Singh that he wished to see Guru
Harkrishan and pay respect to him. Raja Jai Singh told Guru Harkrishan
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and in response, Guru ji stated that if  Aurangzeb will be pleased, he
has no objection. Thereupon, Guru Harkrishan and Raja Jai Singh
went on horse back to the palace of Aurangzeb where Ram Rai received
them and affectionately lifted Guru Harkrishan in his lap and took
him inside and took a seat on a couch (Moora). Aurangzeb was
mesmerized at a first glance on the face of  Guru Harkrishan. He told
Ram Rai about the reasons for his being deprived of right of succession
despite having powers to show miracles. Ram Rai replied that his father
was annoyed over his display of  miracles. Thereafter, they returned to
the palace of Raja Jai Singh.

This narration seems to be the figment of  imagination of  Sarup
Dass Bhall as Guru Har Rai had sent a Hukamnama for Sikihs not to
have any relationship with Ram Rai and had also instructed Guru
Harkrishan not to come face to face with Aurangzeb. Aurangzeb had
sent costly presents out of  which Guru accepted only a ‘Tasvi’ (a
Rosary).

During the stay of  Guru Harkrishan at the palace of  Raja Jai
Singh, there used to be a sea wave of human faces to listen to Gurbani,
message of  universal brotherhood, freedom of  faith, help to needy,
leading a truthful and honest life and to seek blessings of  Guru
Harkrishan. Merciful eyes and benevolent hand of  Guru Harkrishan
removed all kinds of  woes of  the seekers.

Aurangzeb could not relish such a state of  affairs. He had another
ill-conceived plan. He asked Raja Jai Singh to arrange another meeting
with Guru Harkrishan and also let him to show miracles. Guru
Harkrishan knew that it was a conspiracy. He told his mother that he
will not see the face of Aurangzeb and that his request for meeting
was a deception and that come what may he will neither meet
Aurangzeb nor display miracles.

He went into seclusion after conveying to Raja Jai Singh and
Aurangzeb that he has been infected with small pox. He remained in
deep meditation for five days and on coming out, told his mother that
under will of  the Almighty, time has come for him to leave his mortal
body. Mata Krishan Kaur was in shock but called a gathering of  Sangat.

There was grief all around in the city after this message. Sikhs
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made a request for naming the next Guru for their emancipation. Guru
Harkrishan could only utter the words, “Baba Bakalay” which hinted
that his successor was to be found in the town of  Bakala in Punjab.

Sarup Das Bhalla, in Mehma Parkash, has has dealt with the
period of  Guru Harkrishan in just four (4) sakhis and not much has
been written about his stay  in Kiratpur and even in Delhi. The work
being a contemporary document is still relevant for those engaged in
Sikh Studies.

The period of  Guru Harkrishan was short (2 years, 5 months and
26 days) but is significant in the development and program of Sikh
faith. It established an landmark for propagation of Sikh faith in Delhi
and surrounding areas for advancing Sikh values and also gave an
important place for its propagation where a massive Gurdwara Bangla
Sahib now stands. Sikhs refer to Harkrishan with utmost respect:

;qh jofewPB fXnkJhn?
fi; fvm? ;G d[Zy ikJ/]

Sarupdas Bhalla in his work Mehma Parkash describes the
pontification of  the 8th Sikh Guru, Guru Harkrishan (1656-1664)  and
his contribution to the the promotion of  Sikh Guru’s gospel in four
Sakhis (episodes) in his poetical expression. This ancient text describes
the peculiar circumstances in which this infant son of  Guru Harrai
was conferred Guruship and sent  to Delhi with a command not to
commit any act of  sacrilege and appeasement of  the then ruling Mughal
emperor as has been committed by his elder brother who had been
sent to Delhi on a similar mission. These four episodes bring out the
Divine majesty of  the infant Guru through his spontaneous utterances.

This version of  Mehma Parkash, though based on Jaman Sakhis
and Guru kian Sakhian, suffers from inadequate information and some
distortion about Guru Harkrishan. Some later accounts like Kavi
Santokh Singh’s Gurpartap Suraj Granth epic volume provides a more
detailed and reliable account about the life and contribution of  Guru
Harkrishan.

¤
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JAPUJI
BrIAY hQu pYru qnu dyh ]
pwxI DoqY auqrsu Kyh ]
mUq plIqI kpVu hoie ]
dy swbUxu leIAY Ehu Doie]
BrIAY miq pwpw kY sMig]
Ehu DopY nwvY kY rMig ]
puMnI pwpI AwKxu nwih ]
kir kir krxw iliK lY jwhu ]
Awpy bIij Awpy hI Kwhu ]
nwnk hukmI Awvhu jwhu ] 20 ]
bharee-ai hath pair tan dayh.
paanee Dhotai utras khayh.
moot paleetee kaparh ho-ay.
day saaboon la-ee-ai oh Dho-ay.
bharee-ai mat paapaa kai sang.
oh Dhopai naavai kai rang.
punnee paapee aakhan naahi.
kar kar karnaa likh lai jaahu.
aapay beej aapay hee khaahu.
naanak hukmee aavhu jaahu. ||20||

qIrQu qpu dieAw dqu dwnu ]
jy ko pwvY iql kw mwnu ]
suixAw mMinAw min kIqw Bwau ]
AMqrgiq qIriQ mil nwau ]
siB gux qyry mY nwhI koie ]
ivxu gux kIqy Bgiq n hoie]

* Editor, Abstracts of  Sikh Studies, Email: <kulwantggs@gmail.com>

JAPUJI
ENGLISH TRANSLATION OF PAURI/ STANZAS 20 TO 23

PROF KULWANT SINGH*
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TRANSLATION
In case our hands, feet and human body,
Happen to get soiled and smeared with dust,
With a splash of water can these be washed,
And cleaned thoroughly of  all dust particles.
In case of human dress getting soaked,
Drenched all over with urine, perchance,
With the application of  detergent soap,
It can be washed and cleaned indeed.
In case of human mind getting contaminated,
With the onslaught of sinful thoughts,
It can only be cleansed of all toxins,
By concentrating upon the Divine Sacred Name.
Terms such as virtuousness and sinfulness,
Are not just abstract empty words.
Each human deed wether good or bad,
Gets invariabley recorded in our life's account.
Whatever kind of crop of human deeds we sow throughout our life,
So shall we harvest at the end of  life.
Nanak, it is as per the Divine will and its cosmic laws,
That we keep on transmigrating between life and death.||20||

Going on pilgrimage, undergoing penances;
Displaying compassion, making donations in Charity,
May bring some honour to the practitioner of these acts,
Which is of little merit in Divine Lord's estimation.
It is through listening to and believing in the Divine,
And remaining in awe of the Divine Lord indeed,
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suAsiq AwiQ bwxI brmwau ]
siq suhwxu sdw min cwau ]
kvxu su vylw vKqu kvxu kvx iQiq kvxu vwru ]
kvix is ruqI mwhu kvxu ijqu hoAw Awkwru ]
vyl n pweIAw pMfqI ij hovY lyKu purwxu ]
vKqu n pwieE kwdIAw ij ilKin lyKu kurwxu ]
iQiq vwru nw jogI jwxY ruiq mwhu nw koeI ]
jw krqw isrTI kau swjy Awpy jwxY soeI ]
ikv kir AwKw ikv swlwhI ikau vrnI ikv jwxw ]
nwnk AwKix sBu ko AwKY iek dU ieku isAwxw]
vfw swihbu vfI nweI kIqw jw kw hovY ]
nwnk jy ko AwpO jwxY AgY gieAw n sohY ]21]
tirath tap da-i-aa dat daan.
jay ko paavai til kaa maan.
suni-aa mani-aa man keetaa bhaa-o.
antargat tirath mal naa-o.
sabh gun tayray mai naahee ko-ay.
vin gun keetay bhagat na ho-ay
su-asat aath banee barmaa-o.
sat suhaan sadaa man chaa-o.
kavan so vaylaa vakhat kavan kavan thit kavan vaar.
kavan se rutee maahu kavan jit ho-aa aakaar.
vayl na paa-ee-aa pandtee je hovai laykh puraan.
vakhat na paa-i-o kaadee-aa je likhan laykh kuraan.
thit vaar naa jogee jaanai rut maahu naa ko-ee.
jaa kartaa sirthee ka-o saajay aapay jaanai so-ee.
kiv kar aakhaa kiv saalaahee ki-o varnee kiv jaanaa.
naanak aakhan sabh ko aakhai ik doo ik si-aanaa.
vadaa saahib vadee naa-ee keetaa jaa kaa hovai.
naanak jay ko aapou jaanai agai ga-i-aa na sohai. ||21||

pwqwlw pwqwl lK Awgwsw Awgws ]
EVk EVk Bwil Qky vyd khin iek vwq]
shs ATwrh khin kqybw AsulU ieku Dwqu]
lyKw hoie q ilKIAY lyKY hoie ivxwsu ]
nwnk vfw AwKIAY Awpy jwxY Awpu ]22]
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It is through an internal spiritual pilgrimage,
That one is cleansed of all the cerebral toxins/ pollution
Divine Lord, You are the fountain head of  all virtues;
Whereas, I being a human being, am bereft of all these.
It is not possible to meditate upon your sacred name,
Unless I imbibe and cherish your Divine virtues.
Salutations be to him, the creator of entire Universe;
The sacred Word/ symphony of  spheres and eternal bliss;
Whose continuous remembrance/ and consciousness ensures,
Enternal sense of  beauteous joy and blissfulness.
Which happened to be the time of the day or an occasion?
Which happened to be the lunar date or day's name?
Which happened to be the name of month or season?
When the created Universe came into Being indeed?
Had the Brahmins known about the timing of the creation,
They would have described it in their Pauranic scriptures.
Had the Islamic clerics known about the creation's timing,
They would have described it in their Quranic verses.
The fact is that even the yogis do not have any idea.
About the day, lunar date, month or season of  Divine creation.
It is the Divine Creator himself who alone knows,
When He created His creation indeed.
How should I express and admire His majestic Being,
How should I describe the measure and extent of His majesty;
When there is a surfeit of alleged knowers and admirers, Nanak;
Where each one of them claims to be wiser than the other?
Supreme is the Divine Lord, Supreme is His sacred Name;
Who is the creator of everything that happens to materialize.
Nanak, anyone else claiming himself to be the Doer of anything;
Shall not cover himself with glory in the Divine Court. ||21||

There exist million of nether worlds beneath;
So do millions of skies exist in space above.
Every attempt at reckoning their number ended in despair;
As the four vedas have unanimously confirmed this fact indeed.
Even as the Islamic scriptures keeping their count at eighteen thousand;
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paataalaa paataal lakh aagaasaa aagaas.
orhak orhak bhaal thakay vayd kahan ik vaat.
sahas athaarah kahan kataybaa asuloo ik Dhaat.
laykhaa ho-ay ta likee-ai laykhai ho-ay vinaas.
naanak vadaa aakhee-ai aapay jaanai aap. ||22||

swlwhI swlwih eyqI suriq n pweIAw ]
ndIAw AqY vwh pvih smuMid n jwxIAih ]
smuMd swh sulqwn igrhw syqI mwlu Dnu ]
kIVI quil n hovnI jy iqsu mnhu n vIsrih ]23]
saalaahee saalaahi aytee surat na paa-ee-aa.
nadee-aa atai vaah pavahi samund na jaanee-ahi.
samund saah sultaan girhaa saytee maal Dhan.
keerhee tul na hovnee jay tis manhu na veesrahi. ||23||
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Have acknowledged the presence of a single essence behind these.
The whole expanse is so vast and infinite
That every pursuit of keeping its count ends in vain.
Nanak, the Divine cosmic power is so supreme;
That it alone knows the extent of its expanse.||22||

No amount of laudation of the Divine Lord by a devotee;
Can enable him to comprehend the extent of His Majesty;
As all streams and rivers falling into the ocean;
Do not know the expanse of the ocean.
Even if  one is an emperor ruling over vast oceans;
And possesses mountain heaps of worldly wealth;
One has no merit in comparison to an ant's worth;
Whose consciousness is never bereft of God's name. ||23||

~~~
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INTERPRETATION OF PAURIS/STANZAS 20 TO 23
OF GURU NANAK’S JAPUJI

INTERPRETATION

In these four Pauris / Stanzas (20-23) of  Japuji Guru Nanak
brings about a contrast between the contemporary ways of  worship,
meditation and his own spiritual process of internal mystical spring
cleaning of self; and his vision of about the creation of universe by
the Divine Cosmic power, and his spontaneous edification of its
otherwise inscrutable Divine identity.

In Pauri/ Stanza 20, Guru Nanak lays greater stress on cleaning
of  human mind and soul than on the cleaning of  the human body.
Illustrating that as human body and clothes are cleaned through the
application of detergents, human mind and soul can only be cleaned
through the regular intake of spiritual inputs through repeated
rememberance of God's sacred name.

Maintaining personal hygiene, though desirable and essential for
maintaining good health is only a physical activity. For mental and
spiritual spring cleaning, it is indispensable to rid human heart, mind
and soul of  all vices and subjugation of  vicious feelings and thoughts.
Guru Nanak's own tested and tried process is continuous dwelling
upon the sacred name (Naam) of the Divine. Like the administration
of the medical antidote to a person who has consumed some poisonous
substance to rid him of  its toxic effects, similarly, repeated
remembrance of Divine Name with utmost faith and devotion brings
about spiritual rejuvenation. Moreover, virtues and sins are not vague,
abstract terms nor are leading a virtuous and sinful life without their
reciprocal consequences. As the adage goes. As you saw so shall you
reap, the quality of  life is determined by the nature of  thoughts and
deeds that one cultivates, albeit destined by the Divine Will. Thus,
the moral imperative has a far greater bearing on human life than
external processes of purification. The kind of thoughts and kind of
deeds one nurses in one's mind and kind of deeds one accomplishes
through one's body and life also determine the transmigration of
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human soul to next life after this life as a kind of cause and effect, so
to say. So in Guru Nanak's estimation purity of  thoughts is preferable
to purity of  body.

As in Pauri / Stanza 20, so in Pauri/ Stanza 21, Guru Nanak
does not find any worthwhile benefit in undergoing acts of pilgrimage,
undergoing self-imposed penances, performing acts of  charity without
love and faith as acts of emancipation or spiritual rejuvenation.
Contrary to these traditionally emancipatory processes, Guru Nanak
stresses upon the efficacy of  his own tested and tried grudual meditative
process of listening with concentration to the recitation on the Divine
Name (Naam) and strengthening one's devotion and faith in the Divine
entity. Instead of  pilgrimages etc regular cultivation and imbibing of
this process of spiritual nurturing cleans the human mind and soul of
all the dross and toxity. Since Divine cosmic power is the source of  all
virtues, it is through the embedding His image and his qualities which
will lead to human emancipation. It creates an ambience of enduring
bliss, positivity and optimism.

In the second part of  this stanza, Guru Nanak refers to the futility
of all the astrological, scientific and astronomical calculations and
speculations made in the several oriental and Semitic canonical texts
about the creation of  the universe by the Divine consmic power.
Contrary to these cumbersome and fragmentary calculations, is Guru
Nanak's faith in the inscrutability of  the Divine Cosmic power and its
exact timing and power of creation. In  a single leap of faith and
mystical realization, the mystic in Guru Nanak realizes the full extent
of Divine cosmic power and its irreversible will and command.
Whosoever, tries to defy this Divine command will realize the futility
of  his audacious pursuit in the final moment of  truth.

Carrying on his mystical insight into the limitless, innumerable
and inscrutable vast extent of  the Divine cosmic power, Guru Nanak
in Pauri/ Stanza 22 envision millions of heavenly bodies and nether
worlds in space which reflect the presence of  some mysterious energy
which expands, contracts, destroys and creates these object at its own
will and command. All the oriental and semitic scriptures including
Vedas, Islamic sacred texts which estimate the number of  these celestial
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bodies to be eighteen thousand in number have failed to realize that
the real source of all these objects is only one. The fact is that all the
logicians, scientists, astronomers, speculators and scriptural savants
have not succeeded in measuring the size extent of the Divine cosmic
power because only what is measureable and fathomable can be assessed
correctly. Whatever is beyond limit can only be felt and experienced.
Instead of entering into such a futile pursuit of enquiring and verifying,
Guru Nanak's way is one of  feeling ecstatic and enlightened and being
an admirer and votary of  this Grand Design. Poetry, lyrical and singing
in ecstasy can be the only medium of expression of this unique
experience. And that is Guru Nanak's way.

In Pauri/ Stanza 23 also, Guru Nanak prescribes the benefits
and efficacy of the experiences of spiritual ecstasy and singing
eulogies/ paeans to the Divine cosmic power. While ecstatic and elated
feelings may provide the devout seeker with a slice of Divine flavor
and a glimpse about the essential nature of the Divine, this sense of
spiritual euphoria also cannot equip him with the full knowledge about
the extent and mysterious majesty of the Divine. Such a devotee is
like one of the streams, rivulets and rivers falling into and merging
with the vast, profound ocean without knowing the depth and vastness
of  the ocean replete with precious gems and stones.

Similarly, a mighty emperor whose writ runs over vast oceans
and who possesses mountain heaps of worldly wealth is worth nothing
in comparison to a tiny ant which is imbued with the Divine Name
and His grace. To sum up, continuous rememberance of  the Divine
sacred name supercedes all external rituals, pilgrimages for self
purification and firm faith in the existence of  Divine power and its
inscrutability is more efficacious than futile calculations about the
moment of Divine creation of universe and its extent.

¤
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GURBACHAN SINGH TALIB: LIFE AND WORKS

HARNEET KAUR*

The word “Talib” attached to Gurbachan Singh’s name is certainly
a reflection of the inquisitive learner, seriousness and the magnitude
of his study and teaching, and among the stalwarts who graced the
august post of  professorship, his name will forever shine in the sphere
of  Sikh philosophy and teaching. Even at the age of  75, Talib’s tireless
work, perseverance, and scholarship were a source of deep inspiration
for many talented individuals. Education was his greatest asset, on
the strength of which he gained a lot of name and fame in the
educational world.

Gurbachan Singh Talib was born on April 7, 1911, to Sardar Kartar
Singh and Mata Jai Kaur in the small town of Munak, which falls
under the present-day Sangrur district. His father was a government
employee of  the princely state of  Sangrur the then capital of  the
princely state Jind. He passed his higher education from the government
high school in Sangrur. In 1927, Talib excelled in his matriculation
examination at Raj High School, Sangrur, earning a merit scholarship.1
He learned a lot from his teachers and appreciated their efforts in
shaping his education. Learned Urdu from Munshi Mullar Singh and
Persian from Maulvi Manzoor Ahsan. Giani Parakram Singh, an
experienced scholar, who introduced the students to Gurmat and
provided them with knowledge about Indian philosophy and culture.2

In 1933, he achieved top ranking position at the Panjab University,
Lahore, after obtaining his Master’s degree in English literature from
Khalsa College, Amritsar. Commencing his illustrious career as a
lecturer in the same college, Professor Talib’s remarkable achievement

* Sri Guru Granth Sahib Department of Religious Studies, Sri Guru Granth
Sahib World University, Punjab -  002; Email:<harneet0410kaur@gmail.com>



ABSTRACTS OF SIKH STUDIES: JAN-MARCH 2024/ 555-56 NS78

garnered immediate respect both from his colleagues and students alike.
After departing from Khalsa College in 1940, he took up a position at
the newly established Sikh National College in Lahore, where he
lectured in the Department of  English for several years.3

During his time, Gurbachan Singh Talib remained an zealous
advocate of  Punjabi education. Although he rarely expressed it verbally,
he possessed an extensive understanding of Punjabi culture and
literature. His interpretations of Punjabi literature were both insightful
and meaningful, leading the Punjabi literary tradition to achieve new
heights in terms of  critical techniques and standards. Talib’s
contribution was further recognized when he organized the first
conference of Punjabi writers in 1952 at Lyallpur Khalsa College in
Jalandhar. The conference saw participation of  distinguished literary
figures such as Nanak Singh, a renowned novelist, and Lala Dhani
Ram Chatrik, a leading light in Punjabi poetry.4

Throughout his illustrious career, he held eminent positions in
academia. He served as the principal at Lyallpur Khalsa College in
Jalandhar, Sri Guru Tegh Bahadur Khalsa College in Delhi, Khalsa
College in Bombay, Guru Gobind Singh College in Patna, and National
College in Sirsa from 1949 to 1962. Following this, he held the position
of  Reader in English at Kurukshetra University from 1962 to 1969
before assuming the role of  Professor of  Sikh Studies in the Guru
Nanak Chair at Panjab University in Chandigarh until 1973. He
experienced his most productive years at Punjabi University in Patiala.
Later, due to health reasons, he had to relinquish his brief tenure as
the Guru Nanak Chair of  Sikh Studies at Banaras Hindu University.5

Professor Gurbachan Singh Talib joined the Punjabi University
in 1976, where he set out on a remarkable mission to translate the
entire text of  Sri Guru Granth Sahib into English. His exceptional
contributions earned him the prestigious Padma Bhushan award from
the Government of India in 1985. Later that same year, Professor
Talib resigned from his fellowship at the Punjabi University to accept
the National fellowship awarded by the Indian Council of Historical
Research in New Delhi. He has also associated with the Indian Sahitya
Academy since 1958 and he also had the honour of being a member
of the selection committee of the Bhartiya Jnanpeeth. Apart from
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being a member of the Senate of Punjab University and the Senate
and Syndicate of  Punjabi University, he was also a member of  the
Language Advisory Committee of  Punjab several times.6 A polyglot
linguistic genius, Professor Talib was proficient in English, Punjabi,
Persian, and Urdu. His prolific writing profoundly influenced the study
and understanding of Sikhism, and his extensive works continue to
inspire and educate new generations of Sikh scholars and practitioners,
even after his passing away at the age of  88. Professor Talib’s legacy
as one of the most significant figures in the history of Sikh philosophy
and literature is firmly established, and His remarkable contribution
to the field earned him a well-deserved Padma Bhushan award in 1985.7

TRANSLATION WORK OF SRI GURU GRANTH SAHIB

Gurbachan Singh Talib was a distinguished scholar of  English
literature and a prominent theologian within the Sikh community. He
was given the formidable task of  translating the entire text of  Sikh
Scripture into poetic English. His proficiency in multiple languages,
including English, Persian, Arabic, Urdu, Sanskrit, and Punjabi enabled
him to gain a deep understanding of classical texts and sacred scriptures
from various cultures. His extensive knowledge of  Islam, Sufi literature,
the Bible, and Hindu philosophy and mythology made him uniquely
equipped for the task of  translating the Sri Guru Granth Sahib.8

Professor Talib possessed exceptional literary sensitivity and was
well-versed in the Sikh sacred literature and tradition. His diligent
efforts and profound understanding of Sikh doctrines enabled him to
translate the Scripture with remarkable ease. Notably, his translation
is marked by lucidity and coherence, highlighting the seamless
connection between his pen and his thoughts. These remarkable
qualities were particularly valuable for Professor Talib, who despite
being a cardiac patient, remained wholeheartedly committed to the
noble cause of translating Gurbani. With his strong willpower and
determination, he decided to undertake his long cherished monumental
project of  translating the entire Guru Granth into English. In the year
1977, the Punjabi University Syndicate, Patiala, conferred a Fellowship
upon him for undertaking this daunting task of translating the Scripture.
He took up this challenging responsibility single-handedly with
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continuous perseverance and diligence.
The work was published by Punjabi University in 1984. Before

translation, Talib provides a scholarly introduction of  about 100 pages,
in which he provides a comprehensive summary of the various aspects
of  Guru Granth Sahib’s text. He provides a detailed general history of
the compilation of the Canon, including its language and other
theological, and doctrinal aspects. It is an informative prologue for
the readers of this Scripture in English. It has been also published by
the Punjabi University in book form, An Introduction to the Guru
Granth Sahib.

The translated text in English on the left carries the corresponding
pages of the original text in the right-hand margin. The numbering of
hymns also follows the original pattern. The scheme of presentation
is identical in all the volumes. The first volume ends with Raag Gauri
the second with Raag Tilang, the third with Raag Maru and the last
with Raag Maala. A glossary of  important terms has been appended in
the first volume.

Talib provides appropriate definitions to the hymns like Rahiras
Sahib, and Kirtan Sohila as ‘Paean of  Laudation: The later text
consisting of five hymns, is recited before retiring for the night. It also
marks the finale of  the service for the dead, at the time of  cremation.
It is called paean of  joy, because of  the individual self ’s union with
the Creator envisaged in it.’9 Some definitions are longer as in the case
of  Rahiras, Bara Maha, Majh, Sukhmani etc. Talib has cared to give
notes explaining the traditionally accepted connections of certain
hymns with historical events. The translation provides clues to the
origin of ragas and interprets the mythical references as and when
required.

CRITIQUE OF G. S. TALIB’S TRANSLATION

A literal translation of this Scripture fails to capture its mystical
import. Modern thinkers of linguistic analysis are of the unanimous
view that it is very difficult to express the Ineffable through ordinary
language. Our religious language is conditioned by its space-time
regional factors of  folk beliefs. This language of  signs involves
contextualized interpretation of the sacred scripture. It requires
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transcendence from the contours of regional culture to divine mystical
meanings of  the verses. It can be possible only with the help of  symbols
which decontextualize and transcend the phenomenal realm. It requires
symbolic and metaphorical language. Talib viewed Gurbani as a blend
of  Islamic and Hindu spiritual concepts. It seems his sojourns to
Kurukshetra, Varanasi, and Chandigarh universities had their
respective influences on the dynamic and receptive mind of  Prof. Talib.
But he also recognizes its distinctive character in contrast to the spiritual
literature of Indian and other religious traditions of the world. He
tries to present this distinctive Sikh world-view which is enshrined in
this Canon. He correctly emphasizes its ecumenical thrust in his
English rendering of Gurbani. It would be pertinent to point out that
the Sikh Canon contains ample material for the comparative and
phenomenological study of different religious phenomena.

Researchers often face challenges when dealing with certain
words. For example, in the Hebrew script of  the Old Testament, the
personal name of  God, which is either Jehovah or Yahweh, is translated
into English as ‘Lord’ in most cases.10 Talib translates ‘Guru’ as ‘Master’
and ‘Daas’ as ‘Slave’ which Gurbhagat Singh states that   “The sign
‘Master’ brings into mind the entire debate about the master-slave
dialectic from Nietzsche through Hegel, Marx and Kojeve.”11 Talib
seems to follow the biblical tradition while referring to the supreme
Reality. In the Sikh Canon epithets for the supreme Reality are taken
from divergent religious traditions. Talib tries to club all such epithets
into one generic term ‘Lord’. In such cases when a suitable word of
the original text is not available in English, then as a matter of  rule
and practice, the original word may be physically transported and
adopted into a transliterated form and its history and meaning
explained in a footnote. Every word has its own history and cultural
glow.

Talib’s writing lacks detailed footnotes and contains many
mythical allusions that may require the help of reference books like
dictionaries or encyclopaedias. Without such resources, it may be
challenging for an English-knowing reader to understand the text’s
esoteric allusions.
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WORKS OF GURBACHAN SINGH TALIB

Besides this landmark translation, there is a long list of Professor
Talib’s works written both in Punjabi and English language as
mentioned below:
IN PUNJABI:

1. Anapachhate Rah 1952
2. Adhunik Punjabi Sahit (Punjabi Kav) 1955
3. Pavittar jivan Kathan 1971
4. Baba Sheikh Farid 1975

IN ENGLISH:
1. Muslim League Attack on the Sikhs and Hindus in Punjab, 1947

(1950)
2. Guru Nanak and national integration, Journal of Sikh Studies,

1984.
3. The Impact of Guru Gobind Singh on Indian Society (1966)
4. Guru Nanak: His Personality and Vision (1969)
5. Guru Nanak: A study of  his creed, Journal of  Sikhism and

comparative religion, April 1990
6. Divine bard Guru Nanak viewed as a poet, Spokesman Weekly,

1969.
7. Guru Amar Das: The apostle of  service and humility: Spokesman

weekly, 1986.
8. Thus Spake Guru Amar Das, Punjabi University, Patiala, 1979.
9. Bhai Vir Singh: Life, Times and Works (1973)

10. Baba Sheikh Farid: His Life and Teachings, Punjabi University,
Patiala, 1973.

11. Baba Sheikh Farid: A study of  his mystical experience (1987)
12. Guru Tegh Bahadur: Background and Supreme Sacrifice (1976)
13. Japuji: The Immortal Prayer chant (1977)
14. Guru Gobind Singh: Creator of new order, Studies in Sikhism

and Comparative Religion, 1991.
15. An Introduction to Guru Granth Sahib, Punjabi University,

Patiala, 1991.
16. Translation in English of Sri Guru Granth Sahib published in

Four Volumes by Punjabi University, Patiala (1984).
17. Bhagat Namdeva: A brief study of his spiritual experience, Journal
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of Religious studies, 1976.
18. Sikhism and Yoga: Studies in Sikhism and comparative religion,

1982.
19. Sikhism: Some fundamental doctrine, Journal of Religious Studies,

1982.
20. Sewa Singh Thikriwala: A brief Sketch of his life and works, Pbi

Univ, Patiala, 1971.
21. Nitnem, Guru Nanak Foundation, New Delhi, 1983.
22. Khalsa, Sikh Review, 25 (280), April 1977.
23. Rana Surat Singh as an allegorical epic, Studies in Sikhism and

Comparative Religion, Oct 1985.
24. Concept and tradition of martyrdom in Sikhism, 1976.
25. Worship in Sikhism, Bulletin of  Christian Institute of  Sikh Studies,

1983.
26. Jainism, (edi.), Punjabi University Patiala, 2009.
Gurbachan Singh Talib was a pioneering figure in Sikh philosophy

and literature, whose life and works have had a lasting impact on the
Sikh community and the world at large. Through his extensive research
and writing, he has helped to preserve and promote the teachings of
the Sikh Gurus, and his contributions to the field of  Sikh studies
continue to be widely recognized and appreciated. His legacy serves
as a testament to his deep commitment to the Sikh faith and his
unwavering dedication to spreading its message of love, compassion,
and justice to the world.

~~~
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HWPL
HEAVENLY CULTURE WORLD PEACE &

RESTORATION OF LIGHT

COL J.S. MULTANI*

Heavenly Culture World Peace & Restoration of  Light (HWPL)
is an international NGO established for promotion of world peace
and cessetion of  Wars. Headquartered in Seoul, South Korea, it builds
relationship and partnerships with leaders of governments, faiths and
civil society through many peace tours, expanding a global network
for devising concrete measures for peace based on Declaration of Peace
and cessetion of  War (DPCW). Recently, HWPL conducted a World
Peace Summit at Seoul, South Korea from 18 to 21 Sep 2023 which
was attended by Secretary General Col. J.S. Multani on Invitation from
HWPL. HWPL has been undertaking following major activities:-

1. INTERNATIONAL LAW FOR PEACE

Through the collaboration of world-renowned international law
experts, HWPL drafted and announced 10 articles and 38 clauses of
an International Law for Peace called as Declaration of Peace and
Cessetion of  War (DPCW).The declaration aims to restore and uphold
the spirit which gave birth to the United Nations and promote the
universal value of  the global community, which will lead to the
realization of sustainable peace.

The DPCW embodies the principles and measures to prevent
and resolve conflicts and sustain a peaceful global society. It got the
support of 176 countries which has prompted HWPL to submit the
DPCW as a draft resolution to UN General Assembly. Such efforts

* Secretary General ISC and Chairman & Managing Trustee of  Jugraj Singh
Gill Charitable Trust Chandigarh; Email: <iscchd2006@gmail.com>
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are expected to help peace become anchored as a common value across
the global community.

2. INTERFAITH HARMONY

HWPL WARP (World Alliance of  Religions’ Peace) Office is a
place for religious leaders to discuss the shared values of faiths based
on religious texts. Currently HWPL operates 282 WARP Offices in
131 countries. WARP Offices aim at serving as forums where
participants reaffirm their role as faith leaders, discover directions and
paths towards building peace and prevent religious conflicts. HWPL
will continue to provide such forums that strengthen the global network
of civil society and religious communities to establish interfaith
harmony which helps in conflict resolution.

3. PEACE EDUCATION

To spread the spirit and culture of  peace, HWPL developed the
peace education curriculum which conceptualises peace and its value.
It has been provided to schools and educational institutions around
the world and consistently training and appointing teachers as “Peace
Educators”.

HWPL designated 379 schools across various countries - India,
USA, Philippines and more-as an HWPL Peace Academy and signed
MOA with the ministries of  education in 12 countries - Guatemala,
Ethiopia and more. HWPL has signed MOUs with National
Commissions for UNESCO and is spreading peace education
internationally. Those who receive peace education will play a critical
role in spreading a culture of peace and the resolution of war and
conflict.

4. INTERNATIONAL PEACE YOUTH GROUP (IPYG)
IPYG is a global youth network that urges for the cessetion of

war and spreads a culture of peace.
IPYG is working with about 1000 youth organizations in 119

countries. With 5 million youth around the world, the IPYG holds a
Peace Walk calling for peace on every 25th of  May. Since 2018, they
have sent Peace Letters urging Heads of States to support the DPCW
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IN 192 countries and the responses have been positive. They take the
lead to organize youth workshops, peace music festivals, peace sporting
events and more to build and spread a culture of peace. In its goal to
achieve lasting world peace, the IPYG is making efforts to achieve
unification of Korean Peninsula.

5. MEDIA - (THE EYES AND EARS OF THE GLOBAL FAMILY)
HWPL is running a global journalist network, Media Association

for Global Peace (MAGP) so that journalists around the world can
share news of  peace and communicate with each other.

All the journalists  from different countries can participate in this
media network. They are cooperating to deliver the news of peace
quickly and monitor news of  war. HWPL has developed a partnership
with 78 media agencies in 32 countries as of 2023 and is reporting the
news of world peace to about 150 million viewers all over the world.

Col JS Multani, Secretary General ISC was invited as religious
leader of the Sikh faith from India, being Secretary General of ISC to
attend the World Peace Summit from 18th to 21st December 2023.
We had close interaction with religious leaders from Bangladesh, Sri
Lanka, Saudi Arabia, USA, UK and Australia & many more and the
management. I gave a small talk on fundamental Sikh tenets of kirat
karo, wand chhako, naam japo meaning earn your livelihood through
earnest means, share your income with the needy and meditate on
God’s sacred Name and highlighted the major Sikh principles creating
co-operation and peace within the country and the world as whole.

Memorandum of understanding was signed between Global O3
Branch, Heavenly Culture, World Peace and Restoration of  Light
(HWPL) and International Sikh Confederation (ISC) Chandigarh on
19th September 2023 with an understanding to co-operate & work
together on the activities highlighted above.

¤
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mnjIq isMG KihrwmnjIq isMG KihrwmnjIq isMG KihrwmnjIq isMG KihrwmnjIq isMG Kihrw

lyKw-joKwlyKw-joKwlyKw-joKwlyKw-joKwlyKw-joKw
pwxI jIvn dI mu~FlI loV hY[ swfw iK~qw KyqI pRDwn hY qy sdIAW qoN lok

dirAwvW dy pwxIAW ’qy inrBr rhy hn[ ies smyN pwxIAW dw mslw iPr
au~BirAw hY[ ieh lyK sqluj, rwvI qy ibAws dy pwxIAW bwry q~QW sihq
jwxkwrI idMdw hY[

pMjwb dy pwxIAW dw mu~dw iek vwr iPr BK igAw hY[ mYN 1981 qoN ies
mu~dy nwl juiVAw hoieAw hW Aqy 1982 ivc mYN qqkwlI mu~K mMqrI dy iDAwn
ivc ilAWdw sI ik swƒ kyNdr srkwr v~loN 1981 ivc id~qy gey AYvwrf ƒ
cuxOqI dyxI pvygI[ iek ir~t ptISn dwier kIqI geI ijs au~pr myry im~qr
mrhUm srdwr rivMdr isMG kwlykw Aqy igAwnI Arjn isMG AYfvokyt dy
dsq^q sn Aqy ies ivc pMjwb, hirAwxw, id~lI, cMfIgVH, BwKVw ibAws
mYnyjmYNt borf Aqy Bwrq srkwr Awid ƒ jvwbdyh bxwieAw igAw sI[ ienHW
swrIAW iDrW ny ptISnrW v~loN ieh ptISn dwier krn dy vwh vwsqy (Locus
standi) ’qy ikMqU kIqw ikauNik audoN hwly jnih~q ptISn dw izAwdw cln nhIN
hoieAw sI[

AijhI ir~t koeI Aijhw S^s hI dwier kr skdw sI ijs dI zmIn
ƒ pwxI dI aupl~bDqw dI imkdwr dy AwDwr ’qy srpl~s krwr id~qw igAw
hovy[ ies leI iek ir~t ’qy srdwr rivMdr isMG rwhIN s. pRkwS isMG bwdl
dy cwcw srdwr qyjw isMG ny dsq^q kIqy Aqy bwAd ivc iek hor ir~t
ptISn dwier kIqI geI[ kwmryf hrikRSn isMG surjIq ny vI AwpxI pwrtI
dy ikswn ivMg dI qr&oN iek ptISn myry qoN dwier krvweI sI[ swl qoN vI

* (Courtesy: Punjabi Tribune, October 15, 2023) lyKk pMjwb hirAwxw
hweI kort dy sInIAr AYfvokyt hn[
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v~D ieh ptISnW lMibq peIAW rhIAW[ hweIkort dy ijs vI ifvIzn bYNc
swhmxy ienHW ptISnW ƒ pyS kIqw igAw qW iek j~j Awp hI suxvweI qoN lWBy
ho jWdw sI[ 14 mhIinAW bwAd qqkwlI cIP jsits AY~sAY~s sMDwvwlIAw
ny ienHW ptISnW ƒ Awpxy bYNc kol qbdIl kr ilAw qy fyF ku idn dI suxvweI
qoN bwAd hI ieh mwmlw iqMn j~jW dy bYNc kol p~kI suxvweI leI Byj ky do
h&iqAW bwAd suxvweI dI qrIk muk~rr kr id~qI[ somvwr ƒ suxvweI qoN
iek idn pihlW cIP jsits sMDwvwlIAw dw ptnw hweIkort ivc qbwdlw
kr id~qw igAw Aqy Bwrq srkwr ny suprIm kort ƒ ieh kys suxvweI leI
Awpxy kol mMgvwaux dI bynqI kIqI Aqy ies qrHW ies ’qy kdy vI &Yslw nhIN
Aw sikAw; ptISnrW ƒ koeI jwxkwrI id~qy bZYr hI 1986 ivc ies kys ƒ
Kwrj kr id~qw igAw[

24 julweI 1985 ƒ rwjIv-lONgovwl smJOqy au~pr shI pweI geI sI jo
pMjwb smJOqy vjoN vI jwixAw jWdw hY[ ies smJOqy dI pwxIAW bwbq m~d ies
pRkwr hY:

9.1: pMjwb, hirAwxw Aqy rwjsQwn dy ikswnW v~loN 21.7.1985 ƒ ijMnw
pwxI vriqAw jw irhw hY, Enw pwxI imldw rhygw Aqy ^pq dy mMqvW leI
vriqAw jWdw pwxI vI pRBwivq nhIN hovygw[ vrqoN dI imkdwr bwry dwAivAW
dI qsdIk itRibaUnl rwhIN kIqI jwvygI ijs dw hvwlw Dwrw 9.2 ivc ieMJ
id~qw igAw hY:

9.2: bwkI rihMdy pwxI (Their remaining waters) bwbq pMjwb Aqy
hirAwxw dI ih~sydwrI bwbq dwAivAW ƒ swlsI leI suprIm kort dy iksy
j~j dI pRDwngI vwly iek itRibaUnl kol ByijAw jwvygw[ itRibaUnl dw &Yslw
Cy mhIinAW ivc Awvygw Aqy ieh dovyN iDrW ies dIAW pwbMd hoxgIAW Aqy
ies sbMDI swry kwƒnI Aqy sMivDwnk kdm qyzI nwl pUry kIqy jwxgy[

9.3: AY~svweIAY~l dI auswrI jwrI rhygI Aqy nihr dI auswrI 15
Agsq 1986 q~k pUrI kIqI jwvygI[

A~j q~k ieh Byq bixAw hoieAw hY ik smJOqy dy mUl KrVy ivc pwxI
dI smu~cI vMf dy Sbd ‘pwxI (The Waters)’ dI QW ‘aunHW dw pwxI (Their
Waters)’ ikauN qy kdoN pwieAw[ ies nwl ies Dwrw dw mqlb ieh bxw id~qw
igAw ik pwxI dI vMf jo pihlW ho cu~kI sI aus dI AslI vrqoN inrDwrq kIqI
jwvygI, nw ik ijMnI 21 julweI 1985 ƒ vrqoN kIqI jw rhI sI[
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bwkI rihMdy pwxI dI vMf qYA krn vwsqy suprIm kort dy syvwmukq j~j
jsits vI. bwlikRSn ierwfI dI AgvweI hyT kimSn inXukq kIqw igAw[
lMmw icr c~lI suxvweI qihq pMjwb dy kwƒnI mwihrW Aqy AiDkwrIAW dI tIm
v~loN dsqwvyzW sihq, cMgI qrHW iqAwr kIqw igAw kys pyS kIqw igAw[
pMjwb dw kys ieh sI ik 21 julweI ƒ vrqoN qYA kIqy jwx dy iqMn rwh sn:
pihlw, 21 julweI q~k vrqy jWdy pwxI dI imkdwr ƒ 365 nwl guxw kr id~qw
jwvy; dUjw ieh ik jl vrHy (Bwrq ivc 1 jUn qoN 31 meI q~k) dOrwn vriqAw
igAw pwxI ku~l ikMnw hY; Aqy qIjw ieh ik kYlMfr swl dOrwn vriqAw igAw
ku~l pwxI ikMnw hY[ pr pMjwb audoN hYrwn rih igAw jdoN kimSn ny AwiKAw
ik ieh pMjwb dy ih~sy vwly pwxI dI vrqoN bwry hI ZOr krygw[ ieh rwjIv-
lONgovwl smJOqy dI mnSw jW mMqv iblkul nhIN sI[ mu~FlI irport Awaux qoN
bwAd ies bwry ieqrwz dwier kIqy jw skdy sn[ audoN pMjwb ivc rwStrpqI
rwj lwgU hox krky mYN ieh mwmlw rwjpwl AY~s.AY~s. ryA kol auTwieAw[
rwjpwl ny mYƒ ieqrwzW dw KrVw iqAwr krn leI AwiKAw jo mYN iqAwr kr
ky srkwr ƒ sONp id~qw ijs ny ieqrwzW ƒ kimSn dy A~gy dwier kr id~qw[
hwlWik kimSn 30 swl qoN v~D c~ldw irhw, pr hwly q~k ies dw AMiqm
&Yslw nhIN id~qw igAw[ ies dy bwvjUd pMjwb ’qy dbwA pwieAw jw irhw hY
ik auh AY~svweIAY~l nihr bxwey[

ieiqhwsk ipCokVieiqhwsk ipCokVieiqhwsk ipCokVieiqhwsk ipCokVieiqhwsk ipCokV
BwKVw fYm dI Xojnw AMgryzW vyly bxI sI Aqy ies dy pwxIAW dI

inAWpUrn vMf pihlW hI inrDwrq kr id~qI geI[ ies ivc mOjUdw hirAwxw
dy kuJ KyqrW leI pwxI ƒ vI Swml kIqw igAw sI, pr AjIb g~l hY ik rwvI
Aqy ibAws dy pwxI aupl~bD hox Aqy iek surMg rwhIN ibAws dw pwxI BwKVw
JIl ivc pwey jwx qoN bwAd smu~cI vMf ƒ nvyN isirEN KolH id~qw igAw[ dyS
dI vMf qoN bwAd 1947 ivc pUrbI Aqy p~CmI pMjwb ivckwr ivvwd audoN pYdw
ho igAw jdoN BwrqI pMjwb ny p~CmI pMjwb leI nihrW ivc pwxI dI splweI
rok id~qI[ ies nwl pwiksqwn AMdr hwhwkwr m~c geI Aqy 4 meI 1948
ƒ iek XQwsiQqI (Status quo) smJOqw shIbMd kIqw igAw ijs au~pr Bwrq
dI qr&oN pMifq jvwhrlwl nihrU, AY~nvI gwfigl Aqy pMjwb dy qqkwlI
isMjweI mMqrI srdwr svrn isMG Aqy pwiksqwn dI qr&oN iv~q mMqrI ny
dsq^q kIqy sn[ ies kOmWqrI smJOqy qihq pwiksqwn ƒ hrIky p~qx rwhIN
iek swl leI pwxI C~ifAw jwxw sI[ iPr vI jdoN ivvwd nw sulJ sikAw qW
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lVweI BVkx dy ^qry dy m~dynzr AmrIkw, brqwnIAw dI pihlkdmI ’qy
ivSv bYNk ieh ivvwd sulJwaux leI mdd dyx vwsqy A~gy AwieAw[ vwiSMgtn
ivc vwrqw SurU hoeI sI ijs ivc Bwrq Aqy pwiksqwn dovW ny Awpo AwpxIAW
tImW ByjIAW sn jinHW ivc AiDkwrI Aqy ieMjnIAr Swml sn[

BwrqI tIm ivc pMjwb dy iek ieMjnIAr AY~n.fI. gulwtI Swml sn Aqy
kuJ smyN bwAd aunHW ƒ tIm dw mohrI bxw id~qw igAw[ vwrqw dOrwn kyNdrI
jl Aqy aUrjw kimSn nwl kMm krdy fw. Awr.sI. hUn v~loN rwjsQwn nihr
leI pRwjYkt irport iqAwr kIqI geI ijs leI ryigsqwnI KyqrW ivc zmInI
srvyKx krn dI loV sI, pr ieh srvyKx kdy vI nhIN krvwieAw igAw[
isMD dirAw pRxwlI dy jl Kyqr (bysin) ƒ lY ky m~qByd sn, pr ivSv bYNk
dy pRsqwv qihq jl Kyqr dI h~dbMdI dy svwl ƒ A~KoN EJl kr dyx nwl
Bwrq ƒ v~fw lwhw imilAw[ sRI gulwtI ny AwiKAw ik pwiksqwn bxn krky
lwielpur Aqy imMtgumrI guAwcx krky aunHW dI QW rwjsQwn ivc nvIAW
nihrI bsqIAW bxngIAW[ pwiksqwn qoN au~jV ky Awey lokW ƒ bhuq BwrI
nukswn J~lxw ipAw sI Aqy Aws hY ik jldI hI aunHW dI BrpweI ho jwvygI[
gulwtI ny Bwrq srkwr ƒ srihMd PIfr dI auswrI Aqy rwjsQwn nihr dI
mnzUrI leI Tos kdm pu~tx dI slwh id~qI qW ik jnvrI 1955 jdoN ivSv
bYNk v~loN jl Kyqr dy st~fI tUr kIqy jwxgy, audoN q~k Bwrq dIAW loVW ƒ is~D
kIqw jw sky[ gulwtI ny pwxI dI vrqoN bwbq iek AMqrrwjI smJOqw krn ’qy
vI zor id~qw sI[

jdoN ivSv bYNk dI tIm AiDAYn leI phuMcI qW aus ƒ jIpW ivc ibTw ky
rwjsQwn dy it~ibAW ’qy GumwieAw igAw[ tUr dOrwn imMtgumrI Aqy lwielpur
dIAW nihrI bsqIAW dy au~jVy lokW ƒ rwjsQwn dy ausy qrHW dy KyqrW ivc muV
vswaux dI loV ƒ ryKWkq kIqw igAw sI[ jnvrI 1955 dy AMq q~k Bwrq
dy qqkwlI isMjweI Aqy aUrjw mMqrI gulzwrI lwl nMdw ny rwvI Aqy ibAws dy
pwxIAW bwbq iek smJOqw krwieAw ijs leI isr& pMjwb Aqy rwjsQwn dy
isMjweI sk~qrW ƒ id~lI bulwieAw igAw sI Aqy smJOqy ’qy dsq^q krvw ley
gey[

ies smJOqy qihq ku~l aupl~bD 15.85 AY~meyAY~P pwxI iv~coN 8 AY~meyAY~P
pwxI rwjsQwn ƒ, 0.65 AY~meyAY~P kSmIr ƒ Aqy pMjwb Aqy pYpsU dovW ƒ
imlw ky 7.2 AY~meyAY~P pwxI id~qw igAw[ ies pRsqwv ivc dirAweI vhwA
Kyqr ivc vsdy lokW dI ibhqrI ƒ au~kw hI nzrAMdwz kr id~qw igAw[
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kOmWqrI sMDI dIAW rxnIqk cwrwjoeIAW dI vrqoN kridAW mu~Fly qOr ’qy
Bwrq Aqy ivSyS rUp ivc pMjwb leI pwxI hwsl kIqw igAw ijs dy dwiery
ivc audoN hirAwxw vI AwauNdw sI[ ivSv bYNk dI mMn mnweI sdkw pwiksqwn
vI ies leI sihmq ho igAw Aqy ieh Aws sI ik pwiksqwn ƒ vI Biv~K ivc
pwxI leI jMg vrgI nObq dw swhmxw nhIN krnw pvygw jo Bwrq v~loN hrIky
p~qx qoN pwiksqwn leI pwxI rok dyx nwl pYdw ho geI sI[ iqMn dirAwvW
(sqluj, rwvI Aqy ibAws) dw swrw pwxI Bwrq ƒ dy id~qw igAw Aqy iqMn
dirAwvW (isMD, jyhlm Aqy cnwb) dw pUrw pwxI pwiksqwn ƒ dy id~qw igAw
qW ik Biv~K ivc iksy qrHW dI sm~isAw pYdw nw hovy[

kI krnw cwhIdw hY?kI krnw cwhIdw hY?kI krnw cwhIdw hY?kI krnw cwhIdw hY?kI krnw cwhIdw hY?
auNJ, Bwrq ivc sUibAW drimAwn ieMtrnYSnl lwA AYsosIeySn dI

Agsq 1966 ƒ hYlisMkI ivc hoeI mIitMg ivc qYASudw AsUlW muqwbk pwxI
dI vMf krn dI loV sI[ ieh nym mu~K qOr ’qy vwtrSY~f/ ndI jl Kyqr ivc
hI pwxI dI vrqoN leI qYA kIqy gey sn[ vwtrSY~f (jlmoVy) jW jl Kyqr ’coN
iksy vI qrHW pwxI k~Fx bwbq koeI nym qYA nhIN kIqw igAw[ 2004 ivc jl
sroqW bwry kwƒn iqAwr krn ih~q ieMtrnYSnl lwA AYsosIeySn dI (brlin
jrmnI) ivKy mIitMg hoeI[ ies kwƒn ivc vDyry q&sIl id~qI geI hY[ Sbd
‘styt’ pRBUqwpUrn irAwsqW leI vriqAw igAw hY[ auNJ, ij~QoN q~k Bwrq dw
qwAluk hY, swfy sMivDwn ivc pRBUs~qw ƒ Aml ivc ilAwaux leI iqMn sUcIAW
bxweIAW geIAW hn Aqy pwxI dw ivSw sUbweI sUcI ivc 17vyN nMbr ’qy hY ijs
ivc drj hY ‘‘pwxI Bwv pwxI splweIz, isMjweI, nihrW, frynyj Aqy pRbMDn,
pwxI BMfwrn Aqy px ibjlI pRwjYkt pr ieh pihlI sUcI ivc 56 ieMdrwj dy
muqwbk hovygI[’’ pihlI sUcI dy 56 ieMdrwj ivc ieh drj hY ‘‘AMqrrwjI
dirAw dw inXmn Aqy ivkws aus h~d q~k hI ho skdw hY jo sMG dy kMtrol
ADIn inXmn Aqy ivkws ƒ pwrlImYNt dy kwƒn zrIey jn ih~q leI
suivDwjnk AYlwinAw igAw hovy[’’ ienHW dovyN ieMdrwjW dI pVHq qoN sw& huMdw
hY ik sUbw pwxI dI vMf dy suAwl ’qy pRBUqwsMpMn hY Aqy pwxI dI vrqoN dirAweI
vwdI jl Kyqr AMdr hI kIqI jw skdI hY Aqy ies qoN bwhr nhIN iljwieAw
jw skdw[

isMD jl sMDI leI c~l rhI ivcwr crcw dOrwn v~D qoN v~D lwhw hwsl
krn leI pMjwb dirAweI jl Kyqr (basin) dI h~dbMdI ƒ aulMG ky 1955 dw
auh smJOqw krvwieAw igAw jdoNik iek sk~qr kol Aijhw smJOqw shIbMd
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krn dw koeI sMivDwnk Aqy kwƒnI AiDkwr nhIN sI[ pMjwb ny ies bwbq
ies krky kuJ nhIN ikhw qW ik ies nwl kOmWqrI ivcwr-crcw dOrwn Bwrq
dy stYNf ƒ nukswn nw hovy[ ienHW vwrqwvW dw audyS 1947 ivc BwrqI pMjwb
Aqy pwiksqwnI pMjwb ivckwr pYdw hoey ivvwd ƒ sulJwauxw sI[ pMjwb ƒ ies
smJOqy dw pwbMd bxwaux dI koeI kwƒnI jW nYiqk vwjbIAq nhIN bxdI[
pMjwb ivDwn sBw v~loN pws kIqy smJOqy r~d krn (trmInySn AwP AYgrImYNts)
AYkt ivc ies mwmly ƒ AgWh hor sp~St kIqw igAw hY[ pMjwb ivc pwxI
dI vrqoN bwbq koeI itRibaUnl jW smJOqy ’qy A~pVn dI koeI loV nhIN hY
ikauNik ies v~loN Awpxy ih~sy dy bxdy pwxI dI pihlW hI vrqoN kIqI jw rhI
sI[ pMjwb dI siQqI Aqy ies dy vrqmwn pVwA bwry au~prly pYirAW ivc hor
vjwhq kIqI geI hY[

pMjwb ivc kuJ mhIny pihlW Awey hVHW qoN ies q~Q Aqy kwƒn dI puStI
hoeI hY ik dirAweI pwxI ƒ aus dy jl Kyqr qoN bwhr nhIN iljwieAw jwxw
cwhIdw[ hirAwxw (ijs ny aus dy ih~sy ivc id~qy gey 1700 ikaUsk ’coN 1500
ikaUsk qoN v~D pwxI lYx qoN ienkwr kr id~qw sI) Aqy rwjsQwn ny sMBwvI
hVHW dy ^qry dw hvwlw dy ky Awpxy ih~sy dw pwxI hI lYx qoN ienkwr kr id~qw
sI[ ies dOrwn, pMjwb ƒ hVHW krky AQwh nukswn J~lxw ipAw ijs qoN ieh
sw& huMdw hY ik hVHW dI mwr pMjwb ƒ J~lxI pvygI jdoNik hirAwxw Aqy
rwjsQwn dy ZYr-bysin KyqrW ƒ jdoN loV hovygI qW auh pwxI lY lYxgy[ pwxI
dI vrqoN bwry iksy vI kOmI jW kOmWqrI kwƒn dI AijhI mnSw nhIN ho skdI[

swrIAW isAwsI pwrtIAW Aqy aunHW dy AwgU ‘rwiepyrIAn kwƒn’ dy nwm
inhwd nym dI duhweI idMdy rihMdy hn, pr mYƒ Bwrq dy sMivDwn jW sMXukq
rwStr dI rhinumweI hyT GVy gey kOmI jW kOmWqrI nymW ’coN ikqy vI ieh nym
nzr nhIN AwieAw[ swry kwƒn Aqy nym vwtrSY~f ndI Kyqr ijs ƒ frynyj
Kyqr AwiKAw jWdw hY, AMdr pwxI dI vrqoN dy nym ƒ pihl idMdy hn[ ies
muqwbk lwgU huMdy kwƒn Aqy nymW pRqI Axjwxqw krky Axie~Cq nqIjy Aqy
Brm BulyKy pYdw ho skdy hn[ isqmzrI&I ieh hY ik isAwsqdwn Aqy
AiDkwrI Aqy bwkI swry lok vI ieko sur Aqy lihjy ivc boldy hn[ Aijhw
kOx hY jo pUrI jwxkwrI Aqy idAwnqdwrI nwl pMjwb dy kys dI pYrvI krygw?
cMfIgVH Aqy bwkI mu~idAW dI hoxI vI ieho ijhI hY[ Aksr isAwsqdwn audoN
ieh mu~dy auTwauNdy hn jdoN s~qw ’coN bwhr huMdy hn, pr iekyrW votW pYx qoN
bwAd auh sB kuJ Bu~l Bulw jWdy hn[
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AxvMfy pMjwb ƒ Xmunw dy pwxI dI vrqoN krn dw AiDkwr sI[ pr hux
auh swrw pwxI hirAwxw ƒ iml igAw hY Aqy pwxI dI vMf dI g~lbwq vyly ies
pihlU ƒ kdy CoihAw hI nhIN igAw[ pr dUjy bMny, jMmU-kSmIr ’coN inklx vwly
Aqy pwiksqwn ho ik rwvI ivc pYx vwly auJ, Awd dirAw dy pwxI ƒ pMjwb
dy ih~sy ivc drsw id~qw igAw hY[ iehI nhIN sgoN irm stySnW dy mINh dy pwxI
ijs nwl Aksr hVH AwauNdy hn, ƒ vI pMjwb dy Kwqy pw id~qw igAw hY[ ipCly
37 swlW dOrwn pMjwb dy iksy vI isAwsI AwgU ny sMsd jW iksy jnqk mMc ’qy
ieh mu~dw kdy vI pUrI gMBIrqw qy vyrivAW sihq nhIN auTwieAw[ ies qoN v~D
isqmzrI&I kI ho skdI hY ik rwjIv-lONgovwl smJOqy dI iekmwqr m~d jo
nihr bxwaux nwl juVI hY, au~pr zor id~qw jw irhw hY jdoNik cMfIgVH, pMjwbI
boldy ielwikAW, Awl ieMfIAw is~K gurduAwrw AYkt ijhy mu~idAW bwry smJOqy
dIAW swrIAW Aihm m~dW ƒ ivswr id~qw igAw hY[

Aws Aqy aufIk kIqI jwxI cwhIdI hY ik vrqmwn pRSwsn Aqy isAwsI
pwrtIAW iekmu~T ho ky koeI swrQk nqIjw k~FxgIAW[

¤
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ON THE ISC FRONT
(16TH SEPTEMBER TO 15TH DECEMBER 2023)

COL J.S. MULTANI*

The third quarter remained very busy with the World Peace
Summit attended by Col. JS Multani, Secretary General at Seoul, South
Korea.

16-22 September 2023 - On the invitation of Heavenly Culture
World Peace & Restoration of  Light (HWPL) South Korea, Col. J.S.
Multani Secretary General ISC, visited Seoul, South Korea from 16-
21 Sept 2023 to attend the World Peace Summit held from 18-21
September 2023. Col. Multani informed that it was a world Class
Conference in which about 450 representatives from all major religions
i.e. Christianity, Hinduism, Sikhism, Islam and Buddhism participated
in the 4- day conference. A paper on Sikh Religion highlighting how
the tenets of  Sri Guru Granth Sahib ji promote peace by shedding the
5 major reasons of war i.e. Kaam Krodh, Lobh, Moh and Ahnkar, was
presented by Dr. Bhai Sahib Satpal Singh Khalsa who represented
Western Hemisphere (came from USA), which was highly appreciated
by all. Col. Multani signed a Memorandum of Understanding on behalf
of ISC with HWPL to work together in tandem with their shared goals
of promoting world peace.

Col. Multani also visited War memorial (of  2nd World War) where
names of  3 Indians were inscribed. He also visited local Gurudwara
Sahib and paid his obeisance there. Secretary General informed that
the hospitality as well as boarding lodging arranged by the organizers
was superb.

On 24th September 2023 - A team comprising Sardar Bhupinder
Singh Kohli from Mumbai & Sardar Charanjit Singh Khalsa from

* Secretary General ISC, Chandigarh; Email: <iscchd2006@gmail.com>
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Jammu visited the ISC Headquarters. Mr. Kohli is running an NGO in
the name of BKKMF dedicated to the cause of promotion of Sikhi.He
visits various schools run by Akaal Academy Baru Sahib from time to
time and delivers lectures on principles of Sikh Faith and how to follow
Sikhism while doing routine work in life. His website Sikhiwiki.org is
just like an encyclopedia of Sikhism with great content, illustrations
and videos full of knowledge about Sikh religion. The website is worth
visiting by every Sikh.

Commemoration of  150 years of  Foundation of  Singh Sabha Lehar
at Fathegarh Sahib on 7th and 8th October 2023.

The entire team of ISC comprising Col. JS Multani, Sher Jagjit
Singh, S. Kanwal Pal Singh, Mr. Manmeet Singh (Media Head),
Aproorva Singh, Sukirti Taneja and Meenu participated in the 2-day
All India Singh Sabha Conference organized at Baba Banda Singh
Bahadur Engineering College, Fategarh Sahib. About 100 students
and a few teachers from our HWTCs also attended it. Prominent Sikh
Scholars, Missionaries, Sikh Welfare Institutions, Educationists,
Seminaries, Thinkers and Heads of  all apex Sikh Organizations working
across India participated not only to pay tributes to the great founders/
pioneers of Singh Sabha Lehar of 1873 but also to recognize their
missionary zeal and determination for the Sikh Panth to achieve two
major goals in their mind:-

a) Bringing  the youth who were being converted to other
religions like Christianity or Hindu Arya Samaj, back to the
fold of Sikhi.

b) Initiating Gurdwara Sudhar movement to allow all Castes/
Creeds to enable them to worship inside the some
Gurudwaras.

The Singh Sabha Founders like Giani Ditt Singh and his team
toiled so hard that both the goals were achieved i.e. the Sikh youth
started adopting the Sikhi principles resulting in significant increase in
Sikh population which had drastically declined after the end of Khalsa
Raj. They also succeeded in getting permission for the Dalit Sikhs to
enter Gurdwaras and offer their Prashad Thali and pay their obeisance
to Sri Guru Granth Sahib Ji.

The conference served as an excellent platform to deliberate
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about the current challenges faced by Sikh Panth and how to overcome
these through suitable corrective measures in order to spread the
message of  Sri Guru Granth Sahib across the world. An other historic
decision was also taken when it was resolved to set up a National Sikh
Education Board meant for overall growth & development of Sikh
Children by imbibing the teachings of  Sikh Guru Sahiban to adopt
sikh moral values besides studying the normal academic curriculum
up to 12th standard in eminent schools affiliated to this board. To give
final shape to this board, National Sikh Commission would be
established as an apex governing body to guide and govern the
Education Board.

A draft document of the Sikh Education Board has already been
submitted to the Panthik Talmel Committee & various other stake
holders for brain storming to finalize the same.

On 23rd October 2023 S. Rajinder Singh, President Guru Nanak
College and Gurudwara Nanak Darbar Chennai visited International
Sikh Confederation Head Quarters at Plot No.1, Sector 28 Chandigarh
on 23rd October 2023. Had discussion on Gurudwara Management
and Training of  Gurudwara Managers being the requirement of  Sikh
Community in India and abroad. He was honored with memento &
Saropa by Col Jagtar Singh Multani, Secretary General.

On 24th October 2023 Mr. Dominick Dendooven, Curator &
Govt official of war memorial of Belgium, visited International Sikh
Confederation Head Quarters. He informed about the Sikh soldiers
who laid their life during First World War 1914-18. Everyday
commemoration is offered at retreat last bugle and the people of
Belgium bow their heads to those souls. He offered that if  3rd or 4th
generations of  those martyrs want to visit the site at IEPER City. He
may help arranging visa for them in a group. ISC will do the paper
work for this project.

 On 25th October 2023- S Gulbarg Singh Bassi from U.S.A
visited International Sikh Confederation Head Quarters at Plot No.1,
Sector 28 Chandigarh and shared the work / activities being performed
by Global Sikh Council, USA. He discussed on how to coordinate
work of  schools run by Global Sikh Council and International Sikh
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Confederation in Punjab. It was suggested to have a cluster coordinator
to serve as a bridge between ISC and Global Sikh Council to avoid
duplicacy of work and to help each other whenever required by each
organization.

VISIT TO NEW DELHI

From 31st October to 3rd November, 2023 - Col. J.S. Multani,
Secy General alongwith Sher Jagjit Singh, Secretary (Administration)
visited New Delhi on the invitation of HWPL, South Korea from
where a four member delegation comprising Ms. Elly Yoon, General
Director, Dept. of  Religion and Ms. Helen Kim, Chief  Branch Manager,
Ms. Tarry  had come.

During the visit, we attended the following four events:-
1. On 1st Nov, 2023 - We had a meeting with S. Bhupinder

Singh, Manager, Sri Bangla Sahib Gurdwara. Ms. Jagjit Kaur
I/c International tourist Centre of Gurdwara Sahib explained
very nicely about the history of  Gurdwara Bangla Sahib. Later
the entire team visited Baba Baghel Singh Sikh Museum which
was highly appreciated by the HWPL Team.

2. Same day, in the afternoon, we had a meeting with S.
Harmeet Singh Kalka, President Delhi Gurdwara
Management Committee, who agreed to

a) arrange minimum 10 Sikh Scholars who can explain in English,
the teachings of  Sri Guru Granth Sahib Ji about the message
and principles of Sikhism i.e. of Love & Respect for different
religions, Respect for women and Equality for everyone
without discrimination about caste, color, religion, gender,
rich or poor and how to maintain international peace amongst
various countries & communities.

b) Arrange International Peace March at India Gate in May 2024
for a big gathering.

c) To search and select one prominent site to display the Logo
of HWPL in Delhi.

Mr. Kalka agreed to all the three demands and assured to look
into the matter.
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3. On 2nd Nov, 2023 - We had a meeting with Prof. Vishav
Dutt, Asstt. Prof.  Dep’t of  Buddhist Studies, Delhi University.

4. On 3rd November, 2023 we had a Peace March at Deer
Park, Hauz Khas, New Delhi in which more than 100 people
participated and joined the march with full zeal and zest followed by
Tea and Snacks arranged by Mr. Shyam Sunder Rudra and Family.One
Centenarian also participated whose 100th Birthday was also celebrated
by all with great enthusiasm, which made the programme more colorful
and joyful.

On 11th November, 2023 S. Gulbarg Singh Bassi of  Global Sikh
Council along with Col. Manmohan Singh visited Headquarters of
ISC at Chandigarh and held meeting for co-ordination between ISC
and GSC for better management of  Homework Tution Centres run by
both organizations

November 11, 2023 - Held a very productive meeting with Col.
Multani Ji and his International Sikh Confederation (ISC) staff. Having
known that three organizations with similar objectives have opened
up centers in villages at quite a distance from each other. Discussed
cooperation between the three organizations: ISC, Living Successfully
Foundation, and PEHEL project of  Global Sikh Council to manage
the centers better.

Main decisions taken are:
1) Each organization will continue to function as a independent

organization and fund their own centers.
2) Each one will share resources to develop a common

repository of  contents. E.g. Free or reduced cost services
available from various Sources hosted on GSC Website. E.g.
Daily Sikhi message for the center managers to be taught at
the PEHEL centers.

3) All centers will have common management at the top.
Divided into areas consisting of  one or more districts.

4) The current centers are grouped into three areas.
a. Centers in the Ferozepur border area and nearby Districts to

be managed by Living Successfully Foundation.
b. Centers in Patiala, Sangrur, Moga and nearby districts to be
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managed by ISC.
c. Centers in Amritsar, Tarn Taran, Kapurthala, Jalandhar and

nearby Districts to be managed by PEHEL, a project of GSC.
5) As a result, some centers will move from being managed by

one organization to being managed by the other.
This was conveyed on 16th Nov, 2023 to S. Jatinder Singh, ISC

Amritsar Chapter to identify the centres to be handed over to Global
Sikh Council.

On 11th November, 2023 Sardar Harjinder Singh, International
Taekwondo Coach visited Headquartes of  ISC alongwith his  wife.
He was requested to give us a list of players whom he trained for
National/ International tournaments to know their profile and any
assistance required by them.

On 14th November, 2023 Sardar Tarsem Singh Sonipat visited
ISC Headquarters and informed that he is working for welfare of
Sikligars living in 4-5 villages near Sonipat.

Visit to Mukandpur, Gurdaspur, Amritsar & Khadoor Sahib (20-
23 Nov 2023)

On 20th Nov, 2023, Col. Multani and Sher Jagjit Singh left for
Mukandpur to see the functioning of our coaching centre for students’
entry to Engineering and Medical Colleges. Here we met School
Headmistress Mrs. Daljeet Kaur and addressed the students to focus
on their studies to achieve their goal.

Mr. Shamshad, Principal Amardeep College who is doing excellent
job in running school and college efficiently. We addressed the student
to work and focus on their study and achieve better result.

Then we left for Gurdaspur where we met S. Sukhjinder Singh
and he accompanied us to nearby Village Taragarh/New Begowal to
open a new HWTC there in a local Mandir. There we came across Mr.
Ajaib Saroop Saini, member of Mandir Committee, who was highly
impressed with this venture and assured to get the centre opened soon
after talking to the Mandir Committee. We handed over the HWTC
Banner for displaying on the Mandir premises. He assured that the
HWTC may start shortly after finalizing the teacher.
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On 21st Nov, 2023, our team left for Riarki, a unique Girls’
College which is purely working on the principles of  Guru Nanak.
We met Principal Swaran Sing Virk who apprised us that all the girl
students besides excelling in their studies do entire day-to-day household
work themselves including Cleaning/sweeping, White-washing of
campus, washing clothes, cooking Food/Langar for everyone, growing
Organic vegetables, pulses, food grains, cereals, extracting Gur and
Shakkar from their own Sugarcane crop. No pesticide or fertilizer is
used. More than 3000 girl students are enrolled in this college.

All the girls wear only white dress fully covered and recite Gurbani
as part of  Nitnem prescribed under Sikh Rehat Maryada. We addressed
a group of  girl students to focus on their studies and be true to
themselves to achieve their aim. The Principal honored our team with
Siropas and a bag of  organic wheat for each member.

In the afternoon, we visited Quadian Headquarters of Ahmdiyas
and met Mr. Naseer Acharya who facilitated our visit to sacred places
in their shrine and memorial. He apprised us about the principles of
Ahmidya Sect of Islam and how it differed from other two sects of
Sunni and Shias.

Thereafter, we left for Sri Amritsar Sahib around 2.15 PM to pay
obesience to Sri Darbar Sahib at Amritsar we met S. Jatinder Singh
Cordinator ISC, Amritsar chapter who is supervising our Rural HWTCs
in this area. He insisted that we may not handover any centre to GSC
in Amritsar area as our centers are working efficiently.

From Amritsar, we left for Khadoor Sahib and had a comfortable
night stay there. Baba Baldev Singh ji informed that Chief
Adminstrator Baba Sewa Singh ji would meet tomorrow on 22nd
November, 2023.

On 22nd Nov, 2023 morning, we met Baba Sewa Singh ji,
Chief Administrator of Nishan-e-Sikhi International School and
Nishan-e-Sikhi Institute of  Science and Training, imparting world-
class education and coaching to students for entry in Engg and medical
Colleges/Institutions. The success rate is exceptionally high. Apart
from this they are coaching boys and girls for entry into Police, CRPF,
BSF as Constables, Sub-Inspectors etc. So far 600 students trained
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here got selected to various police forces of  Punjab, Haryana,
Chandigarh and Delhi. At least 5 Sikh girls selected as Sub-
Inspectors are maintaing Keski on their heads.

This institute also imparts training/coaching for entry to Defense
Services through NDA & IMA. 15 candidates have already qualified
the NDA exam, this year and now preparing for SSB/Interview. Col
Multani addressed and gave some tips to a batch of about 50
candidates who were well dressed and greeted us with lot of
enthusiasm.

Further, this institute also imparts training/coaching for UPSC/
State Civil Services exam.

On 28th November 2023, Sardar Jagtar Singh Multani Secretary
General ISC was honoured by an NGO named Gray Shades by
conferring a prestigious “KIRAT KAMAI AWARD-2023” for
exemplary work for the upliftment of poor and underprivileged children
of  Rural Punjab by arranging minority scholarships valuing around Rs.
300 Crores per year and also for running 23 free Homework Tuition
Centres enrolling about 500 students from 1st to 10th class.

Visit to Hyderabad (28th November to 1st December 2023)
Col. Multani visited Hyderabad from 28th November to 1st

December 2023 where he visited Happy Learning School run for
Sikligar boys. Keeping in view good performance of  the Computer
centre, one more Computer Centre was opened there.

Visit to Ludhiana/Moga on 12-13 December 2023:-
On 12th December 2023 Col. Multani and Sher Jagjeet Singh

visited Ludhiana and held a meeting with Dr. Sardara Singh Johal, S.
Sukhdev Singh Laaj, Dr. Pushpinder Singh, Dr. Surinkurbir Singh, Ex-
Principal, GNE College and S. Gurkirpal Singh, Teacher and had
detailed discussion about setting up of National Sikh Education Board
and Sikh Education Commission as decided during 2-day Conference
to celebrate 150th year of  Singh Sabha Lehar at Sri Fathehgarh Sahib.
It was decided to collect data about all Sikh institutions/schools
affiliated currently with PSEB, CBSE, ICSE Boards to take further
action in this regard.
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On the same day, we visited Village Dhurkot Ransinh (Nihal
Singh Wala) to ascertain the working status of  Baba Farid Wrestling
Akhara run by Dr. Gurpartap Singh, his team and the village panchayat
where about 30 girl players of class 5th to 10th are taking coaching
from S. Jagdeep Singh, a professional Coach. Prominent persons from
the village were also present who gave us a warm welcome. Col. Multani
addressed the children and advised them to learn finger tips of the
game from the coach and  focus on their practice to enable them to
win national and International  level completions to earn  name &
fame not only for themselves but for the Centre also. Col. Multani also
announced Rs. 5000/- financial help from his pocket for the Centre to
buy Wrestling Kits for outstanding players.

On 13th December 2023, we visited ITI (BOYS AND GIRLS)
at Moga and met Ms. Shilpa Garg, Principal ITI (boys) and Sardar
Jagtar Singh, Principal ITI (girls) who apprised us about the progress
of  these institutions and how to improve the working of  these ITIs. A
green park in name of  S. Jugraj Singh Gill, Ex-MLA Moga is under
development.

Later on the same day, we visited De-addiction Centre
established by Late S. Jugraj Singh Gill, ex-MLA Moga and now being
run by Red Cross Society. The board lying in the room was got re-
installed at the Centre. Mr. Harpreet Singh, Director explained the
functioning of the centre as well as profile of patients undergoing
treatment / rehabilitation there. We interacted with the patients and
distributed snacks and sweets to boost their morale. To help
rehabilitation, employment offered by ISC was well taken by the
patients. The De-Addiction Center has been named as Jugraj Singh
Gill De-Addiction Center through a notification issued by DC Moga.

¤
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KNOWING GURU NANAK

A REVIEW BY JAGMOHAN SINGH*

Book: Guru Nanak – A Reader
Edited by: Tejwant Singh Gill
Publishers: Sahitya Academy, Delhi
Pages: 229; Price 350

In commemoration of  the 550th birth anniversary of  Guru
Nanak, The Sahitya Akademi, one of  India’s premier institutions,
engaged in the promotion of Indian languages and literature, decided
to get a book published on the various aspects of  Guru Nanak’s life,
philosophy and teachings and the scholarly Dr. Tejwant Singh Gill
was offered the coveted task, which he readily accepted. Dr. Tejwant
Singh Gill belongs to the land where the Sikh religion was born and
evolved into its present form. He performed the task entrusted to
him to the best of  his ability, employing all the sources at his command.
The compendium “Guru Nanak: A Reader” is a fruit of  his labour. The
book is a collection of  26 essays written by erudite persons, men/
women of  letters who have excelled in their respective fields. The
book contains translated version of  three verses, one of  which “Tribute
to Guru Nanak” is a composition by Bhai Gurdas whose account of
Guru Nanak’s life, being contemporary to the Guru, is considered
most trustworthy. The other two verses “Genuine Sage” and “In
Kartarpur” are from the pen of the celebrated Punjabi poet Shiv Kumar
Batalvi. All the three poems have been very cogently translated by the
editor of  the compendium Dr. Tejwant Singh Gill himself. The
translated versions of  the two key Banis of  Guru Nanak “Japuji” and
“Asa Di Vaar” have also been made a part of  this volume. Japuji also
referred as Japuji Sahib is the very first composition of  Guru Nanak
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and is central to the Sikh thought. Asa Di Vaar meaning “A ballad of
hope” lays emphasis upon truthful conduct. Both the Banis under
reference have been meticulously translated by the stalwarts in the
field of  language and literature Dr. Teja Singh and Principal Sant Singh
Sekhon respectively.

Though there are many sources which provide an insight into the
life and teachings of  Guru Nanak, the reviewer after going through
the contents of the compendium under reference has arrived at the
conclusion that the best way to know Guru Nanak is through his ‘Bani’
as available in the ‘Adi Granth’, compiled at the first instance by Guru
Arjan and later edited by Guru Gobind Singh at Talwandi Sabo by
incorporating the Bani of  Guru Teg Bahadur. It may be pertinent to
point out here that the bound volume of Adi Granth after its editing
by Guru Gobind Singh came to be known as ‘Damdami Beerh’. This
volume of  Adi Granth (Damdami Beerh) was proclaimed as “Guru” by
Guru Gobind Singh, and it came to be known in the popular parlance
as ‘Guru Granth Sahib’. The followers of  the ‘Sikh Panth’ bow in
reverence before Guru Granth Sahib though the written word or the
text entered in it, called ‘Shabad’ is ‘The Guru’ for the Sikhs’ for all
intents and purposes.

The concept of  Shabad (the spoken/written word) as “The Guru”
was given by Guru Nanak himself  and holds a special place in the Sikh
ethos. The Shabad is embodied in Bani. The language of  Bani is lehndi
Punjabi as against the Sanskrit of  Hindu (Sanatan Dharma) scriptures. In
his scholarly essay “Guru Nanak and Sant Kabir” in the compendium
under reference, the noted historian Jagtar Singh Grewal writes:

“Guru Nanak equates the Shabad with the Guru, and his
successors equate his Bani with the Shabad. Guru Ram Das
makes the explicit statement that Bani is Guru and Guru is Bani”.

The original Adi Granth (which was then called the Pothi Sahib)
was handwritten in Gurmukhi script, so also is its version edited by
Guru Gobind Singh. This very fact makes the only Sikh scripture Guru
Granth Sahib, different and distinct from Hindu scriptures. Inter-alia
the choice of language and the script of the Sikh scripture is a deviation
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and departure from the Sanatan Dharma which regards Sanskrit as
dev-bhasha (divine language) and its script is Devanagari (literal
meaning: divine writing). Another departure is in the form of  challenge
to authority of ‘Brahmin’ who is regarded as ‘devata’ and who holds a
central place in all the places of  worship, performing all kinds of  ‘Puja,
Havana and Yagnas’. In contrast, in Sikhism, there is no deity, no
priest to hold puja, no brahmin to perform Havana or Yagna, there is
only a Granthi whose duty is to take care of  the Guru Granth, who
reads the Bani from the scripture and shares its import with the Sangat.
The Granthi can be anyone; even a Shudra occupying the lowest place
in the hierarchy of  Varna Ashram can fit in the role of  a Granthi.
Unlike Hindu faith, central to the Sikh faith is the belief that the God
(Onkar) is just one and formless, having no equal or parallel, Sat is His
name (Satnam), He is the doer and performer (Karta Purkh), He is free
from the feeling of  fear and has enmity with none (Nirbhau Nirvair),
He is beyond incarnation, beyond the cycles of death and birth (Akaal
Murat), He is self-existent and He is the True Guru whose blessings
one seeks. The oneness of  God is symbolized in the Mool Mantra (the
basic postulate) of  Sikh faith by the digit “1” and the Gurmukhi letter
“E”. The digit 1, coming after shooniyaa (Zero) also indicates of ‘His’
being the first existence in the universe.

The Guru’s concept of  ‘Oneness of  God’ is universal and inclusive
affirmation. It renders God as common (Sanjha) to the whole humanity,
even to the non-believers and atheists. Guru Nanak and so also his
successors did not denounce any religion in their Bani, nor they
supported forced conversion from one religion to the other; rather
they, through their verses, encouraged the individuals to tread on the
path of their choice.

Guru Nanak is believed to have been enlightened by God Himself
and his Bani (the verses he composed) is believed to be the God’s
word (Dhur Ki Bani). Guru Nanak identified himself  with the lowliest
of the low and denounced the caste system. He stood for equality of
humankind, claimed brotherhood of human beings, treating them to
be the children of One Father (Ek Pita Eks ke hum barik). In his Bani,
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the Guru portrays himself  as a minstrel, who was out of  work, whom
the ‘True-being’ Himself  put into work (Houn Dhadee Vaekar Karai
Laeia - page 85, Raag Maajh). In Raag Asa, page 498, the Guru very
humbly proclaims himself  as a ‘low caste minstrel’ of  the True Lord
(Houn Dhadee Kaa Neech Jaat Hor Uttam Jaat Sadhaaeindhe / I’m the
minstrel having low caste; others yearn to be called high caste). At the
cost of  being repetitive, it is reiterated that the Guru never proclaimed
himself  as God though he never refuted his communion with the True-
being. In this context the words of  the noted historian Jagtar Singh
Grewal in the valuable compendium under reference, merit attention.
In his scholarly article “Guru Nanak and Sant Kabir” he writes at
page 54-55:

“The organizational and institutional axes of the Sikh Panth
were provided by Guru Nanak in the form of  three Gs: the
Guru, the Granth and the Gurdwara. At one level God is the
Guru; at another, Nanak is the divinely commissioned Guru.
The human Guru is not God but has in him an element of  divinity
due to His commission. The office is passed on to his successors
who remain one with him. The belief is reflected in the use of
the epithet ‘Nanak’ in their own compositions. The office is one
and the continuous. What the successors say and do is legitimized
by virtue of their office”.

Guru Nanak’s emphasis on monotheism; his proactive belief  in
equality of humankind - coupled with his denunciation of caste system;
his emphasis on truthful conduct; his unflinching faith in the process
of dialogue and his preference to family life over that of renunciation;
his choice of  Punjabi (called Jataka by the Persian historian Mohsin
Fani in his book Dabistan-e-Mazahib) over Sanskrit, distinguishes him
from the other contemporary Shaivite or Vaishnava saints.

Guru Nanak or Guru Nanak Dev: The compendium under
reference, does not dwell upon the question of  the Guru’s name, though
there is a reference to it in the very first article “Baba Nanak’s Life and
Legacy: An Appraisal” by America based Sikh academician Gurinder
Singh Mann very emphatically says, “…...there is no reference to ‘Dev’
in the writings of Baba Nanak or those of his successors or early
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followers”. Bhai Gurdas in his poems refers the Guru as Baba (Ik
Baba Akaal Roop, Dooja Rabaabi Mardana / One is Baba symbol of
God and the second is rebeck player Mardana). Another reference
from Bhai Gurdas in favor of honorific Baba is: Jithhe Baba Perr Dhare,
Puja Aasan Thhapen Soaa / the place where the Guru puts his feet,
becomes a place of pilgrimage. It may be worthwhile to point out that
in the land of  his birth i.e., undivided Punjab, the Guru is popularly
known as Baba Nanak. Dr. Harbhajan Singh, in his piece “Letter
Addressed to Baba Nanak” (page 145 of the compendium under
reference) addresses the Guru as Baba Ji and writes:

“You are our archetypal Baba. Sheikh Farid preceded you in the
scale of  time. To call him Baba, we learnt only after addressing
you by this honorific. Whenever someone utters this honorific,
your visage is there before our eyes.”

In literature some of  the other names ascribed to Guru Nanak
include Nanak Shah, Nanak Peer, Nanak Shah Faqeer. Nanak Lama.
‘In text, he is predominantly referred as Guru Nanak.

Guru Nanak’s Date of  Birth: The compendium under reference
aptly deals with the social and philosophical aspects of  Guru’s Bani;
aesthetics of his poetry; musical notes in his Bani; political overtones
in his verses; his choice of language for communicating with his
disciples etc. However, it is mostly silent about his date of birth
regarding which an unsettled controversy is raging in intellectual circles.
Professor Gurinder Singh Mann does refer to the debate that unfolded
on the question in his article, “Baba Nanak’s Life and Legacy: An
Appraisal” (page, 20). Most of the historians and academicians find
evidence in favor of  April 15, 1469 as Baba’s date of  birth. However,
the Guru’s birthday (Parkaash Utsav) is celebrated on the day of  full
moon night in the lunar month of Katak, though the various authorities
on the subject agree on 15th April 1469 as his true date of  birth.

Guru Nanak and Tradition: With the advent of  Guru Nanak on
the world scene in 15th century, a new dawn ushered, a new thought
emerged, and a new vision developed. Bhai Gurdas in one of his
compositions beautifully expresses the scenario, with the help of
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appropriate metaphors. He writes: Satgur Nanak pargateyaa miti dhund
jagg chaanan hoaa, Jion kar sooraj nikaliaa taare chhape andher paloaa
/ With the advent of ‘Satgur Nanak’, the mist got cleared, the world
got illuminated, in a way akin to the disappearance of stars and dispel
of  darkness on the emergence of  sun. While the historian W. H.
McLeod regards Guru Nanak as a part of  the same Sant tradition to
which Kabir belonged, the various contributors in the compendium
under reference differ. The noted historian Jagtar Singh Grewal in his
article “Guru Nanak and Sant Kabir” writes: “ Guru Nanak stands
distinguished from Kabir in several important ways. He shows much
greater awareness of politics and government. His criticism of the
traditional social order goes deeper into its very structure. His criticism
of the contemporary systems of religious belief and practice springs
from a coherent system of  ideas which serve as the conscious criteria
for judgement. Guru Nanak explicitly claims divine authority for what
he says, which makes him patently independent of known earthly
authorities. He is categorically opposed to renunciation and
mendicancy. His ideal is self-reliance to a degree that enables one to
help others. He attaches great importance to ethical life, and his ethical
values are meant to be universal. His message is not merely of liberation
through the Name but also of social action for and through liberation-
in-life. Above all, his concern for institutionalization contrasts Guru
Nanak with Kabir. McLeod’s definition of  the Sant does not apply to
Guru Nanak.” The authors of  the compendium under review are of
the view that Guru Nanak is opposed to the idea of  incarnation.
According to the Vaishnava belief  incarnation does take place and
Lord Vishnu does descend on earth whenever there is prevalence of
sin and loss of  Dharma, to wipe out the sinful forces opposed to
Dharma. Certainly, the Guru was not a Saint of  Vaishnava tradition.
He was against all forms of  asceticism, renunciation and mendicancy
practised by Vaishnav sadhus, yogis and monks. Principal Sant Singh
Sekhon in his article “Guru Nanak’s Cannon” writes: “Guru Nanak’s
call against renunciation was a marked feature of  his teaching. At the
same time, he insisted upon living a householder’s life. In normal times,
to remain content was advocated. In disturbed times, it is likely to act
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as an incentive for historical role”. Guru Nanak and Monotheism:
Guru Nanak’s God is one and unique, represented by the digit “g”in
Mool Mantra and his Bani. Mool Mantra constitutes the first principle
of Sikhism. It is ‘the foundation’ upon which the edifice of Sikhism is
built up. The verdict of  the Mool Mantra is in favor of  monotheism.
According to Swarajbir Singh, Mool Mantra very eloquently articulates
monotheism which is later elaborated in Guru Granth Sahib. He in his
article (Nanak-Bani: Epic of Social Justice) writes: “Monotheism was
the core of  Guru Nanak’s Bani. Time and again its primacy was asserted
by him with very profound arguments. At one place, Guru Nanak
observed

about the creator, “He cannot be appointed nor forged / He by
himself was free of the material world”. Elsewhere multifarious
qualities relating to His identity, appearance, existence, universality,
and eternity were voiced with lot of fluency”. The celebrated historian
Jagtar Singh Grewal in his article “Guru Nanak and Sant Kabir” writes:
“God for Guru Nanak is the unchanging Formless One. He is the only
one; there is no second; there is no other. He possesses unqualified
power and absolute authority. He can confer rule upon an ant, and he
can reduce whole armies to dust. It is His light that shines in the
creation. His light is everywhere and in everyone. He is everywhere
and there is no other. He is within everything and yet outside the
universe. He is immanent and transcendent at one and the same time.
He stands revealed in his creation. To attribute all creation to Him is
to recognize the Truth”. The America based professor Gurinder Singh
Mann describes Baba Nanak as radical monotheist. Dr. Swarajbir Singh
is of  the opinion that Guru Nanak’s idea of  social unity and equality
stems from his concept of monotheism. The learned author on page
127 of the volume under reference writes: “The chief relevance of
monotheism lay in advancing the view that created by the Creator
human beings are equal in all respects. Transcendence strengthened
and further affirmed this factor of  social unity and equality.” Indeed,
polytheism has no relevance in Sikh thought which is essentially
monotheistic. Guru Nanak and Pluralism: Guru Nanak’s Bani is a
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strong votary of co-existence despite cultural and religious differences
in any society. The Bani opposes caste hierarchy, preaches equality,
advocates religious freedom, and detests discrimination based on ones’
birth and beliefs. Guru is in favor of  adequate space for everybody
whether low or high, poor or rich, man or woman. Bani espouses a
vision of Oneness of God though there may be many paths leading to
Him. Guru Nanak says: suraj eko rut anek, Nanak karte ke kete ves /
The various seasons emanate from One Sun; O Nanak, in just the
same way, many forms originate from the Creator. The various
contributors to the compendium under reference, through their articles,
have brought to the fore, Guru’s attitude in favor of  equality, inclusivity,
tolerance, dialogue, and coexistence despite unbridgeable differences.
In nutshell Guru Nanak and his successors stood for inclusive
pluralism. The compilation of  Guru Granth Sahib, the doctrine of
Sarbat Da Bhalla (Welfare of  all beings), the practice of  Sangat and
Pangat, the concept of  Seva (Selfless service) are some of  the pointers
in this direction.

Babar Vani - Poetry of  Protest: Babar Vani is a remarkable piece
of  poetry, comprising of  four verses of  Guru Nanak, which are pointed
and piercing, having wider socio-political connotations. Through the
‘Babar Vani’, Guru Nanak lays down the foundation of  a principle of
speaking the truth when the time so demands. (Sach Ki Bani Nanak
Akhai, Sach Sunaiesi Sach Ki Bela / Nanak utters the ‘Word of  Truth’,
he will speak the truth when the moment so

demands). Needless to add that the verses comprising ‘Babar
Vani’ are related to invasions of  Babur and the consequent plunder of
Punjab. Though ‘Babar Vani’ finds mention quite a number of  times
in the compendium under reference, Sarbjit Singh Professor at Panjab
University Chandigarh makes it the primary concern of his article:
“Guru Nanak: Speaking Truth to Power”. In one of  the verses of
Babar Vani, the Guru expresses his anguish to his carpenter friend
Bhai Lalo, a resident of  Saidpur – the town which was plundered and
ravaged to the maximum by the army of  Babur. He echoes his
indignation at the carnage by voicing his protest to God: ‘Eti maar
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paee kurlaane, Te ki dard naa aiaa / the people were subjected to
brutality, they wailed and cried, were you not moved by their pain’.

According to the academician Gurinder Singh Mann, ‘Guru Nanak
was the only spiritual figure of his time to have taken notice of the
Mughal invasion in a set of  four compositions which appear in Guru
Granth Sahib at pages 360, 417-18, and 722. In his article “Baba
Nanak’s Life and Legacy: An Appraisal” the historian Mann writes:

“He himself was no pacifist and accepted confrontation between
opposing political powers and the ensuing bloodshed as a way of life,
but he could not accept violence in which the innocent and the hapless
bore the brunt of  political conflict (je sakta sakte ko mare ta man rosu
na hoi, saktaa sihu mare pai vagai khasmai sa pursai, M1, GG, 360).”
English translation of the quote in parenthesis is: ‘If the mighty beat
the mighty, there is no cause of  complaint. When the mighty lion pounds
on the herd, the protector is answerable’.

In his well-written article “Guru Nanak’s view of  Politics and
Society”, historian Surjit Singh Hans writes:

“Guru Nanak found the social order of  his age illegal and
illegitimate. His Bani caused an incipient rupture between the
system and his belief. So, in his Bani, there are frequent references
to the disintegrating effect of  the Turkish and Afgan rule.”

In nutshell, the verses comprising Babar Vani, to use historian
Jagtar Singh Grewal’s valuable phrase, are “very powerful verses,” they
constitute a voice of protest and dissidence against the powers that
be, for the excesses committed by them on the hapless populace.

Na Ko Hindu Na Musalman: “Na Ko Hindu Na Muslman”
(meaning that the distinction as Hindu and Muslman is non-existent),
carries the recognition of  being the first sermon of  Guru Nanak, which
he delivered at the banks of river Bein after three days of his
disappearance.

In the compendium under reference, another interpretation has
been alluded to this first sermon of  Guru Nanak, besides the
interpretation referred in the opening lines of this sub-section.
According to the other interpretation, Guru gave the message that
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‘God is neither Hindu nor Musalman’; He has no religion and so He is
common to the whole Humanity. In Raag Dhanaasri (page 13 GGS)
the Guru says: ‘Sabh meh Jot Jot Hai Sooe, Tis de chanan sabh meh
chanan hoe / Amongst all the same light, which is His light pervades
and due to shine of His light, each one is shined’.

Indeed, the first sermon of  Guru Nanak is a declaration in favour
of equality of humankind. According to it all humans are identical at
the level of the soul and the distinction based on caste, colour or
creed is meaningless.

EPILOGUE:
Before winding up his commentary on the valuable compendium

under reference, the reviewer would like to profusely laud and thank
the laureate Tejwant Singh Gill, formerly Professor and Head,
Department of  English, Guru Nanak  Dev University, presently Fellow
Sahitya Akademi for the dedicated efforts he made in compiling and
editing the scholarly work on Guru Nanak - the Sage and spiritual
guide, whom the poet and author Professor Puran Singh describes as
‘sun of suns’; whom the persons of Punjabi origin revere; whose
blessings they invariably seek in everything they do, and who turned
the ordinary and dust clad people of undivided Punjab into heroes of
history.

Wondrous Arti: In one of  his verses in Raag Dhanasri Guru Nanak
envisions a wondrous arti taking place all the time in the universe

¤
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Authored by:  Dr Surendra Singh Bhatti, Chandigarh
Published by: White Falcon Publishing, Chandigarh, 2023
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Dr Surendra Singh Bhatti is a versatile genius, whom I called a
“Holistic Scholar” and “Creativity Incarnate” in my earlier reviews.

The Sikh Gurus: Embodiments of  the Shabda is a magnum
opusof  the author. I reviewed his earlier books on Sikh religion and
call them “Rivers of  Creativity”. But this volume on the Sikh Gurus
defies all definitions and I may call it an “Ocean of Creativity”. At 85,
Dr Bhatti has compiled it as a monumental work which includes, in
abstract form, all information available about Sikh Gurus in
JanamSakhis (hagiographical accounts), Sikh history, Theology, and
Gurbani. In my view, after Bhai Vir Singh and Prof. Puran Singh, he is
the next trailblazer in the Sikh world to project Sikhi and Sikh ethos at
the global level.

This volume consists of three Sections: Section I covers
“Biographical Notes on Sikh Gurus”; Section II consists of
miscellaneous essays as “Support Material” to Section I; and Section
III is “Poetic Rendering” of  Gurbani. I feel myself  handicapped to
review this in one piece; hence my review is based on Section I and
some selected essays from Section II. In the Prologue, the author gives
full credit to his father, Balwant Singh Bhatti, for his early psycho-
spiritualorientation and later to his training in Architecture which
enabled him to have a holistic view of human existence. He writes

* #14017, 30 Ave, Surrey, BC, Canada; Email: <hardevsingh.virk@gmail.com>
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about his mission and motivation: “This book carries the fragrance of  what
I have personally experienced in the serious and sustained study of the beauty
and bounty of  the Sikh Faith that sets it apart as Pragmatic Spirituality embodied
in Guru Nanak’s Creative Mysticism. Both terms are my coinages: Creative
Mysticism, and Pragmatic Spirituality”.

The gist of this volume is given in the Prologue. The author pays
the highest tribute to Guru Nanak: “Guru Nanak stands apart in a
class all his own because he is the one and only one World Prophet
who succeeded in expressing as well conveying [via ‘Creative’ means]
the joyous wonder that he had experienced as sustained bliss [in
Mysticism]. He has called it Naam-Khumaari Nanaka Charhi Rahey Din
Raat [Nanak, theinebriation that God’s Holy Name provides sustains
its kick through night and day as undiminished euphoria]”. Dr Bhatti
justifies the sub-title of  his book as follows: “The Sikh Faith has Ten
Masters, not human Gurus, because Shabda is the only Guru in this
distinguished religion. Just the same these rare humans by the Grace
of God are themost authentic exemplars as Embodiments of the Shabda.
I must say that Shabda is not an ordinary word coined during the torpor
of  dailiness. It is a priceless word received in Revelation directly from
God sanctified by divinity. Guru Nanak has used the epithet ‘NAAM’
to encompass the inviolable sovereignty of the Laws of the Universe
as well as the pious powerof the Holy Name (of Lord God)”.

The author goes on to elaborate the power and beauty of Shabda:
“A vast majority of  peoples of  the world would look askance at the
Sikh Faith’s claim that Shabda embodies incredible powers that no
scientific instrument or philosophy can ever decipher much less
measure.Interestingly, the knowledge necessary to use Shabda cannot
be acquired in schools, colleges,and universities where they only teach
you many skills of an amazing diversity beginning with the simplest to
the most sophisticated. Knowledge of Shabda that comes from inner
awakening is out of  bounds for the worldlywise and the formally
educated smart guys!”

Section I opens with the longest and most comprehensive write
up: “Guru Nanak Dev: World’s Greatest Prophet”. The author
devotes 65 pages to cover all the events of  Guru Nanak’s life, his
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teachings, odysseys called Udasis, his philosophy of Oneness and his
Revelations. In my view, no other Sikh writer has interpreted the
message of  Guru Nanak so brilliantly as Dr. Bhatti.In his own words,
he describes, “I have put my poetic rendering in English of a selection of
Gurbani done at different times over a few years asa result of afflatus that had
dawned upon me by God’s grace”.I am a firm believer inthe mystique of
his afflatus which I also felt while swimming through his narrative of
the Sikh Gurus.I can vouchsafe that any dedicated Sikh of  Guru
Nanakwill be transported to a realm of  wonderafter reading this essay.

The beauty of  Dr Bhatti’s narrative is its simplicity, originality,
and precision. He sums up Guru Nanak’s teachings: “There is only one
God without a second—omnipotent, omnipresent, omniscient—and that all human
beings can have direct access to Him with no need of getting into the rigmarole of
rituals, and without the intervention of  priests. His most radical social exhortations
denounced the caste system and taught that everyone is equal,regardless of  caste,
creed, gender, nationality, cultural prejudices, nationality, and ethnic eccentricities.
Some of the significant values that Guru Nanak instilled in his followers veered
round his triune formula of ” Kirat Karo; Vand Chhako; and Naam Japo”.

The author further elaborates the implications of  Guru’s
revolutionary message: “Guru Nanak is the first prophet who presented
and propagated a cosmic view of life—piecing together the political,
social, and metaphysical imperatives of workaday existence into what
I call Pragmatic Spirituality that encompasses the terrestrial and the
celestial, the mundane and the exalted, serving it on a platter to the
low and weak. He transformed his Revelation into a comprehensible
mantra in the common folks’ language for ideal living through “Earn
thy living through honest means; share it with the less privileged; and
meditate on God’s Holy Name”. Dr Bhatti is dead sure that Guru
Nanak received the Message of God by His grace through Revelation.
His Bani is thus soul-resurrecting and consciousness-exalting utterance
sprung from artesian wells of  direct knowledge within his being that
comes only from actual seeing, never by speculation and ratiocinative
cerebration. Dr Bhatti also makes a distinction between Guru Nanak’s
God and Vedantic Brahman: “Guru Nanak thus describes God as Primal
Person [not an abstract principle of  truth as the ‘Brahman’ of  the Vedas] both
in His Nirguna [without attributes] and Sarguna [with attributes] Being”.
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Dr Bhatti is a proud connoisseur of Sikh Spirituality calling it
Pragmatic Spirituality: “Guru Nanak ushered an all-inclusive higher
order of civilisation containing acomplete set of moral and spiritual
guidelines for shouldering religious, social and political
responsibilitiesso that even the masses could lead a holistic life. His
was a bloodless Revolution that sought to demolish thehegemony as
much of the Brahmanical priest craft as of the tyranny of the feudal
lords. He sought to createan equal and just society for the downtrodden,
humble, and the weak. Throughout his life Guru Nanak taughtthe
virtues of equality and dignity to all humankind irrespective of their
perverted practices, caste structures,gender biases, social maladies,
and geo-political affiliations and unending conflicts. In sharp contrastto
the centuries-old customs and practices he accorded women equal
status in society. Pragmatic Spiritualityas the directive principle of
workaday existence is Guru Nanak’s priceless gift to all Humanity”.

Pragmatic Spirituality of  Guru Nanak proved to be an elixir
of  life and panacea for curing ills of  Indian society:“Guru Nanak, the
greatest Prophet of  the World, was painfully aware of  how men in
power exploitedthe meek and the hapless to turn them into eternal
slaves in order to stay as their beneficent rulers. Theyused everything—
muscle power, mental power, power of caste, creed, social status,
learning, political cloutand what have you—to achieve the one-point
agendum of  making people their slaves en masse.Guru Nanak’s genius
lay in that he could present the most abstruse and abstract ideas in
simple and concreteterms in the language of  the masses so that they
take full charge of  their lives as God’s greatest gift”.

The author is well versed with modern scientific theories of origin
of Universe and evolution of life. He displays the correct use of
scientific concepts throughout this volume. He establishes that the
Sikh tradition was liberated from Sanskrit, the language of priestly
class, and the Vedic lore by Guru Angad Dev by adopting Punjabi, the
language of  the common people. Guru Angad underscored the
simplicity and accessibility of  Sikh Faith’s tenets, and consolidated
the idea that it was based on Guru Nanak’s Revelation and was a
distinct religion, not a rehashing of the prevalent Hinduism and Islam
which were always at daggers drawn.
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The author further brings out the unique character of Sikh religion:
“I can vouch that the Sikh Faith in the only religion so far based on Revelation
of its founder [Guru Nanak] who himself has recorded this fact in his own
hand unlike the Holy Books of other religions that were written by the followers
after the death of their founders. Anyone in doubt of the verity of my averment
must examine firsthand the mind-boggling description that Guru Nanak has
given of  what we call cosmology and cosmogony”.In my view, no other religious
scripture has compatible scientific ideas on Cosmology as in the Sikh
scripture, Guru Granth Sahib, enunciated by Guru Nanak in Raaga
Maru Sohle.

The author has eulogised the contribution of  Guru Angad Dev
to carry on the mission of  Guru Nanak: “Guru Angad was at once a
spiritual teacher and a man of  action. To him, religion was not only a
spiritual experience but a way of life in which every action must have
ingredients of  spirituality, humility, and love. This can be achieved
only when one is always conscious of the presence of God. He thus
insisted that there shouldbe harmony between thought, word, and deed
at once subsumed in the purity of life”.

The author has described the social and religious reforms brought
out by 3rd Master, Guru Amar Das during his ministry. Guru Jee
established 22 preaching centres, called Manjis, in India to preach Sikh
religion in Punjab and other far-flung areas. Institution of  Sangat, Pangat
and Langar (free kitchen)was given primacy. No visitor, howsoever
high his status, was allowed to meet the Guru unless he partook langar
sitting with the common folk in a pangat (sitting in a row on flour).The
Hindu custom of  Sati and Purdah was abolished by the Guru. Widow
marriage was encouraged and allowed against the Hindu tradition.
Hindu rituals were either abolished or modified for his Sikh followers:
“The Guru redefined life as priceless gift of  God by stressing that
rituals and rites associated with death were meaningless and, therefore,
singing paeans to Lord God’s glory was the only valid ceremony worth
performing to guide the departed soul to its destination”.

Guru Ram Das, the 4th Master of  Sikh faith, was a great town
planner who laid the foundation of Ramdas Pur (the present-day
Amritsar). He began the exercise with the digging up of  the water
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pool by enlarging an existing waterbody. The Guru invited and helped
settle traders and craftsmen from fifty-two different professions, leading
to its rapid growth, so much so that in due course of time the town
became the largest commercial centre in the north-western region of
the Indian sub-continent. Guru Ram Das also introduced a new and
distinct code and ceremony for solemnising Sikh marriages by the
reading andsinging of Laavaan [Sikh marriage ceremony with four
circumambulations round Sri Guru Granth Sahib]. To make a distinction
between tenets of  Sikh faith and Hindu faith, Guru Jee prescribed
that the person who calls himself  a Sikh of  the True Guru must observe
the following daily routine of life:

One who calls himself, A Sikh of  the True Guru,
Shall get up early morning andMeditate on God’s Holy Name.
Bathe daily in the ambrosial pool, Obey the Guru’s instructions,
Chant Lord God’s Name, thus all sins and misdeed,
Shall be erased from his life.

Dr. Bhatti has called Guru Arjan Dev, a Spiritual Symbiosis of
Thought, Word and Deed. His spiritual resplendence glowed forth from
his Naam-illuminated humility. Guru Arjan collected Bani of  all his
predecessor Gurus and compiled it into a sacred Scripture of  the Sikh
faith, called Sri Guru Granth Sahib, in present times. The Sikh Scripture
includes Bani (revealed utterances) of  6 Sikh Gurus, 15 Bhagats of
other Indian traditions, including Hindus and Muslims, 11 Bhatts and
4 other devoted Sikhs. Its message has universal appeal as it is meant
for whole humanity without any distinction of caste, creed, gender,
and religion. The author pays his glowing tributes to 5th Guru: “I
experience a strange delight in contemplating the spiritual symbiosis
between Guru Arjan Dev’s inspired Bani and his inspiring Life. Both
are palpably charged with the incredible power of humility which can
melt even the most obdurate of  human beings”. Guru Arjan Dev laid
the foundation of Sikh faith as a distinct religion by completing two
grand projects: construction of  the holy Sikh Temple, Harmandir Sahib
(modern day Golden Temple) that must serve as the centre of  its
devotion, and the Holy Scripture which must enshrine the timeless
spirit of  its divine message. Guru Arjan suffered martyrdom on 30
May 1606 in Lahore on the orders of  Jehangir, the Mughal ruler of
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India. This martyrdom changed the peace-loving Sikh faith into an
organisation of Saint-Soldiers dedicated to defending their life and
freedom.

The author has done full justice to accounts of life and
achievements of  other five Gurus, namely, Har Gobind, Har Rai, Har
Krishan, Teg Bahadur and Guru Gobind Singh, who followed Guru
Arjan. All Sikh Gurus imbibed the spirit (Jot) of  Guru Nanak and
carried on the flame of  Sikhi despite constant struggle against the
State, represented by ruling elites, the Mughals, and their cohorts,
including Hindu rajas. The creation of  Khalsa by Guru Gobind Singh
on Baisakhi of 1699 has been described by the author as a climax in
the history of Sikh faith. According to Dr Bhatti, “Guru Gobind Singh
sought to establish (and succeeded in doing so) two basic principles: (1) universal
brotherhood without any distinction, and (2) the spirit of self-sacrifice for others
without demur. It was crystal clear to him that “The feeling of  brotherhood can
only dawn after the annihilation of  all (man-made) artificial barriers between
man and man. The baneful caste-system introduced by Manu and followed with
a vengeance by the Brahmin had to be nullified.”

To finish this review, I leapfrog to Section II of  this volume,
written under the title “Miscellany of Support Material” to augment
the narrative of Section I. This Section has two dozen essays of
historical importance, including Zafar Nama, Golden Temple, Sri Guru
Granth Sahib, Religion, Science and the Universe. Some essays are
devoted to prominent Sikh personalities of  Guru era, for example,
Bhai Gurdas, Bhai Buddha, Baba Sri Chand, Bhai Nand Lal Goya,
and Bhai Ghanaiya. I have read most of these essays to savour the
beauty of  Dr Bhatti’s narrative.

“Golden Temple: The Marvel of  Sikh Architecture” is a brilliant
essay based on author’s 3rd Ph.D. Thesis. Dr Bhatti’s description of
Golden Temple architecture is based on sublime ideas of  divinity and
humility of  Sikh Faith: “In the Building Design of  Sri Harmandar Sahib,
the Spirit of Architecture has been caught in a billowing breath of devotion, in
total surrender to God, Who in His own sweet Will, joyously filled the
architect’sheart, completely cleansed of  egotism, as a worthy receptacle of  His
Grace. This architecture is thus a Religion of  Feeling concretised in the elements



121THE SIKH GURUS – EMBODIMENTS OF THE SHABDA

of  Space, Structure, and Form—at once Universal and Timeless, like God’s
Own Immanent Divine Creativity: An Architecture in which Religion dwells as
a Living Force to reunite souls, wandering on the wasteland of  Maya (illusion),
with the Logos or God’s Word (Shabda)”.

On my bidding, Dr Bhatti wrote two essays: “God in Sri Guru
Granth Sahib” and “Religion, Science and the Universe”. Both are
included in this volume and carry the stamp of  his genius. He laments
on the attitude of Scientists who believe in Big Bang Singularity: “It is
ironical that Scientists accept this hypothesis but shy away from Guru Nanak’s
mystical ‘Singularity’ that he proclaims by attaching the Numeral ‘1’ to God’s
name by which he begins to share his Revelation: IkOankar.” He offers a sane
solution to resolve dichotomy between Science and Religion:“It is high
time that Scientists become ‘Saintists’ and Religionists transform
themselves into ‘Reasonalists’ so that all people inhabiting the globe
find ready peace becoming of the Homo sapiens that means ‘Man, the
wise’. I agree with his cryptic remark: “Both the Religionist and the
Scientist suffer from Blind Faith. The former believes in the
omniscience of Religion to show the way to our ultimate destination
through the dark corridors of  Time that run through unchartered
terrains of Space. The latter believes in the omnipotence of Science
to solve all imaginable problems to the benefit of  all and sundry.
However, nothing of this kind has so far happened in either case”.

The author wants to project the intrinsic nature of Gurbani as a
unique phenomenon: “Gurbani is none of  these things: philosophy, poetry,
mythology, and mysticism as commonly understood”, and then goes on to define
the purpose of  each area of  study. I am amazed at his depth of
comprehension of scientific concepts and their use in religious
discourses discussed under the heading:” Comments on Established
Scientific Terminology Popularly used in Religious Discourses”. He
concludes this topic placing Guru Nanak ahead of  Einstein: “Einstein
struggled all his life developing a TOE (Theory of  Everything) but failed.
However, Gurbani already has one: It says that NAAM is the mainstay of
everything that exists—living beings, stars, galaxies, and what have you”.

Dr Bhatti is well versed with the domains of Science and Religion:
“Religion and Science are two major tools of apprehending the Universe
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which in India was classified centuries ago into two categories: the
Inner World of  Mind, and the Outer World of  Matter. These two are
respectively referred to as the Subjective World and the Objective
World. Based on the assumption, not yet refuted, human life consistsof
Body, Mind, and Soul.By its very nature and scope, Religion based on
faith is associated with the Inner World whose worthcan be validated
only by Experience that narrowly belongs to an individual human
person. In sharp contradistinction, Science deals with the Outer World
by observation, hypothesis, measurements, and lab Experiment
whose success makes it universal and accessible to all human beings”.

Section III “Poetic Rendering” is a marvellous section added to
this volume. It has some random selection of miscellaneous Shabads
from Gurbani of SGGS and Dasam Granth. As a preface to poetic
rendering of  Japuji, author writes: “Interestingly, translation prods me
on to explore the languages concerned and delve beneath their obvious
differences down to their cultural and artistic nuances steeped in cosmic
correspondences. Such a self-assigned task has been deepening my
understanding of  the Sacred Word when the subject happens to be
Religion, Spirituality, and Mysticism”. A special feature of  this section
is addition of his paintings by the author to communicate the message
of the holy Shabad.

The book under review is an epitome to erudite scholarship of
Dr Surendra Singh Bhatti, the celebrated author. It is a creation of
White Falcon Publishing as a monumental work of author fully
illustrated by artwork and paintings in colour. The text is interspersed
with Gurbani quotes from Sri Guru Granth Sahib to bring home the
truth of  Sikhi as a distinct religion. The author has given his own
translation of Gurbani without any recourse to the popular version of
Sant Singh Khalsa MD, available on internet and srigranth.org created
by Dr K.S. Thind of  USA.

As a reviewer, I consider it my duty to point out some minor
discrepancies in the book under review.  On page 77, under Piri heading,
the author wrongly ascribes the Gurbani quote to Guru Amar Das. It
is Guru Ram Das who prescribes the daily routine for Sikhs in his
Bani, not Guru Amar Das. On page 24, author refers to an inscription
on Guru Nanak’s memorial in Istanbul, Turkey. This fake news was



123THE SIKH GURUS – EMBODIMENTS OF THE SHABDA

spread by Dr D.S. Chahal of  Montreal, a renowned Sikh Scientist and
Scholar, as his discovery but later he revised his views in 2007. It
happened due to misinterpretation of the text of the inscription on
the monument. In the essay, “Quintessence of  Sikh Gurus’
Contributions”, there is a lot of repetition of text from Section I,
“Biographical Notes”.The author needs to adopt a standard system of
reference to quote Gurbani Shabads and other citations in the text.

I must congratulate the author for bringing out this encyclopaedic
work on Sikh Gurus. It will be a useful REFERENCE source for
scholars of Sikh Studies worldwide. It has a matchless beauty of
narrative written in flawless English. It will cater to the needs of all
age groups. The hagiographic stories of  Gurus’ life translated from
Janam Sakhi genre (tradition) in Punjabi language have mesmerising
effect. They touch the core of  heart of  the seeker for truth, lifting him
from the physical plane to celestial realms, where he can resonate
with the message of  the ONENESS of  Sikh Gurus, assimilated in
Guru Nanak’s IKONKAR.

¤
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NEWS & VIEWS

8TH DR KHARAK SINGH MEMORIAL LECTURE

The 8th Dr Kharak Singh Memorial lecture in the series was
organized at the Institute on December 2, 2023. Dr Indu Banga former
Professor and Head, Department of history GNDU delivered this
lecture and Dr Tejwant Singh Gill former Professor, Head Department
of English GNDU and fellow Bhartya Sahit Academy presided over
the function. The lecture was delivered on the “Core Concerns in Sikh
Studies”. She stated that studies on Sikh religion, Sikh history, Sikh
scripture, and Sikh studies, done since Guru Nanak’s time to the
modern times in Persian and English and at present in Punjabi, Hindi
and English constitute Sikh Studies. These studies have been done
broadly on two lines. While one approach constitutes the traditional,
discursive tradition based on oral, manuscriptural and faith based
commentarian, interpretative lines mainly in Punjabi, the other
approach constitutes the western approach studying Sikh religion,
history and even Sikh scripture as an academic exercise bereft of its
religious essence and spirit. This approach started with W.H. McLeod
and continues at present in the western world, particularly in some of
the Sikh chairs established in some of the American Universities in
the recent past. This bias against Sikh religion in particular and
orientalism in general is deep rooted with its seeds in the distant past
which considers Greeco-Christian civilization and literature superior
to all that is oriental. This bias was most prominently displayed by
Ernest Trump, a German Philologist and polyglot whose services were
requisioned by the British colonial authorities in India in 1863 soon
after the annexation of Punjab by them. Leaving the assigned task of
translating the text of  the sacred Sikh text/ Sri Guru Granth Sahib in
mid way, he made several adverse observations about its syntax,
structure and its contributing Sikh Gurus after which his services were
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withdrawn, Soon after, he was struck by a physical disaster and had
gone blind and ended/ died in a lunatic asylum. Later on, after four
decades, a British bureaucrat in Punjab Max Arthur Macauliffe in 1905,
being deeply impressed by the core values of Sikhism endeavoured to
undid the damage done by Earnest Trump by translating some of  the
representative verses along with writing biographies of  Sikh Gurus
with the assistance of  contemporary Sikh clergymen and Sikh scholars
particularly with the assistance of Bhai Kahn Singh Nabha. With
Mcleod, a Christian Missionary and a Scholar, the old bias returned
again during mid twentieth century and continues even to this day. A
large body of  literature in the form of  Sikh Studies is being produced
in this vein. Several Sikh historians, scholars and academicans consisting
of  S Daljit Singh, Dr Kharak Singh, Dr Balwant Singh Dhillon, Dr J.S.
Grewal and others have been engaged in refuting some of the assertions/
perceptions of  McLeod and other votaries of  his view.

Dr Indu Banga, in her comprehensive and analytical lecture, not
only, elaborated upon the concerns of  Sikh Studies but also refuted
McLeod’s positioning of  Guru Nanak in the Indian Sant tradition like
that of  Saint Kabir and  his spirituo-philosophical influence on Guru
Nanak. She asserted that unlike Kabir Guru Nanak, was founder of
new Sikh religion with an independent ideology of  his own resulting
in the ushering of  a new religion. With Guru Gobind Singh’s creation
of  the Khalsa and its glorious history, it acquired a religious and political
sovereignty of  its own which is enshrined in the doctrines of  Guru
Granth and Guru Panth. She also highlighted some of  the other
prominent Sikh traditions such as the catholicity of  Gurdwara services
of free community kitchen (langar) shelter for all irrespective of caste,
creed or status and subscribing to caste and gender equality.

The lecture was followed by a lively question-answer session and
meaningful debate. Dr Tejwant Singh Gill, in his illuminating remarks,
corroborated majority of  Dr Indu Banga’s assertions and traced the
religious and historical background of the currently going on western
critique of Sikh religion and history while evaluating the work of
Earnest Trump, Max Arthor Macauliffe and W.H. McLeod. He also
expressed the apprehension that younger generations of Sikhs may be
influenced by some of the assertions of the western scholars of Sikh
history if the Sikhs themselves did not look into some of the distortions
in Sikh history. He referred to the distorted long prevailing view among
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the Sikhs about the role of Banda Bahadur and his devout followers
and the contemporary Tat Khalsa during and after the capture of  Banda
Bahadur and his and supreme sacrifice and that of  his companions.
Prof Kulwant Singh, Convenor of the Dr Kharak Singh Memorial
Lecture Series called upon the University teachers, students and Sikh
scholars present during the lecture to write in English and produce a large
body of English translation of Primary Sikh sources to promote genuine
Sikh studies across the globe and rebut some of the unmerited
interpretations of  Sikh religion and history in western Sikh studies. Principal
Prabhjot Kaur presented a vote of  thanks while Lt Gen R.S. Sujlana,
President of  IOSS had welcomed the invited scholars and audience earlier.

~~~
THIS NEW CAPT AMERICA WEARS A TURBAN

A recently unveiled animated short film, titled ‘American Sikh’, co-
produced by renowned Michelin-star chef Vikas Khanna and Oscar-
winning filmmaker Guneet Monga, illuminates themes of  inclusivity,
kindness, resilience, and acceptance through the compelling real-life
narrative of its protagonist—an American Sikh described as a “superhero”.

This engaging project, boasting the creative talents of Khanna
and Monga, recognised for their exceptional work including the Oscar-
winning ‘The Elephant Whisperers’, stands as an Oscar-qualified piece.
Directed by Ryan Westra, the animated short, clocking in at just under
10 minutes, beautifully portrays the life story of Vishavjit Singh, a
turban-clad Sikh born in the United States.

Khanna, while hosting an exclusive screening of the film, expressed
his deep-rooted admiration for the Sikh community, citing their inherent
qualities akin to superheroes. He highlighted the community’s steadfastness
in extending help and support during challenging times, emphasising their
role as protectors and providers of solace.

Acknowledging his personal connection with Sikh values,
Khanna elaborated on the significance of  Gurudwaras in his life,
mentioning how he found refuge, nourishment, affection, and a sense
of  belonging within their precincts. His involvement in the film was a
heartfelt decision fuelled by these profound experiences.

The chef-filmmaker applauded Singh’s endeavour to combat
negativity and bigotry with unwavering compassion and love, emphasising
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the courage required to challenge societal perceptions. Khanna stressed
the importance of showcasing Sikh culture to a global audience, expressing
his commitment to sharing this story through various mediums like
restaurants, books, television, documentaries, and movies.

Through the animated short, the Washington-DC-born Singh tells
his story of living in India in his younger years and then returning to
America as an adult, the challenges he faced, not feeling welcomed and
trying to fit in the American society. “I felt a new desire to stand out as
myself  rather than blend in as no one,” Singh narrates in the film.

Vishavjit Singh was a cartoonist before the 9/11 attack on the
US. However, the post-9/11 backlash against the Sikh community in
America, due to their mistaken identification as Muslims, influenced
Singh’s art. He chose to employ his artistic talents to combat this hate.

Yet, his endeavor wasn’t without challenges. Using art to confront
hate exposed him to even more hostility. During this period, he
conceived Captain America.The film depicts his struggle not only
against hate towards Sikhs but also for any American perceived as an
outsider due to their race or color.

“It’s commendable that such a movie is being made. Sikhs in the
US have been enduring hate, and the incidents aren’t decreasing. This
effort could make a significant impact not only in the US but also in
other countries where Sikhs have settled. It’s surprising how, despite
their heroic efforts during crises, Sikhs abroad still face discrimination.
I hope this movie brings about a change,” expressed former SGPC
general secretary Gurbachan Singh Grewal. Singh states in the film
that after the 9/11 attacks, he went from being seen as an outsider to
being seen as a “villain.” It is then that he decides to don this new
identity of ‘Sikh Captain America’. “Sikh Captain America is changing
the narrative on Sikhs (and anyone else who may not look “traditionally
American”) — creating a new American hero that challenges societal
expectations and norms. This film also follows his journey of  accepting
his own identity,” according to the film’s website.

“People have grown up idolising superheroes for decades. Sikh
Captain America may not fight evil monsters, but he takes on hate
and intolerance that are sadly still very much part of our contemporary
society. That’s why an animated documentary, much like the superhero
cartoons we’ve all grown up watching, is such a unique way to raise
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awareness about Sikhs domestically and internationally in a style that
people of  all cultures and ages can enjoy,” it says. Underscoring the
importance of spreading awareness about Sikhism, Singh stressed that
children in schools across America must be educated about Sikhs.
(Courtesy: The Indian Express, December 26, 2023)

~~~

PUNJAB SEES FIVEFOLD RISE IN STUDY LOANS;
STATISTICS INDICATE EXODUS

Consultants, recruiters and non-bank lenders have seen a five-fold
rise in education loan applications from students and young professionals
in Punjab looking to migrate to Australia, Europe, and Canada, Mint
reported on Monday. Experts told Mint that the difficult job market in
Punjab has led to young individuals seeking opportunities abroad.

Ankit Mehra, co-founder and chief executive of the non-banking
financial company (NBFC) Gyan Dhan, was quoted as saying that the
firm has seen a threefold rise in loan applications between 2021 and
2023. Punjab has been an outlier with a fivefold surge in loan
applications since 2021. Most of these applications originate from
cities such as Amritsar, Jalandhar, Patiala and Mohali, as well as towns
such as Barnala, Firozpur, Faridkot, Khanna, and Muktsar. Most of
these students are pursuing courses in science, technology, engineering
and mathematics (STEM) and medicine.

Mehra stated that students from Punjab prefer budget-friendly
colleges, resulting in an average loan request of Rs 10 lakh. This
contrasts the national average loan request amounting to Rs 33 lakh.
Also Read: Rice prices in Asia hit 15-yr high after India's 6-week
campaign of  curbs. Ankur Dhawan, president of  upGrad Abroad, told
Mint that enrolments from Punjab rose four times higher in the financial
year 2023-24 (FY24) compared to the same period in FY23.

Youth from Punjab are also increasingly applying for overseas
employment. Pranshu Upadhyay, regional director at search firm
Michael Page, said there has been a 27 per cent year-on-year rise in
job applications from Punjab for international destinations. These
applications are spread across Australia, the US and parts of Europe.
(Courtesy: Business Standard, Sept 4, 2023)

¤
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